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AUTHOR'S PREFACE. 



In aooordanoe with an annoanoement in Ms first Tolume, the author hero 
preeents to the world the second Tolnme of the Great Harmonia. And again 
he is moved to repeat, that he win not consent to he consideped as an Infidlible 
'* teacher" of science and philosophy ; hut addresses his reveahnents to the In- 
tuition and Reason of the human soul. He feels it to he his duty to devo^ his 
life and interior powers to the promotion of human progresrion, hapinness, and 
spiritual illumination — to individual and sodal harmonization. And to obtain 
means and principles adequate to the accomplishment of these sacred ends, he is 
impressed to seek, (as &r as his abilities will permit,) the Natural, Spiritual, and 
Oelestial departments of Grod's Universal Temple; and to write, and suggest 
the proper application, of such general truths as man's phyadcal and spiritual or 
gamzation evidently requires. 

It win be perceived, by examining the c<mtents of the chapters which fi>now, 
that the author has incorporated in this, as he did in the preceding, volume, 
several articles wluch have before appeared. The present volume is entitled 
the " Teacher," on the ground that most of its contents refer especiaDy to the 
common themes and interests of every-day life. According to the amount ot 
manuscript in the authw 's possessiim, and that which he i^et to write uprai 
the subject, it is supposed that the chapter concerning the Deity, win extend to 
the center of the third volume. And the reason, which he is impressed to as- 
sign, why the present work is not whoUy devoted to the discussion of this sub- 
lime and holy theme, is this — the nature and ezpanmveness of the subject, eepe- 
ciaUy in its conduding^vinons, render it too laborious for the general reader^ 
and too lengthy for that variety which is deemed essential to the welfare ol 
any publication. 

In the first chapter ynJl. be found, preceding an account of the author's early 
eiqperience, several testimonies concerning his powers and achievements wlule 
in the capacity of a seer, or subject of interior iUumination. ' And those who 
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would seek more infomuition on Hub head, may oonaalt the accoont which m 
giren in the author^s first work, " Katnre^s Divine Revelations." "With regard to 
the writings of the author there is a great variety of opinion. Gleorge H. Lee, 
M. D., a very candid and honest writer, thus remarks respecting them : — 

" Many critics have expended their powers in analyzing the sentiments of the 
book known as ' Nature's Divine Reyelati<His.' It may hb that their conclusions 
on the merits of this book are correct in some respects and erroneous in others ; 
but an should understand that Mr. Davis does not recognize in&llibility either 
in himself or any other human being. He says : ' Let what I am impressed to 
state, then, be receiyed as true, or rejected as fidse, aooordin]^ to its i^i^peab to 
your judgment;' and again he says, ' I know I shall, like aU others, progress 
eternally ; therefore I do not promise to believe to-morrow enotly what I 
b^eve to-day, for I may know more.' It is tme that the writings of Mr. Davis 
may partake somewhat of the individuality of his own mbid, like the produc- 
tions of an other anduNTs. The written ideas of every person are in a measure 
the expression of hb own individuaUty, or a qrmbol of the insinration peculiar to 
himself The several books of the Bible bear an obvious impression of the indi- 
vidual minds of the persons by whom they were written. Hence arise the dif- 
ferent styles and modes^of ezpressioa which are here apparent Moses, David, 
Isaiah, and St. Paul, all had their peculiar styles of writing, according to the 
measure or degree of inspiration. It is so, also, with modem writers, both poets 
and thedogians. 

Some persons question the propriety or conastency of entitling the book re- 
ferred to, < Nature's Divine Revelations.' In reply let us ask, is not visible and 
faivinble Nature a complete embodimmt of the Divine Mind, representing both 
its outer and interior manifestations 7 — and is not this ydume a transcript of 
Nature in aH its muhii^ed forms and infinite ramifications, and also of God in 
the nnfiithomable depths of his love, power, and wisdom f If so, thai does it 
felly possess the yery character whidli is indicated by its title. 

Iwouldnotdefend the errors of Mr. Davis, if any exist Letthembefeirly 
and candidly pointed out Bnt we are compelled to r^;ard his writings as the 
triumph of clairvoyance, and when we reflect that thes^are the work of an un- 
educated young man, and then consider his profound philosophy, his fer-reach 
ing powers of thought and reason, together with the surpassingly beautiful Ian 
goage he employs, we say that these things comhined form the greatest wonder 
of our age. Can the history of mankind furnish another instance «f a person 
who has thus risen, vntbout education, and while a mere youth, to become a 
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difltingiiished anthor on the most abstrtne, metaphysical sdenoes— exhibiting in 
all these the most astonishing resources of thought and knowledge which wonld 
have cost other men, in the usual way of obtaining them, a long life-time ? I 
say, can history clearly show a case parallel to this ? And have mankind yet 
fully i^preoiated tlus startling deyelopment of mental power 1" 

With r^^d to the Vision, contained in the chapter on the author's eorly ex- 
perience, there are a few explanations deemed necessary. As it originally ap- 
peared, it contained several statements which did not harmonize witli the 
author's uniform revealments respecting the entire unsupematnralness of aU 
human events. These statements gave rise to many criticisms and speculations, 
in a manner not unlike the method usually adopted by commentators to harmo- 
nize biblical averments with each other, and especially wiUi what they con- 
ceive such averments should be made to signify. The objectionable p(»nts 
alluded to>— those which could not be readily explained according to the author's 
standard, Mature and Reason — ^were the following : 

i^</,--The unaccountable dissq>pearanee of the author on the morning sub- 
sequent to the listening, by himsdf, of all the doors and windows of the dwell- 
ing ; which the young man, who slept in an adjoining room, asserted, notwith- 
standing the author's disappearance, he found in precisely the same condition 
on his descennon firom his bed-room to the lower story of the house. 

Second J — The extraordmary journey which the anthor suiq>csed he accom- 
plished in the brief period of oxteen hours — making the speed, according to 
human experience, utterly supernatural. 

Third J — ^The mysterious and apparently nnaecountaUe manner in which he 
crossed the Hudson river, in order to seek the CatskiU Mountains. 

Fourth^ — ^The walking past all wagons, and other velndes on his route to 
Pottghkeepsie; and the anthor sedng the persons m them, but they not per- 
ceiving him — ^thus implying his invisibility at the time. 

When the vision, alluded to, was 6rst published, the author candidly an- 
nounced hb inability, at the time, to furnish the publio with the proper solution 
of these seemingly supernatural and contradictory statements, — alleging it as 
his reason, that he had truthfully related all he remembered, while in his inte- 
rior state, of the incidents of the vision ; and the circumstances with regard to 
the doors, windows, <fec., he related according to the allegations of the young 
man who was the first to observe the conditicm of the (hstcnings on the morning 
1^ the initiatory viaon, related in the first diaptcr. 
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About eight monilM ago, howerer, the author obtained, by an interior re- 
troqpeotkm of the whole experience, a dear innght into the minntiiB of the 
above oocnrrences ; and, in oonaeqaence of the entire dmplicity and ahnost in- 
utility of the explanations of the mysteriooa inddenta of his vision, he has 
adopted this manner of presenting them to the pnblic, rather than inoorporat- 
ing ihem in the nuun body of his vdune. — Thongh, it must be confessed, that 
a very instractive lesson, to biblical commentators and to speculators opon sn- 
pematonil occnrrences, might be obtained from' the anther's explanations 
Showing, as they evidently do, that all ^* mysteries," when properly understood 
may be traced to one of three causes, namely: — ^to Nature's immutable prind 
pks ; to the misapprehension of individuals ; to iheVnisrepresentations of enthu 
siastic zealots. 

The author discovers, on his interior and retrogressional examination of the 
statements referred to, that his firiends were confinmded with wonder at the 
mysterious nature of his egress from the house, on the supposition that the doors 
and ^fondows were all tightiy secured in the morning, as the young man stated 
—all, because this young man, desiring to aggravate the cariosity of the dready 
excited citizens, and to enjoy the speeches occasioned thereby, did not tell the 
exact truth. For the author ascertained that he arose soon after retiring, while 
fai the somnambulic state, prepared himsdf and ndsdessly passed down stairs 
and out of the back door of the dwdling, through an adjoining yard, into the 
street. This is dl the mystery there is in this circumstance, which has given 
rise to several elaborate specdations. 

The explanation of the extraordinary journey is found in the &ct, which the 
author has ascertained, that he was absent from Poughkeepsie nearly five hours 
longer than he was first led to suppose. This renders the traveling not more 
extraordinary than has been accomplished by severd celebrated pedestrians ; 
though it is evident that the author's natural speed of wdking was much in- 
creased by the high excitement and strength which magnetism had imparted to 
his entire system. 

Perhaps no portion of tlus vision has exdted more curiosity and speculation, 
than the author's mysterious passage over the Hudson river. But on examina- 
tion, herdiscovera that he walked across the river on the ice which had not then 
disappeared. This is very reasonable, when it is remembered that his vision 
was obtained on the seventh of Mardi, at which time the Hudson river, ip the 
region of Catskill, is mainly covered with ice. 

The next mysterious portion, referring to the author's impficd invisibility to 
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f&noDB on Lu wdk from &« graye-yafd to Ponghkeeptte, ki all «qiWoiM«, Im 
digoovers, on the ground that he oonfoimded the flight of his spirit in tlMt 4im^ 
tion, in advance of lu8 body, wifliflieaet of tettvcIiBg in hifordii^^ He 

was then so yonng in spiritiud exerdsesand ^q^e^enee, it was ^Bffieidt «t tiaies 
for him to aoenratedj diacrimmate between Ibe passage of liia BiBid, during ite 
partial disengagement from the piiyBiod ^^7) *Bd tlie ordinary mianfr of 
walking. Hus explaina why he pereeiyed the persons in the veUeies on the 
road to PoDgfakeep«e, and yet was himself invisible to them. He disooveis 
that his sinritaal peremptions passed over the road to the village ; theii returned 
to the grave-yard where his body was left in a death-like state, b«t whidi hii 
f^irit afterward completely re-entered ; and then he nataraUy walked home; 
but did not remember Ihe latter circnmstance in his first relaiion of the visioii, hi 
consequence of Ihe intense exdtement wluc^ the more essential portions of tet 
interesting experience produced upon his mind. 

Tlie author hasannounoed his intention of devoting the ensuing year t^pnb* 
Ue lectures and the teaching of the psinciples of the Harmonial Philosophy ; and 
lus readers wiU, therefore, not eipeot from him, at the end of this year, tlie 
third volame of the series. 

Mr. R. P. AnAkr, editor of the Spiirit Messenger, institutes the fdbvraig In- 
teresting comparison between Nature and IWilegy t— -"The term Natur§ w 
properly used to express all the inmimenible feNrms, both viable and inviublo, 
enstang m the whole universe, which are an effect and manifestation of the 
Creator's power. It comprehends not only those things which may be seen 
\nth the outward eye, but also those subtle and refined elements which, from 
their exalted podtion in the progressive scale of existence, are beyond the reach 
of the human vision. Nature, therefore, embraces both the phynetU and the 
tpiritudl, for one is as properly a work of God, and as necessarily subject to e»- 
tablii^ed laws, as the other. In short every thing in the whole universe may 
be comprehended in two great departments— God, the Cause — ^Nature, tho 
Eflfect The supposition, then, that there is, or ever has been any thing, less 
than the Divine IVCnd itself, which is supernatural or above nature, involves an 
impossibility and absurdity. 

I am aware that the plan of the old Theology is based, to a great extent, on 
the occurrence of events which are regarded as supernatural. The basis, how 
ever, which is here recognized, is as frail and untenable as the system itself is 
corrupt and folse. The events supposed to be supernatural have been so re- 



10 PREFACE. 

fttded, merely beoame the lawi by wbioli thiey were prodooed have not been 
indflfitood- 

Sftandiiigae it were in the reitibiile of orestioii, we are able to penetrate bat a 
man part oCiti fablime m7Steriea,aiid benoe,not oomprehending aU the essen- 
lial prinoiidea operating in Native, we bare been inolined to limit them to the 
boondary of oor own Tiaon,and imagfaie that thoie oooureDoee wbioh oan not be 
readily explained, must be above or be^fond nature, reanlting from aomeapeoial 
exeroMe of divine power. When, howerer, we take a more extended survey of 
the Creator's works ; when we oonader that every thing below Qod which exists 
as an eflfeot of His power is a part of nature, and that those creations which are 
qpfafttoal and invisible to the oatward sense, are governed by laws as fixed and 
Immntable as those with which we are acquainted in this material sphere, we 
dttU realise that there is and can be nothing siq>ematural, but that aU events, 
however mysterious and wonderful in their character, are the result of estab- 
lished principles, which, though not at present comprehended, shall be known 
as we advance in knowledge, and the light of a superior wisdom breaks upon 
the souL" In the midst of much that darkens man's future pathway, there 
stands a bright and pure theology which leads the honest searcher of Truth 
to the ccmtemplation of Deity in all the ways and methods of his being. And 
those who would partake of such sweet enjoyment as naturally flows from a 
phikisqphical connderation of this high and lofty theme, will find the beginning 
principles of that enjoyment in this volume. 

A. J. D. 

Hartioed, May 21, 1851. 



CONTENTS OF VOLUME II. 

Mt Earlt Ezperixnoe, y 18 

Mt Preaohsx and his Church, • • • • 63 

The True Reformer, * ' 78 

PniLOSOFHT OF GHARITr, 105 

Individual and Social Culture, 123 

The Mission of Woman, 181 

The True Marriaoe, 201 

Moral Freedom, • 211 

Philosophy of Immortalttt, 238 

The Spirit's Destiny, 243 

Concerning the Deitt, 255 



GEEAT HAEMONIA. 



MT EASLT £IPERIEN(% 



BsADCSy If &• MBses, jQsnr qnrit pooems the chaneien 
lieFeon ksftnim^ aiid tboebj fcrms am aoqnamtanee wHJi mhie * 
finr bf i&6te charactaw my i^it expresses its inher thou^ts, 
wludi tlffls come la eontaci viih jour sfniitoal peiceplioii ; and 
there^ neflectiaii k exeitod, and qoestbna arise demandiiig 
answers, B^noxud experieaoe teadbes me to antknpate some ques- 
ti(»s widch t^ loBowing tisioii maj suggest; and to these I feel 
pnniipted to rq)lf aa Mows : 

From diildhood, I bape eifinced a ttxistaiit tendencj to medita- 
^n, Boikaiy rambles, send somnambBBsm, wliach hava periodiodQj 
coma OB me, and sometimes pontmned tor a protracted period 
My parents hare known me fireqiientij to teare mj bed in the 
night time, oonstmet madsnes, draw landsoyes, and paint rarions 
objects* Once, in the T^bige of Hyde Park, I arose eight nights 
in succession, and painted, upon a little canvass three feet square, 
a beautiftd landscape, which, when completed, was fiynnd to rep- 
resent the Garden of Eden^ as I imagined it from historical 
account. 

2 
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The testimon J of others, howeyer, ooncerning Uub power of in- 
dependent vifflon, will be more conyindng to the skeptical reader. 

^In subjoining a few remarks,'' says Rey. Gibson Smith, ^I 
respond to an urgent call, which is almost uniyersallj made, for 
some account of the Clairvoyant^ and a brief statement of the 
dreumstances under which, from time to time, his disclosures and 
experiments haye been made. In this, howeyer, I shall giye only 
a yery few statements, as a specimen of the many which I could 
present* 

Mr. Dayis is well known here — ^he has resided, for the first 
twelye years of his life, at Hyde Park and its yicinity, a place fiye 
miles distant from this. Since that period, a term of about six 
years, he has resided in this place. He has ndther been &yored 
with priyileges by which to obtain an education, nor has his mind 
at all been turned to the inyestigation of scientific matters. These 
statements are capable of the most satisfactory confirmation. 1 
haye said that Mr. D. is not an educated man, nor has he now, in 
his wakefrd state, the least idea of those sublime and lucid repre- 
sentations which he giyes in the dairyoyant state, only as some 
one who hears his reyelations may describe them unto him. 

I haye been located in this place seyen months. Preyious to 
my settlement here, I haye for many years been a belieyer in 
Mesmerism, but a yery decided unbelieyer in Glairyoyance. But 
the frequent attestations which I haye witnessed as giyen by my 
neighbor, Mr. D., haye conyinced me of the truth of this new and 
wonderfril deyelopment of mind, — ^its powers in Glairyoyance. 
Experiments haye been so yaried and multiplied, that I can no 
longer remain an unbelieyer. The truth is irrenstible, and I am 
compelled to belieye it 

At the first of my obseryations, Mr. D. examined my own sys- 

* This account was written nearly six years ago. It refers to the author's early 
experience. 
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tem, telling me very aoearately where a disease with which I had 
long been afflicted was located — its cause— describing also the pain 
which I suffered from it, and the weakness occasioned bj it, most 
perfectly. Further: he prescribed medicine for me which cured 
mj disease, and from whidi I am now perfectly free. He also 
gave me a phrenological examination, speaking of a peculiarity in 
the arrangement of the organs, which others had named, and 
which, with the general representation, he explained most satis- 
factorily. 

I next witnessed his examination of a young lady. He described 
her condition perfectly, as was acknowledged at the time — ^pointing 
out the seat of her disease and pain, designating the different or- 
gans by their technical or scientific names, and locating every part 
of the system which he had occasion to name, with the most aston- 
ishing readiness and propriety. 

Since the examinati As named above, I have witnessed his exami- 
nation of some seventy or eighty persons, the^ seat of whose dis- 
eases and pains, together with their causes, symptoms, d^c, he has 
described with equal readiness and truth — ^many of which persons 
were brought in before him after he was put to sleep, and of whom 
he had no previous knowledge. Indeed, there can be no reasona- 
ble doubt that the human system is transparent before him when 
he is in the clairvoyant state. 

At the time of my examination, as above alluded to, I requested 
Mr. Davis to go to the house of Mr. A. P. | in New Portlaiid, 
Me. — ^a distance of some five hundred miles at least, to examine his 
house, describe his fiunily, dbc He gave an accurate description of 
the house from cellar to garret, speaking in the outset of the una 
su ally tall chinmey, and then proceeding to a very definite represen 
tation of the rooms, and a most accurate and minute description of 
the various articles of furniture within them — ^pointing out even the 
number of pictures in a certain room. He described also Mr. 
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<— — and wife, and a ebild of adofftkm nith tfaenae-Hitaitbg flieir 
li^ght, size, camplenon, Ac ; and moat oonectty did ho describe 
die (iyaease with wluch Mr. — — — had for aome yean been troubled, 
stating that it was occasioned by injnnng the apinid cord wh^i 
hfting a heavy burden, some three yean preyions to the time oi tUs 
examination. He described ako other houses in the place, reoog- 
mmskg and pcanting ont my portraitore in a certain ro(»a, aad 
making many other most trathfiil rej^esentations alt^^g^er too 
numerous and minute to mention in this account 

Among the many other instances of his power in deserSbu^ dis- 
tant jobjects and events whidi I witnessed, I wodd speak of his 
visit to Sngbmd. Mr. Wm. Brown, of this place, Mkig anxioHa 
about his wife and dnld, who were on a visit to theff friends m Eng- 
land, requested Mr. D., the Clairvoyant, to go and inquire after 
their health and wel£sire. He went and retunied, and iiiformed 
Mr. B. that ins wife and child had been vfty aick--described flieir 
complaints, and said they were then recovearii^. He ahK> gave a 
representation ci the house in which they resided — oi msmj other 
things in its vidnity — speaking particularly of an antiquated meet- 
ing-house which stood near. He stated that &ere were hat per- 
sons in the house at whidi Mn. B. was visiting, imd that <me of 
th^n appeared, from the soot upon his dothes, and from his com- 
plexion, as a coal-man. For his own satisfedion, Mr. B. immedi- 
ately wrote to England, making inquiry with refoenee to all these 
Hems, and received an answer confirming the entire acooimt as 
^ven by Mr. D. A man of the household was engaged in the coal 
business; the account of the antiquated bmldii^ ^ras i^ kue ; and 
the wife and diild had been sick as repies^ted abovet and were 
eoBvaiescent at the time of Mr. D.'s examination. 

As another mstance whidi I will name, as a ^pedmoa of the 

powen of the Clairvoyant, I would rdate the feet that Mr. I> ^ 

a young man of this place, had long been absent at sea, and hia 
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fiknds beooming yery anzioiB about bim, nqpaUdi tbai Mr. Dmi, 
tbe Chdrvoyant, be reqiieBted to go in aendi of binL He aoooid- 
inglj went, and found bim at a distanoe of e^it tbomand nnks. 
He told bis piedse oooditioa : tbat bj a fidl be bad broken bis 
1^ ; imd that at tbis UKmient be iras in a loi^ boildii^, confined 
to bis bed — that be iras then talkii^ witb a tall man dressed m 

irbite pants, witb a green jacketi and tbat be, Mr. D ^ iras 

weeping, being in oonyersatkHi. relative to bis mother, whom be 
then expected never again to see. Mr. Davis, the Clairvoyant^ bow- 
ever, said that the jonng man would retom home again to bis 
friends. The young man has since retomed according to the testi- 
mony of the Clairvoyant, and he has also confirmed the entire state- 
ment of the Clairvoyant. He had received the fiill, — bis 1^ was 
broken ; the long building was a hospital, to which be was taken 
after receiving bis calamity — be had conversation with a tall man, 
as named above, in reference to his mother, whom then he did not 
expect again to see ; and he wept on the occasion, as testified by 
the Clairvoyant ; — all of which account can be confirmed to the 
abundant satis&ction of any inquirer. When the young man ar- 
rived, bis friends told him they knew the accident that bad be&llen 
him ; at what distance it occurred ; the conversation which be held 
with the tall noan, &c ; all of which was readily acknowledged and 
confirmed by the returning son. 

I will in this place present a letter which I have received from a 
gentleman whose character for discernment, candor and integrity, is 
not to be questioned. 

0R0N0,May 0th, 1845. 

Friend Smithy — Agreeably to your request, I send you the fol 
lowing statements, in reference to the mesmeric experiments which 
I witnessed in Poughkeepsie, some few weeks sinc^, as g^ven by 
Mr. Davis, the Clairvoyant, of that place. And I would fii-st speak 
of his examination of my own person. By what power ho made 

2* 
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tds disooveriefly or formed his dedsionfl, I knew not ; but oertaim I 
am ihey were correct. He very aocuratelj pointed oat certain diffi* 
cnlties of the stomach with which I had long before been afflicted, 
but which the energies of my system had resisted and thrown oS; 
and from which I was then free. He also pointed out certain 
other difficulties, which, from much exposure, I had experienced, 
with such exact precision, that I could not doubt that ipy system 
was transparent in his view. I made some inquiries, upon which 
he rephed that I was not diseased — that my lungs and chest were 
sound, saye a slight irritation upon the Inronchial tubes, occasioned 
by much exposure, and a bad cold with which I was then most 
manifestly afflicted. 

I would further state, that I requested the Clairvoyant to go to 
Orono, Me., and examine a man of my acquaintance. He went and 
found him, (the name havmg been ^ven,) and described him, his 
height^ size, &c., and spoke also of a large scrofulous tumor on the 
side of his neck. He described the size, shape- and appearance of 
the tumor very accurately and minutely, — much more so than I 
could have done, although I had frequently seen the man thus 
afflicted. The Clairvoyant also spoke of the method and gave the 
directions by which the tumor could be removed. 

Among other examinations and prescriptions which I witnessed, 
was the case of a child in Poughkeepsie, afflicted with the croup. 
The father of the child came into the room in much apparent ex- 
citement and anxiety, and requested that Mr. D., who was then in 
the clairvoyant state, be requested to prescribe medicine for his 
child. The Clairvoyant paused for a moment, as he usually does 
before an effort of the kind, and then proceeded to prescribe. The 
Clairvoyant was then requested to go and look at the child, and see 
how he might be at that* moment He went, and having evidently 
beheld him, said, yes — ^he is very sick ; he lies in the woman's lap 
now ; he chokes very much ; he is very black ; and, speaking to the 
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&ther, saidf you had better go quick, the medkiiie I hare named 
will be good for him. The remedy, as prescribed, was immediately 
applied ; and in a short time the child was relieved, and reooyered. 
These &cts can be caaBnnedj to the satisfaction of any one, by the 
most indubitable testimony. 

And now, dear sir, having carefully and very truthfully penned 
the above, I remain, with much respect, yours, &c 

L. P. Rand. 

I would remark in this place, that I could give very many testi- 
monies like those presented above, but I deem what I have already 
presented, authentic as they are, sufficient to show that Mr. Davis, 
when in the clairvoyant state, has powers most wonderful and sub- 
lime ; and that his knowledge entirely- surpasses the ordinary con- 
ceptions of man. In feet, it would seem that when in this state 
the powers of his mind expand indefinitely, extending to every de- 
partment of science and knowledge, grasping not only the minutest 
intricacies in the vegetable and animal kingdoms, but also the vast 
mechanism and laws of the planetary worlds. He seems equally 
fiimiliar and at home, whether speaking of the earth's atmosphere, 
its extent, its gases, its mists and douds, or of the heart and its ap- 
pendages, with the hfe-current that flows through it to the ten 
thousand avenues of the human form — ihe same, whether giving a 
botanical description of the herb of the field, explaining the £[>rma- 
tion of a dew-drop, or expounding the prindples by which the 
fierce comet is contrc^ed in its fiery path I Now, he talks of the 
brain, its structure, its formations ; of the formation of mind, as 
acting in connection with the physical organization ; and now he 
speaks &miliarly of the unjspeakable gifts and capacities of superior 
beings in the angelic state. The sick man is brought in before him, 
or he is requested to visit him, hundreds of miles distant, and his 
system being transparent in his view, he examines, detects the cause, 
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describes the disease, and prescribes a remedy. When he has thia 
pointed out the disease, he pauses for a moment, 9s if to look 
through the whole arcana of nature, then analyzes, compounds and 
prescribes with the most perfect readiness and propriety. Nor is it 
less astonishing, that having given long and minute prescriptions, 
embracing a great variety of ingredients — ^prescriptions given with 
wonderful rapidity — ^he should accurately remember the whole, even 
the quality and quantity of the smallest article, to any number of 
weeks and months afterward, when in the transic state. His dic- 
tion is generally free from errors or blunders ; he speaks rapidly 
and correctly, using words suited to his subject, — giving the scien- 
tific name to the medicine he recommends ; and converses freely 
and accurately in any language he has occasion to use. I confess 
that these statements would seem to be almost too much to publish 
to the world, but they are nevertheless true."* 

Such ^ts are external evidences that the spirit can command 
the body to do its will, though outer light, or other ordinary aids, 
be not employed, — ^which fact to me is manifest in a more perfect 
degree, while in an interior mood. 

Concurrently with the foregoing testimony, calculated to estab- 
lish the reality and reliability of spiritual perception, are many of 
the interior experiences of Emanuel Swedenborg. As he is the 
individual who came to me in the vision, soon to be related, I will 
furnish the reader with three instances of undoubted spiritual per- 
ception, from his own experience, as a seer. They illustrate the 
manifestations consequent upon mental illumination. 

First Instance, — ^" Swedenborg," says "Wilkinson, in his biog- 
raphy of that Swedish philosopher, '^ was probably in London dur- 
ing the latter part of 1768. * • * We find him returning to 
Gottenburg from England on the 19th of July, 1759, and here he 

* Tlie powers here described were mainly developed subsequesttly to the vision 
aboat to be related. 
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gave a public proof that he had a more spadous ey^ight than ^aa 
usual in his daj. Lnmanuel Kant, the transcendental philosopher, 
shall be our historian of the occurrence that took place. 

^On Saturday, at four o'clock, p. m.,' says Kant, 'when Sweden- 
borg arrived at Gottenburg from England, Mr. 'William Castel invit- 
ed him to his house, together with a party of £f teen persons. About 
nx o'clock, Swedenborg went out, and after a short interval return- 
c<l to the company, quite pale and alarmed. He said that a dan 
gerous fire had just broken out in Stockholm, at the Sudermalm 
(Gbttenburg is three hundred miles from Stockholm,) and that it 
was spreading very &st. He was restless, and went out often. 
He said that the house of one of his Mends, whom he named, was 
already in ashes, and that his own was in danger. At eight o'clock, 
after he had been out again, he joyfully exclaimed, '^ Thank God ! 
the fire is extinguished, the third door from my house.' This news 
occasioned great commotion through the whole city, and particu- 
larly among the company in which he was. It was announced to 
the governor the same evening. On the Sunday morning, Sweden- 
borg was sent for by the governor, who questioned him concerning 
the disaster. Swedenborg described the fire predsely, how it had 
begun, in what manner it had ceased, and how long it had contin- 
ued. On the same day the news was spread through the ciiy, and, 
as the governor had thought it worthy of attention, the consterna- 
tion was considerably increased ; because many were in trouble or 
account of their friends and property, which might have been in 
volved in the disaster. On the Monday evening, a messenger ai 
rived at Gottenburg, who was despatched during the time of th% 
fire. In the letters brought by htm^ the fire woe described preciseij^ 
in the manner stated by Swedenborg. On the Tuesday morning the 
royal courier arrived at the governor's with the melancholy intelli- 
gence of the fire, of the loss it had occasioned, and of the houses it 
had damaged and ruined, not in the least differing from that which 
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Btredemboi^ bad giv^ immediatelj it bad ceased; fer ibe five 

extangniabed at dght o'docL 

What can be biongbt forward against the antbentidlj of tlm 
oceurraioe ? M j friend who wrote this to me, bas not onlj exanoh 
ined tbe drcnmstanoes of this extraordinary case at Stodkbobn, but 
also, about two months ago, at Gottoibaig, where be is acquainted 
with tbe most respectaUe houses, and where be could obtain tbe 
most authentic and complete information ; as the greatest part of 
the inhabitants, who are still alive, were witnesses to the memcnraUe 
occorrenoe.' 

Kant bad nfted this matter, to the utmost, bj a circie of inqui- 
ries, epistolary as well tfi perscniaL * * * His account c(»iies, 
therefore, as a suitable testimony. But what proof is so good as the 
re-appearanoe of the fEusts ? Powers and events of tbe kind are now 
common enough not to exdte surprise from their rarity. Mesme- 
rism produces a per centage of seers equal occasionally to sock 
achievements. Nay, but the fi^ulty of transcending Ibe horizon 
of space and tbe instance of time, is as old as history : there have 
alwajTs been individuals who in virion of a higher altitude, saw tbe 
refractions of tbe distant and tbe friture painted upon tbe (^rtaina 
of the present At any rate, 8 wedenborg was aware of the fiiculty 
long before he became a seer. Thus in his AiMmal Kingdom^ 
Part Vn., p. 237, when speakmg of tbe souTs state aft^ death, be 
has the following, illustrative of its powers : ^ I need not mention,' 
says he, 'the manifest sympathies acknowledged to exist in this 
lower world, and wbidi are too many to be recounted : so great 
being tbe sympathy and magnetism of man, that communication 
often takes place between those who are miles apart Such state- 
ments are regarded by many as absurdities, yet experience provea 
their truth. Nor will I mention that the ghosts of some have beea 
presented visibly after death and burial,' kc^ kc To accoimt for 
events like Swedenborg's vision of the fire of Stockholm, (which also 
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Bobsahm says that be foretold,) we need not pierce ihe Tault of 
nature ; tliis world lias perfections, mental, impcmd^rable, and CTen 
{^ysical, equiyalent to suj^ly the sense. The nniTa:se is tele- 
gra^diically present to itself in ererj tittle, or it wonld be no nni- 
yerse. There aie also slides of eyes in mankind as an Individual, 
adequate to converting into sensation all ihe qmA ccMrrespondence 
that exists between things by magnetism and other kindred mes- 
sage bearers." 

Second Instance. — ^ Supematuralism,*' continues the same candid 
historian, ^ has charms for eveiy sodefy, whether atheistic or Chris- 
tias, savage or dvilized, scientific or poetic May we not say, that 
it is the underchann of all othar interests, and that from childhood 
upward the main expectation of every jommey, the hope of every 
uncovering, the joy of every new man and bright word, is, that we 
may come at le^th somewhere upon that mortal gap which opens 
to the second life. Supematuralism in all ages has had also a com- 
merciid side, and has been cultivated as a means to regain missing 
property, or to discover hidden treasures. The good people of 
Stoc^olm were perhaps spiritual chiefly in this latter direction. It 
was in 1761 that Swedenborg was consulted on an affair of the kind 
by a neighb<Mr of his, the widow of Louis Yon Marteville, who had 
been ambassadc^ from Holland to Sweden. Curiosity too was a 
|HX>mpting motive in her viint ; and she went to the seer with sev- 
eral ladies of her acquaintance, all eager to have ' a near view of so 
strange a person.' Her husband had paid away twenty-five thou- 
sand Dutch guilders, and the widow being again applied to for the 
money, could not produce the receipt. She asked Swedenborg 
whether he had known her husband, to which he answered in the 
negative, but he promised her, on her entreaty, that if he met him 
in the other world, he would inquire about the receipt Eaght days 
afterward Yon Marteville in a dream told her where to find the 
recmpt^ as well as a hair-pin set with brilliants, which had been 
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given up as lost This was at two o'clock in the morning, and the 
widow, alanned yet pleased, rose at once, and found the artadea, as 
the dream described. She slept late in the morning. At eleven 
o'clock, JL M., Swedenborg was announced. His first remark, be- 
fore the lady could open her lips, was, that ' during the preceding 
night he had seen Yon Marteville, and had wished to converse with 
him, but the latter excused himself on the ground that he must 
o to discover to lus wife something of importance.' Swedenboig 
dded that ' he then departed out of the sodetj in which he bad 
been for a year, and would ascend to one far happier' ; owing, we 
presume, to his being lightened of a worldly care. This aooounti 
attested as it is by the lady herself through the Danish G^eral, 
Yon E y her second husband, was noised through all Stock- 
holm. It ought to be added, that Madame offered to make Swe- 
denborg a handsome present for his services, but this he declined." 
Third Instance. — "It was in the same year, (1'761,) that Louisa 
Ulrica, a sister of Frederick the Great of Prussia, »and married to 
Adolphus Frederick, King of Sweden, received a letter from the 
Duchess of Brunswick, in which she mentioned that she had read 
in the Gottingen Gazette, an account of a man at Stockholm, who 
pretended to speak with the dead, and she wondered that the Queen, 
in her correspondence, had not alluded to the subject. The Queen 
had no doubt heard of the Marteville a&ir, and this, coupled with 
her sister's desires, made her wish to satisfy herself by an interview 
with Swedenborg. Captain de Stahlhammer, out of many author- 
ities, is the one whose narrative we select of what passed at tha 
interview. 

' A short time,' says Stahlhammer, ' after the death of the Prince 
of Prussia, Swedenborg came to court, (being summoned thither by 
the senator, Count Scheffer.) As soon as he was perceived by the 
Queen, she said to him, " Well, Mr. Assessor, have you seen my 
brother ?" Swedenborg answered, " No ;" whereupon she replied. 
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*^ If you Bhould see himy remember me to bim." In saying this, she 
did bat jest, and bad no thought of asking him any information 
about her brother. Eight days afterward, and not four and twenty 
hours, nor yet at a particular audience, Swedenborg came again to 
court, but so early that the Queen had not left her apartment called 
the white room, where sbe was conversing with her maids of honor 
and oth^ ladies of the court. Swedenborg did not wait for the 
Queen's coming out, but entered directly into- her apartment, and 
whispered in her ear. The Queen, struck with astonishment, wsa 
taken ill, and did not recover herself for some time. After she wai 
come to herself^ she said to tbose about her, '' There is only Ghd ana 
my brother who can know what he has just told 77ie." She owned 
that he had spoken of her last correspondence with the prince, the 
subject of which was known to themselves alone.'" 

So far as this evidence goes, so &r are we persuaded of the spir 
it's independent entity ; not that the spirit is independent of the 
body, but that it is, or at least should be, the master ; the bod} 
being subordmate. At death, when present partnership betweei 
body and spirit is dissolved, the spirit inhabite another sphere ; th. 
body is discarded as being no longer a fit habitation for the elevatec 
soul, whose promised residence is in '^ a mansion not made wit) 
hands, eternal in the heavens." All this may be, and yet an \vmt 
ible relation may exist between the lower and higher^ or ea^-th ani 
heaven ; for we do constantly acknowledge that there is a worl 
within and a world without And so I reason with myself in tbi 
manner : " K I should lose my form this moment, then I shonlt 
only be dead by outer sense, to outer things ; but there is a woil« 
within yet unexplored, and so I shall be alive, by inner sense, V 
inner things ; and this is fax superior and niore glorious." 

The question of mere locality is of but littie importance ; for »♦?' 
sensations are not so much created by coming in contact with n«: ^ 
objects, as by one's own development^ which elevates the spirit ti 

3 
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proportionate degree of enjoyment, consisting of higher and 
modes of action* Wherefore, if I netfer change locality — netfer leate 
this individual globe — ^I shall be immortal in the world within — 
~ growing in wisdom and happiness^ whidi constitute heaven^ whether 
obtained in this room, in society, or in spheres beyond the power 
of fancy to conceiye. Now, reader, fix>m principles unfolded in per- 
s/^nal experience, I am convinced that the mind is capable of end- 
ess expansion, of unutterable enjoyment, and of an unbounded 
growth in wisdom ; but there was a time wheii I did not think so, 
because my thoughts were directed by popular religious teachers. 

At first I attended the Presbyterian church, studied its catechism, 
and believed in a God clothed in Calvinistic attributes ; also in His 
eternal decrees of election and reprobation, and also in many other 
points of faith ascribing unamiable qualities to the Deity scarcely 
discoverable in any of his creatures. An old gentleman, who was 
my Sunday School teacher, would occasionally expound Scripture 
to the class, and frequently to me, as I was ever inclined to listen. 
One day, after reflecting upon the subject of " election," I called upon 
the old man, and said : 

" Uncle Isaac, vou told me that God is love P 

« Yes, my child." 

" And that he is toise, too ?" 

" Certainly, my little son." 

" Well, you say I must be good, and love my parents, op eke 
God will send me to hell forever V* 

" Yes.'' 

" Now, uncle Isaac, " if God is tnse, he knew, before he made 
me, whether I would go to hell or to heaven ; and if he is love^J 
think he would have been too good to create me." 

** Oh I my child, you must n't talk so ; the ways olf God are past 
finding out ; our hearts are depraved ; our reason carnal ; the 
deml tempts you to have such thoughts of God." 
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I went no more to Sunday School ; but my mind was painfuUj 
agitated. New circumstances soon placed me in the way of Meth- 
rdism. I attended their meetings, and prayed that the spirit ^all 
sinful and hateful before God," might lead me to the altar. But 
it was no use ; the more I desired, the further I receded ; for it 
seemed foolish and absurd. After being in this state of suspense 
(or a long time, the residing and much esteemed Pastor came one 
day where I was engaged at my work, and inquired : 

" Well, brother Davis, how do you feel ?" 

«V^ well, Sir," said L 

" No, no, I have reference to your spirittial welfare — ^have you 
made peace with your God ?" 

It seemed impossible to answer. I never have had any disturb- 
ance with him in all my life, thought I. But in my embarrassment 
I stammered out, " No, sir." 

"Well," continued he, "don't you /ear your God ?" 

« No, Sir," said I, " I am not afraid of God." 

" O, unconverted youth P said the Pastor, " I fear the day of 
grace iipast I fear you will be damned forever V* 

On thus saying, he turned and left me. O, reader, can you 
imagine my thoughts, as he closed this sentence ? The love of my 
nature was chilled into the coldest hate. For a moment I feared 
no one ; nor did I love life, myself, man, earth, heaven, or Gk>d ! 
A long life, thought I, is before me — ^why not turn robber or pirate 
at once f If I live a pure and blameless life, damnation will be my 
destiny ; and if I should be desperately wicked, it could make no 
difference in my final estate ; for if the day of grace is past, I am 
eternally lost — ^lost in hell ! I hesitated a moment, and a though 
told me, " be calm — ^the Pastor is wrong." O, how I did rejoice 

By another year I was inclined to Universalism. Its teachings 
were more congenial with my better nature. I rejoiced that some 
pereons entertained a more exalted conception of the Father. But 
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I could not believe the sycjtein of theology as a whole ; it was too 
complicated ; it involved too many contradictions, and required too 
many verbal criticisms — admitting the Bible to be as hue a rewlm' 
turn of God as is Nature, which we know can not be made by man. 
And so I was in this state of anxious apprehension until oceimred 
the vision to be related on subsequent pages ; and (Hm will ea^plmn 
the horrid fears I experienced on fint pascdng into the Magnetie 
condition. 

And now, reader, if you have any similar experiences, do not 
consider your " heart depraved," your " reason carnal,^ " the ways 
of God past finding out'' ; but investigate them, as I did, as all 
should do ; and you will not only discard all itms^ and their 
absurdities, but will prove yourself a lover of Nature and her laws, 
whidi are ** God's ways," and be a pure and happy spirit, and a 
wise child of the all- wise Eternal Father I 

The Magketio State. 

Situated in close relation to the one who intends to produce <li« 
physical sleep, I am compelled, in order that it may be prop^y 
effected, to sit in an easy position, entirely quiet, with Inind free 
from external intrusions and internal desires. The mmd and 
thoughts should be concentrated to accelerate the accomplishment 
of the end. I become wholly passive, while the operator is active ; 
and due care is taken to exclude all unfavorable drcumstaiicea^ 
which might, in any particular, render the operation unsucces^d. 
Thus conditioned, for the first time, I remained perfectly tranquil, 
desiring to know the result flowing from a reciprocal exchange of 
sympathy and sensation. The following account embodies the 
result of the first, which also in its main features represents sub- 
sequent processes : — 

I felt the chilly hand pass and repass my brow and chamber of 
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thoughi. The living blood, whicli liad flowed undisturbed througK 
mj youthful form during its brief existence, seemed well-nigh 
arrested. Its ten thousand avenues were inmiediately illuminated 
with the livid flames of electric fire ; and anon it was intensely 
dark within. Dreadful and strange feelings passed over my body 
and through my brain, in rapid succession. My emotions were 
painfiil. I had heard of the horrid sensations of dying I Oh 1 
could this be the period of my physical dissolution — of the spirit*s 
transformation to a higher sphere I Yes ! the heart discontinued 
to perform its oflBce so powerfully as before — ^its beatings were less 
frequent ! I felt the different senses which connect the mind with 
the outer-world, gradually close — ^alas ! were they closing forever ? 

All my senses yielded imperceptibly to the subduing power. I 
could no longer hear the busy and active world without, nor feel 
the touch of any object, living or dead. No longer, thought I, can 
I behold the system of nature, whose light, life and beauty have 
prompted me to the deepest admiration. The sweet and fragrant 
forests and fields are gone, and are never more to be the scenes of 
happy contemplation ! 

Thoughts like these flashed rapidly through my awe-struck 
mind. But what was I to do ? To resist the sensations would 
have prevented the effect hoped for and antidpated. But to 
remain in this condition much longer, thought I, will result in 
closing forever, from my spirit, the beauties of the material 
universe. 

But the query now occurred, whether all this was anymore than 
the illusion of the imagination ? ^ Certainly I tkijik I feel strange; 
but do I actually know that my sensations are real ?'* Thus ques- 
tioned I myself without making the least exertion to satisfy my 
judgment as to the truth or reality of what I experienced. I sat 
almost l»'eathless, a few seconds longer, encouraging a hope that 
the experiment might not succeed, meanwhile involuntarily assist* 

3* 
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I could not believe the syfjtem of theology as a whole ; it was too 
complicated ; it involved too many contradictions, and required too 
many verbal criticisms — ^admitting the Bible to be as true a revelm' 
Hon of God as is Nature, which we know can not be made by man. 
And so I was in this state of anxious apprehension until occurred 
the vision to be related on subsequent pages ; and ihia will eseplam 
the horrid fears I experienced on first pascdng into the Mi^etie 
condition. 

And now, reader, if you have any similar experiences, do not 
consider your " heart depraved," your ** reason carnal,*' " the ways 
of God past finding out" ; but investigate them, as I did, as all 
should do ; and you will not only discard all isms, and their 
absurdities, but will prove yourself a lover of Nature and her lows, 
whidi are *' God's ways," and be a pure and hapjpj spirit, and a 
wise child of the all-wise Eternal Father! 

The Magketio State. 

Situated in dose relation to the one who intends to produce <li6 
physical sleep, I am compelled, in order that it may be properly 
effected, to sit in an easy position, entirely quiet, with imnd free 
from external intrusions and internal desires. The mind wnA 
thoughts should be concentrated to accelerate the accomplishment 
of the end. I become wholly passive, while the operator is active ; 
and due care is taken to exclude all unfavorable drcumstanoea, 
which might, in any particular, render the operation unsuccessAd. 
Thus conditioned, for the first time, I remained perfectly tranquil, 
desiring to know the result flowing from a reciprocal exchange of 
sympathy and sensation. The following account embodies the 
result of the first, which also in its main features represents sub- 
sequent processes : — 

I felt the diilly hand pass and repass my brow and chamber of 
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thoughi. The living blood, wliicli had flowed undisturbed througH 
mj youthful form during its brief existence, seemed well-nigh 
arrested. Its ten thousand avenues were inmiediatelj illuminated 
with the livid flames of electric fire ; and anon it was intensely 
dark within. Dreadful and strange feelings passed over mj body 
and through my brain, in rapid succession. My emotions were 
painful. I had heard of the horrid sensations of dying I Oh 1 
could this be the period of my physical dissolution — of the spirit's 
transformation to a higher sphere \ Yes ! the heart discontinued 
to perform its office so powerfully as before — ^its beatings were less 
frequent ! I felt the different senses which connect the mind with 
the outer-world, gradually close — ^alas ! were they closing forever ? 

All my senses yielded imperceptibly to the subduing power. I 
could no longer hear the busy and active world without, nor feel 
the touch of any object, living or dead. No longer, thought I, can 
I behold the system of nature, whose light, life and beauty have 
prompted me to the deepest admiration. The sweet and fragrant 
forests and fields are gone, and are never more to be the scenes of 
happy contemplation ! 

Thou^ts like these flashed rapidly througb my awe-struck 
mind. But what was I to do ? To resist the sensations would 
have prevented the eflect hoped for and antidpated. But to 
remain in this condition much longer, thought I, will result in 
closing forever, from my spirit, the beauties of the material 
universe. 

But the query now occurred, whether all this was anymore than 
the illusion of the imagination ? ^ Certainly I think I feel strange ; 
but do I actually know that my sensations are real ?" Thus ques- 
tioned I myseli^ without making the least exertion to satisfy my 
judgment as to the truth or reality of what I experienced. I sat 
ahnost l»'eathless, a few seconds longer, encouraging a hope that 
the experiment might not succeed, meanwhile involuntarily assist* 

3* 
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I could not believe the syiftem of theology as a whole ; it was too 
complicated ; it involved too many contradictions, and required too 
many verbal criticisms — admitting the Bible to be as hue a revelm' 
Hon of God as is Nature, which we know can not be made by man. 
And so I was in this state of anxious apprehension until occurred 
the vision to be related on subsequent pages ; and (Hm will expikuim 
the horrid fears I experienced on first pascdng into the Mi^etie 
condition. 

And now, reader, if you have any similar experiences, do not 
consider your " heart depraved," your ** reason carnal,^ " the ways 
of God past finding ouf ; but investigate them, as I did, as all 
should do ; and you will not only discard all Ums^ and thmr 
absurdities, but vrill prove yourself a lover of Nature and her lows, 
whidi are '* God's ways," and be a pure and happy spirit, and a 
wise child of the all-wise Eternal Father I 

The Magnetio State. 

Situated in close relation to the one who intends to produce <li6 
physical sleep, I am compelled, in order that it may be prop^y 
effected, to sit in an easy position, entirely quiet, "vrith imnd free 
from external intrusions and internal desires. The mind and 
thoughts should be concentrated to accelerate the accomplishment 
of the end. I become wholly passive, while the operator is active ; 
and due care is taken to exclude all unfavorable circumstaiices^ 
which might, m any particular, render the operadon unsuccessfid. 
Thus conditioned, for the first time, I remained perfectly tranquil, 
desiring to know the result flowing from a reciprocal exchange of 
sympathy and sensation. The following account embodies the 
result of the first, which also m its main features represents sub- 
sequent processes : — 

I felt the chilly hand pass and repass my brow and chamber of 
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((houghi. The Imng blood, wluch liad flowed undisturbed througK 
my youthful form during its brief existence, seemed well-nigh 
arrested. Its ten thousand avenues were immediately illuminated 
with the livid flames of electric fire ; and anon it was intensely 
dark within. Dreadful and strange feelings passed over my body 
and through my brain, in rapid succession. My emotions were 
painfiiL I had heard of the horrid sensations of dying ! Oh ! 
could this be the period of my physical dissolution — of the spirit's 
transformation to a higher sphere \ Tes ! the heart discontinued 
to perform its office so powerfully as before — ^its beatings were less 
frequent ! I felt the different senses which connect the mind with 
the outer-world, gradually close — ^alas ! were they closing forever ? 

All my senses yielded imperceptibly to the subduing power. I 
could no longer hear the busy and active world without, nor feel 
the touch of any object, living or dead. No longer, thought I, can 
I behold the system of nature, whose light, life and beauty have 
prompted me to the deepest admiration. The sweet and fragrant 
forests and fields are gone, and are never more to be the scenes of 
happy contemplation ! 

Thoi]^ts like these flashed rapidly through, my awe-struck 
mind. But what was I to do ? To resist the sensations would 
have prevented the eflect hoped for and antidpated. But to 
remain in this condition much longer, thought I, will result in 
closing forever, from my spirit, the beauties of the material 
universe. 

But the query now occurred, whether all this was anymore than 
the illusion of the imagination ? ^ Certainly I think I feel strange; 
but d6 I actually know that my sensations are real ?" Thus ques- 
tioned I myself without making the least exertion to satisfy my 
judgment as to the truth or reality of what I experienced. I sat 
almost l»'eathless, a few seconds longer, encouraging a hope that 
the experiment might not succeed, meanwhile involuntarily assist* 

3* 



88 THB GRBAT HARMONIA. 

I could not believe the sytftem of theology as a whole ; it was too 
complicated ; it involved too many contradictions, and required too 
many verbal criticisms — ^admitting Ihe Bible to be as true a revelm- 
Hon of God as is Nature, which we know can not be made by man. 
And so I was in this state of anxious apprehension until occurred 
the vision to be related on subsequent pages ; and this will escplam 
the horrid fears I experienced on first pascdng into the Mi^etie 
condition. 

And now, reader, if you have any similar experiences, do not 
consider your " heart depraved," your " reason carnal,*' " the ways 
of God past finding out'' ; but investigate them, as I did, as all 
should do ; and you will not only discard all isms, and thmr 
absurdities, but will prove yourself a lover of Nature and her lows, 
whidi are '* God's ways," and be a pure and happy spirtt, and a 
wise child of the all-wise Eternal Father I 

The Magketio State. 

Situated in close relation to the one who intends to produce <li6 
physical sleep, I am compelled, in order that it may be properly 
effected, to sit in an easy position, entirely quiet, with Inind free 
from external intrusions and internal desires. The mind and 
thoughts should be concentrated to accelerate the accomplishment 
of the end. I become wholly passive, while the operator is active ; 
and due care is taken to exclude all unfavorable drcumstances^ 
which might, in any particular, render the operation unsuccessfid. 
Thus conditioned, for the first time, I remained perfectly tranquil, 
desiring to know the result flowing fi*om a reciprocal exchange of 
sympathy and sensation. The following account embodies the 
result of the first, which also in its main features represents sub- 
sequent processes : — 

I felt the chilly hand pass and repass my brow and chamber o| 
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thoughi. The living blood, whicli liad flowed undisturbed througH 
my youthful form during its brief existence, seemed well-nigh 
arrested. Ita ten thousand avenues were inmiediately illuminated 
with the livid flames of electric fire ; and anon it was intensely 
dark witliin. Dreadful and strange feelings passed over my body 
and through my brain, in rapid succession. My emotions were 
painfiil. I had heard of the horrid sensations of dying ! Oh ! 
could this be the period of my physical dissolution — of the spirit's 
transformation to a higher sphere I Yes ! the heart discontinued 
to perform its office so powerfully as before — ^its beatings were less 
frequent ! I felt the different senses which connect the mind with 
the outer^world, gradually close — ^alas ! were they closing forever ? 

All my senses yielded imperceptibly to the subduing power. I 
could no longer hear the busy and active world without, nor feel 
the touch of any object, living or dead. No longer, thought I, can 
I behold the system of nature, whose light, life and beauty have 
prompted me to the deepest admiration. The sweet and fragrant 
forests and fields are gone, and are never more to be the scenes of 
happy contemplation ! 

Thoughts like these flashed rapidly througb my awe-struck 
mind. But what was I to do ? To resist the sensations would 

have prevented the effect hoped for and anticipated. But to 
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remain in this condition much longer, thought I, will result in 
closing forever, from my spirit, the beauties of the material 
universe. 

But the query now occurred, whether all this was anymore than 
the illusion of the imagination ? ** Certainly I think I feel strange ; 
but do I actually know that my sensations are real V* 'Thus ques- 
tioned I myseli^ without making the least exertion to satisfy my 
judgment as to the truth or reality of what I experienced. I sat 
almoat l»reathless, a few seconds longer, encouraging a hope that 
the experiment might not succeed, meanwhile involuntarily assist* 
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ing to produce it. '* I am alive yeV' thought I, ^ for I hear tlif 
operator inquire the hour — ^I hear him respond seemingly to some- 
thing said by another — ^but I do not hear any other person speak ! 
Is not this exceedingly strange?" Another silence occurred, 
during which I endeavored to analy2se my feelings, which had 
penetrated the innumerable recesses of my whole structure. But 
again I heard a low, distant, strange, unpleasant sound proceeding 
from the operator, as if from .the human world, calling me back tc 
earth, which I was seemingly leaving &r behind. Then my sense 
of hearing — ^those chambers along whose delicate halls has rever- 
berated the pleasurable music accompanying the sacred voice of 
pure affection and friendship, are closed !— and closed to seal the 
reality of an eternal silence f Can this indeed be so ? thought I, 
while the most dreadful darkness encompassed me. ^ The moment 
has arrived — ^I will submit no longer to this dangerous and dread- 
ful experiment; and never shall my marvel-seeking mind again 
lead me into such fearful perils. I will speak and protest against a 
further continuance of this operation." But oh ! how frightful !— 
my tongue, seeming instantly to be enlarged, dung violently to the 
roof of my mouth. My cheeks seemed extremely swollen, and my 
lips were joined as if by death, and apparently to move no morOb 
Another thought passed through my brain, and I instantly obeyed 
its suggestion. I made a desperate effort to change my position, 
particularly to disengage my hands ; but, horrible beyond descrip- 
tion, my feet, hands and body were entirely beyond the control of 
my will I I could no longer claim the proprietorship over my own 
person. All was lost — ^it seemed^irretrievably lost. Yes ! I felt 
^ convinced that external life and being were for me no more. What 
was I to do ? I could exercise my mental faculties to the highest 
degree — could reason with perfect clearness ; but I could not hear, 
see, feel, speak, or move ! I had no means of ascertaining my true 
physical or spiritual situation. Thus I mused and queried within 
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myself: "I have a body, a tangible body — ^I reside in the/or»i/ 
but is it my natural or spiritual body — one adapted to the outer- 
world, or to the sphere of the inner-life ? Where am I ? Oh 1 I 
am lonely! alas, if this is the "Spirit-Home!" A natural con- 
sciousness, however, pervaded my mind — preconceived ideas were 
evolved from my inmost memory; and what snrprise.1 me more 
han any thing else, was the gushing forth: of novel and brilliant 
houghts, apparently extending over the vast landscape of the 
" Spirit-Home," and comprehending more than it is possible for me 
to relate. These conceptions were, I am persuaded, an influx of 
interior and immortal truth. 

This moment demande({ an absolute decision. Death of the 
outer, and life of the inner being, seemed an inevitable consequence 
of my situation. Every moment I approached nearer and nearer 
the dark valley, which lay before me. I felt a perverseness, but 
this only impelled jne onward. Again and again^I retreated in 
mind, but every wave of thought wafted me nearer and nearer the 
fearful vale of inconceivable darkness. Now is the time for a pow- 
erful exertion ; resistance is necessary, or else I shall be lost in yon 
impenetrable gloom foreveh But, alas! I advanced nearer and 
nearer. In thought, I leaped back suddenly, and lo ! I stood on 
an awful margin, that seemed lashed by waves of mad despair, 
that rolled up from the ocean of an eternal night ! The warmth 
of my whole person was exchanged for death-like coldness. Horrid 
thoughts of disorganization continued to distress me. Naught but 
an eternal midnight clothed my tender spirit, and I was filled with 
terror. The darkness became more dark and appalling. And 
now I was seized with an unearthly shudder, and — terrible to 
relate — ^I found myself revolving in that blackened gloom with an 
mconceivable velocity ! I seemed to be revolving in a spiral path, 
with an orbit, wide at first, and every revolution on my descending 
flight oonti^acted my movement Down, down I sank, till im« 
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mersed in that mightj^ ocean, where conflicting elements were 
swallowed by a mountain wave of darkness, which grasped me 
within its mighty folds, and I sank to the lowest depths of forget- 
falness !* 

How uniform and immutable are those powers which are con- 
stantly manifesting themselves throughout every department of 
Nature ! I am deeply assured by a knowledge of their imfiul- 
ing righteousness, that nothing can possibly occur opposed to the 
highest well-being of the innumerable Worlds, forms, and composi- 
tions which are developed by them, and intrusted to their exclusive 
and eternal control. So I am compelled to believe ; and that, too, 
by the force of those explicit evidences constantly presented to my 
mind. However, all minds are not susceptible to, or capable o^ 
receiving similar impressions. Nevertheless, the reality of the 
evidences on which they rest, can not be doubted by those inclined 
to natural observation. And that my inward conviction upon this 
point rests upon a substantial basis, the r.eader will be prepared to 
admit when I relate the account of the mysterious restoration of 
my lifeless body and distracted mind to the enjoyment of external 
Nature, and the kind smiles of beloved friends. 

I awoke into consciousness while revolving in a circuitous foi*ra, 
in that hideous darkness. I wgoice with exceeding great joy. This 
darkness continued, with the movement, to increase and expand, 
till I arose to the margin, which boimded the ocean of oblivion 
whose restless waves conveyed me to the high, happy land of 
thought and wakefulness ! 



*" The horrid sensations which the writer experienced on first entering the 
magnetic state, were in a great measure attributable to the gloomy views of death, 
and of possible subsequent conditions, instilled into his mind through early theo- 
logical teachings. These sensations were not experienced on subsequently entering 
Ihb state. 
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Mj 860860, the windows of the soul, were opened ; light broke 
in npon my dimmed vision; sound vibrated through the laby- 
rinths of my ear ; sensation flashed over my whole frame — and 
I moved, spake, and opened my eyes. But how surprised ! I 
was fivittg in the body, on earth, and in precisely the same 
position as when I first seated myself for the experiment. Many 
were sitting near and around me, with countenances indicadng 
awe, pleasure, and astonishment. For a moment I felt dissatis- 
fied. I could not realize that I had returned from the ^dark 
valley of the shadow of death." But another penetrating glance 
about the room, and upon the fiuuiliar faces of those around, 
convinced me; and I arose as if from the chamber of death, 
with strength renewed,^and greeted the amazed and delighted 
witnesses. 

Methought, how strange that so much time should have 
elapsed, of which memory had preserved no record! — ^and that 
unremembered period, too, yielding more interior and immortal 
truth than any other period in my life ! How strange a phenome- 
non witnessed by inhabitants of this and the spirit-world, and 
meanwhile unknown to the subject's memory ! I could not sup- 
press these thoughts, for the operator informed me that I had 
been in that condition over four hours, during which time I had 
manifested some of the most solemn and surprising demonstrations 
of spiritual sight. I had developed some of those many powers 
which we now know only rest in the soul's deep bosom ; whose 
interior recesses are unfolding heat, light and knowledge, which ar« 
*&ith, love, and wisdom. 

I had described the internal condition of many persons, and ala 
had described their residences, — ^had visited various portions of th 
town and country — ^with which, in my nominal state, I was totally 
unacquainted. All this I did, spiritually, to the perfect satisfaction 
of those who requested the descriptions. '* Can this,'' tliought T, 
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'' bo prophetic or apostolic power, mental hallucination, spiritual oi 
imaginative ecstasy, a fsmtastic display of satanic influence, — or is 
it a beautiful truth, developed by a kind of natural incantation ?" 
Many similar queries entered my mind, in rapid succession, and 
passed it unanswered ; for they were all caused by the mental 
impressions — arising from the glopmy religious ideas of my youth, 
which were absurd, though popular and generally beheved. 

For several weeks, experiments of the kind which I^have de- 
cribed, were successfully continued. Each day new truths and 
interesting wonders made their appearance and spread their influ- 
ence over the community. But the heart of that monster, Ignor- 
ance, was touched, and prejudice began to be aroused. The 
various denominations arose in rebellion against the developments, 
and especially against their careful investigation. In proportion to 
the surprise and persecution of the inhabitants of the villagei did 
my anxiety increase ; and I earnestly prayed to be informed, fix>m 
some reliable source, whence came this power, and what constituted 
its true nature and purpose. 

Know, then, gentle reader, that these things which I have related, 
comprehend all the actual recollection and knowledge in my pos- 
session^ concerning the interior reality of this ;narvelous faculty of 
Spiritual Sight. 

Thus remained all external afiairs, until occurred the following 
revelation : — made manifest to me personally, under some of the 
most remarkable circumstances ever truthfully related. 

On a chilly, disagreeable evening, in the year 1843 — ^March 6th, 
— ^we (operator and myself) proceeded to the residence of some 
friends at No. 24 Garden Street, to comply with a solicitation by 
them made, to have me inspect their diseased constitutions. On 
our arrival, few words were exchanged previous to being placed in 
that strange condition before described. I experienced nearly th« 

* That is, when the Author experienced the abovie phenoiftena. 
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lame irental transformation, except that intense excitement and 
sense of novelty, which characterized my first attempt 

The engagement being fulfilled/ at the expiration of the ordinary 
period, which is two hours, the operator endeavored to relieve me 
of that mpterious influence which I term Spiritual Sympathy ; but 
it seemed impossible. Again and again he made the attempt, and 
as often it proved unsuccessful. Xot long, however, and I felt 
returning life streaming through my form, and became, as I sup- 
posed, free from the subtle influence, to which I had been subjected. 

After conversing a few moments, with those present, I felt an 
aversion to their several spheres, which impelled me inst^mtly to 
leave the house. By the stair-way I descended to the street, at 
which time I imagined that my system retained a minute portion 
of the imparted influence. This was confirmed by a sudden 
illumination of the brain in the region of the intellectuals, which 
destroyed, at once, my fixedness of purpose. I stood transfixed I 
On leaving the room, my intention was to return home, and, not 
feeling quite well, to immediately retire. But thus confused, I 
leaned against the street gate, seemingly at the mercy and disposal 
of some Superhuman power. While standing thus, an intense 
desire sprang up within me lo visit a clergyman, who resided in 
the same street, and for whom I had formed a strong attachment. 
Ihis suggestion I speedily obeyed. I advanced to his door, rang 
the bell, was ushered into the sitting room ; a seat was furnished, 
and I sat near the window. Hurriedly, I glanced over several 
books lying on the table. My mind was painfully distracted. The 
clergyman entered the room, and warmly welcomed me. I offered 
many apologies for my intrusion at that late hour, but each failed 
to satbfy his mind ; for, with the cause of my visit I myself was 
unacquainted. Wherefore he wondered greatly as to what could 
be the real cause and object of my sudden appearance. He 
•trongly desired, and frequently repeated i\\Q d^ire, that I should 
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paiB the night with him. Tfaia I was i mp r o a oo d to decfine, ion 
reasons I conld not define. Without giyii^ or receiving anj 
satisfiMHion as to the cause or intention of m j visit, I rather 
alOTpUy departed. 

I proceeded to m j home in Main Street, some time after the 
above unceremonious interview. Ti^th mind concnderablj unsettled, 
I entered the front door, passed through the hal], and ascended 
two flights of stairs to my bedchamber. With extreme agitation 
of body and mind, I laid me down to repose. My thoi^ts were 
few and fleeting. My physical system yielded to the sleep-inducing 
stillness that reigned around ; and I sank into an imoonscioaB and 
death-like slumber. 

Behold the awful, sublime and stupendous majesty of the ex- 
panded heavens ! See the ethereal curtains, whose diflBolvii^ and 
commingling folds conceal from the human vision the star-peopted 
abyss, — ^where ten thousand thousand orbs roll, in inefy>le grace, 
before the Celestial Throne of the ever-living and omniscient Sang! 
The grandeur of the transparent shcliet, around and above, is beyond 
the power of language to express. Divine greatness is reflected in 
all thingd ! Order and JFbrm, and Love and Wisdom^ are indicated 
in each created object, from the lowest to the highest. . From the 
constant re-combinations of existing materials, youthfiilness is every 
where manifest, and Beauty grows out of, and inwreaths every 
spontaneous creation I 

Such thoughts as these were presented to my mind, while stand- 
ing at a late hour of the same night, on the side-walk at the comer 
of Mill and Hamilton streets, in the quiet village of Poughkeepsie. 
How can this be ? thought I, — I distinctly remember retiring to my 
own chamber, and &lling into a profound sleep ; but what a re- 
markable change! The heavenly archway above is exceedingly 
glonou3 and beautiful ; and the many stars stationed throughout 
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iU rast labyrinths like diamond Bglits, shine with an immcKrtal efiul- 
gonoe to guide the traveler onward *and upward to the city of eter- 
nal joy I And here I stand alone, unseen by any except the Eye of 
the Eternal Being, and unheard by any, except the Ear that hears 
the ^lent eehoing of all human thoughts ! Yes I I am dad in my 
usual garsEi^ts, and am c(Hitemplating the most high and sublime 
f subjects! 

Thus, I wasr situated and meditating — not knowing by what 
means I came thither, or the length of time that had elapsed sinoe 
I retired ; but I retained those dLversified sensations of body and 
mind^ which I experienced when I placed myself upon my bed. I 
Mt great calmness^ although I could not suppress feelings of curi- 
osity rekitive to my marvelous transportation. It was spring-time. 
Bu*: it being a late, cold and dreary seascm, the sun had not yet 
warmed into life the beauties of Nature. The earth was clothed 
with % aoowy garment, and the whole scene was gloomy, yet awful 
andscblime. 

FcMT 1 abort time I stood meditating, supported by a wall-fence 
which leparated the street from an adjoimng field ; — when all at 
<Niee, a strange sound vibrated on my ear, apparently proceeding 
from behind me. I looked around, and lo, I beheld, wiUi admira- 
tion, a flo<^ of clean and beautiful sheep \ Their sudden appear- 
ance somewhat excited me, but about and with them, all seemed 
right and good. The flo^ proved larger than I at first supposed 
it was, and their physical condition proved fer inferior. Thar 
bodies, however, were perfectly vfMU ; and they manifested great 
j:indne68 and gentleness, of dispointion. I was impressed with the 
following interpretation, which I apprehended as evidentiy true, and 
>d diadosing the U9e of the vision. 

The sheep corresponded to the vast brotherhood of mankind. 
Iheir beautifrd external whiteness corresponded to the innate purity 
and goodness of all treated spirits, indicating that they are oapaUe 

4 
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of material refinement, and spiritual elevation. Hie poverty ol 
their bodies corresponded to the wretched physical condition of the 
earth's inhabitants, owing to the fact that their interests and sociml 
affections are disunited; that they are opposed to each other's 
highest good and happiness; that their spiritual sympathies are 
mis-directed. For mankind are connected by the senses to outer, 
material things ; by friendship, love, and conjugal attraction, they 
are related socially and spiritually. They are possessed of moral 
powers which incline them to sentiments of veneration — to the love 
of good, truth, and of Grod. And the whole human race repre* 
Bents a flock of sheep, whose shepherd is the Universal Father I 

These truths flowed into my unfolded and willing Spirit as freely 
as Wisdom flows from higher spheres to our earth. I recognized, 
and deeply felt their use and importance. I continued my medita- 
tion. The sheep seemed at peace, in the same position as when I 
first saw them. But inasmuch as I comprehended the instruction in- 
tended, they began to change their position, seemingly desiring 
some Fold wherein they might rest undisturbed. Being greatly 
confused, they proceeded to pass along the street in such a way as 
would have shown, had they been men, that their judgments were 
weak or impaired, and that they were thus incapable of choosing the 
proper and righteous path, which would have led them to that goal 
which all seemed to be seeking. 

At the next moment I beheld a shepherd. His sudden appear- 
ance surprised me not, though it was strange, and I approached 
him. I saw that he was much perplexed, yet fully determined in 
purpose, — ^though inefficient to urge or lead the sheep hence, where 
peace and harmony reigned. 

He had great elegance of form, and was plainly and usefully 
attired. He presented an air of unassuming and stately dignity, 
to be admired in any being. His countenance indicated purity^ 
and his whole appeai*ance was that of a kind and gentle being, en^ 
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iowed with physical and spiritual perfectedness. On my approadi 
he spake not, but expressed in natural language, by illuminating his 
countenance, •the desires of his soul. I perceived that he needed 
sympathy and assistance. The sheep were in ignorance and con- 
fusion, which he labored to overcome ; ^d they required gentle 
but regular discipHne. To his request I immediately acceded. By 
powerful but wise exertion, we succeeded in establishing an order 
mong them, to which they mutually adhered ; — ^whereupon they 
and their delighted shepherd proceeded down the street. Theii 
uniform motions seemed melted into one harmonious movement, 
till they mingled with surrounding objects that formed the disl&nt 
scene. 

With impressive solenmity, the. whole scene came and passed 
within the brief period of len minutes. I preserved, however, gen- 
eral tranquillity throughout the amazing representation. The signifi- 
cation oi its closing part was made distinctly manifest The shep- 
herd corresponded to a great and noble Reformer, — a good Man, 
our Brother, even« Christ, whose spirit breathed ^^ peace on earth and 
good will to men ;" whose exalted wisdom comprehended the many 
physical and spiritual requirements of the human race; whose 
grand and healthy system of social and moral government infinitely 
transcended all others conceived by man, since life, sensation and 
intelligence pervaded the bosom of Nature. He investigated all 
natural desires, and the means for their appropriate gratification. 
He sympathized with the suffering, the destitute and the despond- 
ing. The suffering and needy he soothed to peace and joy ; and 
the desponding he inspired with a " lively hope." Love to Man — 
of truth— of heaven — and of God, with a progressive advancement 
in happiness, he taught, by a righteous life and godly conversation. 
The state of painful confusion into which the sheep were thrown, 
corresponded to the confused condition of the theological world ;— 
to the conflicts between truth and err(»*, reason and tbeol<^> reality 
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and inu^ination, theory and practice ; — and to the intense ansetf 
each being experiences who desires, but can not believe in, immor- 
tal Ufe. The request which so benignly beamed lerth ftom Ym 
cotmtenance, corresponded to the troth that I, like others, am called 
to perform a duty enjoined by the Originator and Disseminator of 
all truth and goodness. I realized the truth thus impressed, and 
cheerfully bowed, in humble submission, to the saered reepon* 
sibility ! 

So I am compelled to speak: First, because the instrvotioa 
intended by the beautiful representation, flowed into my mind irre- 
sistibly ; and secondly, becanse my unccMiscious traQsportala<» to 
that portion of the village which I had not at that time any thought 
of visiting, was produced and governed by a pow^ superior to my- 
self and more ^nse than I. 

The scene now changed. I stood almost firee from thooght) and 
anon, sensation was neariy destroy^ The life-blood chilled in my 
exposed body; my head and chest were painfully congested ; my 
spirit contracted violently, and seemed determined to leave my 
weak and prostrate form entirely I I was surrounded with a death- 
like darkness, and became almost, insensible. I struggled and 
gasped for breath ; but the effort £Edled. Life had almost fled; all 
was cold, dark and deathly. I made a feeble effort to escape that 
lonely death, and then fell unconsciously to the ground. 

On the subsequent morning, an anxiety, mingled with fear and 
surprise, pervaded the femily with whom I boarded. A young man 
who occupied an adjoining room, stated that he was not dis- 
turbed by a single sound during the whole night ; and rising at the 
usual hour, and discovering my absence, he descended to the room^ 

and hall, through which I had passed on the previous evening. 
^* ** **«« 

My marvelous disappearanoe was quickly communicated to 
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many of the inhabitants of the village. No one oonld do mom 
than express his astonishment. Some gentlemen, among whom 
was the clergyman at whose house I had called on the evening pre- 
vious, conceived it proper to institute a search. But no acquaint- 
ance, of whom inquiry was made, had seen me — nor could I be found 
at my usual places of resort Search was at length abandoned ; — 
and Uifeir y»ar was succeeded by a hope^ which was modified into an 
assurance that those laws which were engaged in effecting my un- 
accountable disappearance, would preserve me, and that the affair 
would end in good. « ♦ ♦ * 

Where, reader, do you suppose I could have been ? I will relate. 
My natural ipowers were so exhausted that I was rendered uncon- 
scious of life or existence ; and had not my body been re-supplied 
with life and energy, I could not have changed my position. But 
now a sweet and gentle sensation aroused me, and renewed the 
consciousness of life. I moved, and rejoiced. I stretched forth my 
hand, and felt the soft, waving and vivifying atmosphere. I could 
hear, and I opened my eyes ! " Is it possible," thought I, " that I 
again behold, with natural eyes, the material creation ?" In a few 
. minutes my vision was dear, and I glanced, calmly, over the sceno 
that lay before me. I was nearly stupefied with wc«ider I I was 
in a reclining position, elevated about seven feet from the ground. 
The mass on which I rested was composed of imderwood and youth- 
ful trees, neatly and closely interwoven one with another, Ibrming 
a well-proportioned structure, which corresponded precisely to an 
artificial altar. On each side of me was a barren, craggy and stu* 
pendous mountain; higher and mightier than any I had ever 
seen. I was thus situated in a deep and apparently inaccessible 
▼alley. The towering acclivities were covered with ice and frossen 
snow ; and through this hard coating protruded large, ill-shaped 
rocks, between whose interstices were decayed trees. That I was 
Ijing on a line, in the direction of east and west^ could be se^n from 

4* 
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the positions of Burroundisg obJ6ct&— of this I felt fullj pefsnaded 
My head being in an eastern direction, enabled nie to observe on 
riung, that the valley was terminated by the mountain aodivity 
about ten rods to the west — before me — there being an apparent 
opening leading to the left, around the mountain's base. On turn- 
ing eastward I beheld a beautiful river, which afterward proved to 
be the Hudson, at the seeming distance of about four miles. On 
the opposite side of the river I beheld ill-fashioned and dilapidated 
dwellings, desolate and abrupt hills, and forests dark and gloomy. 

The heavens were now shrouded as if mourning a world's death, 
and sorrow filled their bosom with frightful paroxysms. Dense 
blackness swelled into bursting convulsions, and t^under^ like 
smothered groans of universal agony, rolled forth, &r and wide, with 
terrific violence. The electric fire, like distorted smiles of hope 
mingled with pain, illuminated the vast concave, — succeeded by 
gloom which the contrast rendered blackness inconceivable ! Light 
and darkness followed each other in instantaneous succession. Oh I 
it was a horrid scene. I never can forget how, as the rain de- 
scended, the heavens seemed to weep, and groan, and sigh, and 
laugh with angry joy ; and how I, alone, did sympathize with 
them, and pray for power to still their troubled elements, — not 
having this power, I trembled and desired to escape. Terrible 
indeed was my exposed condition. The rain fell in torrents, and 
the fleeting elements, while warring among themselves, seemed to 
menace my destruction I 

An awful and impressive solemnity pervaded the whole scene. 
It was a fearful Book, but a sublime and instructive lesson. I 
listened with a trembling but voluntary submission. Reposing 
upon an altar, composed of woodbine and other shrubbery, encom- 
passed about with mountains high, fiightful and forbidding — ^ren- 
dering escape impossible — there I gathered a harvest of wisdom ! 
From the grand, but appalling representation, I learned submission 
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ana elevation ; and from the quickness of the lightning and the 
terrific positiveness of the thunder, I learned that ^ the Lord God 
omnipotent reigneth." I beheld my own insignificance, and mean- 
while, as of all mankind, I beheld an unspeakable importance in 
my very existence. I learned to revere, obey, and depend alone on 
that Power which directs and controls the Universe ! — ^and saw that 
omnipotent truth will consume all error and artificial theology, 
whose power is weakened, and whose corruption is revealed by the 
divine light of Nature's manifestations ! I learned that all evil will 
be subdued and banished by the ultimate triumph of those prind* 
pies that are good, divine and unchangeable, and that unrighteous- 
ness shall be no more ; — ^that streams of good and healthy motives 
will spring up to cleanse and refresh the moral world, on whose ad- 
vancing tide the race will ascend to intellectual and social harmony, 
and to a high state of spiritual elevation ! 

With composure I witnessed the disconcerted elements as they 
sought an equilibrium, and saw the clouds chased away, which, 
when apparently fatigued with their conflicting strife, changed into 
sparkling gems, and ^ helped to grace the morning's drapery. 
Emerging from the clouds I beheld the king of heat and light, the 
glorious Sun, whose radiations penetrated and melted the darkest 
clouds into the brightest robes, which served to render more beau- 
tiful his radiance, and to ino'ease the sublimity of his march through 
the heavens. Not long, and the sky was clear and serene, and the 
scene presented was one of grandeur and beauty wholly imsur* 
passed. The conviction rushed upon my mind, with great power, 
that every movement in universal Nature is a direct response to the 
mperative command of immutable Law, which is the rule of divine 
action eternally established by Hiniy who presides o^ and ani* 
mates an infinite creation ! 

The sun seemed about two and a half hours high when the stonn 
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ceased and tlie sky was dear of douds. As tlie tepreamh 
tadons wliich had suggested my reflections kad passed, it mjj^ 
peared no longer prc^r to continue meditation upon them. I 
therefore b^an pondering on the unconscions and unaooountaUe 
diange in the locality of my person. The last dreamstanoe I re- 
collected, was that of Ming, in a death-like mazmer, at night, on 
the comer of the fore-mentioned streets in Pov^hkeepsie. "How^ 
and when I came where I then was, I could not imagine. Whether 
I had been there one day or one year, I could not tell ; and wheth^ • 
I was in America, or in any foreign country, was Iflcewise to me an 
unanswerable question. The place was strai^ ; I had neyer seen 
it until then ; and I felt assured, from past experience, that if I had 
traveled far, I should have been fatigued ; but I was not I had 
lain on the mass or altar of which I have spoken, during the 8ev^!e 
storm and rain, unable to move, consequently was thoroughly wet. 
I was now desirous to dry my garments, and to learn if possible 
what pcMTtion of the earth I was in. I accordingly arose and care^ 
fully descended to the ground : and while leaning against the mass 
on which I had lain, I felt a dull, sleepy sensation, which was in- 
stantly followed by a reaction, and I became unusually wakefiiL 

The distant river rolled before me, and all things seemed remarka- 
bly romantic and beautifiiL Just at this moment an indefinite 
sound reached my ear through the mass, apparently proceeding 
from the opposite side. I listened silently, hoping for a repetition, 
that I might recognize its nature and cause. Presently I heard the 
same several times rapidly repeated — ^whereupon I turned and pro* 
ceeded west of the mass, and beheld one of the strangest sight* 
imaginable I A flock of sheep in a state of indescribable confii* 
sion — ^painftd to behold — ^were traversing impatiently the upper por- 
tion of the valley, running in every possible direction. Some were 
making exertions to ascend the hill-side. I saw them leap against 
t^ glazed mountain, from which they rebounded and came down, 
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with dreadful force upon the stonj basis. Others were striving to 
pass the position I occupied, but they were ignorant and could not 
stand ; neither could they obtain a substantial foothold. The 
noountains were too high. The earth was too unpropitious, and the 
passage too well guarded : consequently they were compelled to 
submit to a wiser influence, direction and admonition ! At this 
moment^ through the opening at the base of the mountain, ap- 
peared their shepherd, who approached me with a slow but ftm 

8t^. 

The sheep, in their external appearance and numbers, corres 
ponded to those I remembered seeing in the streets of Poughkeep 
sie, at night ; and the shepherd corresponded to the one I thert 
saw, in every particular. I advanced to meet him, and withoil* 
speaking, I learned what he desired of me by observing the indica- 
tions of his countenance. I cheerfully acceded to his wishes, and 
accordingly made a circuit around the sheep, especially those that 
were at a distance. At first they made a strong resistance, but cm 
seeing the positiveness and propriety of our intentions, they yielded 
submissively. We gathered, and guided them into the path lead- 
ing around the mountain's base, which they seemed to recognize as 
the correct course, and while treading therein, appeared to rejoice 
exceedingly I It was very remarkable, but I now discovered that 
they were the same that I had seen before. 

A new and unchangeable harmony and peace characterized their 
physical and mental condition. The sheep and their shepherd were, 
fc»r the first time, inseparably united — ^united ht%Y&t\ Eternal 
principles of right and good had caused and accomplished theit 
Salvation. Even Nature had been propitious, while they were vio- 
lating her Laws, and experiencing pain from their frequent trans- 
gressions. But now it was " finished," the work completed, and 
the people saved. The sheep departed, together with their gentle 
shepherd, up the valley through the opening ; and I felt deepil) 
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impressed, as they retreated in the distance, with an interior ooH' 
viction, that Sin had been destroyed, and tran^ression made an 
end of, and that everlasting righteousness had been brought in, for 
the sheep in their confused state represented the whole human 
world as at present ; but now being united they represent the race 
in a state of harmony to which it will be brought by a similar 
mode of reconciliation, at no distant period hence. 

Overjoyed, I returned to my resting place, and reclining upon its 
side, drew my garments more closely around me, and sank into 
deep meditation. Looking in the direction in which the sheep dis- 
appeared, I beheld a human form approaching me. He came de- 
hberately — apparently absorbed in thought. He was a person of 
diminutive stature, yet had a beautiful anatomical structure. His 
fine symmetry, and beauty and elegance of deportment, quickly 
captivated my attention, which was now wholly concentrated upoir 
him. He appeared advanced in years, and was attired accordingly, 
but in a style corresponding nearly to the style of dress worn by 
the Quakers, especially those of former times. His hair was of a 
living white, hanging gracefully about his neck and shoulders. His 
face was full and expressive, and together with the head, was unu- 
sually well proportioned. His moral and intellectual developments 
were prominent, — vindicating an expanded mind, and an inclinati<»i 
to lofty Spirituality. 

In his hand I perceived a clear, white scroll. So purely white 
was its external, that I felt a strong desire to take it in my hand and 
>'iew it more closely. Its edges sparkled with gilding of the finest 
quality, and the care with which he preserved its beauty, excited in 
me the deepest respect He continued to approach, and when I 
would have advanced to meet him, he raised his hand and gently 
intimated that I must remain perfectly tranquil. A most heavenly 
radiation played upon his countenance, as he elevated the scroll to 
his lips, and upon it afiectionately imprinted a pure and holy kiss ; 
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wbereupon he handed it to me,* to open and read. With delicacy 
apd precision I unfolded it, and perceived writing in characters 
•which I had never before seen ; but I could read the writing with- 
out the least hesitation. The language was clear and contprehen- 
sive ; the form of expression simple, but powerful : it contained a 
world of beautiful meaning, accompanied with a sweety divine, ro- 
orming influence. It read thus : — 

" As they were, so they aie ; 
As they are, so they will be !" 

Beneath the above was the following interrogatory : ^^ Now do 
you believe it P* I felt its convincing power, and bowed with an 
internal assent :•— observing which on my countenance, the messen- 
ger handed me a singular pencil, (for I had none,) with which I 
nignified my conviction and signed my name. 

This being done, he received the Scroll from my hand with a 
fentle bow, rolled it together, pressed it to his lips, turned and de- 
parted as he came,— slowly, firmly and deliberately, — till his form 
glided from my view as he passed around the base of the stupend- 
ous mountain 1 

^ How unaccountable," thought I, '* that a stranger should come, 
obtain my signature, and depart, without uttering one word vocally — 
and meanwhile so remarkably eloquent ! — Can it be ?" Where- 
upon I resolved to cease this external questioning, (for sensuous 
impressions do frequently contend with, and contradict the soul^s 
purest intuitions,) and consented to obey only those instructive sug 
gestions evolved from the interior. 

Mighty and sacred truths spontaneously gushed up from the 
depths of my spirit, and I was impressed with the following beauti 
ful and important correspondence : 

The person who came with the scroll, represented a great Re 
former, — one who had given new light upon the all interesting and 
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sublime subjects of " life and immortalitj." The sertdl represented 
the purity of his mission, and likewise the unblemished charaeter 
of him who instructed mankind in those principles which, when duly, 
practiced, will lead &r beyond and above all physical wxetchedness 

• 

and moral imperfection. The contents of the scroll represented lus 
great and good intentions, and also expressed the grand consumma- 
tion which his moral teachings, when applied and derotionaUy prac- 
ticed, will effect — \\z,, " Peace on earth," social and affectional re- 
ciprocation — ^and universal Love. The document was so concisely 
written, and its truth so briefly expressed, that its entire meaning 
may not be apprehended, if not clearly explained ; wherefore Ms^ 
it is given to know, is its signification : 

" As they were ;^ As the sheep were when I first saw them,— 4a 
a state of universal confusion, wretched in the extreme, having no 
fixedness of purpose, no knowledge of their united intereerte, or of 
the path of progressive Wisdom that would lead them to hapfnness, 
and were therefore in a state of poverty, — " So they are ;" So man- 
hind are, — in the same disorganized condition as were the sheep. 
Ignorance upon natural and psychological subjects, consequently 
superstition, skepticism, bigotry, fanaticism, intolerance, spiritual de- 
pression and, slavery, are the great evils which beset them. These 
have exerted an influence over kings and kingdoms — ^binding whole 
empires with the galling chains of despotism, lordly aristocracy, and 
social misery. They have reigned in the religious sanctuary, as in 
the forest homes of the untutored savage, and the undeveloped can- 
nibal. They have elevated the potentate to a seat of uncontrollable 
power, and ministered to his unbounded selfish ambition, — ^in doing 
which, the weak, ignorant and submissive, have been depressed tc 
the lowest degree of poverty and wretchedness ! 

" As they are ;" As the sheep ar«, — ^united forever, striving foi 
one purpose, pressing forward to one grand and glorious end, which 
b happiness ; " So they," (mankind,) " will fte." They will be united 
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b like manner. From all evil, they will be free ! from personal 
misdirection and suffering; from ignorance and depravity; from 
pride and sectarian intolerance, free ! These shall recede entirely 
from the earth, never to enslave and degrade humanity. This world 
of thought and affection, and of social relations, shall be purified, 
until there shall be a new heaven and a ne^ earth wherein dweDeth. 
righteousness. And the evils which now exist, shall be known cnly 
to those who will trace the history of our race ; which they will do 
with mingling feelings of pity and regret. As the sheep were united, 
so all men shall be joined into one Brotherhood, and bound together 
by the chain of Love. Their interests shall be pure and reciprocal ; 
their actions shall be just and harmonious, governed by a spirit of 
universal philanthropy; they shall be as one body, animated with 
an element of divine sympathy, which shall pervade and connect all 
its parts as one whole. 

The interrogatory, " N^ow do you believe it .^" was addressed to 
my youthful judgment, — after it had been so unrighteously impressed 
and directed by the traditional theology of our land, — in order that 
the contrast between error and truth might the more certainly effect 
an entire change in my convictions ; and those initiatory represen- 
tations were necessary in order that I might apprehend the various 
vicissitudes of my future life, and bear them with wisdom and pa- 
tience. The question written on the scroll, appealed to my then 
impressed judgment, whether I would believe the instruction I had 
received in preference to my previous religious opinions. Tlio truth 
was made manifest to my mind. I signed the scroll by internal 
instruction, and my thoughts became serene, elevated, and tranquil. 
My spirit reposed while breathing an atmosphere of Aop« and wis- 
dom ; for my convictions were immovable, and my impressions too 
deep to ever be changed ! 

My senses, and all my faculjbies, were restored to their ordinary 
state. The strange influence that had had possession of my body, 

5 
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prediBposing me to sleep, bad passed, and I stood again free from 
every thing but physical fatigue, and embarrassment relative to my 
location. I conmienoed descending the valley leading toward the 
liver, for the purpose of discovering if possible -my geographioal sit- 
uati<M], and to restore my exhausted form. I had not proceeded 
over one hundred rods before I observed a man attired in a £urmer's 
dress, carrying a spade on his shoulder, walking leisurely in an op- 
posite direction. I hastened to meet him, and inquired in an anx- 
ious manner, 

" Sir, will you tell me the name of this place, where I can get 
some food, and how far it is to Poughkeepsie ?" 

He smiled, and gave me an inquisitive look. ^^ This place," said 
he, ^' is Catskill, and those are the Catskill mountains ; perhaps you 
may get something to eat at the inn. You asked me about Pough- 
keepsie ; well, I suppose it is about forty miles from the other side 
of the river." 

I proceeded to the river, in crossing which, feeling some &t3gue, 
I rested in a reclining posture on the railing of the ferry-boat How 
I had crossed the river before, or how I could have found that place, 
was a mystery. And now sleep came upon me imperceptibly again, 
as I lay reflecting on the scenes through which I had passed. I 
was startled when I became sensible of a return of those feelings 
which preceded a closing of the senses and illuminating of tho in- 
ternal principle. As they came on, my body yielded, as I was 
willing it should ; external life again vanished, as if forever, and I 
was once more a being of the inner life. 

How long I remained in that condition I knovf not ; but, as in 
previous instances, I at length felt returning life streaming throng 
my system, and was restored to a high degree of animation. I 
opened my eyes, and, wonderful to relate, I was seated upon a mar< 
ble grave-stone about eighteen inches from the ground ! The met 
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ancholj sanctuarj in which I found myself was inclosed by a huge 
SUme wall, surmounted by top-railing, similar to &rmers' ordinary 
liaDoes. It was in the form of a triangle, and, I think, occupying 
about one acre and a half of smooth land. I could see eleven 
^ave-st(me6 standing, and five broken and scattered upon the 
ground. A dense wood obstructed the surrounding scene from my 
view ; and I was thus sequestered in a solitary place, for a purpose 
of which I had not the least knowledge. 

. I resolved to continue in the same position as when I awoke to 
oonsciouraess, and await any suggestion that might flow from with- 
in or without. At this instant I experienced a breathing sensation, 
unlike any other, upon the front and side of my head, in the region 
of the oigan of .ideality. Its increasing attraction caused me to 
turn in the direction whence it proceeded, and I beheld a maa of 
ordinary stature and appearance. He approached, and, without 
speaking, turned to the right near me, and furnished himself with 
a similar seat. I observed that he was a lover of Nature and of 
truths, — ^had a constant thirst for knowledge, and strong powers of 
investigation. Hb quick perception, sustained by his highly culti- 
vated faculties of intuition and reflection, presented a combination 
of intellectual powers seldom witnessed. He was a being whom I 
felt constrained to love — for love was prompted by his superior wis> 
dom. Aiid it is a truth, that I conversed with him, and he with me, 
for a long period, and that too, by a mutual influx and reflux of 
thought 1 His discourse was on this wise : 

" I lived," sud he, '^ on the earth, in the form, among the inhab- 
itants thereof for a length of time determined by my obedience to 
Natural Law. From youth, I imHbed the impressions made upon 
my mind by my parents, the religious world and philosophy ; but 
artifieiai education served more to retard my mental progress than 
as an auxiliary to useful advancement. I discarded, early, these 
imftmrnUe influences, and commenced interrogating and commun- 
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ing with Nature and her productions, within the circumferenoe of 
my vision and mental capacity — ^whereby I became acquainted wiA 
truths of deeper importance, and of greater magnitude. It was de- 
monstrated to me that all the diversified external forms in this, as 
in other universes, are unfolded to the outer, by virtue of an ele- 
ment or spiritual principle, contained in each, which is their life, or 
Soul ; and this essence, by mm, is called Gk)d : — also, that the ezter' 
nal corresponds to the inner, productive prindple ; that /brtns are 
determined, as perfect or imperfect, by the spedfic character of their 
prompting soul, which actuates them to life and development. 

By this I learned that the gross matter, and minerals, of our 
jBarth, are formed, and governed, and sustained by a law — an inhe- 
rent principle — ^which also operates in higher degrees and worlds 
of material organization. And as this principle, in various modifi- 
cations, ascended in the order of Nature, higher and more perfect 
forms were unfolded, being actuated and perfected by inner life, to 
which the outer existence corresponded. These forms I understood 
constituted the vegetable kingdom. From this established basis, I 
perceived those Laws breathing forth the animal kingdom; and, m 
their next stage of ascension, developing, sustaining, and perfecting 
Man ! And all this came to me, by discovering and meditating 
upon corresponding truths, dwelling within, about and above me. 

In my analytical investigations, I discovered a threefold or triune 
Power in every compound, — and three essential parts to every es- 
tablished organization, and that such are absolutely necessary to all 
tilings in order that they may be perfectly organized. 

This knowledge led me to reflect upon the many physical viola- 
tions, occurring every hour, among the inhabitants of the eartliy— > 
and impressed me that these frequent transgressions of laws sustain- 
ing the human form, called for some effectual remedy to relieve the 
diseases caused thereby. Accordingly I founded a system upom 
these principles and considerations, which may be called a ^ medical 
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Bystem of tlie trinity.' In this I maintained the proposition, that 
eyery particle in the human body possessed a close affinity to par- 
ticular particles in the subordinate kingdoms, — ^and that these latter 
particles, if properly associated and applied, would cure any affected 
portion or organ of the human frame. 

To establish this theory, I labored diligently ; and now I hare the 
satisfiBUstion of knowing that my system was a germ enlivened by inti- 
riar truth, whereby new and more truthful systems were developed, 
to bless the earth's inhabitants ! Now I love truth because it bo- 
gets wisdom ; for my love has become wisdom ; my wisdom sub- 
stantial knowledge /" His countenance, as he closed these sayings, 
brightened with a delightful and beautiful smile ! 

Astonished at his discourse, and my mind being filled with thought 
concerning his revelations, I individualized one thought, which he 
instantly perceived and answered. I inquired, " Can I become ac- 
quainted with you, kind stranger, and your system, by appropriate 
means, within your power and pleasure to afford ?" " Ah I 't is for 
tMs, that you sit in my presence," said he, inclining to the right, 
and raising in his hand an elegant cane, which I had not seen in 
his possession till then. '^ Here is a full synopsis of my System 
and Practice,'' said he, turning to me, '^ and I desire that this you 
should comprehend ; and in understanding its fundamental princi- 
ples, you will gently and justly apply its teachings to the good of 
your brethren, Mankind !" 

Thus saying, he touched a singular spring at the top, and the 
caru mechanically parted into three longitudinal strips or pieces. A 
rod ran through the center, graduated in size according to the cano'a 
shape. This rod was very beautiful, having the appearance of high- 
ly polished silver. The parts were neatly adjusted one to another, 
and when on the rod, formed a staff exceeding in beauty any I had 
ever beheld. I saw that the pieces remained whole when disen- 
gaged from the rod; he took these in his hand, and unfolded 

.5* 
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them piece by piece, until thej completely sepsnited. Hie aniafla 
pieces now assumed the diamond form, espedalfy wheal doMly 
observed. 

^^Here," said be, ^on these little blocks," presenting Hbem to 
me, ^ is the name of every disease with which the human nee is 
afflicted." 

I saw and read the name of each and every disease^ willi many 
f which I was entirely unacquainted ; and as I read retuned ^laiem 

# 

to him, one by one, in order. 

Now, elevating his person, he discoursed thus : *^ la ihehmde of 
these blocks you will find a composition, which, when applied will 
remove the disease named upon its exterior. Of this eompcfond 
make you a quantity suggested at the time you see or exandne the 
diseased individual, and sufficiently strong to be well adxf^ed,*^* 
He restored the pieces to their respective places, and 
the eanCy so that one could not see any poesiUe means to 
its parts again. 

^ Take this," said he, handing- the cane to me, ** and preserve the 
charge devotionally ; for it is a work of a lifetime, deman^g equal 
attention, reflection and application." I received the precious gift 
with ine&ble delight and gratification ; at which he spoke : 

** Moreover, that you may behold the complete correspondence be- 
tween this system and Nature^ I will explain the cane's signifieatioii. 
The pieces, when disunited in the manner observed, correspond to 
those principles dwelling and operating in the natural organization ; 
and the blocks to the various individuals that constitute the hunuin 
race. The disease specified on the outside of each block, correspcnids 
to the truth that disease tends to affect oTiZy the bodies of men, aad 
not their living, interior principle I The composition on the insidt 
<^ each block corresp<mds to the truth that every thing's exterior li 

* This system of medical treatment is folly developed in " The Great Harmo* 
■i«," Vol. I. 
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detefmined pr^eiselj by the interiof^ creative, and moving princi- 
ple ; — moreover, to the truth that the spirit is the creating, devel- 
oping, perfecting, expanding, beautifying, orgimizing, healing and 
eternal essence in the possession of every being. 

The rod^ which mns through the cane, and connects its parts to- 
gether, corresponds to the principle of divine truth running through 
and sdstainii^ this system, as well as all the vast creations both in 
this and higher spheres. And the rod being in the interior, signi- 
fies tKat the great law of truth is in the interior of all things, and 
espedally in the soul of all things — dwelling there imperceplible to 
outer sense, yet known to be existing from the regular manifesta- 
tions of a united and complicated Universe ! 

Inward searching after truth will lead to, and disclose, the great 
and important realities so delicately typified by this sta£^ — ^for it is 
an accumulation of mterior and external evidences, assisted by the 
promptings of Nature, and sanctioned and consummated by the con- 
sciousness of truth indwelling in the soul." 

Thus ended his eloquent interpretation. His countenance became 
illuminated with ecstatic delight, and his thoughts entered and were 
responded to by my spirit, without even onc€ having the senses 
audibly addressed! 

A sweet, gentle, but strange sensation now passed warmly over 
my left breast, face and head. It seemed to proceed from some- 
thing immediately behind me. Impressed thus, I turned and be- 
held a man of an appearance very different from the one beside me. 
His anatomy was of wise proportions ; he possessed perfect symme- 
try of cerebral structure, and was seemingly about six feet in stature. 
His head particularly attracted my attention, for I had never beheld 
such a harmonious combination of moral and intellectual develop- 
ments. The cerebrum indicated a most vigorous and* gigantic in- 
tellect, — as also an exalted power of conception, great ease of ex- 
pression, and a high degree of spirituality. He drew near, and 
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rediniMl against the stone the first speaker was occupying, and spaka 
in this wise: 

^ By permission long granted me by the divine mercy of the Lord, 
to visit this and other earths, I am. enabled to instruct thee, as it is 
becoming me to do, concerning things pertaining to thy interior 
life, and exterior sphere of thought and usefulness. Thy spirit is 
now untrammeled-ha8 experienced a joyM resurrectioi. from the 
artifices of the social world without ; therefore thou hast become an 
appropriate vessel for the influx of truth and wisdom. Spiritmally, 
thou hast left the world where men reside ; but physically thou art 
there with them. Thy mission has been shown thee : and great is 
the Universe wherein thou shalt labor and do whatsoever thy -most 
interior understanding shall conceive to be good, and true, and 
profitable. 

I will be near thee in thy stewardship — ^pointing to the right path, 
and goodness of spiritual life. The things thou shalt bring forth, 
will surprise and confound those of the land who are considered 
deeply versed in science and metaphysics. 

Obstructions of various kinds will affect thy external life ; but 
they will tend more fully to expand thy interior being. Press on thy 
way : and love only those things tending to truth and wisdom. 

By thee will a new light appear ; it shall be new because it will 
brighten and purify that already in being, and reflect intellectually 
upon that heretofore conceived ; and it will establish that which 
has been, and still is supposed to be the wildest hallucination, viz., 
The law and * kingdom of heaven ' on earth, — ^Peace on earth and 
good will to men. 

In due time these things will be made manifest through thee, and 
to others, while residing in the form. By others they will be com- 
prehended and believed, and at the end of a little season tliey will 
be generally acknowledged, their beauty and importance appreci- 
ated ; and they will bo loved, and proclaimed in practice. 
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At a time not &r distant, I will instruct thee concerning the open- 
nig of thy interior understanding, and the laws to be observed to 
render thee qualified to commune with the interior realities of all 
subordinate and elevated things. This phenomenon when openly 
manifested, will testify of those divine spiritual truths, not as yet 
comprehended by those who admire Nature merely for the delights 
thereof and by those imprisoned souls every where, who beheve 
nothing beyond the sphere of their bodily senses. See to the prompt 
ings of thy living spirit In a just season thy great labor will com 
mence, which, when consummated, will elevate the hmnan race to a 
high d^ree of harmony. 

For the present I communicate no more. But now I repeat, love 
wisdom, which is food and light to the internal : and wisdom se- 
cureth health ; and health procurcth happiness. And thus strength- 
ened, ^enlightened and purified, thou wilt find it congenial to. seek 
and thirst after interior and beautiful truths,^* 

Thus ended the last speaker^s prophetic admonitions ; and as he 
closed the above sentence, I saw a smile of joy and even ecstacy, pass 
over his countenance, which seemed sweet and heavenly— coming, 
as did his thoughts, with a kind of spontaneous ease. 

I felt directly impelled by some influence to arise, and, with my 
eoTie, depart This impulse I immediately obeyed. I went to the 
fence, placed my foot upon the wall-side, and raised my body to its 
top. On endeavoring to surmount the railing, my clothing became 
entangled, and I experienced a sense of irritation approximating to 
intense anger, because of the obstruction. This was unusual, for I 
had not had such feelings for m^y years — ^indeed I can scarcely 
remember ever being so angry. I was thus exasperated at the rail 
which, being split at the end, had caught my coat Meanwhile thoe. 
strangers were observing my feelings and movements with apparent 
complacency. On seeing this, I requested the one who had given 
me the cane^ to hold it till I gained the opposite side of the fence. 
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He advanced and reoeived the cane from mj hand. Ben^ thu 
fi-ee, I grasped the rail at the open portion, and iox^ ft complelely 
in two. I now descended to the ground and desiied the mhm. At 
this, the person who had hist spoken came near me, and geu^f i^ake 
in this wise : 

"Keep well the instruction given thee: moreovw, leom to be wise 
and gentle ; and add to gentleness, love ; and to love, wisdoift ; aad 
visdom, being pure, begets illumination, and illniBDiation, biqppi- 
ness. And, as it was given me to say, in a dixe season tfaoH shah 
return, and then this cane shall be thine ; but thou m«t first karo 
not to be, under any circumstances, depressed^ nor bj amy inftneiices 
elated^ as these are the extremes of an unguarded impofee, in Boinds 
not strong with pure wisdom. 

From this learn meekness and humiliation, and sustnn theae by 
a proper dignity in thy natural living. Receive this thy fiist and 
sufficient lesson, and by its light lead others to seek the pathway 
leading to Wisdom and the Tree of lUghteousness— 'whose fruit 
shall be delicious to the hungering, but untasted except they nourish 
the seed and cause the tree to spring up vrithin them, when it has 
done which, it will reflect a refreshing shade over the spirit within, 
and the world without." 

Thus he closed. As I stood and listened, gratitude swelled my 
soul into volumes of thankfulness, that the cane was sacrificed £» 
such valuable instruction ; while I felt assured at the same time, 
that the beautiful and comprehensive staff would ultimately he wWne , 
and that, too, because I should be worthy of its possession. 

Being on the outer side of the wall, I could now see their booties 
BO more, for the fence rose too high, and the ground where I stood 
was lower than within the yard ; and whether they remained within 
the yard, or departed to other portions of the world, I could not dis* 
cover. I remember being conscious only at intervals as I walked 
on the road leading to Poughkeepsie. * * * 
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As I approached home, my mind became exceedingly disconceiNAd, 
my mental sensations being similar to those which I experience on 
waka^ from my superior condition. I perfectly recollect meeting 
seyeral acquaintances, each of which manifested great surprise on 
seeing me. I spake to no perscm. I entered the front door of my 
friead'*s residence, in Main street, and passed directly through the 
hall, at the termination of which, I suddenly lost my &culty of 
memory. Buti (as I was told,) I passed through the adjoining 
room, up the stairs, into the dining apartments, where the £unily 
were engaged in eating. 

I threw off my coat and hat, and seated myself at the table. The 
fiunily were somewhat astonished at my unceremonious actions, and 
began questioning me in reference to my mysterious disappearance 
from home,— (to which, as they subsequently informed me, I made 
no repty.) I aite a very hearty dinner, made up of various articles 
<tf food, and when done, proceeded to wash myself at the further end 
of the room. 

I now feh a return of normal sensibility : — as it returned, I saw a 
brilliant light — ^it flashed — and again all was darkness : — ^but now, 
another flash, and another, came, and I was completely freed from 
the abnormal condition. 

I was absolutely frightened I The &ct that I remembered cutt- 
ing the front door, and had lost all consciousness till that moment, 
and was then standing in the presence of the family, with a napkin 
in my hand, seemed so strange, that, for a moment, I knew not the 
perscms in the house 1 

Thus ends my fifth visum — a vision unlike my former and more 
recent ones ; but, to me, it is one ol %^ ^e^^t importance, inter* 
est and beauty, because it is so f\^ pj^i^tructive meaning. 

This vision was vividly impressed on my mind, but soon frtded 
from my memory; and from that time until this, (September 12th« 
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1846,) I have been unable to oonvej anj correct idea of its nature 
or signification. 

Bat it reyiFcd in my mind in a brilliant manner, in tbe village of 
Danbury, (Connecticut,) on the 18th of August, 1846. I could not 
free my mind from the impulse to write it — ^prefiaced with a brief 
history of my early reli^ous impressions ; for by the vision, all my 
previous religious opinions were swept completely away, and I have 
not been disturbed since, with such anxious apprehemiions as they 
caused me. 

I will recapitulate, in a brief form, the whole vision, together with 
the previous periods of external memory, and the time I was gone 
from home, that the reader may behold it in its marvelous connec- 
tion. . /, 

On the 6th of March, 1843, 1 retired to my bed at half-past nine 
in the evening. The first that I remember after that, was standing 
on the comer of Mill and Hamilton streets, in Poughkeepsie; having 
beautiful thoughts ; seeing a flock of sheep and their shepherd ; 
assisting him in restoring order among them; and seeing them 
move forward until out of sight, — and ihen falling as if dead. 

Next, I remember waking while lying on a singular pUe^ in a 
valley with large mountains on each side ; then, getting off the pile 
and suddenly seeing a flock of sheep and their shepherd, similar to 
those I saw in Poughkeepsie. In like manner I remember assisting 
the shepherd in restoring harmony in the flock, — and seeing them 
disappear through an opening at the upper end of the valley. I 
remember next seeing a small man come toward me with a scroll in 
his liand ; taking the scroll ; reading it ; understanding its contents; 
taking a pencil from his hand ; and, with my own hand writing my 
name, and the word " r<w;" — ^being impressed with the meaning 
of each representation, and, as I yielded assent to the instructions, 
losing my previous opinions. 

I remember walking down the valley, meeting the farmer, inqui^ 
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ii^ the name of the place, and the distance to Pougbkeepsie ; — ^thon 
crossing the river, lying on the railing of the ferry-boat, and falling 
asleep. 

Next, on waking, I remember finding myself in a grave-yard 
inclosed by a stone wall, and encompassed by a dense wood ; then 
being in conversation with a small man having a cane, who it was 
given me to know was Galen, an old physician ; and discoursing 
with another, who I knew to be Emanuel Swedenborg, a Swedish 
philosopher ; I remember mounting the fence with the cane in my 
hand ; being entangled in the rail ; tearing the rail in pieces, and 
being briefly admonished by Stoedenborg. I also remember leaving 
the cane with the impression that I should have it at some future 
day ; then of traveling to Pougbkeepsie ; seeing persons I knew ; 
entering the house in which I boarded ; entering the hall ; wiping 
my face with a napkin, and coming almost instantaneously out of 
that, into my natural state, and being calm and satisfied. This is 
all I remember. 

I have never read a page either of Galen or Swedenborg, up to 
this moment, and at the lime I had the vision I had not heard their 
names once mentioned. * * * 

In consideration of this vision ; the immense instruction it affords ; 
the revolution it produced in my mind ; and the divineness of its 
origin, use and purpose, I am filled with an internal sense of free- 
dom, gratitude, and happiness. 

^ But there are personal reflections and habits of thought, suggested 
ny the foregoing vision, which may serve to enlighten and inform 
the investigator. There is an opinion rapidly prevailing at the 
present time, among many reformers even, that the human soul is 
incapable of being emancipated from error and false doctrines in a 
brief period ; and, therefore, that such impressions are taken, after 
death, by the soul into the spiritual World, where they become the 

6 
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ruling lave and dislingaisliing characteristics of the individnaL Fof 
instance — ^that Luther is still believing LutheranUm ; that Calm b 
preaching Calvinism ; that Methodists are adyocsAing Meihodigm ; 
that infidels are still skeptics, and promulgatiiig inficMity, This 
doctrine was taught by Swedenborff about a eenturf since. But 
every day's experience <&prove8 the statement. Behold, how men 
are changed or converted from cold skepticism to enthusiastic &ith ; 
from sinners to saints ; from superdtiousness to meek submlBraon, all 
in a single hoiff ! As the inebriate, whose system is fired with the 
deleterious liquid and whose thoughts are leaping to and fro, like 
friintic steeds, is quiet and unexcited when emancipated from his 
intoxicating beverages; so is the erroneoissly educated iohid, who 
entertains wrong and distorted views of man, l^avcAi^ and Deity, 
readily changed into the perception and rpalization of Tmih when 
the latter is presented to his understanding like a magnificent pan- 
orama. The human mind is the master of one dass of influences 
and the subject of another. When the reason prindpie gaaeB tipon 
Truth, as it is in Nature and the spiritual World, the iflndons of 
error vanish at once. As an example of this, consider the effects 
which were wrought upon my mind in a few hours, by tilie vision. 
Words can not express the happy feelings and vast oontempladons 
which were awakened in my spirit by the ** new birth" thus myste- 
riously experienced. Without frurther remark, however, I refer the 
reader to the following chapter. 
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Ths mnUa&rioiisness of individttals and opinio&B in sotneiy, ant 
the fimited intercourse Girenmstanoes permit me to hold with them 
daguerreotype iqpon the tablet of my ever-susoeptible memory, a 
multitode ei i&similar impressions. And although there exists hut 
little attiaotiony no department of human thought and inquiry do I 
enter with greater frequency, than the theological ; and inasmuch 
as, by a concatenation of causes and events, it is my destiny and 
mission in this life to labor therein, I will be in the constant endeavor 
to f^^ill it wellf^ and thus answer to one of the many uses and ends 
otmy creation. « 

Into^ the religious, the theological circle of contest and invest^a- 
tion, therefore, I am involuntarily drawn and deeply immersed; 
where every paroxysm of local thought, and convulsion of popular 
ojAuion, find their way, produce their eJQfect, and deposit themselves 
within me for reflection or comment 

There are many opinions which, imbibed from birth and books, 
so arrest the growth of some sentiments, and impetuously accelerate 
the extreme development of others, that men seem armed with 
spear-pointed prejudices, and sword-edged ideas, ignobly used to 
pierce and wound the unprepared or unsuspecting ; or to disappoint 
the hope, and obstruct the even way of more harmonious minds. A 
consequent and corresponding eJQfect, on one class of individuals, is 
the violent denundation of all religion, or the sometimes undeserved 
accusation of clerical and sectarian disingenuousness. Another 
efifect, is the rapid generation of a cold hostility and misan^uropy, 
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which, for fear of persecution, is concealed till every sympaUietie 
stream is chilled, every love perverted, every lifenspring weakened — 
indeed, till the mind is seemingly barren of compasinon, reason and 
happiness. And another effect, is resigning reason and fireedom to 
sectarian conventional requirements ; and 3delding a blind consent 
to think, act and live in an exclusive circle, till the mind is black- 
ened with prejudice, and each thought is fevered with anxiety and 
serious enthusiasm. Such are the conflicts presented; and the mis- 
direction of religious sentiments, together with their causes and con- 
sequences, have recorded, and are recording, themselves upon the 
journal of my mental experience. And numerous questions are also 
propounded and submitted for solution. Some of them are mani- 
festly incongruous, and even unrighteous ; others impress me with 
their true character and importance: the former I purposely avoid ; 
the latter I will answer, so fiir as I am capable. 

It appears clear that, those opinions and prejudices which disturb 
the harmony of my mind, and injure most in community, are the 
partial, incorrect or angular development of pure and native senti- 
ments residing in the soul ; and that the present form of Sectarian- 
ism la not the highest expression of internal piety and worship. 
Hence, I' conclude that something more is needed to modify and 
urge on the development of that central desire for every heart — ^the 
desire of unity and happiness. As an auxiliary, I feel moved to un- 
fold and submit my interior impressions to the analysis and verdict 
of enlightened men. That they will respond to many cherished 
convictions, and tend to elucidate those momentous, and vastly inter- 
esting, questions agitating the religious world, I am confidently 
assured. 

Prompted by the desire to reflect a pure light, I will be ever 
watchful that no thought gains an utterance through me, but what 
contributes to its purest gratification. 

Among many other very interesting questions which have been 



MY FRBACHSB AND HIS CHURCn. iS 

from time to time put to me, the ioiOomng are the most frequent 
and conspicuous : What cbMrckdo you attend ? Wkodoyoukear 
preach ? These interrogatorieB I am now impressed to answer. 

The Sanctoaiy^ where is heard the most eloquent and proloand 
discourses, and in which I ocmmiune with worshiping hrethren, is ol 
modest structure and wise dimensions. It was ereeted hj a Master- 
builder, and stands upon a foundation which can nerer diange. Its 
external fcxrm indicates but imperfectly the pleasing beantjr, magnifi- 
cence and Beal-reality of its interior. Within, aU is beandfuL 
The impress of Wisdom is cm CTcry thing. The adaptation — the 
perfect fitness — ^the unity of one part with another, extract the 
deepest admiratbn and gratitude. No language is adequate to 
breathe forih the thanks, and utter the praise, I would cooler upon 
the Founder and Builder of the church which I am permitted to 
enter and call my own. Although there are millions of similar 
churches resting on the same foundation, constructed upcm the same 
principles, and erected by the same hand, I am more £uniliar with 
the one I attend. And, as a knowledge ol the one will lead to a 
general understanding of all others, I will give a description of its 
origin, situation and possessions. 

- It stands upon a spiral-like eminence, commanding an unlimited 
>'iew of all surrounding scenes. In truth, it stands abore, and 
overlooks the grand living panorama of the boundless Creation. 
The basis is a material combination of infinite varieties, and holds 
within its granite embrace the ten thousand parts which are indis- 
pensable to the formation of the three terraces, which complete and 
decorate the genUe eminence. 

A vast collection of substances, having an original afiGmity for, 
and, consequentiy, resting upon the compound-base ; and which are 
the capacious laboratory of terrestrial electricity; are so wisely 
arranged, that they form the first terrace, which is termed the Min- 
eral Kingdom. 

6* 



66 THB ORBAT HAIIllDlllA. 

An aisoeifttion of superior particles, representiagf ihtmaAym is 
appropriate Ibfrms, and breathing fragrance and nonpiskment to al 
around, immediately succeeds the firsts and fi>rma tlie seccmd top- 
raoe, termed the Vegetable Kingdom* 

And bj virtue of original design, new parts^ eonver^ and ecmgt^ 
gate with philosophio predsion, and ultimate themselvea m tlie pitH 
dttction of the third terrace, termed the Animal Kingdonft* 

The preparation and concentration of materials tbos eomplete, 
according to the principles of holy architecture, the great Arehiteet 
moved His mighty Will, and erected the living temple ccniseerated 
to my use ! 

With speechless veneration I tread the path ci ftogtemon^ lead- 
ing to this mental edifice. But adoring as I advance, the Maker 
will be pleased, and I am rendered capable of appreciating its interior 
grandeur. 

Over the arched entrance, in well-known characters, is engraved 
" PERCEPTION ": and within the spacious vestibule, suspended from 
above, is a highly burnished mirror — ^the calendar of the temple, 
upon which is stamped ^ memory." On this is recorded the Bge 
and character of every person (or thought) tliat enters from with- 
out ; and, also, the image and principles oi many minds. Who, be- 
cause of their naturalness and bve of truth, are admitted, although 
to them unknown. 

Passing memory, I contemplate the numeifous living petures 
which people, or ornament the vast interior. These are Archetypes, 
[ideas] or representatives of what is manifested but imperfectly upon, 
and through, the external form. Prepared and placed, also^ with 
surpassing order, ait a set of suitable windows, [Senses,] designed 
for the admission of light, and to inform me of outward creatiotis^ 
and the condifion of human society. But a more mBllow, resplend- 
ent, and cheering light, descends through the wreathed dome, [the 
feculty of Wisdom.] By the Supreme Architect's design, this dome 
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was calculated as a medimn for the inflnx of light [Tn^] from 
the interior or Spirit-world, that my Sanctuary might he ^laminated, 
and each member gladdened with joy. 

Underneath the dome, and in the center, is an altar [Justice] 
which sparkles with divine beauty ; and by that altar, in native 
dignity and composure, stands my Plreacher, [Reason,] a Divinely- 
commissioned advocate of good and right ! Before him, open, and 
resting on th^ altar, is a precious, sacred volume — a universal com- 
pend of Art^ Sdence, Philosophy, Theology, and of the architectural 
prindples upon which my church was built It embraces the history 
a causes and Creation, the genealogy^ and experience of Nations, 
and contains a likeness of its Wise and Eternal Author. Its Ian* 
guage is composed of the forms and symbols of original thoughts ; 
its senteooes admit of no transposition ; and its amazing consecutive* 
ness prohibits the possibility of human interpolation or change. 
To an anxious and attentive congregation composed of twelve Spir- 
its, [Desires,] my preacher delights to expound in philosophic detail, 
the teachings of the " Holy Book," [Nature,] which he adores and 
advocates, because its Author built his church, and inspires him 
with a growing happiness and lovely veneration. 

The central, and most prominent member, is a desire for umty-^ 
a great and good lawman ; as the preacher catches inspiration from 
the effulgent firmament of interior truth, and unfolds the sublime 
principles of that stupendous volume, this disciple bows in prayerful 
silence, and eagerly receives any suggestion or sentiment that 
breathes of harmony ! And the statement of the prindple — ^ Jus- 
tice and Truth generate happiness, the native religion of the Soul" — 
my preacher considers a suffident text, frx>m which to preach the 
perpetual sermon of a righteous life, in unity with the Neighbor, the 
Universe, and the Father. 

'^Are you ever disturbed in this Somctuaryf* 

Tlie universal relation, and sympathetic chain bounding and 
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■ 
connectiiig all things, subjects me to the disquieting sound d 

religious strife without me in society. Although peace reigns 
triumphant, and a holy quietness pervades the spiritual atmosphere 
of my Sanctuary, the contention of sects, and the prejudices of 
men, come in and disturb me. The windows permit not only 
the entrance of discordant sounds ; but also the conflicting scenes 
of theological discussion every where presented. What a contrast ! 
In the outer world on every side I behold noble, good and . 
learned men, but not wise ones, engaged in erecting and sup- 
porting churches, which, though lifeless representatives of the living 
church within, are pre-eminently calculated to localize each religious 
sentiment, and circumscribe the sphere of thought and investigation. 
The various sects, arrogating to themselves the possession of " true 
fjiith," presumptuously " lift a standard," according to which they 
exercise their judgment, and calmly pronounce a verdict of condem- 
nation upon all dissenting minds. 

From the windows of my Temple I perceive a number of highly 
esteemed men iu the distance ; though well versed in ecclesiastical 
history, and much nearer my church and theology than others, they 
are seemingly anxious to have my " religious faith" considered " un- 
sound or deficient" ; and are assiduously laboring to give the im- 
pression that " a grancf demonstration" of long prepared and closely 
combined evils, 'and " pernicious delusions," are about to " break 
forth from the world of spirits upon the world of men." Not anti- 
cipating an invasion from without, I was for a moment surprised, 
and even unkindly moved ; but on turning and observing my 
Preacher's composure, and the calm smile that played upon his coun- 
tenance, I bowed and quietiy listened to his brief discourse. 
" What does Reason say coTiceming Sectarian disturbances P' 
Reason replies that, Arrogance would as palpably show her hag- 
gard form, and the charitable injunction, "judge not," would be as 
anqualifiedly violated, were you to pronounce judgment upon the 
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" moral habitudes^ of any mind, because not believing as we believe 
and not worsbiping in our Sanctuary. And the wise admonition^ 
"think no evil," which is the proverbial index of the "pure in 
heart," would be as unheeded, were you to blacken the already 
clouded intellects of men, by indtHging in the melancholy specu- 
lation, and chimerical belief, of greater evils to befall the human 
race. 

" There is greater cause for composure and gentle speech ; for tho 
difference between you and your church, convictions and utterances, 
and their church, convictions and utterances, is measured and com- 
prehended by the fact, that they look from their position, without 
themselves, at you ; and you look from this position, without your- 
selj^ at them. This causes misapprehension and censure." 

Another sound proceeds from a multitude, in an oblique direction, 
who, for the want of liberty, capacity or inclination, doing little of 
their own thinking, are exceedingly clamorous in shouting, " He is 
the victim of delusion, or the vile instrument of imposture !" When 
called to the contemplation of this class of minds, in numbers by 
fax the greatest, I am surprised that they do not see, as I see, how 
inconsistent and ineffectual their labors are. Though in sound uni- 
ted, I perceive that their heterogeneous and contradictory utterances, 
bdng intended to concentrate at OTie pointy and perform their de- 
structive mission, converge on their eccentric route, and equally 
neutralize and dissipate each other. 

And I heard a voice — " Fear not ! Error is mortal and can not 
live ; Truth is imniortal and can not die," replies my preacher, not 
to the vociferous multitude whose passion and high-mindedness lift 
them above the Voice of Reason, but to those timid intellects, who 
dare not think vdthout the sphere of popular opinion. 

A congregation of the weak and trembling class, far, far behind 
all others — and infants in theology — ^are represented in the act of 
f.nutiously whispering : " Beware ! leave not the old paths ; we 
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know not, nor do we wish to learnif tbe way to hk chnreh ; it maj 

lead to ruin." 

, " What does your Preacher tay concerning oU Paths?" 

The old paths in commerce between men and dtiea, (replies my 
preacher,) were traversed by the^oaravan, or by hngely-built and in* 
commodious vessels, depending; for movement and suooess upon the 
capricious winds ; but now, the palatial steamer, the ''iron steed^" 
aTid '' the lightning track," are paths and ''mediums of oonuniiniea- 
tion." 

And the old paths in Theology began in JSgypt^ and led, not to 
the " promised land" of peace and happiness, but through divided 
elements, over idolatrous plains, and into a wilderness of anarchy, 
superstition and want. But now they be^n in ihd first sphere, asd, 
illuminated by interior Wisdom and pure Philosophy, lead the in- 
telligent traveler through a galaxy of peopled stars, to a higher 
sphere — into the Spiritual World. 

So am I instructed, and the contentions of the outer world dis« 
turb me not. And in the purity of my Preacher, and in the holi* 
ness and wisdom of the Builder of his Sanctuary, I have a strong 
and undiminished confidence. 

But, reader, thou hast, also, an internal preacher and a church. 
The latter may be closed and encompassed about by one that is ex- 
ternal and material ; and thy preacher may be silenced, and held 
in subordination by an outward and superficial preacher ; but the 
Kingdom of Heaven, the good and the true, are within thee ! To 
know this let thy Wisdom be unfolded, and from ita depths will 
spring the holy and beautiful truths of intuition — the light of tho 
inner world. Unmask thyself and wear no garb but what Nature 
gave. Appear as thou art — ^the Etenial Child of an Eternal 
Fathbr ! 

Be pure — ^be natural. To entomb thy living mind in the grave- 
like superficiality of sect or party, is not only arresting thy spiritual 
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gfowih, but is doing positive yiolence io the sacred principles of 
thy being. For countless reasons, I would persuade thee to seek 
and know ' the truth, that thou mayest be free indeed.' 

Sectarianism is not in man, exc^t the central tendency to asso- 

ciate, and form groups or bodies, as the planets were made, by the 

spontaneous gravitation of congenial parts — ^the Sectarianism of the 

Universe ! As this is the true ionn. of association, religious and 

odal, he should £orm no other. 

In truth, I attend no church but my Mind ; I listen to no 
preadier but Reason ; I read no book so studiously as Nature ; I 
love no sermon so well as a ^ well-ordered hfe'' ; and believe and 
dream of no. higher, or more glorious Heaven, in this or any other 
sphere, than the harmonious adaptation of one Spirit, to another, 
and all to the Great Spirit Father ! 

In order to understand each other well, I have, so far as the 
subject justifies it, unfolded myself to the candid consideration and 
just dedsions of the reader, and whatever be his church opinions 
and creed, I can truthfully say, that the above are the purest and 
surest means to find, and become reasonably acquainted with, ^ My 
Preacher and his Church;' 

Reformation in any department of life or society necessarily 
depends upon the teaching and actions of true reformers. We 
have leading characters in every thing ; but the lovers of universal 
justice and universal peace begin to call for some great governing 
mind — a head to the social and religious body of Humanity. And 
yet how different are man's conceptions of what or w?u) a true 
reformer is, or should be ! Different individuals are endowed with 
different powers and talents. Some are constitutionally qualified 
for Governing; some for Teaching; some for Declamation; and 
we have natural physicians, natural lawyers, natural theologians, 
and natural reformers ; but it is not yet possible that any one indi- 
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vidua! should combine all these talents and qualifications in his 
own conformations of body and mind. Among nearly all refonners 
I perceive two rather unfortunate peculiarities of mind, which do 
much toward retarding their progress and impairing their useful- 
ness to the world. I refer to two facta : first, that most refcnrmers 
or teachers regard themselves as being under the q>ecial fasvor of 
the Divine Mind, — ^thus &lsely elevating themselves above the 
natural endowments and common blessings of mankind; and 
second, that such minds usually consider their own peculiarities, 
and, perhaps, eccentricities, as laws calculated and destined to 
reform and govern the great brotherhood of Man. For example — 
It can not be disguised that Moses, and Joshua, and Jesus, and 
Mahomet, and Swedenborg, and many modem Reformers, daim to 
be the special Agents of the Divine Mind, under his direct guid- 
ance ; and, also, that the great body of mankind, in order to be 
reformed, must become Moses-like, or Christ-like, or Mahomet-like, 
or Swedenborg-like, <fec., which is simply expanding personal iduh 
syncrdsies into imiversal principles of reformation. I am led to 
consider nearly all this as error. For my interior impressions upon 
this subject, I refer the reader to a consideration of the reply to 
the following question. 
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WHO IS A TRUE REFORMER! 

This Qussnoir very natnrally arises at this point ; and it is to 
elucidate this subject, in accordance with my impressions, that I 
submit the following reply : 

The true Reformer is necessarily superior to his age. If he is 
not more advanced than those minds of the age fr<Hn which orig- 
inate aU the prevailing laws and numerous customs, then he is not 
tbeir superior, and con not be their Teacher. His value to his age 
and the world consists in his superiority to them. But in propor- 
tion as he is superior to the received and established laws and 
doctrines of the day, wUl his position be misunderstood, his motives 
misapprehended, his teachings misrepresented, and his intrinsic 
worth unknown. 

The multitude, not standing where he stands, nor beholding 
what he beholds, may look upon him as a deceiver, a mystic, as an 
enthusiast, or as a philosophical madman. His position is neces- 
Baniyfar above the ordinary doctrines and theories of the day, to 
whiA the masses are constantiy tending, and in which they are 
mostly educated. He is therefore repulsed, disliked, preached 
against, calumniated, and subjected to such imprisonment and tor- 
ture as the liberality and civilization of his age will permit. There 
is necessarily a vast difference between him and the people. And 
it is no more unreasonable that he should not be understood tmd 
appreciated by the people than that he himself should not compre- 
hend minds still superior in spheres unseen. Therefore the great, 
and talented, and fruitful minds, of all ages and nations, have suf 
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fered and will suffer from the oombined persecutioiis of ignoranoe 
and prejudice which coevally prevail in the world. Therefbte 
genius will continue to be persecuted and crucified. And, although 
God will continue to manifest himself in the souls, and thoughts, 
and deeds of men, blind ignorance and intolerance will concentrate 
their forces to deride, falsify, and destroy the medium of the reve- 
lation. The true reformer must be great and good. But unfor- 
tunately for him, his position and qualifications are powerful causes 
of the development of envy, jealousy, and antagonistic feelings in 
ambitious minds. Some deride, because they are ignorant ; some 
deride because they are envious ; and still others deride, because 
they have counter interests and professions. But genius is divine 
and eternal, and it will live and fulfill its glorious misuon, though 
the powers of church and state join to destroy its birth-place or the 
medium of its sublime manifestations. 

Every nation has had its reformer, and its truly original author, 
and its truly inspired Hero. And every age has given birth to 
some important truth— thus contributing something toward grati- 
fying the insatiable thirst for Wisdom and knowledge. But every 
age and nation has also had its dungeons, its racks, and its stakes 
— in the mind or out of the mind — ^by which to cramp, and crush, 
and crucify its greatest discoverer or its most inspired prophet. 

Every age and nation has also had its false reformer, its false 
author, and its false prophet. Some ambitious and insincere mind, 
perhaps, has pretended to originality in his thought, and to inspira- 
tion in his teachings. Such a mind will complain of non-apprecia 
tion, and will, perhaps, assume the appearance and position of the 
persecuted g^enius. He aspires to the martyr's crown of thorns. 
And he succeeds, at last, in acquiring popularity and infiuenoe 
among the people, — sometimes at the expense of the true merit, 
and in derogation of the inspiration of the true reformer. There is, 
therefore, a want of actual knowledge concerning what constitutes a 
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true reformer-^oaej toko is a reliable teacher. A standard must be 
ascertained whereby to measure and judge, with an impartial and 
most dispassionate judgment, who is, and who is not, the true 
manifestation of the divine spirit, and the true guide to the human 
BOuL To this inquiry I now desire to direct your attention. 

Far down in the depths of humanity^s history, I can perceive un- 
cultivated, simple, and enthusiastic hearts — ^beating for the general 
good of mankind. The plains of Arabia have been traversed by 
the savage ; but some representative of refinement and dvilization 
has led that savage onward — some cool and powerful chieftain has 
been his friend and father. The savage and barbarian tribes of the 
desert were never without God ; they had some kind of a reformer 
in their midst — a nobleman by nature, who would unite their 
interests and lead them to the accomplishment of wiser ends. 

Combine the indefatigable zeal and ^aticism of the savage 
chie^ with the tender and protecting quaUties of the desert patri- 
arch, and you have an inspired patriot — ^a spirit replete with power, 
jpkUantkropyj and Liberty. The Patriot is a man who loves his 
£Eunily, his nation, his country, and his God. Patriotism is em- 
blazoned in unextinguishable characters, upon the thoughts and 
deeds of Abraham, Isaac, and Jacob. These patriots served their 
families, their country, and their God, vdth a zeal and devotion 
unequaled. They watched their sons and daughters with love in 
their hearts, and wisdom in their discernment. They studied their 
interests, and contemplated with raptures their emancipation from 
social bondage and affliction — such as swelled the soul of Isaiah, 
and attuned David's harp to heavenly praise. 

But while we accord to these patriots the merit and praise du 
them, we must not neglect to exerdse justice in reference to the 
Patriots of modem days. We must not forget that we enjoy 
privil^^es and liberties which no other nation enjoys, and that 



7(( THB GREAT HARMONIA. 

these privileges are secured to us by the snperioritj of our couA 
tution. We must notforpet that principleB of tolentxHi and r^pob* 
licanism have radiated fai and wide from this center of freedom, 
and that they are now vitaliang, and vivifying, and energiang the 
soul of humanity in all parts of the world. 

Combine the qualities of a Patriot with a spirit of Determinatacm 
and Intrepidity, and you have a sublime Hero. And he^ too^ is a 
reformer. He rises superior to timoHBanctified customs, and throws 
open the gates to new discoveries. His unconqneraUe i^irit 
inspires timid minds with power; and his daring courage strength- 
ens their efforts in fresh directions. 

Tt was the fire and principles of patriotism which developed the 
senius and herokm of our General Washikgton. It was but 
the misdirected fire of reformation that aroused Napoleon to his 
desperate struggle for vast possessions. But the patriotism and 
energy of Washington's nature, were developed by the wants and 
necessities of the times ; and he was a hero of many achievements 
on the field where struggled the fiend of Despotism with the anpel 
of Humanity, 

Washington manifested the indomitable zeal and determination 
for man, eminently qualified to reform the political evils of our 
nation. The uniform judgment which he displayed at times and 
under circumstances when judgment was indispensable, and the 
expressions of sympathy which emanated from him concerning the 
unfortunate sufferers of the revolutionary conflict, gave Americans 
reasons to hope that he would unfold the qualities of patriotism 
and heroism during the period of his administration. 

Combine the splendid and powerful qualities of the patriot and 
the hero, with Thought and Deliberation, and you have a L^is- 
lator. And he, too, is a reformer. He has an indwelling love for 
his country and humanity; a desire to explore and acquire a 
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knowledge of new r^ons of thought, and his authority is Reason. 
He 18 a man capable of developing new laws, establishing new 
customs, and introducing his fellow-men into new paths of progress 
and development Zoroaster was a reformer. He collected the 
national laws of most ancient £^ypt ^nd Persia, and from the old 
elaborated a new code by which to govern and reform the subjects 
of his empire. He was obliged to leave the old paths, and, in 
doing 80, he impressed his spirit upon the hearts of his people and 
the institutions of his age. Then came the Legislator of Mount 
^nai — ^the leader of the Israelites, and the Jewish Lawgiver. He, 
too, was an embodiment of the civilization and advancement of his 
time ; and his laws were suggested by the immediate wants and 
requirements of his followers. Containing principles of despotism 
and retaliation as those laws do, they are nevertheless an improve- 
ment on the Zoroastrian code. But Moses was obliged to rise 
superior to the idolatrous multitudes who were lus followers, 
friends, admirers, and enemies. His experience with his followers 
is not unlike that of our noble Columbus, whose crew, as the vessel 
was sailing to points unknown, became skeptical about tiie success 
of the adventure, and accused him .of having enticed them from 
their homes, and. even threatened his life. The laws of Moses are 
dedsions of his own reason. The su^estions of his people^ and 
the sanctions of lus wisdom combined, formed the legislature where 
those prindples received the Authority which they exerdse over 
the world even at this day. 

And Solon, the Athenian lawgiver, was another example of 
independent research, independent legislation, and independent 
authority. He stood far above the intellectual growth of his 
countrymen. He was the object of their blame and praise. He 
possessed great Wisdom ; and was a vigorous thinker, and a sincere 
lover of humanity. He was an orator, a legislator, and a reformei 
in mo^rals and government. But he, too, was misunderstood and 

7* 
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dethroned, ^s professed friend, Pisistraiiis, conceived fAam 
whereby to overthrow the Republican liberty wj^ch Solon had 
established in Athens, and the people not comprehending the 
goodness of their lawgiver, repelled him from the seat of giovem- 
ment and forthwith sustajped Pisistratus in his sovereign and 
despotic rule. " Oh, my dear^icountry,'* cried Solon, ^ I aided thee 
with all the assistance which my words and actions could afford ! 
oh, my dear country I since I am the only man who declares him- 
self the enemy of the tyrant, and since all others are disposed to 
receive him as their Master, I leave thee, I abandon thee forever T 
Solon is not the only man who has discovered that true genius and 
patriotism are persecuted by the fiEdseness of friends and the ignc^ 
ance of enemies. It seems even so, that when Dght shines into 
darkness, the darkness comprehends it not — so it is when genius 
reflects the light upon the world. 

Solon was a reformer because his heart, his reason, his intuition, 
constituted his Master. He had no other authority, and he was 
therefore prepared to reveal truth and develop the principles of 
reformation. Therefore Solon stood by himself ; so did Socrates ; 
so did Plato ; so did the more, modem reformer, Jesus. The latter 
was a legislator as much in advance of Moses as were the former in 
advance of Zoroaster and more ancient rulers. 

Jesus was a reformer because he was still more free from educa- 
tional influences than were any of the previous minds. He was 
more simple in his mode of developing laws than they, and his laws 
were less numerous. Zoroaster, and Moses, and Solon, and Socrates, 
and Plato, unfolded laws having a progressive tendency to ultimate 
in a similar state of social and moral harmony ; but they did not 
embrace, as Jesus did, in one short comprehensive sentence, the AU 
of their commands. While Moses was impressed to convey hit 
principles of social and moral government in the form of ten cOf»- 
mandmentSj and the subsequent lawgivers their principles in mor« 
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•r kes numerous sentences, Jesus put his down in a pure, all* 
embracing, Laconic style. He gave the world a new command- 
ment — ^ That ye love one another." This is a concentration of the 
excellencies of all previous laws^ and a summary statement of what 
Jesus was designed, or, more properly and philosophically speaking, 
of what he was constitutionally qualified, to reveal to Man. 

But he was superior to his age, and his age comprehended him 
not. He was a martyr to the philanthropy of patriotism ; he was a 
martyr to the zeal and dauntless courage of heroism ; and he was a 
martyr to the simplest law that was ever uttered. In a word, he 
was above his nation and his age ; he was a reformer, and his age 
nailed him to the cross I 

But what we should bear in mind in connection with the life and 
teachings of this incomparable reformer is, that he acknowledged no 
Authority superior to his spontaneous intuitions, and the divine 
suggestions of his own reason. These were authoritative to him be- 
cause he felt that ^ Our Father who art in heaven" inspired his soul 
with Love and his Reason with Wisdom. We should remember 
tiiat Moses had no other authority ; that Solon had no other ; that 
Plato had no other; that Jesus had no other ; and that therefore 
the true reformer can have no other ; because it is only through the 
pure mediums of Intuition and Reason that truth can flow into the 
world unmingled with the falsities and imperfections of books and 
human authority. 

JETow came Christ possessed vnth such infinite acquirements ? 

This inquiry can not be profitably and effectually answered, unless 
we know which view of Christ suggested it ; for there are repre- 
sented in the general mind two distinct Christs — one of the reasoOf 
and the other of the affections. 

What is meant hy the affections f 

The affections are inclinations which spring spontaneously from 
the soul of the mind ; that is, from the rudimental essence of which 
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the mind is organized — its We. Tliese affeeiaons sn nalm&twktA 
to the will and goYemment of reason, and in a well derek^>ed and 
directed intellect, they are thusgoyemed; bnt| owing to the igno^ 
ance of men concerning themselyes^riieason is permitted to be tum- 
meled and held in subordination by the afieotiims, which reoArt 
right or wrong directions according to the lay<»ableiidaa or iinfiiy<M^ 
ableness of influences which arise from the sitoations of hfe, fitcan 
surrounding circumstances, and from education. If reason is sub 
jected to the affections, and is not made the medium through wiiicb 
we receiye knowledge from the outer world, then the aifectiona wiH. 
admit and ardently cherish whateyer object, Mth or doctrine may 
be presented to them clothed in captivating robes, though it may 
involve the most palpable errors and inconsistencies. 

What 18 meant by the Christ of the affections f 

The Christ of the affections is a being who is believed to be the 
concentrated development of special providences eternally instituted 
and established in the constitution of things ; a being who possessed 
unnatural endowments and exhibited incomprehensible powers; 
whose whole life exhibited but a succession of supernatural phenom- 
ena; and whose death was attended with a series of corporal 
changes and transfigurations, altogether novel and unexampled. 

The tendency and effect of this faith, is to amaze and confound 
the uneducated, but not to enlighten or refine them. This heredit- 
ary belief is incorporated in almost all departments of education, and 
is instilled into the youthful mind, accompanied with the injunction 
'^ question not its validity." These minds develop themselves intt 
manhood, and are talented perhaps, and commence the promulga- 
tion of this figdth of the affections. And by them Christ is endowed 
with attributes, which are magnified beyond the simple truth, and 
thus he is removed from our imderstanding. Consequently, many 
minds experience a trembling delicacy whenever the name of Christ 
is mentioned, and never attempt to reason concerning him, or if they 
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do, it 18 for the purpose of conferring more brilliant honors upon 
him, and rendering more hischly supernatural his mission and ac- 
ZpIishmenlB. ^us r^ty is tranrformed into imagination, and 
still seems to be absolutely true ; thus the Christ of the affections is 
our enthroned idol, bearing but little resemblance to the Christ 
which reason recognizes as residing on the earth about two thou- 
sand years ago, and doing good to the children of men. 

What is meant by the Christ of the reason ? 

The Christ of the reason is a good, amiable, benevolent, and un- 
assuming man ; who not only loved, but impressively taught the 
simple and practical truths of peace and righteousness ; who re- 
lieved the diseases and sufferings of mankind, whenever and wher- 
ever he could ; who was great and noble, because simple and good ; 
and who, after living a righteous life — ^teaching men to know them- 
selves and love each other as children of one Father — ^was crucified, 
according to prevailing custom, for his open and unreserved denun- 
ciation of the popular doctrines, philosophy, institutions and cere- 
monies which characterized the whole Jewish nation. Thus the 
Christ of the reason is a natural man, but the Christ of the affections 
is supernatural ; the one is reality, the other is a creature ci the 
ima^nation. 

Why was Christ superior to his fellow-men f 

The difference between Christ and his fellows was not conspicu- 
ous in ajiy thing, excepting his well-constructed and comparatively 
perfect body, and his well-balanced and harmoniously developed 
mind. These are the natural and legitimate consequences of a 
proper coi^oeption, a proper birth, a gentle culture, and a meditative 
association with the objects and scenes of Nature, which tend to 
refine and elevate the soul. He was distinguished from other men 
by two prominent characteristics : first, by a peculiarity of deport- 
ment and personal habits ; secondly, by the promptness and origin- 
ality of his answers to the profoundest interrogatories. The causes 
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are plain. The one resulted from aoddents of birUi, and the infli- 
CDces of outer association ; the other from the intuitions of his mir 
sophisticated mind, because untrammeled by sect and popular 
Buperfidality. The manifestations of his simple and spiiitaalizing 
morality were ever in keeping with the circmnstances of the multi- 
tudes which surrounded him, and which called them forth. The 
causes and their effects are visibly represented together as relating 
to the character of our spiritual and brotherly reformer ; and all 
tliat can not be explained of him, is referable to the imperfections 
of ecclesiastical and biblical history, or to that which men have done 
for him, and not what he has done for men. Local conditions, cir- 
cumstances and influences favoring a local development of extraor- 
dinary correctness, Christ exemplified that perfection of character 
and amiableness of disposition which we greatly admire. As he is 
represented to the reason as a noble child of an eternal Father, we 
hesitate not to consider him a model man, and as an example of 
what the race will be. 

Was Christ an example of what the J^ace is destined to hef 
Nature proves man to be a microcosm — a combination of all else 
in the material world, and tlie most perfect embodiment of Harmony. 
We believe that the race will progress and grow to the complete- 
ness and stature of a perfect man. Thea will be exhibited that 
harmony of structure and reciprocation of justice so admirably rep- 
resented in the human form. In this sense do we believe that 
Christ was the model man, and a living example of what the race 
is destined to be; and, the latter in its unity will possess and exer- 
cise his powers, which were displayed in deeds of mercy and exem- 
plifications of native righteousness. But in order to ascertain thg 
truth of the doctrine of this general development, we must elevate 
our thoughts above ourselves, and all fragmentary and individual 
organisms which confound the superficial observer, and calmly con- 
template the substantial evidences of the great law of progress 
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wbidi tmiveraally present themselYes in the world of matter, and 
the world of mind. 

Jesus instituted laws and customs above tlie popular ooncepUons 
' of his time and oountiy. And the people crudfied him for what 
they considered sedition and conspiracy against the Roman Govern- 
ment. But time and intelligence have developed the falseness of 
this act, and made it manifest that Jesus was misapprehended and 
most ignobly treated. Let us be just, and think about the reform- 
ers and developments of our country, and of our age. Are we not 
also fearful of sedition and conspiracy ag^nst our professions, 
against our government and religion ? Have we not the spirit of 
persecution in our communities ? Are we not disposed to crucify 
the champion of some new discovery, and cry him down as an infi- 
del, or an impostor ? I am constrained to acknowledge that we 
have the old spirit of bigotry, persecution, and intolerance, lurking 
in our midst. We crucify in our minds and speech ; but, fortu- 
natdy for the reformers of our day, the rack and stake have £allen 
into disuse-— they are frightful monumental evidences of past ignor- 
ance and transgression. 

Ltourous, the Spartan law^ver, acknowledged no Authority but 
reason and intuition. He was a lover of mankind ; and did much 
toward revealing the principles and practice of Democracy. He, 
like the first apostles and Paul, held all things in conmion. 

Charlxs FouRisii, the Social legislator and reformer, lived in 
advance of his age. He was not appreciated nor kindly treated. 
He devoted his life principally to the reformation and re-organiza- 
tion of Society. He labored to disabuse the popular mind of those 
hoary-headed and time-sanctified theological errors which poison 
every thing they touch. He labored to exalt the passions of the 
Soul, and attune their acts to harmony. But let us be impressed 
with this fact, that Fourier lived far above the limited comprehen* 
non of the people. It was therefore th^r t^'wcrawc? which let him 
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die in poverty and obsooritj ; and ifc was their fear of aedition and 

oonspiracy which caused them to misrepresent i|nd d^feme his pii- 
yate character. Is it not also <mr ignorance which cansea us to 
disrespect those who disturb our religioua opinions ? Do we not 
also defame and deride them beoaiise we fefir the troths they teD 
us ; and do we not hate them because, when we behold them, their 
exalted position compels us to look upward ? 

"" What is a Foet?" it is asked. 

I answer, — Combino the qualities of the Patriot^ the Hero^ and 
the L^islator, with a love of the SuUime and Beaqtifali and you 
have a Poet. And he, too, is a reformer. The illumination of 
genius lights up the mysterious caverns of his Soul, and nnlbkls 
serene thoughts in the inmost sanctuary of his being. 71^ sympa- 
thies of humanity expand his heart ; and prophecies of future peace 
press his pen to utterance. 

When I think of David and Isaiah, and the old prophets of the 
desert, I behold reformatory poets — ^poetically prophesying on the 
extirpation of social bondage and depression. They dwelt long and 
ardently upon subjects of solemn import, and unfolded the fullness 
of their internal enlightenment in language at once ci^tivatii^ and 
beautiful. The scenery and the salubrious air of the East awaken 
poetry in the soul, just as the landscapes and flowers of Italy exalt 
the nervous organization and refine the mind. Aralua is replete 
with native song. The simple heart but vocalizes the manifold ob- 
jects of inspiration. Persia is saturated with mythology ; and some 
of the poetical revelations which these mythol(^cal tales of the 
East have developed, are as yet unparalleled. 

But when we step into Egypt, the grandeur and expansivenesa 
of the prophetical poetry which break upon us are calculated to 
intoxicate and spiritualize the mind. Thus I consider the poetry 
of tbd Old Testament as an improvement and reformation on that 
of penous ages ; but it was so far in advance of the age in which 
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fl WM mttered that its Authors were bat iittlo understood and 

poBpecveo* 

But Homer comes forth as a reformer and systematizer of what 
had gone before. He was himself an embodiment of his age more 
a representative of his age than its poetical reformer. 

But what we must remember is, that Shakspeare, Pope, Pollok, 
and Milton, cBd not strive to represent others — ^that thej were the 
direct mediums of originality and poetical inspiration. In this 
respect they were true reformers. Reason, feeling, and conviction 
were their guides to truth and utterance. Who can perfectly com- 
prehend Shakspeare's gentle muse without being similarly organized 
and situated — without having the same avenues of his soul opened 
in the same manner, to the same sources of inspiration ? Hence a 
foil century elapsed ere Shakspeare was recognized as a most 
wonderful poet, and as an immortal Author. The literary excel- 
iendes or imperfections of these poets I am not now considering, — 
only the independent, self-representative character of their several 
productions. And in this respect, I say they indicate the originality 
and superior qualities of the true reformer. 

But have we poetical reformers among us ? — ^Very few. The 
cause of ibis is, that modem poets strive to be a Homer, a Milton, 
a Bums, a Shakspeare, and not themselves — not the representatives 
of their own intuitions. This going out of themselves for Thought 
and Authority, closes up the avenues of spontaneous communion 
with nature. It arrests the development of Genius and Wisdom 
in them, and renders them not tme but felse poets and mechanical 
rhymesters. In this age, poetry — true 'poetry — ^is more universally 
understood and applied to practical purposes than formerly. As 
the soul, and the human race, approach the era of social and 
spiritual harmony, which is just beginning to dawn on the world, 
the prindple of Poetry which is music, and which is Harmony, is 
more easily comprehended and practiced. Thus, harmony in out 

8 
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souls ; haniKmy in our fiunilies ; hamioDy in society ; and Kaimoiif 
among nations, is the Music of Divine order and is the Poetiy of 
true obedience to Divine Law. 

^ What u an Artist P inquires the reader. 

Combine the qualities of the Patriot, the Hero, the Legislator, 
and the Poet, with a love of Refinement and Elevaticmy and you 
have a true Artist. And he, too, is a reformer. It is not difficult 
to decide upon the mission of the artist He is an interpreter and 
a representative of nature. He is to address the feelings and attri- 
butes of the spirit through the medium of the senses — to refine 
and elevate them by representations of native purity and divine 
images. But the true artist is not understood. He has emotions 
and impulses which he can not communicate with hia tongue or 
pencil to the critic The artist lives above the multitude ; and he 
can not receive at its most righteous tribunal, any thing like a true 
decision upon the merits of his work. Italy appears like a garden 
of Music, Poetry, and Art. The most fragrant flowers of genius 
bloom in that portion of the world. Every thing there seems con- 
ducive to the development of fine, emotional organizations. Italy, 
therefore, is highly prepared to give perennial freshness to every 
manifestation of Art and Song. Raphael, Titian, Angelo, and the 
vast constellation of contemporary and more modem artists, whose 
works are enshrined in the Temple of Art and in the history of 
Italy, were pre-eminently qualified to teach the world the beauties 
and mission of their profession. The Beauty, and Truth, and Love, 
and Education of their souls, are written in marble and on the can 
vas. The old Masters demonstrate that true genius lies hx back Oa 
canvas, paint, and pencil. If it was not so, their works could not 
have lived so long. Art was patronized and encouraged, when 
these old Masters lived, by sovereigns, popes, priests, and princes; 
but yet the mysterious science was but imperfectly understood, and 
ts advocates and devotees were not honored as the useful men of 
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thdr age. And I affirm tliat the true mission of Art is as yet but 
dimly recognized by those most devoted to its defense and illus- 
tration. 

Art refines and spiritualizes the feelings, and opens the interior 
senses to the more glorious perception and appreciation of Nature's 
beauties. Without this awakened perception, Nature is robbed of 
half its glory, and its Maker of half the homage due hiln. In our 
country, and indeed in the present age of the world, the artist has 
many things with which to contend, and encounters many discourag- 
ing influences. He experiences much obstruction in his progress 
from the injustice of critics, from the ignorance of the multitude, 
and from the pressure of personal and iamily necessities. But the 
most formidable obstruction to progress in his profession, is the per- 
petual desire on his part to study and imitate the old Masters. 
This devotion to Man-authority is disastrous to every attempt at 
progression in the science of revealing thoughts. Pictures are 
thoughts upon canvas — just as the objects' of Nature are the 
thoughts of God. As nature is a mirror in which we see God, so 
18 the Picture a mirror in which we see Nature. But Artists err 
when they copy from Raphael, Titian, or Rembrant, to the neglect 
of Nature ; for the old Masters only embodied in their works their 
respective perceptions and interpretations of Nature, and nothing 
more. Our artists take the old Masters for their standard ; but I 
wonder who the old Masters had for their standard, and as their 
guide to inspiration ? The very fact that they were original, makes 
them the old Masters. They represented their own thoughts, and 
their own discoveries in the combination of colors. And this inde- 
.pendence made them great and immortal ! We will have New 
Masters when originality, and independence of popular opinion, 
inspires some refined and elevated spirit to express on canvas hU 
oion perceptions of the beauties of Nature, and hds oton intuitions 
of invisible things. 
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IT it be asked— '^ TFilaf f9 a PiUfoMQxfter r Iieplythit^— 

Combine the qualities of the Patriot, the Hero^ the Legidator, 
the Poet, and the Artist, with a love of Wisdom and Knowledge, 
and 70U have the Philosopher. And he, too, is a reformer. He de- 
sires a knowledge of the causes of eztemal things. He op^is the 
doors and windows of his mind to the wonderfbl inagniitoeiice of 
creation ; and welcomes every impulse or impression whidi eommu- 
nicates intelligence to his understanding. But he is essentially 
superior to the opinions and education of his age, or else he eouM 
not explore new fields of science and philosophy, without fear and 
trembling. The Philosophers of Greece developed a vast amount 
of Truth and Morality ; and necessarily errors and immoraHtks ; 
but independence of research and investigation rend^ed thdr re- 
vealments useful and immortal. Pythagoras maBifeated great 
originality. His genius and comprehensiveness of mind were suit- 
able qualifications fi>r the development of the philosophy of the four 
Elements — ^Earth, Air, Fire, and Water,- -of which philosophy he is 
the Author. 

But the experience of Grecian Philost-phers, and of other inde- 
pendent investigators previous to their day, is nothing compared 
with that of Galilbo. His fearless announcement of truths in 
Astronomy in the face and eyes of the Roman church, and all its 
instruments of persecution and death, by which ChnsHans were 
made in those days, drew down upon him the bony hand of intol- 
erance and religious ignorance. 

But truth can not be crushed. It is mighty and will prevail. 
Tlierefore the Roman church, with all its popes and powers, its bulls 
and edicts, its racks and dungeons, could not kill nor crush the 
Truth, notwithstanding the threats and attempts that were made to 
destroy the person by whom the truth declared its power and im- 
portance. Glalileo lived before his ago ; and his lips were sealed 
by th^ prevailing Theology, and his influence was, for a limited 
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period, arrested by the compulsory measures instituted to enforce 
Theology — measures of cruelty, which are ever the handmaids of 
ignorance and conscious error. 

It is pleasant to know that the world has been blest with fearless 
inyestigators — with some souls sufficiently strong and independent 
of prevailing dogmas in Science and Theology, to venture into new 
paths of inquiry. Thus we have the examples of Sir John Her- 
sdiel, of Sir Isaac Newton, of Benjamin FrankHn, and of numer- 
ous others in France, Ikigland, and Germany. 

The p<^ular church is ever ready to cry out heresy and infidelity, 
wh^i a new light appears in the world of Thought and Inquiry ; 
but the church is too full of imperfections, it seems to me, to suc- 
ceed much longer in repressing the tide of intelligence. It is cer- 
tain that she can not withstand its mighty current as hitherto ; and 
I trust the time is not &r o£f when she will be bs^tized in its pure 
Waters. 

The philosophers of whom I have spoken developed many truths 
in their respective fields of research, which previous philosophers 
and the world generally, knew not of; so likewise have we the right 
to go on, encouraged by their example and strengthened by their 
experience, and explore the fields of immensity. As they unfolded 
truths in advance of previous minds, so may we unfold truths in 
advance of them-— regardless of the perpetual opposition of the 
unadvanced church. The philosophers had no other authority 
than Reason, — so likewise should we have no other, — if we desire 
progression, no other should preside over our investigations. 

Have we any philosophical reformers among us ? We have men 
who talk about philosophy ; but have we true, independent, unpre- 
tending philosophers ? In the silence of the night, when no olject 
intrudes upon the vision, and no prejudiced multitude disturbs one's 
meditation, then we are all, more or less, reformatory Patriots, 
Heroes, Poets, and Philosophers; but, when there is an (K5ca- 

8* 
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sion tot the manifestation of this freedom of thought^ do yon thea 
stand firm,— defying the popular persecutions of the daj? 1 
think we are like the artists of our age, — ^too devoted to the Old 
Masters! 

When Robert Fulton first launched his steamboat upon the waters, 
your fathers laughed at, and at the same time deplored his mental 
derangement ! They were skeptical as to the practicability of bis 
midnight dream — ^they thought him demented. And when^ more 
recently, the proposition was announced that steam could be em- 
ployed to traverse the country on Rail Roads, it was met bj the 
public by the same sneers and prejudices with which their fiMhers 
met the proposition of steamboat navigation. 

Benjamin Franklin was a great and good man ; so w^re his com- 
peers in sdence and philosophy ; but suppose Professor Morse had 
taken Franklin for his Old Master, would people be discoursing &• 
miliarly every day, in all parts of the country, by the Magnetic 
Telegraph ? Suppose Mr. Porter, of New York, had taken Robert 
Fulton and Professor Morse as his Masters in the science of naviga- 
tion and transportation, do you believe he would have dared to 
think about inventmg an atmospherical locomotive ? I think you 
perceive why we have but few philosophical reformera. 

" What B a Theologian ?" methinks the reader inquires. 

Combine the qualities of the Patriot, the Hero, the Legislator, 
the Poet, the Artist, and the Philosopher, with a Love of the Unseen 
and Eternal, and you have a Theologian. And he, too, is a reformer. 
Ilis mission is to the SouL His duty is to cultivate its powers and 
elevate its impulses. He should teach the world of Ood. The 
earth, the sea, the firmament, are the Word and Work of the Ruler 
of the Universe ; and these are the lessons which the Theologian 
should teach the World. But the true Theologian is superior to 
his age. You all remember how the intrepid Paul was persecuted—- 
how he died that his teachings might live ! The page of humanity's 
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is stained widi large drops of blood from the hearts of dying 
martyrs I How eyidently is the voice of persecution the mere native 
langoage of ignorance I When you hear a man spoken against, 
despised, defamed, consigned to endless woe from the pulpit, he 
sorely has some extraordinaiy truth and merit ; and I beseech you 
to suspend your judgment concerning him ; for he may be a Christ, 
a Paul, a Kevelator of some important truth, and the people. Jew- 
like, fearing sedition and conspiracy against their old opinions, may 
be seeking to crucify him. 

When Martin Luther first began the study of Law, he little thought 
<^ being the instrument of reforming Catholicism. But subsequent 
investigation convinced him that his duty was not only that of a 
friBTy but that he should reflect new light into the darkness of pre- 
vailing Theology. Do you remember the consequences of his refor- 
matory efiforts ? They were simply these, — ^he was calumniated, ex- 
communicated, and denounced as infidel. He was superior, however, 
to the mere forms and ceremonies of the age, and consequently suc- 
ceeded in impressing his doctrines upon the hearts and institutions of 
his countrymen. His doctrines are still incorporated in the articles 
of the Church of England. But he did not discover all the^ruth in 
religion, or else John Calvin, (the ambitious tyrant and selfish bigot, 
as his thoughts and deeds declare,) could not have developed a more 
rational and truthful system of opinions. That he did do this is 
generally conceded throughout Christendom. The Presbyterians, 
the Congr^ationalists, the Calvinistic Baptists, and other subdivis- 
ions of th$ anti-Lutheran church, are living evidences of this Theo- 
logical achievement. And John Wesley also made new discoveries 
in the field of religious investigation ; so have many minds before 
and after John Wesley. And have.^ey not all suffered the pen- 
alty of their independent and straightforward course ? Their his* 
tory answers this question with a fearfal force— « force, which strikes • 
at the root of sectarianism and retigious bigotry I 
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But it IS now proper to ask, lia^e we Theological refimieB 
among ns ? We have men — preaehen — wbo pretend to eipoand 
Theology ; but have we any free, imprejudiced, indonutable tlieolo- 
gical reformers in our community, or even in our age? The 
response is that dergymen, too, are devoted to the Old Mast^s? 
They dare not leave the old paths, as if troth were net every where 
and in all things. They arei not even so free as was good old David, 
who believed that if he descended into hell, Ood would be with 
him. 

Luther and Calvin left the Old Masters and explored new regions 
of thought, and even found much truth in the old dogmas ; so 
should we leave Luther and Calvin, and search lor ourselves. They 
made improvements in Reli^on — and you all bdieve it, — have im 
not, then, the right, and courage, and magnanimity, to ffo on tvith 
the toork of reformation f Suppose Luther had received the Pope 
for his Master, do you believe that Lutheranism would now be pro^ 
claimed from the pulpits of the churches of England, Scotland, and 
Germany ; and from some of the Trinitarian, and Unitarian, and 
Universalist churches of our country ? Certainly not Suppose 
Calvin had taken Luther for his Master in matters of religious belief 
and duty ; do you believe that Calvinism would now be preached 
and enforced, by the roost learned and accomplished minds, frx)m 
the pulpits of Presbyterian, Congregational, and Baptist churches 
in our community? Certainly not Suppose the noble-hearted 
John Wesley had taken Calvin as his Master, do you believe that 
Methodism would now be preached to the world ? Certainly not 
Suppose, then, that wb (for we are disciples of one or the other of 
the modified forms of the prevailing sectarianism,) I say, suppose 
we consent to receive Martin Luther and John Calvin, as our Mas- 
ters, do you believe we shall ever make any progress in religious 
truth and liberty ? — ^No, never ! 

The time has come, then, for Reason to mount her throne, and 
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judge the religioQS worid universally. It is the only true Master. 
Wie experience of the past proves this, and the present enforces it 
The true Theological reformer, therefore, is above the authorities of 
Books and Men. He can not see sects in heaven. His heaven 
consists in his living in harmony with the Laws of ISfature ; and 
hffi happiness consists in the elevation and Peace of Universal 
Man! 

I can not leave the subject of religious progress and development 
without adding a few more reasons why we should advance in that 
department of human inquiry. They are these : we have had 
reformation in the science of Law — ^in the science of Medicine — ^in 
the science of Mechanism — reformation in Philosophy — ^in Tem- 
perance, and in Theology, up to this day ; and now I ask if it is 
* not reasonable that we should perpetuate the reformation in the 
simple science of religion ! In the science of Medicine wonderful 
developments have been made. After Hippocrates and Galen^ 
there came intermediate reformers, who remained very near the old 
sdiool of Allopathy, until Saknemann declared his important dis- 
covery, that a less quantity of me<Hcine in a higher state of refine- 
ment and concentration, was more suitable to cure diseases in an 
organization where every atom is moved by the electrical prindple, 
or by spiritual impulsions. Then came Thompson, who declared 
that a total devotion to physical temperature, and to the medical 
properties of plants as agendes in the cure of disease, with a com- 
plete abandonment of Calomel and Bleeding, is the only safe way 
to procure and preserve health. Then came Priesmitz, who de- 
clared that a total abandonment of all medicine, and a strict devo* 
tion to personal cleanliness by employing cold and warm water 
systematically, is the only true method whereby to cure all the 
forms and modifications of disease, and restore the body to its 
natural condition. Then came Samuel Dixon, of England, who 
declares, that a rejection of all learned errors in every form of 
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medical scieiioe, and an applicatkm of tbe eaoeMencieB of eadi syi* 
tern in the cure of Disease — a union of all the ^ood each systen 
contains — \e the only method by which to derelop troth and benefit 
mankind. Therefore we have Allopathy, Homoeopathy, Th<»Dp- 
Ronianism, Uydropathy and Chrono-Tliermalism, not one of which 
would now exist, had not some superior mind towered above the 
doctrines of his profession, and declared the truths he beheld from 
liiii own position. 

Tlie sdence of medicine is confined to the sphere of physicd 
Hufforing ; and the science of religion is confined to the sphere di 
the mind. The former acts upon the mind through the bod^ ; the 
latter nets upon the body through the mind ; why not, then, strive 
to porfoot one as well as the other ? — for Happiness is the objeet, 
end, and aim, in either case. Do not shrink fix>m the attempt to 
rofonn religion I Do not believe that the world is suffidentlj 
(MiligliUmcd in that science, or that further enlightenment is impos- 
Hiblu ; for I dare affirm that your fathers laughed and sneered at 
UiiiigH whidi you now believe to be truths. And it is not wholly 
itniMMiHihlo tlmt what you now believe to be good, sound, unchange- 
nbln n^ligion, will be rejected by your children as erroneous. 

Many corcmonios of the Lutheran or of the Calvinistic church, 
%T\\ (U)ubtJcBs regarded by some of you as not essential to salvaticHi. 
If thorns ooromonios were ever essential, they are now. The doc- 
trino of Uin oonHigimiont of helpless, sinless infiuxts to endless 
inUt^ry, wnn uiuh) uHtocmcd as a sacred truth ; but now you regard 
It UM an orror. If tlmt doctrine was ever truth, it is true now. On 
ihn Niuiitt principle of religious improvement, it may be said, that 
wlii«t yfm now Mieve to be a Divine Revelation, will bo r^arded 
Uy t\\i\m\ g(«n(^rationA — ^your children — as you now r^;ard the 
Hm^ml Hook of India, or Uio Koran, or as you regard the Mythot 
niiy of \\u\ Ariihiaii and JVirsiuu World. 

If yaw would (^mpu tho Hurciwtic smile and the disapprobation 
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tif the intelligonce of future generatioiis, or the philanthropic 
compassion of advanced minds in jour midst, become yourselves 
reformers. That is, keep the doors and windows of the mind open 
to the influx of thought. Though such thoughts may at first be 
strangers^ I admonish you to entertain them ; they may be truths. 
Fear not to entertain Strangers^ for thereby you may entertain 
Angels, We now come to the main question — 

Who is the true Reformer ? 

Combine the qualities of the Patriot, the Hero, the Legislator, 
the Poet, the Artist, the Philosopher, and the Theologian, with a 
Universal Love and a desire for Universal Harmony, and you have 
the Trub Rbformbr! 

But before I proceed to describe the character and mission of 
the true Reformer, I desire to call attention to a few reflections * 
respecting the three classes of reformers which the present structure 
of Sodety seems to develop — viz.: An Oppositional class — a 
TheoreOeal class — and a Practical class, 

Ist WTiat is meant by the Oppositional class of reformers ? 

By the oppositional class, I mean those individuals, who, becom- 
ing fatigued and disgusted with the hypocrisy, deception, and 
injustice of the present state of Society, strive to combat and 
demolish every profession and opinion with which they come in 
contact. Their perceptions are generally limited as to the real 
- causes of hypocrisy and social antagonisms, and consequently they ' 
blame and condemn what, and where, and as, they should not. 
We can always know such persons by their lugubrious and misan- 
thropic air ; or by their disposition to uniformly condemn persons 
and things in an unkind manner. They are usually restless and 
discontented. I speak of this class of reformers, so called, because 
undiscriminating minds confound such individuals with those who 
feel and act vastly diflerent in the field of reformation. Minds of 
the oppositional class are disposed to disturb public and religious 
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meetings ; ftnd will intrade their sentiments upon indindnah qoili 
unprepared to receive them. They offisnd those honestly ente^ 
tained opinions, which religiously educated minds have ioobihed 
from the current expositions of the Bihle and Gatedusm; and 
frequently go counter to popular customs because of thdr love of 
opposition and discussion. They talk loudly and preach strenu- 
ously against popular abuses, and about refwrnatioa ; b«it assuredly 
they are not qualified to occupy the commanding position of the 
true reformer. 

2d. What U fMont by the Theoretical does qfr tfa rmer s f 
By. the theoretical class I mean those minds, who, dissatisfied 
with the present order of things, devote considerable tiiou^t to 
the searching out of new Theories for the re-construction of Society. 
But this class comprehends a vast variety of talents and concep- 
tions. The most illustrious minds that ever lived were theMetical 
reformers. They had theories without practice. They lived cen- 
turies before their time. The philosophic Bacon lived thecxretically 
in a new state of society of his own construction, viz., in the *' New 
Atlantis." So did the Monk of Campanella, in his ^ City of the 
Sun." So did St Pierre, in his "Dream of Perpetual Peace." 
So <Hd St John, in his '^ Millennium." So did Jesus, in his ** King- 
dom of Heaven on Earth." So did Fenelon, in his " Voyage to the 
Isle of Pleasure." So did Sir Thomas More, in his "Utopia." 
And so did Moses, and the children of Israel, live, theoretically, 
in advance of their age, in the " Promised Land." And I might 
quote numerous other minds, who, towering gloriously above the 
imperfections of present Sodety, have theoretically established an 
" Era of Peace on Earth," which they prophetically beheld firom 
their superior position. 

There is a vast difference between the oppositional class, and the 
theoretical class, of reformers. The difference consists in Hie former 
perpetually combating professions and individuals; and in the 
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biter rising, Phenix-like, firom ont of the dust ftnd ashes of htuniin 
jgnonmoe and misdirectiony into a more glorious and luffmonious 
fiiture. The difference is obvious. 

dd. What is meant by the Practical close of reformeref 

"Bj the practical class, I mean those individuals who strive to 
live the true life ; who exercise the principles of love and reforma- 
tion in their daily walk and conversation ; and who are themselves 
the embodiments of what they profess to believe and teach the 
world. This class is composed of those minds which are &t]gaed 
with, and repelled by the chicanery, the frauds, and the corruptions 
of prevalent Society. They form themselves into concununities, and 
strive to exemplify the beauties and joys of a new order of things. 
Thus we have Industrial Associations, Odd Fellow Associations, 
and Shaker Societies, — ^and, indeed, these attempts extend fiir 
down the history of Mankind. The first apostles of Christianity 
held all thing9»in common ; so did Lycurgus, the Spartan lawgiver ; 
and so did Plato, in his glorious " Republic." 

But more especially are the practical class of reformers those 
individuals whose lives and deeds are exemplifications of fraternal 
Love and distributive justice. Of course, the relations which the 
interests of such minds sustain to the conflicting interests of a com- 
munity, make it extremely hard for them to live out uniformly 
those principles of justice which reside in the soul. But never- 
theless, we have had, and have now, a few examples of practical 
philanthropy. 

From what has been said, I think it will appear evident to every 
reasonable mind, that reformers of the most practical class are dis- 
tinctly different, in their peculiar characteristics, firom the theoreti- 
cal and oppositional class ; and that the practical class is the highest 
in the scale of natural and spiritual development, because they man- 
ifest the inherent qualities of their souls in a well-ordered life, full 
of temperance, patience, brotherly kindness, and glorious deeds. 

9 
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** JBut why is the true Befotmer euperior to his age P is Im 
•aked. I reply, that the true Befbrmer is superior to his Age, be^ 
cause he lives above it in a Temple, oompoeed of the oomhinei 
Wisdom and experience of every age, and which is built b j the 
united assistance of every Nation. There is not a, single science, a 
single truth, a single experience of any kind, in the vast world of 
Ages and Nations previous to the present century, which is not in- 
corporated, in one form or another, in the Temple of Ejiowledge, in 
ip/hich the true reformer is at home above the earth. 

The true reformer unpartiaUy judges the merits of every science, 
philosophy, and religion, and appropriates the good they have to the 
construction of his temple, which is the asylum of aU nations, and 
the free habitation of all systems which unfold themselves in the 
soil of freedom and civilization. And when the world of mind be- 
neath the reformer shall have attained his position, they can look 
about and truthfully exclaim — 

" *T was But the ruin of the bad — 
The wasting of the wrong and ill; 
Whatever of good the old time had 
Was living still." 

And the true Reformer is superior to his age, because, — ^while the 
world of minds are worshiping various kinds of religious or sacred 
books, which trammel and stupefy the spontaneous impulses of the 
Soul,— he has no other book than Nature. He adopts Nature as his 
revelation of the Divine Being. In Nature he can learn all the 
physic^, intellectual, and moral laws of its Author ,' and it is the 
only book which cau not be changed, misinterpreted, or manufac- 
tured by human hands ; and in it no passages can be erased, or in- 
terpolated, or transposed, to suit the interest and predilections of 
clergymen or laymen. If any man is considered a reformer, and, at 
the same time, receives any other book than Nature, for his revela- 
tion and guide, then Tie is not a True Reformer. 
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The trae Reformer is superior to his age, because, — ^while the world 
«f xniiids about him receive men and books for their master, — ^he ao* 
knowledges no other master than Reason. He adopts Reason as 
lus Master because it was given by the Creator to man ; because it 
eadsted hefij/re men or books ; and because it is the prindple by 
' which every thing we know in this or higher spheres, must be rec- 
ognized, tested, and compreheiided. Reason is a harmonious exc^ 
dse of all the elements and attributes of the Soul ; and it never 
controverts truth, wdy those errors which time and ignorance have 
caused to accumulate upon it, — just as gold is tarnished by lying 
in the dust of the miser's coffer. 

The true Reformer is superior to his age, because, — ^while the world 
of minds about him are devoting their time and attention to the 
study of dead languages, — ^he studies the living languages of Nature. 
He fEuniliarizes his mind with the flowers, the insects, the birds, the 
plants, the animals, the human beings, the worlds above, beneath, 
around ; and still more the millions of worlds in Nature's more in- 
visible developments. 

His language is not so much of the tongue as of the soul, — ^not 
80 much of the human, as of the Divine. Therefore, while the indi- 
vidual minds in his community deride and de&me his character, he 
is fiir removed fircon their spheres, and is communing with superior 
worlds c^ thought and joy I The mineral, the vegetable, and the 
animal kingdoms are the words, sentences, chapters, psalms, testa- 
uKmts, and the thoughts, which the true reformer can read and un- 
derstand, because they tell of the love, wisdom, and omnipotence 
of their supernal Author. 

The true Reformer is superior to his age, because, — ^while the world 
of miuds about him are disqualified to rule and govern themselves, 
and have so much duplicity as to require legislation and positive 
enforcement of mere human or sodal laws, — ht is actuated alone by 
the universal and immutable Law of Love to Man. This law gov- 
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eras his actions in all his multi&riotis relations and interooune witk 
his fellow-creatures. It lives in his Soul, and manifests itself in Im 
actions and life. He can acknowledge no hnman law snp^ior to 
this, and nothing is obligatory to him which does not come within 
the range of the operations of this divine prindple. He desires to 
substitute this law for the partial and unjust laws of prevalent sod^ 
cty ; but his attempts are strenuously opposed by the members of 
that profession, who sometimes retail justice or injustice according 
to the magnitude of the emolument given in exchange. The law of 
Love to Man rules in the Soul, and in the Universe about him; and 
he desires its universal adoption on earth. 

The true Reformer is superior to his age, because, — ^while the world 
of minds about him are influenced by and immersed into the myth- 
ological religions of the Eastera Hemisphere, which have been sys- 
tematically sublimated by highly accomplished men, and which 
make mankind Sectarians and bigots, — his Religion is Justice. No 
religion is true unless it contemplates the endless succession of cre- 
ations as one just, inseparable, harmonious whole. And God, being 
the Great Positive Mind, must rule among the armies of heaven and 
the inhabitants of earth, with an unchanging and unerring govern- 
ment. Every thing is negative to Him. And imperfection can not 
from Perfection come ! The true reformer can have no other Re- 
ligion than justice to himself; justice to his neighbor ; justice to the 
world ; and justice universal ! With his soul expanded and elevated 
above the mechanical religions of the day, it is impossible for him 
to assimilate with those minds who join in — 

" Predestinating some without pretense 
To Heayen,--the rest to Hell without offense ; 
Inflicting endless pains for transient crimes, 
And favMng sects or nations, men, or times ; 
Or deem it merit to believe or teach 
What Reason contradicts, or must impeach ; 
Or think salvation for one class designed. 
And Heaven too narrow to contain Mankind!" 
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The true Be^Hpier is superior to his age, because, — ^while the world 
of minds about him are discussing respecting what books, or creeds, 
or religious system, or philosophy, or about what medium contains 
the only true light, — his light is Truth. All things, whether in books 
or out of books, whether denounced or worshiped, contain some im- 
portant truth to the true Reformer. Every thing brings life and 
immortality to light. The leaf that falls by autumnal winds, or 
the body that changes into dust, reveals to his spirit the glorious 
realities of another 'spring, or of the unspeakable beauties of another 
life I Truth illuminates his vaulted brow, and even while his body 
is racked with £atal pains, and is dissolving back into ISfature, his 
spirit calls for — 

"Light! more light still!'' 

» Thus truth is the divine light which protects and guides the true 
Reformer. 

The true Reformer is superior to his age, because, — ^while the world 
of minds about him are assisting to support and perpetuate the 
present order of things in trade, government, and religion, — he strives 
to inttMuce the prindples of Association, and of the re-organization 
of capital and interests. He is pained with the injustice and dis- 
satisfaction in society, occasioned by its Msq and disunited state. 
He would concentrate the wisdom and experience of nations, and, 
upon the most unequivocal basis, he would apply them to the re- 
construction <^ individual relations and interests ; and thus he would 
prevent three social afflictions — ^poverty, crime, and misery I But 
in thi^ desire, the Reformer is above his country and age. If all 
were constituted' like him, educated like him, situated Uke him, and 
harmonized internally as he is, society would at once be changed. 
Therefore the distance is so great between him and the world of 
individual conflicts, (which world the people themselves create,) 
that he can not associate with it, nor can it comprehend him ; and 
so he must expect the scoffs, and sneers, and calumnies of the 

9* 
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promiflcaous multitude, ftshioiiaUe or vn&ihioiuJile, and not bi 
disappointed. 

The trae Refonner is superior to his age, becau86,----while the woiU 
of minds desire not to leave the old paths in matters of sdenea, 
politics, and religion, — he is inspired with the sublime idea of et^nal 
PROOBB88 ! He belieyes in the perpetual improvement of everr 
thing, whether that thing is natural or spiritual, sdentific or reBgiois. 
And therefore, in this simple but irresistible conviction, the Befimner 
is removed from the comprehension of popular individuab and 
teachers ; for the latter beUeve and eloquently preach that mankind 
were better and wiser centuries ago than now, and that progren 
backward to Eden time is necessary to happiness. But the tme 
Reformer strives to bring, through the law of steady 

** ProgressioD, to the hmnan mind, 
The light of heavenly troth and wisdom new, 
To eleyate, perfect, and bleis the race." 

m 

The true Reformer is superior to his age, because, — ^while the worid 
of minds about him dream not of internal and spiritual realities be- 
ing hx more endurable than visible things, — he sees worids^n em- 
bryo — ^heaven — ^in the soul un4eveloped. The law of eternal de- 
velopment is his guide to duty and action. When he sees a germ 
he knows it contains an undeveloped flower ; when he sees a child 
he knows it contains the qualities and essences of an undevek>ped 
Man ; when he sees a man, he knows that man contains an imde- 
veloped Angel. Therefore the Reformer would associate men, ad- 
vance their interests, and develop their immortal attributes into 
Harmony. For harmony is the destiny of all ! 

The true Reformer is superior to his age, because, — while others are 
seeking for mere material habitations of rest, — ^he aspires to heaven. 
His heaven is not a locality — ^it is a state. If the elements and 
attributes of the soul are harmonized, the soul is in heaven. And 
if that soul is in America or England, or in this world or in another 
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the indiTidtud k in heaven. Heaven is harmonj. Tliereforb tlie 
true Reformer knows he never can secnre heaven by doing penanoe 
at the virgin's shrine ; nor by praying or being prayed for ; nor hf 
building churches and hiring the gospel preached ; nor by believing 
any system of religion, or trying to believe ; but he knows that 
heaven is attainaUe only through self-development and self-harmo- 
nixation. In this way he becomes acquainted with the divine within 
him, and the divine in others, at the expense of the oriental doctrine 
oC human total depravity. 

The true Reformer is superior to his age, because, while the world 
of minds about him are worshiping a God of caprice and retaliation, 
ks quietly obeys the Father of All. He has educated himself in the 
Creator's laws, and finds it easy and natural to obey them. The 
Banner can not worship a God of Abraham, Isaac, and Jacob 
merely, but he reveres the living Mind of Universal Nature — the 
Vitalizing Spirit of all existences I 

The true Reformer musi^ combine within himself the qualities of 
the Patriot, the Hero, the Poet, the Philosopher, and the Theolo- 
gian—in a word, he must comprehend, by the exercise of his intu* 
ition and reason, the truths of science, and -the nature of Man. Hk 
mission is determined by the measure of his inward capacity ; and 
his usefulness to the world is decided by the real consistency be- 
tween his preaching and practice. 

In ordw that an Age may always know who is a true and complete 
Reformer, and that it may have a sure test by which to ascertain the 
genuineness and stability of any individual who comes forth, now 
or hereafter^ in the character of a Reformer, I will simply add, by 
way of a recapitulation of what I have said on the subject, that he 
must be a True Man — ^whose Temple is the Experience and Wis • 
dom of every age and nation ; whose Book is Nature ; whose Mas- 
ter is Reason ; whose Language consists of all Forms and King- 
doms ; whose Law is Love to Man ; whose Religion is Justice ; 
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whose Light is Truth ; whose Stnictiire is Assodalaon ; whose Pafli 
is Progression; whose Works are Development; whose Homey 
Heaven ; whose Heaven is Harmony; and whose God is the Unt 
▼SH8AL Father. 

It would not be consistent with the nature of this volume to poiiy 
out the various subjects which should engage the attention of the 
true reformer ; nor am I impressed to dwell upon the methods of 
reformation which should be observed by all individuals who se^ 
and labor for personal and social improvement There will be, 
however, many important principles of mental or spirit culture inci- 
dentally developed in the sequel, which I confidently commend to 
the reader's consideration. Inasmuch as the character of this vd- 
ume is that of a ^^ Teacher," it is not to be supposed that the sub- 
jects herein discussed will succeed each other in that progressive 
and consecutive manner, which usually characterizes a work devoted 
to the special exposition of a single thought or theoiy. The Har- 
monial Philosophy has a universal sweep, because it is a '* Revela- 
tion of the Natural, Spiritual, and Celestial departments of God*s 
Universal Temple." But as the natural is Jirst in the order of 
truth, the reader may expect to find my Jirst volumes on the* lower 
or practical plane of inquiry. It is for this reason that I inkoduoo 
subjects of more immediate interest to the wel&re of society, and 
leave profounder themes for subsequent pages. Let us now proceed 
to the following chapter. 
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THE PHILOSOPHY OF CpMTY. 

Chabht 18 the perfection of all diristiaii excellencies ; it is the 
benignant ai^l of the human soul. Charity is the perfect image and 
manifestation of Fraierruil'Love : and fratemal-loYe is the develop- 
menty* refinement, and expansion of Self-love. Fraternal or 
brotherly love, therefore, unfolds itself into a most beauteous 
form — a form embracing the elements and attributes of the self-love 
and conjugal-love ; and this form, when manifested among men, 
bears the impress of an angel, and her name is Charity. The ten- 
derness of her nature, the beautiful spontaneousness of her impulses, 
and the gentleness and delicate attention, which characterize her 
intercourse with the sick, the poor, the prodigal, the abandoned, 
and the disconsolate, are precious evidences of her exalted character 
and glorious mission. 

Education and circumstances sometimes prevent the manifestation 
of her nature and influence in the world, and sometimes she is 
chained and imprisoned within the gloomy vaults and cheerless dun- 
geons of the miser's dark and selfish heart ; but when she is per- 
mitted to walk forth among men, a sweet and heavenly influence 
proceeds from her, like that from angels more exalted and divine, 
and spreads over the community in which she resides. The seal of 
divinity is upon her brow ; and she is never more beautiful or pow 
erful than when her works and deeds are unaccompanied with dis 
play and pretension. If charity is properly directed, and unre- 
strained while walking in the holy avenues of Wisdom, her deeds 
will unfold like heavenly violets in the garden of the Soul, and 
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spread the fragrance of happiness wherever she treaik. An indi- 
ndual may be distinguished for temperance, and patknoe, and pe^ 
severance, and for good judgment, and ior sectarian sanctunonions- 
hcss, '* but,*^ says a free thinker and writer of the patriarchal age, 
" the greatest of these is charity,'' 

Charity teaches us to feel that one member can not suffer with- 
out all the other members sympathizing and suffering with it — ^that 
ot one individual can safkr from pain, or punishment, or «zile, or 
destituticm, or from any conceivable affliction, without poiitifely 
affecting, to some extent, the quietude and hi^pineM of every other 
individual. Hence she teaches that the inhabitants of this j^bnet^ 
and of other planets in our solar system, and the inhabitants of the 
planets of immensity, and all the subordinate, and supenor, and 
celestial, and super-celestial angels, and the Father SQmaeli^— yes, 
that all would be disquieted and consequently unhappy^ were one, 
only one immortal soul consigned to eternal misery I 

Charity educates and expands the perceptions, and ooncepticHn, 
and all other attributes of the souL She teaches self-lore to be 
just, and kind, and gentle, with one's self. Then she expands and 
teaches self to perfect self in another — ^that is, to form a petfBct 
union with another and corresponding self^ by conjugal relations 
and attractions. Then she teaches the soul to feel its individuality, 
to acknowledge its dependence, and cultivate th^ spirit of a univer- 
sal relationship. Then she admonishes us to preserve, and p^ect 
our enjoyments, and attributes, and freedom, by perfecting and pie- 
serving the enjoyments, and attributes, and freedom of our nfiighbors. 
Thus our companions, and relatives, and friends, and neighbors, and 
all the nations of the earth, and the friends and relatives in other 
worlds, together with all the spiritual embodiments of goodness in 
higher spheres — yea, thus all will experience the glowing influence^ 
will feel the genial emlnrace, of the angel of charity ! Thus Self-Love 
unfolds and expands into Conjugal-Love ; and Fraternal-Love elabo* 
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rates the most beanteons image, — ^in lier nature, and form, and inj9a« 
enoe, the most sweet and lovely angel ; and her name is Charity. 

Whzt 18 Charitt^s field of action f 

Charity^s field of action is as expansive as the boundless universe. 
Her mission in the soul id to pervade every good act and principle 
trith tDlerafion ; and to throw around the victim of sin and circum- 
stances an atmosphere of lenity, forbearance, benevolence, forgive- 
ness, and reconciliation. Her true labor is not so much in direct 
reference to the poor, as to the causes of poverty ; not so much in 
reference to the sinful as to the causes of Sin ; it is not confined to 
the individual, but is extended to the whole. In the steady dis- 
charge of her mission. Charity is tender, gentle, unpretending, and 
strong. Consoknis of innate holiness and purity of motive, she 
never fears or feels contamination. Should she enter the most gor- 
geous palace, or the darkest chamber of corruption and disease — 
yea, should she labor in the deepest sinks of sin — she would be an 
angel still. The generous heart beats not merely for individual in- 
stances of sufifering and depravity, but for the purification and hap- 
piness of universal Humanity. When guided exclusively by Wis- 
dom, she confers her kindnesses, not upon the few, but upon the 
many, — not upon the immediate object of destitution, but upon 
the inslitntsons, hospitals, and asylums, designed by her for the per- 
manent relief of mankind, every where and in all conditions. 

Whether beating hi the midst of cold magnificence, or in the 
prison's darkest cell, the blinded, misdirected, and desponding heast 
should be warmed and illuminated by the sweet influence of Charity. 
She should mitigate the severity of eveiy punishment, 9nd lessen 
the magnitude of every transgression. Charity is not proud. She 
rides in the good man's bosom, but seldom in costly equipages. 
She rits watchfblly in the inmost sanctuary of the well developed 
soul, but is seldom found in fashionable churches. She discourses 
" in deeds, but seldom in words from modem pulpits. To search out 
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iJie nature and extent of want; to heal the udt; to breathe bene?- 
olence and reformation into the midst of pollution and depravity; 
to entertain kind feelings and sentiments toward those whor thiok 
and act contrary to our opinions, desires, and interests ; to harmo- 
nijBe and adapt individual interests and possessions to the interesto 
and possessions of the neighbor ; and to concentrate labor, capiUJ, 
talent, motive, impulse, and desire, to the end that selfishness, igno- 
rance, crime, and poverty may give place for Ihe advent of the 
kingdom of heaven, is Charity's constant labor, her glorious misskm, 
and her legitimate field of action. 

WTuLt are the Causes and Conseqtiences rf jpoverty / 
Hereditary physical and spiritual defidiendes, together with a 
combination of vitiating, depressing, and crushing drcnmstancea, 
are almost invariably the fundamental causes of individual and gen- 
eral poverty. But reverses in £Eunily relations, in entailed fortune, 
and individual occupations, among the higher and more intelligent 
classes, are not unfrequently the causes of great suffering and want 
The delicate, cultivated, and once wealthy individual generally suf- 
fers ten times more from the deprivations consequent upon poverty, 
than those who are bom amid its depressing scenes, and have 
become thoroughly habituated to its numerous consequences. 

The consequences of human poverty are many and weighty 
Some individuals are urged into what is termed vice and wicked- 
ness, because they are. poor ; others are poor because they are gen- 
erous. A man has a family ; he must have employment by which 
to feed and clothe them, and pay his rent ; he makes several unsuc 
cessful applications, for work ; the necessities of life press in upon 
him ; they make him desperate ; he begs, truthfully heg9^ and is 
scarcely noticed; he steals, as the next necessary resort, and is con- 
demned to prison. His wife and children are supported, perhaps, 
by the benevolent institutions of the city, or with thrice the ex- 
pense and much less kindness, by its numerous strangers and resi- 
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dent individuals. And thus some are wicked because they are 
poor ; and such is a legitimate consequence of poverty. 

Agdin : A gentleman has a justly earned reputation for benevo- 
lence and philanthropy ; he is in the possession of wealth ; his 
house is beset at almost every hour of the day, from the moment 
he arises imtil he retires, by applicants for work and assistance. 
He gives food, money, clothing, counsel, and imparts the sweetest 
sympathy ; he has no peace save that internal quiet which resides 
in the bosom of eonsciotis truth and good. The world seems to 
him one vast sea of trouble, poverty, ignorance and corruption. He 
becomes desperate in his efforts to refine and elevate humanity, and 
breaks in upon the investment of capital, the interest being con- 
sumed to little purpose. He thus becomes embarrassed ; he gives 
still more, and is reduced to poverty. Thus some become poor 
because they are generous. I know such instances are exceedingly 
rare, but Uiere are such instances, and such are the legitimate results 
of local charity as exercised in the relief of poverty. 

A vast amount of ignorance, vice, licentiousness, inebriety, theft, 
murder, and misery, can be traced to entailed poverty and drcum- 
Btantial influences. But then, on the other hand, the greatest, the 
noblest, the most powerful and talented specimens of humanity 
ever known on earth, can be traced to a similar origin and class 
of drcumstances. These antagonistic or opposite consequences 
depend not so much upon the immediate conditions and circum- 
stances of birth and education, as upon the constitutional tenden- 
cies and qualifications of the individual. The evil consequences of 
poverty are illustrated in the case of the most numerous dass of in- 
dividuals — ^individuals who are constitutionally weak and inferior, 
and who, consequently, hW victims to surrounding circumstances *, 
but the good consequences of poverty are manifest in a few indi- 
viduals — such as are constitutionally superior to the former, and 
who, consequently, riae pre-eminently above the immediate circum 

10 
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stances, the established customs, the preymling opadcms, and tta 
sodal influences of the age in which they Hve. 

WJuit instances does the world furnish of dstHtuHum f 

New York is a miniature embodiment and true representation of 
the whole world. It is not necessary to Tittt Paiis or London to 
become acquainted with sin and selfishness, crime and cruelty, 
wealth and wretchedness, pride and poverty ; nor to Tisit the IsleB 
of the Sea, to learn of sava^m, barbaric ignorance, and enslaying 
superstition. The great metropolis of America emlnraoeB within 
itself all the forms of real and ^ilse dvihzation, all the conflietii^ 
elements of monarchy and aristocracy, of strilb and eontentioii, and 
all the attractions of refinement, opulence, and luxury. 

Amid these depressing and elevating scenes, dronmstanoes and 
duties have compelled me to reside. It was necessary that I should 
come in contact with them every day : and with my constitatioiial 
sensitiveness and disposition to sympathize with the 8u£fering, the 
weak, and the oppressed, without possessing the means to render 
them assistance, the intercourse became exceedingly painful and un- 
congenial. I could not walk through a street with any degree of 
pleasure or satis^tion ; for at almost every comer was located a 
representation of loneliness, distress, and destitution. Each scene 
was sufficient to neutralize in my mind all recollection of enjoy- 
ment and happiness, while at the same time, the counteracting 
effort was to remove all remembrance of personal distress, oppression, 
and disappointment 

Perhaps the streets were covered with snow — the wind piercing — 
the night dark — ^the weather very cold. Perhaps the scene waa a 
child weeping, seated on a stone step or cellar door ; or, perhaps, a 
woman with a little child, with a sick husband at home, with a 
month's rent unpaid, — ^having every appearance of hunger, and cold, 
and poverty ; or, perhaps, an ^ed man — deformed, weak, tremb 
ing, and nearly divested of garments. What is a philanthropist — 
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whose heart is bexting lor haman good and hap{Miiess, to do i& such 

a case ? The forlorn look, the despairing tone, the heartrrending 

solicitaiion for money and assistance, would sink with their full force 

into the depths of my being ; i^d moved thus, hy the spontaneous 

and sympathetic sanation of pity and charity, I would nervously 

bestow upon the child, the mother, or the old man, whatever sum 

loonld consistently spare, and hasten on my way. 

But instead of being internally approbated lor, and conscious of 

doing a r^teous act, or a permanent good to the individuals, I 

invanaUy experienced a kind of condemnation and disapproval of 

judgment,— HI consciousness of inadequacy in the nature and ten- 

> 

deoey of the act This consciousness ci dissatis&ction invariably 
aucoeeded the act of ^ving, (which was generally measured by the 
impetoanty of the impube,) both concerning the influence and mag- 
nitude of the bestowment, with reference to ^e actual condition of 
the sohcitar. Whether I had given enough, and to the right one, 
were the perplexing questions. I desired to feel differently — ^to 
suspect the motives of the mendicants less, and to experience 
inward approval for the exercise of charitableness. But I Ibund the 
more I Hsfcened to petitioners, and bestowed upon them, the more 
numerous became similar wants, objects, and opportuniti^ And 
I discovered, that instead of doing a positive good and lessening the 
prevailing evils of poverty and wretchedness, I was daily strength- 
ening them, and adding more fuel to the consuming flame. I felt 
convinced that poverty and crime could not be thus prevented. 

Having ascertained what is the origin, and nature, and mission of 
charity, it is necessary to institute a few practical observations con- 
cerning the various objects and scenes which address her. New 
York, as an example and representation of all the world, lies in the 
distance bel!we me : it shall constitute the field of my pres^it ob- 
•ervation ; and perhaps the vagrants and mendicants I now describe 
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inaj liave been frequently observed, and are froniliarty known to 
manj who reside in the dtj, and frequent its busy streets. 

The fimt instance of apparent want and distress is represented in 
the personal appearance of a middle-aged woman and two qinte 
yonng children. They are resting upon Ihe cold stone steps of the 
Bank on the comer of Bowery and Grand streets. What a pdnfal 
scene I The gentlemen of business, and the gentlemen of kisore, 
and the ^hionable ladies, of the city, pass and repass the miseraUe 
objects — apparently unconscious of their einstence. Bat the ap- 
proaching philanthropist is sure to perceive them, and deeply sjrm- 
pathize with their situation, feeling a painful consdoiiisnefls of his 
mability to render them assistance. The woman is evidently waSSat- 
Ing from the effects of some disease : she seems to ezperienoe paiii 
and aches in every nerve and muscle. . Her clothing is thin, defi- 
cient, unclean and ragged. The little girl — her head resting upcm 
the mother^s bosom, with face contorted and exposed to view ; her 
body imperfectly protected from the cold ; her tiny hand extended 
to grasp the hand of charity — seems famishing for food. 

The little boy — ^with body slim, shivering, half-dad— stands, with 
iipploring look and hat presented to the passing multitude. A 
good CBristian will sympathize with them, and think '^ perhaps they 
have no home, no place to sleep, no food to eat, no money or 
strength to assist themselves. The winter will s«on be upon us — 
its deep snows-^its tempestuous storms — ^its dark, dismal, friendless 
nights — ^its heavy and dreadful consequences, vrill fell upon Ihis 
poor woman and her children ; and our good Master teaches us to 
think of the poor." Charity moves within his heart ; he bestowK 
upon the poor woman some money and advice, and joyftdly hastoka 
away. 

The second instance is an aged man. He stands on the side-walk 
in Broadway. His body is deformed, his senses impaired, his fea- 
tures shriveled; and the characters of trouble and distress are 
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written hj tiie hand of time and drcumstanoe, all over his coun- 
tenance. His body and mind seem the espedal subjects of poverty 
and misfortune. The promptings of charity cause some individuals 
amid the busy throng, to drop now and then a piece of money in 
^|y| hand. 

^fce thdrd instance is a Httle girl weeping, — ^her person and ex- 
pression representing the concentration of anxiety and destitution. 
,'She follows each smiling stranger, utters no distinct words, but 
pantomimes the unmistakeable language of want and lonehness. 

The fourth instance is an aged woman, sitting, with a few apples 
in a basket, in front of the most splendid and fashionable dry goods 
establishment in New York dty. Her expression is sad and lonely ; 
her external appearance indicates an experience of many weary 
years — ^years rife with distress and despair. Charity occasionally 
purchases an apple, pays thrice the sum demanded, is pained to the 
heart with awakened sympathy, and passes on. 

The fifth instance is an abandoned, intoxicated, and friendless 
son of Erin. Apparently he is physically well, but he has many, 
many wants, — ^he wants friends, sympathy, employment, money, 
encouragement, and fraternal stimulation. Charity observes him, is 
pained deeply, but can not assist him. The watchman conducts him 
rudely to the watch-house ; he sleeps from the combined effects of 
frttigue, alcohol, and disconsolation. 

Numerous instances now break upon my vision. Men, and wo- 
men, and children, of every nation, climate, and complexion, — ^hav- 
ing old storehouses, hulls of vessels, cold cellars, stifling rooms, and 
smoky attics, for their resting places and homes. Disease, and pros- 
tration, and destitution, reveal their hideous heads, and speak with 
melancholy tones, in almost every street and section of the city. 
Empower me, O kind spirit of Charity, to confine my vision to this 
one city ; never prompt me to view, with comprehensive eye, the 

inhabitants <d other dties, other countries, and climes , nor to fee* 

10* 
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for one single moment the realities of their real ocmditioii ; for mf 
heart would swell with sympathy, and be palsied witih consokmi 
inability to assist them ; my joyful soul would be stilled with sadp 
ness, and my brain would almost deoompose with the intensesfc 
thought concerning their relief Yes, many, very many miserahle 
objects inhabit the dty that lies before me ; I can bear the view of 
no more fearful and wide-spread scene than its BOul-ehilKng instanew 
of destitution. But it may be asked — 

Are all inMUmces of destitution real 9 

Inasmuch as every one experiences, more or less, the moral 
promptings and fraternal suggestions of Charity, it is leaaonahle to 
believe, that every one who resides in, or visits N'ew Tcnrk, must 
experience some uneasiness and depression on sedng the mendicantB 
and horrible personifications of poverty, .that walk and sit^ along its 
principal thoroughfiEu^s. Some individuals, however, become aocos- 
tomed to these scenes, and pass them by unnoticed. But to abol- 
ish the seemingly benevolent custom of bestowing local charities 
upon these apparently wretched creatures ; and to impress the abso- 
lute necessity of instituting more wise and effectual plans by which 
to remove them from the streets, and to supply their wants,— -is the 
sole object of my present revealments, 

The first instance — ^the woman and two children — was ingeniously 
arranged for the purposes of exciting sympathy and extracting gifts, 
in the following manner : The woman is not very sick, nor very 
well ; but she would rather beg than work ; and has no children. 
The little sick girl belongs to one neighbor, and the little boy to 
another ; and they are engaged, at a trifling sum per day, to com- 
plete and act out the representation. They are not destitute,— -are 
not deserving of the deep sympathy and money that many good 
citizens and strangers have bestowed upon them. I know that the 
statement of this discovery will seem to discourage the exercise and 
growth of Charity in the generous heart ; that it will tend to gene« 
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rale conflicts of judgment and hesitation, on seeing a new, and per- 
haps a recUj instance of poverty — and will tend to give Inrth to a 
cfAd skepticism concerning the honesty of every one who may be 
compelled, fiN>m the unyielding force of drcumstanceif, to solicit 
alms ; but if eveiy individual possessed the power of interior per- 
ception, and had the facdlty of just and quick discrimination, then 
a different course in reference to the relief of destitution, would be 
deemed expedient. 

The second instance — ^which was an aged man in Broadway, and 
one who has caused many sympathetic pulsations and manifesta- 
tions of diaritableness — h in the possession of a good farm, with 
agricultural stock, in the state of Connecticut. When nothing par- 
ticulariy engages his attention at home, he visits New York on a 
begging expedition, and finds it uniformly more profitable than other 
speculations proverbially indigenous to his native land. 

The third instance — which is a sad-looking fittle girl — ^is a true 
representation of a true condition, and an exact embodiment of the 
condition of very many others, who* are less known and more re- 
tired. But she receives, in the aggregate, not more than one third 
of the assistance which is bestowed upon the above detailed in- 
stances. 

The fourth instance— -which is an old woman with apples — ^is 
more wealthy than many of the well-dressed, well-educated, and 
highly genteel ladies who pass by her into the fashionable store, and 
along the streets. 

And the poor Irishman — ^what can be said of him ? He, too, 
like the poor little girl, is a truthful representation of the actual 
condition of hundreds of his countrymen — ^both in Ireland and in 
the United States. And he, receives not halfihe kindness and 
as»stance which the above mentioned vagrants receive ; because 
Charity, not being properly directed by Wisdom, expends nearly 
her last ferthing, and sheds her last tear, whenever and wherever 
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■he 18 most a£fectiiigly addreand, or is qwntanecwMly impressed to 
bestow them. 

But let me observe fiirtlier. I behold oompames of beggan, 
dressed in their most affecting miifbrm, having tot their leader and 
manager some coarse, unkind woman ; and other oompanies, hav- 
ing for their head and master some coarse and cruel man. I behdid 
an organization of German and Italian muwcJansi composed of m^ 
women, and children, who play upon their harps, violins, organs 
and who are scattered abroad over the dty of New Toik, and othei 
cities, and over the country every where ; and who are employed 
supplied with their various instruments, and sometimes are remune- 
rated for their useless toil, — ^by a single individual proprietor. 1 
perceive that the solicitation of alms has become a highly profitaUa 
and wide-spread business. And, thanks to the Father of Spirits, 
there is no want of charity in the human heart — ^it is a constitutional 
element ; but there is a great, a fearful want of Wisdom in the man- 
ner of^ and time for, its manifestation and exercise. Let us ask — 

1V7iat is the tendency of local charities / 

Hanng investigated the seeming and actual condition of the poor, 
and reflected upon the causes and consequences of poverty, it is now 
proper to inquire into the evil tendency of local charities. The 
spontaneous, local, and indiscriminate bestowment of attention and 
money upon apparently wretched and famishing individuals and fam- 
ilies, is seldom attended with permanently good results. Instead 
of neutralizing and removing the evils of poverty and want, the 
practice more frequently encourages and strengthens the disposition 
to idleness and improvidence. Instead of lessening, it multiplies 
the objects and instances of seeming destitution, and transforms the 
natural instinct of self-preservation and responsibility into a kind of 
presumptuous dependence upon the more wise, and prudent, and 
wealthy citizens. Instead, therefore, of contracting, the practice 
naturally expands and perpetuates, the evil of poverty and its con- 
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sequences. There are certain individuals, who are hereditaril/ pre- 
disposed to Hve by an indolent absorption of comfort and main- 
tenance from the general fund of wealth, industry, and plenty ; and 
these will presumptuously say : '^ the world owes me a living, the 
good people shall support me, and I will not work.'* And finding 
the generosity of the multitudes more profitable and less fatiguing 
than labor, such persons form themselves into begging organizations, 
dress theniselves in begging habiliments, and go upon begging ex- 
peditions. And thus. Charity's gentle, loving, tender heart, is con- 
stantly pained, and taxed, and wearied ; and at last, from the effects 
of over-burthen, she becomes exhausted ; and is constrained to with- 
draw her sympathies, perhaps from the really deserving and needy, 
and shut them up within the seemingly selfish attribute of selfish- 
protection. And the individuals in whom this occurs, are pro- 
nounced uncharitable I 

The practice of bestowing local charities is injurious to the pro- 
gress and development of individual ener^es : because it creates a 
false reliance upon the wealth and exertions of others, and generates 
incautiousness and a want of true dignity and self-respect. It is 
injurious because it is a positive transgression of the principles of 
Deity as manifest in Nature. The earth is watered and rendered 
fertile by the united and concentrated influence of the rain and sun 
upon its smface ; but never by drops of water here and there, and 
by spasmodic flashes of heat and light. The rain is good, the light 
is good, and local charities are good, — ^but they are permanently 
good only when they emanate from a central source, and in quan- 
tities 'appropriate and well proportioned. Charity is ever anxious 
to do good and conquer poverty and its evils ; but the custom of 
directing her exertions in a disunited and abstracted manner, can 
not but result in lessening her power, strengthening her enemy, and 
impoverishing herself. Napoleon was ambitious to conquer and 
become Emperor of the whole world ; but he, like Charity, by di- • 
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recting his forces in a disunited and abstracted manner, succeeded 
merely in lessening his power, strengthening his enemy, and aooom- 
plishing his own downfall. Charity's goodness, and Napoleon's 
ambition, have fought and labored for diumUar ends, in a MmUar 
way, and have had results analogous. I know that local charity 
does a negative good ; but, I know also, that it creates a podtive 
evil ; and hence I feel the absolute necessity of urging its inmiediate, 
but, at the same time its conditional^ abolition. Again let us ask — 

Is general charity misapplied ? 

The constitutional love of mankind for Humanity has expressed 
itself in various forms all over this country, and is beginning to 
speak in many portions of Europe. These imperfect expressions ar« 
our Odd Fellow Societies, Anti-Slavery Societies, Moral Reform So- 
cieties, Christian Sewing Societies, Temperance Sodeties, Benevolent 
Societies, and Prison Reform, and Anti-Capital-Punishment Socie- 
ties. And fraternal love has built Alms Houses, Hospitals, and 
Asylums, for the sick and destitute. And Jaiis, and Houses of Cor- 
rection, and Penitentiaries, are also, in one sense, imperfect and 
incomplete expressions of fraternal love as exercised in social pro- 
tection. The latter will disappear as Wisdom is unfolded. 

But I must confine my attention to New York. In New York 
city there are between five and six hundred thousand inhabitants 
About one-fourth of the number are decidedly wealthy ; and the 
remaining three-fourths generally occupy every conceivable plane 
between the sphere of the actually wealthy and the sphere of the 
actually poor. And I am surprised to find that in all New York 
city, there are not three hundred individuals — including women and 
little children— who are compelled to wander about homeless, in 
search of aid, food, and employment. But there are many, very 
many, who are compelled to work, day and night, for a much less 
sum per week, than is generally expended by a leisure gentleman 
at the saloon in a single refreshment upon wine, oysters, and dgan I 
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The sum which is annuallj bestowed by residents of New York, its 
visitors, and the public in general, upon the poor objects in its streets, 
in the ahnshouse, and upon the solicitors of alms in the city every 
where and in every way, is of sufficient magnitude to furnish — ^if 
systematically concentrated and wisely applied — wery poor family 
in the city wiOi a neat houaSj twenty-Jive feet square^ one story and 
a half highy sittuited upon an acre of good land ! Those persons 
to whom you gave money yesterday, are in the streets, and in th 
same condition, to-day ; give them more money to-day, and to- 
morrow the scene will equal the scene of yesterday, i^ indeed, it be 
not a more exciting appeal to the sympathies. The question arises — 

Him can local Crime and Poverty he extirpated unless So- 
ciety he re-organized ? 

Charity never moves the heart nor hand to give without causing 
the individual to desire a certain assurance, an unequivocal knowl- 
edge, that the donation will be productive of beneficial results. 
Therefore, in order to nourish, and expand, and develop fraternal 
love and good will among men, and to free the streets of New York, 
and oUier dties, of mendicants and impostors, let there be immedi- 
ately organized a Moral Police. We have a legal or municipal 
police, who, as a body of men, do a negative good, sometimes for 
dollars and cents, and for the sake of office ; but we want a Moral 
Polios, who, as a body of men, will do a positive good, for 
Humanity, and iot the sake of Principle. Clergymen and lay- 
men—good men, good women, and affectionate spirits— who desire 
that all men may be saved and come unto the knowledge of the 
truth — 9uek should, and only can, compose this Christ-like band of 
brothers. Let there be no arbitrary laws of organization, no 
specific plans for searching out and investigating apparent and 
eequestered instances of poverty and vice ; but let one impulse 
dilate thdr hearts, and energize their movements, and the Spirit of 
Christ and the Angel of Charity will form a matrimonial union. 
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Let the Moral Police be spirituallj remunerated, (whkh they 
inevitablj would be,) with an internal coMeioutness of doing goodf 
which is a treasure in the kingdom of heaven, where moths do not 
corrupt nor thieves break through and steal. And let thdr 
pecuniary remuneration flo^ from the new streams which would 
be thrown open, composed of copious contributions to the new 
movement 

The business of the moral poUce should be to search out all the 
cases and victims of actual want ; all the cases of individual vice, 
corruption, depravity, inebriety, stealing, gambling, and youthfdl 
excesses ; all the instances of female degradation and abandonment, 
and all the causes, and the extent, of those vices which flow from 
ignorance, and crushed or misplaced affection, from business M- 
ures, from moral or mental delinquencies, or deficienciee. In a 
word, the moral police must strive, and work, and pray, lor the 
establishment of the kingdom of Heaven on Earth ! And then, 
whenever the peace and laws of the conmiunity are infringed upon 
or transgressed, and the unfortunate transgressor is arraigned before 
the City tribunal to answer therefor, he will hive an advocate some- 
where among the moral police ; some one among them will be 
thoroughly acquainted with the causes and extenuating circum- 
stances of the transgression. The Angel of Charity will llius plead 
his cause, pronounce a just verdict, and suggest ways and adopt 
means by which to prevent him from doing subsequent harm to 
himself or to the interests of Society. 

The Moral Police will also report every case of actual want to 
the treasurer of the city organization, and the provisional conmiittee 
will decide upon the most permanent means of reliefj which it will 
take immediate measures to have promptly executed. If only tem- 
porary assistance be required, the committee will bestow it ; but 
the permanent good of the individual and the various interests of 
society, must ever be the first and paramount considerations. 
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To this end, let benevolent societies cease working independently 
•o^ and, as they sometimes do, in direct opposition to, one another's 
objects and interests, and strive to concentrate their spirit, impulse, 
labor, capital, and talent ; and there will not be one single instance 
of real or pretended poverty in the city, nor in any other place 
where the same measures are carried out. 

And for the sake of general health, refinement, and civilization, 
— and for the important purpose of supplying every applicant with 
profitable employment^ calculated to reciprocally benefit the indi 
vidual and the whole — ^let the entire city be cleansed and beau- 
tified; let little street-sweeping ^Is be justly remunerated for 
their labor ; and let occupations be so well selected and so well 
executed as to encourage the laborer, do honor to the executive 
committee, and make proud the spirit of reformation every where. 
America is now the great light-house of nations, — ^I desire her to 
become their example I She towers above the kingdoms of earth ; 
the clouds of old things are fast passing from her firmament ; and 
her intelligence, and freedom, and generosity, and republicanism, 
and concentrated impulses to improvement, and her sparkling 
spirituality, will perpetually send out their gentle influences, which 
will fisdl like heavenly dews upon, and bless, the unadvanced multi- 
tudes and nations beneath her. But we must strive to overcome 
evil with good ; ^orance with wisdom ; and poverty, in all things 
and every where, with abundancies, and with the inexhaustible 
productions of the earth, which is Jehovah's footstool, and with Uie 
divine treasures of the human heart, which is the vestibule of the 
kingdom of heaven. 

My impressions will not permit me to disguise the &ct, that the 
grand, ulterior chjecl of the voluntary organization of a Moral 
Police, is the re-organization of society. I appeal to clergymen 
and laymen, as the proper minds to advance such a reformation, 
because they are, or should be, the followers of Jesus, — ^followers, 

11 
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in the same sense as he was a ditciple of Aw <ABn high individwid 
Conscience — a man who sought the ^fishennen''; oocupied Ik 
time in '^ teaching" them ; fraternally associated with " puhlicans 
and sinners," and taught them ; had no other ^ place of worship" 
hut the gorgeous temple of Nature ; foi^ave sinners until seventy 
times seven ; and, in every thing and under nearly all drcum- 
stances, proved himself to he a philosophical philanthropist — ^a 
diild of Nature — a man of the Soul ! He considered his con- 
science superior to law — to custom — ^to prevailing religion — to 
prevailing government ; for he, in the name of his conscience and 
our heavenly Father^ openly, denounced the lavirs, customs, rehgion, 
and government of his age and country, just in proportion as they 
appeared to him to he uncharitable, unjust, irreligious, and despotic. 
Surely, clergymen should be more like unto their Master, — they 
should be Teachers, not in words, but deeds ! 

But before clergymen can properly ** teach" the multitudes, they 
must themselves become acquainted with the imperial laws of con- 
science ; with the nature of the soul ; with its iinpulses, tendencies, 
and dependencies ; with the constitution of universal Nature ; with 
the elements and attributes of God ; for, without the inspiration 
flowing from such knowledge and mental development, how can they 
be of any practical service to mankind ? Trammeled with a false 
education and experience, how can they develop the kingdom of 
harmony on earth ? Chained by false positions and interests, how 
can they rebuke the laws and religions of their country, when 
unjust and tyrannical ? Without further remark, however, I lefei 
to the chapter which follows. 
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INDIVIDUAL AND SOCIAL CULTURE. 

Individual Harmony is essential to family harmony; &mily 
barmony is essential to sodal harmony ; social harmony is essential 
to national harmony ; and national harmony is essential to mii- 
yersal harmony among the inhabitants of the earth. The whole 
proceeds from, and depends upon the soul, and perfection of the 
indiyidual. There is no peace and happiness in a family when its 
various members have discordant desires, feelings, and impulses ; 
and if fEunilies are discordant,, society must and will correspond. 
And so likewise do nations war with one another, if society is con- 
flicting and internally discordant. The whole is a likeness of tl\e 
individual, and the individual is consequently molded into a com- 
plete likeness of the whole. Individuals, by a combination of their 
ooibtitutional tendencies and impulses, develop families, societies, 
nations, and circumstances. These same individuals become the 
victims of their own developments, and consequently they bear the 
impress of those drcumstances, customs, opinions, and super- 
ficialities, which they were instrumental in establishing among men. 

The consequence of this k to create two distinct classes in the world. 
The first, and by far the most numerous class, is composed of those 
individuals who are bom into society, where the circumstances and 
influences of past generations are strengthened by the present, and 
of which they become the receptacles and the victims. The second 
class is composed, of those fortunate individuals who are bom 
guperior to surrounding circumstances in consequence of their 
fiftvorable physical and mental organizations. Therefore there is a 
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class constitutionally inferior^ and a class constitationally wperiof 
to the influences, opinions, and conventionalities of tlie society, the 
nation, and the age in which they live. The former are the weak 
and productive, and the latter are the strong and the oomuming 
class. And in this way individuals not only, create and develop, 
but in their ignorance become the victims of^ the conditions of obe 
another. 

Unhappy or e\dl consequences flow primarily from unfortuoately 
organized individuals ; and secondarily from unfortunately sihuUed 
individuals. Inharmonious minds unfold or develop inharmonious 
circumstances ; and inharmonious circumstances develop inharnio- 
nious minds. An inventive but misdirected mind discovered the 
guiUotine and caused it to be erected, in order to intimidate the 
free-bom impulses of the heart, in tlieir thirstings for liberty, and 
to summarily punish the foes and transgressors of the principles 
and restrictions imposed by the prevailing government ; but at last 
the inventor himself suffered by the instrumentality of his own 
creation. He died by the same knife that was made to subdue 
and destroy his fellow-men.- Some nations establish slavery and 
monarchical domination among themselves, and thereby yoluntarily 
sign an agreement which, strengthened by the rising generation, 
compels them to be slaves and have their rights usurped according 
to the caprices of their chieftain. Ignorant and misdiroctcd mindi 
create thus what they can not easily destroy. 

Again : Happy and good consequences flow primarily from 
fortunately organized individuals ; and secondarily, from fortunately 
situated individuals ; and these, being higher and more perfect in 
the scale of human development, are receptacles of Wisdom and 
knowledge, which they are capable of communicating, and which 
it is their duty to impart to those of less fortunate development. 

Here, then, is made manifest the origin of social evil and social 
good ; and that, too, without the necessity of referring to, or behey- 



INDIVIDUAL CULTIVATION. 125 

ing in, the partial or complete dejuaTity of the germ of the human 
fionily, or of the human souL If the physical organization is de- 
fective, and the prc^nitive inclinations are anti^nistic to the 
harmony and composure of the soul, thereby preventing the soul 
from unfolding and manifesting its fair proportions, it does not 
fellow that the soul itself is innately defective and is inclined to 
evil as the sparks tend to fly upward. If vitiating circumstances 
are overpowering to the conditions and capacities of the individual 
and he becomes their slave and their instrument to evil consequences, 
it does not follow that the individual is disposed to evil, and is but 
giving expression to his carnal and depraved propensities. No; theo- 
lo^ans have fortunately erred in their opinions and speculations on 
thiB point. I say, fortunately, because my knowledge that the 
race was never so united and intelligent as now, and all my hopes 
and &ith that it will oonttinue to unfold into more peaceful and 
harmonious relations, rest upon the absolute falseness of this time- 
aanddfled and cardinal point in popular Theology. This belief that 
individual and social evil is referable only to the invjrought wicked' 
ness and rebellious propensities of the human heart, becam<g con- 
firmed in the minds of men, solely in consequence of the ignorance 
of theolo^ans — ^ignorance concerning the structure, tendencies, 
capacities, and attributes of the human Mind. Modem Theolo- 
gians, and those who reason and act upon Theological authority, 
are generally standing upon false and mythological foundations, 
and are pre-eminently disqualified to reason correctly and consecu* 
tively from Cause to Effect. Hence proc^ the numerous insults 
to man's native goodness and dignity; and hence, too, proceed 
the almost innumerable erroneous theories concerning the origin o* 
evil in sodety, and how to accomplish its extirpation. 

Philosophy, Astronomy, Chemistry, and every thing, in feet, that 
exists in Nature, has been, and- is now, subjected to misconception, 
misappreciation, and misrepresentation ; and, above all, is this the 
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miBfortune and historical experience of the Human Ifind. Nothing 
has been more insulted, more misconceived, more miaapprehended, 
and misused, than the native capacities, elements, and attributes of 
the indwelling Spiritual Principle. Individual Merit is unappre- 
ciated or improperly rewarded ; and demerit is unjustly magnified 
and correspondingly punished. Merit and demerit^ as existing iii 
the constitutions and actions of men, are generally ea^»lained au<l 
magnified by Theologians in such a way as to give the impressiuii 
that they are attended with eternal rewards and eternal punish- 
ments. Blame and Praise are frequently as unrighteously bestowed. 
Theologians have long had possession of the human mind. Hioir 
Philosophy of its camalness and intrinsic depravity has been quite 
universally received, and has proved quite as universally tyrannical 
and enslaving to the yearning, thirsting, aspiring SouL Nothing 
so trammels the immortal impulses of the Spirit, and nothing so 
clouds the firmament of Reason, as the mythological and theo- 
logical hypothesis that all the evil and disunity prevalent in society 
are developed and strengthened by the perverseness and inborn 
iniquity of the human heart. And it is solely in consequence of 
this influence, which the belief in human original contamination 
almost invariably exerts upon the mind, that the mind has been so 
long in theological bondage, — ^incapable of rending asunder the 
chains that bind, and the sectarian prison that confines it, and 
walking in the warmth and light of reason, freedom, and inde- 
pendence. 

But, as I have already affirmed, this hypothesis, this slavery, this 
imprisonment of the mind, grows mainly out of these three con- 
spicuous and transparent errors, viz. : 1. the Theological opinion 
that individual, social, and national evils are the natural and Jk^ti' 
mate consequences of innate depravity, instead of defective organi- 
zations and corresponding circumstances ; 2. the almost unpardon- 
able custom, which is created and perpetuated by religious teacherai 
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of aocosing and condemning the individual for doing that from 
which he would refrain, but which, truthfully and philoeophically 
ocHisidered, he can not help committing ; 3. and the almost uni- 
versallj prevailing ignorance concerning the structure, elements, 
and attributes of the human spirit. 

Liasmuch as national, social, and family harmony t; dependent 
upon the essential condition of the soul, and the degree of harmo- 
nious perfection to which it has attained, it is indispensable to 
Buch general harmony that the natural attractions and powers of the 
soul are correctly apprehended, and stimulated to cultivation. I 
Bay therefore, that the best and natural tendency of every desire, 
&cnlty, impulse, sentiment, and attraction of the spiritual principle, 
must be properly ascertained and properly encouraged to develop- 
ment. But popular Theology shrinks from the belief that the soul 
can grow. It reluctantly admits that the intellectual faculties are 
susceptible of growth and culture ; but that the affections can be 
taught and strengthened, and unfolded into Wisdom, is a point 
which Theology manifests no willingness .to concede. Theology 
supposes that the affections can be redeemed from their sinfril and 
perverted condition only by a direct interposition of divine influ- 
ence, which divine influence is accessible only through the blood 
and martyrdom of Christ. But at this point. Philosophy ap- 
pears, and, by its more natural, and consequently more reliable rev- 
elations, we are saved from the paralyzing influence of the former 
opimon, and are lighted to a new path leading to new discoveries. 

WTiat is the history of Philosophy ? 

At first, philosophy was material — ^that is, in its infancy. The 
impulse to independent and fearless inquiry was developed in the 
mind, and manifested in itself for the first time, when philosophy 
came forth, like a free-bom child, from the womb of Reason. 
Nature and the hliman soul were inviting fields and regions of ex- 
plcmition ; but to philosophy both were vast, fearful, enigmatical 
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Ezperienoe and obeervation (for znateriil {duloflophy soaiohai m 
deeper than the sur&ce) oomUned to gi?e the impreasion thai 
throughout all nature, change and trane^rmatioii were inoawant 
and inevitable, and hence that all men and thiQga must ohange into 
other and new forms. Hence incipient philosophy developed die 
doctrines of metempsychosis, the Mosaical cosmogony, and ^ Pjrth- 
agorean theory of the four elements. And experience and ruperfir 
cial oljser>'ation on the desires, enjoyments, and the oncoltivated 
appetites of the physical constitution, gave birth to that somewhat 
unrestraining and unsystematic philosophy of the Epicurean school 
But what the Soul is, — or is capable of doing, being, and unfold- 
ing, — ^are questions which material philosophy could not satisfibo- 
torily solve. 

Then came a higher form of investigation — ^the Analiftieal Phi- 
losophy. It separated atoms, things, and worlds ; but it oould not 
arrange them into one magnificent, comprehensive System. The 
soul was mapped out into passions and sentiments ; but how to 
cultivate and harmonise them it could not comprehend. Under 
this form of philosophy are enumerated such sciences, as are cal- 
culated to reveal the component parts and elements of bodies and 
substances. Among these sciences are to be found Chemistry, 
Anatomy, Physiology, Phrenology and Magnetism. These sciences, 
or these forms of philosophy, are an introduction to a clearer and 
more valuable understanding of the intellectual structure. They 
take apart and analyze the body and its functions, and they develop 
new and startling powers of the soul. But this Philosophy, being 
also of an external and superficial character, is quite unable to fur- 
nish the important information which is required before the spirit 
can be properly understood and properly cultivated. 

Another form of Philosophy grows out of the analytical, viz., 
the Synthetical philosophy. While the analytical takes apart, the 
Synthetical puts together. Under this head, also, may bo arranged 
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ibe highest developments of the above mentioned sciences. And 
in proportion as we take steps in this philosophy do we leave the 
mythological and unphilosophical teachings of Theology, as Theol- 
ogy is at present apprehended. But the highest form of Philoso- 
phy — a form, which embraces all the modifications and perfections 
of the preceding forms — ^is the interior or Harmonial Philosophy, 
This philosophy leads the inquirer into the interior and Hving prin- 
ciple of whatever is presented for investigation. With it, the inter- 
nal is the superior and supremely important part to understand and 
cultivate, while the exterior is regarded as inferior to it, inasmuch 
as the latter depends upon the interior for its existence, nourish- 
ment, and beauty. 

These Theories and Philosophies have performed and are per- 
forming important missions in the field of mental and scientific in- 
vestigation. It was good that there should exist antagonistic 
opinions concerning any new discovery, because such antagonisms 
Berve to develop important facts and principles in favor of the ad- 
vanced discoveries. But notwithstanding these discoveries, I am 
folly persuaded that the real realities of the indwelling spirit have 
not been properly recognized and estimated by the Theologian, 
Philosopher, or Reformer. And I am moreover persuaded that 
nothing but interior philosophy and simple-mindedness will enable 
the spirit to receive and comprehend much concerning itself and its 
eternal destiny. But let us inquire — 

What has Phrenology done ? 

The important discoveries of Phrenology have done a great deal 
toward making mind acquainted with mind, and toward establishing 
the belief that mind has material instrumentalities, which subserve 
the purposes of manifestation and educational development; in 
other words, that the spirit can be educated through the same 
mediums and avenues that subserve the purposes of its exercise and 
exhibition. 
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And I am still further persuaded, that the conflictang and dis* 
oordant elements of present society can never be united and hat- 
monized unless the few individuals who are constitutionaUjf tujpenar 
to prevailing interests and customs^ will approach one another's viewt 
and labors more closely^ and strive to become themselves what they 
ask of society. It is evident that a proper knowledge, and exercise, 
and refinement of the f^ulties and attributes of the spirit, is re- 
uired before any individual is duly qualified to teach and practice 
the principles of unity and reformation. The inferior developed 
classes look up to, and instinctively depend upon, those who arc, 
and those who profess to be, superior in morals and intellectual at- 
tainments, just as the hands and feet depend upon the head for 
direction, and upon the heart for blood. But if the superior class 
are as disunited and conflicting among themselves, as are the 
classes beneath them, then the consequence of their neglect and 
transgression, will be excitement, shame, and disappointment. 

Now I would urge upon those who rfo, and upon those who do 
not, profess to be reformers, and to be reformed, the absolute indis- 
pcnsableness of self-knowledge and self-cultivation. But this 
knowledge and this cultivation depend upon the proper analysis, 
exposition, and direction of the actuating and governing principles 
which are incorporated in the human spirit. This analysis and 
exposition, I am involuntarily persuaded, have not as yet been 
wholly presented to the world, notwithstanding the many discove- 
ries and close approximations of modern metaphysics and Phre- 
nology. The good which the analytical science of Phrenology has 
done, and is doing, and will do to mankind, is embraced in this 
highly impoi*tant yet scarcely admitted truth : that mind is matter 
in a high state of refinement and organization. Phrenology proves 
this by demonstrating the fact that the mind employs material in* 
itrumentalities to exercise and manifest itself, and that it is suscep- 
tible to, and capable of, cultivation and improvement through the 
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Bame mediums. I esteem this as an invaluable discovery ; for it 
not only strikes a deep and a &tal blow at the foundation roots of 
pulpit Theology, but it proves that the mind is capable of growth 
and endless progression — ^that it can be cultivated like a flower, 
until its immortal fragrance shall be sweet, and pure, and spiritual. 
If the mind is capable of being altered, deformed, or improved by 
self-exertion and circumstantial situations, then it is also capable of 
endless expansion. The finer matter becomes the more it expands ; 
the more it expands the more it is enabled to do, contemplate, and 
enjoy. Such I apprehend to be the legitimate teachings of Phre- 
nology. 

But, on the other hand, I feel impressed that Phrenological 
Bdence is inadequate to that kind and degree of cultivation which is 
requisite to a complete harmonization of all the indwelling elements. 
Phrenology has done much for physical improvement, mental, and 
metaphysical sdence. It has discovered, designated, classified, and 
philosophically illustrated, the numerous and different manifestations 
of the mind. It has divided and subdivided, and supersubdivided 
the Acuities, capacities, sentiments, and impulses of the living prin- 
ciple ; but then phrenology is an external, a superficial science — one 
that conducts the inquirer from appearance to examination, and 
from examination to foculty, and from faculty or propensity to con- 
clusion, which conclusion, though merely founded upon appearance 
and external observation, is received as almost unequivocal knowl- 
edge concerning the intrinsic worth, talent, disposition and character 
of the individual. I feel moved to consider Phrenology as defective 
and inadequate to the wants of individuals and of universal society, 
because in its deductions and conclusions it does not rest upon the 
internal elements of the. soul. We want such an understanding o, 
Man's spiritual nature as will enable us to harmonize self with 
sodal and universal interests. We want to understand the sym- 
pathetic and homogeneous tendencies of pur own souls, and how 
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to mute ourselves with the oorresponding tendencies existing in om 
neighbor, brother, or nation. Phrenology supplies us with the 
principles and local demonstrations of these uniyersal sympathies, 
and tendencies, and with the intellectual educatuHi ot which I have 
spoken ; but there is too much complication, and too many divisioDs 
in its analysis of the soul, to render it wholly adequate to the for- 
mation of a brotherhood, based upon individual sympathy, and to 

complete harmonization of desires and interests. 

In presenting a new and different, because a spiritual, analysis of 
the human mind, let it not for one moment be supposed that I 
intend to oppose or in any way depreciate the teachings and general 
conclusions of Phrenological science; on the contrary, belieinng 
Phrenology to be true, but subordinate to the system I feel im- 
pressed to suggest, present, and explain in subsequent pages, I am 
convinced that Phrenology may be harmonized with it to the acqui- 
sition of valuable results in favor of harmonial philosophy. 

What have Metaphysicians done toward a definition of the 
Mind? 

Among all the metaphysical theories and hypothetical definitions 
of the mental organization and qualifications of Man, I find none 
80 closely allied to truth as those of Charles Fourier. But in mak- 
ing this statement, I know what a vast amount of ignorance and 
prejudice I shall encoimter, and what antagonistic sensations it will 
create in such minds as are not accustomed to thinking in liberal 
directions. I am not insensible to the splendid system of juvenile 
education and discipline developed by A. Bronson Akott ; nor to 
the highly suggestive and partially practicable principles of scientific 
cultivation, which are diffused abroad by the brilliant constellatiou 
of minds at Edinburgh ; nor to the profound disclosures, and the 
almost innumerable amplifications of mental organization and phe- 
nomena, presented by Swedenborg ; nor to the general information 
upon metaphysical subjects, which is so wide-spread and character- 



INDIVIDUAL CULTIVATION. 133 

istic of ^the p!Q6ent century, for I am proud of tho uninteutional 
eontributicms to harmonial philosophy, which flow irom these pro- 
lific sources. But that these minds have not discovered all the 
truthj is evident from the fact that those minds which thoroughly 
tmdersiand their theories, are searching still. 

What is meant by Sarmonial PhiloBophy ? 

By Harmonial Philosophy, I mean a process of reasoning 
which may be more properly denominated an etiological inves- 
tigation ; or an investigation into the consecutive causes of any 
thing, which investigation leads the investigator deep into the spir- 
itual origin of all things, or of the thing which he is moved to 
investigate. It is a philosophy which depends upon immutable 
principles, upon intuition, upon Wisdom, and outwardly upon 
Nature for its confirmation to the senses. Appearance and external 
observatioa are inferior sources of information ; and when reference 
is made to them it is with the design to address those material and 
sensuous ibinds who reason and believe wholly firom externals. 
Assisted by interior philosophy, therefore, I shall pen my views 
oonoeming the spirit and its culture. And hoping to address sim- 
ple, truth-loving, and intelligent minds, to the end that self-knowl- 
edge, self-improvement, and self-disdphne may be promoted, — ^I 
will now proceed with the investigation. But first — 

What is meant by Simple-mindedness ? 

By simple-mindedness, I mean, a state of feeling and judyment 
which isjreefrom the pride of popular education^ popular opinion^ 
or sentiments which the mind has long entertained, I mean a state 
of mind which is not reluctant to be taught — ^which feels, and is 
willing to acknowledge, that the Universe is filled with various and 
beautiful truths — ^which seeks the simplest mediums as their vehicle 
and fbr their revelation. By simple-mindedness I mean a state of 
mind which is candid^ sincere, free to embrace truth, willing to 
acknowledge a faulty not severe, and never arrogant or boastful 

12 
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I mean a state which is sustained by instinot or intnitioiiy whidi ii 
illuminated by Reason or Wisdom, and which reoog^iaea no antho^ 
ity so sacred and unequivocal as Nature. No mind ever received 
truth until it divested itself of Pride^ arrogaauM^ and attadiment to 
AtffiuiA Authority. Frequently, when the heart is weaiy and 
fiitigued with doubt, with searching, and with reading, and the 
mind yields to rest, truiki flow up from the inward depths and 
refresh the souL Yea, truths come up^ when and where we least 
expect them. Grold is often found when not sought; and it is 
seldom sought for where it is most abundant I ask, therefixre, of 
every individual, who desires to become acquainted with truth and 
inward harmony, to put himself in a mental condition which will 
enable him to exercise his own iKTumoVy his owv Rkasov, and 
the powers of his own personality — ^because any othw condition 
will necessarily prevent the full reception of truth and the full 
enjoyment of its attending happiness. 

It is necessary to keep this distinction prominently in the mind, 
that the question about to be considered is, not concerning what 
materials compose the human spirit, but what affectional and 
rational elements and tendencies does it contain ? In dissecting a 
watch, if I were to speak of the materials of which it is made, I 
should say it is manufactured of steel, brass, silver, gold, and 
kindred substances ; but were I to speak concerning its vitality, — its 
inonng and time-recording power, — ^I should say it is composed of 
wheels, springs, chains, pivots, and similar mechanical instrumen- 
talities. This self-evident distinction must be preserved throughout 
the present inquiry. 

The structure of the spirit and its native attractions were pre* 

sented to my mind while delivering a course of lectures in New 

York, and my generalizations of them are recorded on page 622 

f " Nature's Divine Revelations " a Book which has been for some 



INDIVIDUAL CULTIVATION. 135 

time before the world. But it now appears to me, that the subject 
demands more elucidation and amplification. It requires to be 
systemized . and reduced to a practical form — a form, which will 
make clear and straight the path of spiritual culture and Social 
harmony. In the generalizations referred to, it is shown that the 
deep, divine, vitalizing, vivifying, an^ immortal essence of the Soul, 
is Lovs ; that the passive or neutral faculty, is Will ; and that 
the restraining, governing, dissecting, and harmonizing faculty, is 
WisDQM. This is a comprehensive explanation and statement of 
the spirit's inmost contents. But on pursuing the philosophical 
analysis to the soul's most internal and minute organization, it was 
found that Lom and Wisdom, contain elements and attributes, 
which arrange themselves in a beautiful progressive order ; and 
which play specific parts in the incessantly changing drama of the 
spirit's present and future existence. Love is found to be the 
parent, or residence of all those feelings, and impulses, and senti- 
ments, which characterize the spirit in its threefold external connec- 
tion with Nature, with society, and with nations. And Wisdom is 
ascerUuned to be the parental fount of all that Form and Order, 
beauty and precision, which environ the intelligent individual, and 
which are the natural companions of reason and erudition. In this 
philosophy of the human soul, it is well to remember, that Will is 
considered more as the effect of a class of faculties than as a fisumlty 
by itself; hence, that it is manifested only when Love, unguided 
or guided by Wisdom, as the tase may be, prompts the individual 
to action, emotion, or determination of purpose. It will be shown 
hereafter, that the mental or moral constitution of man does not 
contain the principles of perfect and unqualified freedom; that 
individual and social cultivation depend upon a practical recognition 
of the law, that outer and inner influences and circumstances act 
upon and mold the individual from the moment he enters upon 
this stage of being, and through all succeeding stages of spiritual 
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^f^^a**m^ ; and, oonseqnentlj, that the manifestation of mind whidh 
IB tenned WUly is not a power of choice— of unconditional freedom 
«-but an effect of more interior canaes. It maj be asked — 

What did the Analysis of the Prineipies ^ Love and Wisdom 
furmshf 

The analysis furnished, irithout the least anticipation or pro- 
conceived desire in my mind, the following revelations oonceraisg 
the structure and pr(^)erties of the human Sjnrit : 

In the LoTB, or Actuating Punciplk, are 

/ * ^ 

1. Sklv Loyb, I 3. Parkhtai. Lots, 1 5. Fojal Lovb, 

S. GomuGAi. Lots, | 4. Fbatkknai. Lone, I 6. UmTsaaa. Lofva. 

In the WnooM , or the GovEunNG FluRCinje, 

, n ^ 

1. U8B, I 3. POWKB, I 5. AsiRATIOIf, 

2. JusncB, I 4. Bkadtt, I 6. Hakmoht. 

Locally, man is allied to external Nature. Phydcally, man is a 
likeness of the Universe. Spiritually, man is a likeness of €rod. 
And I am, therefore, led to affirm that man possesses in & finite 
degree the elements and attributes of the Infinite. .An exposition 
of the Love, or Actuating Principle, is now deemed necessary. 

What is the Scientific Definition of Love t 

Love has a scientific definition, which definition is employed by 
men without knowing to what prindples it leads in their scientific 
researches. Love is life. All that men know of motion, life, 
attraction, repulsion, graritation, association ; and all that is known 
concerning the laws of fluids or solids ; and all results, in truth, 
that science and experience have proved as proceeding from motion 
or life, or from their innumerable and dissimilar modifications in 
the external and objective world, are alone referable to the prin- 
ciple of Love. Indeed, Love is the ^primary cause of all phenomena 
in Physical creation. Love is the Soul of the Deity : from His 
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boo] was created tbe outer stractnie of the Uniyerse, Every thing, 
according to its capadty, is a receptacle of Love — ^is nioved, sus- 
. tained, enlivened by Love — and there is nothing which Love does 
not penetrate. The gross materials which compose the planets in 
space are distributed, and associated, and vitalized by Love. There 
is not an element known in chemistry, nor in all- physical nature, 
liat has not a more interior essence, so fine and imponderable as 
nvariably to escape the detection of chemical instruments, and the 
minutest analysis,— -an essence which is Love. The mineral or 
vegetable medidne can not enter and assimilate with the human 
oiganization unless it contains life. The visible and palpMe, or 
material part of the mineral substance will gravitate to, and asso- 
ciate itself with, corresponding substances in the organism ; because 
man is physically constituted of every thing contained in the con- 
stitution of physical Nature. And the invisible and impalpahle^ or 
the spiritual part of the mineral substance will gravitate to, and 
assimilate with, a corresponding principle in the spiritual organism ; 
because Man is spiritually constituted of Love and Wisdom, which 
are attractive to kindred elements, which are to some extent con- 
tained in every other form of material organization. There is not 
a vegetable or animal organization that does not contain more or 
less of the principle of spiritual life, or Love. You may kill, cut, 
salt, preserve, and hoil vegetables and animal substances as much 
as human invention will permit ; and yet, if the stomach will admit 
and. digest them, the life (or Love) principle dwells in them still. 
Thus the life or love, residing in the meat or vegetable compositions 
which we eat, contributes to the nourishment and sustenance of ouk 
life or love; and the material portion goes to nourish and renew the 
material combinations of which our bodies are organized. Love, 
therefore, is the life of the Deity ; and it is universally disseminated 
and diffiised through all things. The sdentific definition of the Love 
principle is expressed in such language as has hitherto been sup- 

12* 
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posed alone applicable to physical nature ; while it is hj all 
tific men acknowledged, that Nature's phenomena of gravitadon, 
attraction, and other manifestations, are strictly referaUe to internal 
and unseen impulsions. 

What is the Scientific definition of Wisdom f 

The Wisdom (or Gbveming) Principle now requires a few scien- 
tifio definitions, in order to elucidate its operation in Nature. 
Wisdom is the Body of the Deity. In other words, the Deity ia 
Love and Wisdom — ^Love being his soul or essence, and Wisdom 
his body, or the spiritual form of His Spiritual organization. And 
the boundless Universe is His external and corresponding Material 
Organization : hence, as a generalized statement^ the poet's insjara- 
tion is true, that — 

*' All are bat parts of one stupendous whole, 
Whose Body Nature is, and God the SouL*' 

Wisdom is scientifically recognized as the systematic physical 
arrangement and distribution of plants, animals, and mankind, 
upon the earth's surface. The mechanical and unimprovable 
arrangement of bones, nerves, muscles, organs, and various circu- 
lating mediums in the animal or human system, are scientific 
manifestations of Wisdom. The unchangeableness of universal 
laws or tendencies, and the progressive development of every thing 
in visible creation, give scientific impressions of Divine Wisdom. 
The architectural and mechanical precision with which the firma- 
ment is built, and the spontaneous intelligence which is indicated 
in every thing and every where, are forms and evidences of supernal 
Wisdom. 

In every thing and every where is manifested an indwelling 
Principle of life and motion, which is Love ; and over all things 
there seems to preside a Ooveming Principle, which is Wisdom 
These Principles proceed from the same source, operate to the same 
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end, and in the same manner, yet they sometimes Hem different 
and antagonistic; nevertheless they are in harmony one mih 
another, and are nothing more or less than the Divine Elements 
and Attributes of the Universal Creator which are through and 
over all created things. 

The same statement may here be appropriate, (made in reference 
to the development and truthfulness of this Theory,) that Sir J(^n 
Herschel made in the introduction to his treatise on Astronomy 
He says : ^ Almost all its conclusions stand in open contradiction 
with those of supsbvioial and vulgar observation, and vdth 
what appears to every one^ until he has understood aaid weighed the 
proofs to the contrary^ the most positive evidence of his senses,^ 
But harmpnial philosophy sanctions the practice and propriety of 
appealing to inferior and external evidences as means of confirma- 
tion to inferior, and externally educated, minds. The scientific 
definitions and indications of Love and Wisdom are derived from 
their most superfidal mpdes of manifestation. But there is an 
intellectual^ a moral, and a spiritiud definition, devedopment^ and 
exercise of the principles of Love and Wisdom, which will be 
unfolded in my subsequent exposition of the human Spirit — ^To 
this work let us now proceed. Meanwhile, let it be constantly 
remembered, that I am first to consider the progressive develop- 
ment of a harmxmious mind. 

First,— What is ScLf-Lc/ve^ 

Selp-Love is the Oerm of all the Divine elements of the human 
Soul ; it is the great central spring or angel of love whicB unfolds, 
protects, defines and characterizes the individual. 

Self- Love is the germ of the Soul, because it not only contains 
every other and higher element and attribute undeveloped, but 
gives life and force to all the minute and various modifications of 
feeling, and sentiment, and selfish propensities, by which every 
spirit is more or less characterized and individually distinguished. 
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In tho n«tiiral an^ imdefonned deyelqkmeiit of the Spirit^ Sel^Lofve 
stands first and performs the mission assigned to its position and 
capacity. At first, or while in its iniiuuy, it inspres a sense of 
self-hood in the mind. It causes the individiial to fid Mqxarak 
from others ; the feeling is undefined, and extends no further tium 
the circle of selfl . 

From Self-Love proceed various animal wants ; a strong love oi 
mere existence; hence the general instinctive impulses to self- 
preservation, self-protection, and self-gratification. A dispoeitiion to 
self-culture, self-investigation, and self-harmonization, flows legiti- 
mately from this central source. The perceptions, oonoeptians, and 
dependencies, of the individual as related to this love, seem to 
extend only to the limited boundaries of self-hood. A strong and 
powerful tendency is manifested with reference to desires, neces- 
sities, and gratifications. The spirit is influenced greatly by desires 
to gratify the eye, the car, the taste, the smell, and the sense d 
touch. The simple instinct of appropriating every visible thing to 
self-preservation, and self-gratification, seems the first and earliest 
manifestation and efibrt of mind. The individual is in search of 
individual happiness ; and in the natural development of the spirit- 
ual elements, these searchings, and efforts, and exertions, are gener- 
ally confined to the discharge of personal duties and to the gratifi- 
cation of personal desires. 

The eye, the ear, the taste, the smell, have almost endless 
demands upon Nature and human inventions for their gratification. 
Self-Love, left to its own promptings and impetuosities, would urge 
the individual into many dangerous and destructive excesses. 
Love, without Wisdom, is blind. But the rudimental condition, — 
the infant stage of spiritual development, — ^is ever characterized oy 
selfish, limited, and impulsive desires, conceptions, pleasures, and 
demands. The selfishness and limitedness of these love-promptings, 
however, render their incipient efforts and gratifications quite easy. 
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■nd quite as ephemeral. Soon, however, self-exertions are found 
to he hut half-exertions ; and self-happiness is hut half-happiness. 
The circle of mere self-love and education is soon completed or 
filled, at which moment its incompleteness and emptiness are 
rendered more strikingly apparent, and the individual experiences, 
(prohahly for the first time,) a deep consciousness of half-existence, 
of incompleteness, of a want of something heyond the mere sphere 
of self-hood and self-efforts. At this point, then, Self-Love widens 
and elevates itself into another form — into Conjugal-Love. 

Second^ — What is Conjugal-Love ? 

CoNJUGAL-LovE is the refinement and expansion of the Self-love 
element ; it is the angel of love which spontaneously reveals the 
internal affinities and natural relations which suhsist hetween the 
male and female principles, universally. The union of spirit to 
spirit — a true marriage — ^is the first and earliest desire of Conjugal- 
Love.* Self must he completed, and supported, and ahsorhed, as 
it were, hy its union with another and corresponding self. Recip- 
rocal attachments, dependencies, gratification, assistance, and com- 
panionship, are the deep thirstings and powerful demands of the 
oonnuhial element. This love moves the spirit to seek a marriage 
in all things. It is not limited merely to sexual .unions, hut desires 
relation and marriage to any and every thing which seems to prom- 
ise congeniality and happiness. Self-Love has now grown to Con- 
jugal-Love, or to the full conviction that self-efforts and self-happi- 
ness are nothing compared with what a unity of spirits and efforts 
can accomplish for the gratification, protection, preservation, and 
happiness of one another. The marriage of love with love, or angel 
with angel, or truth with truth, or impulse with impulse, and the 
spirit with higher good and happiness, is the marriage which Con- 
jugal-Love prompts the individual to consummate. 

But this Love — ^if unguided and not restrained hy the positive 

* See Philosophy of True Marriage, in this volame. 
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influence and admonitions of Wisdom — will run into manj extremei 
and unhappy consequences. It is tenned the ^ angel ofUnte^ be- 
cause it is, as well as all other loves, the actuating ox female element^ 
to which Wisdom is a protection and a guardian angeL Love is 
the female, and Wisdom is the male, Principle in the Soul But 
the natural development of Conjugal-Love is complete when it finds 
itself united to a corresponding love, at which point it again feels 
incomplete unless it has li\ing types and representatives of the ad- 
vanced or expanded self-hood. For, be it remembered, that the 
generations and prolifications of the oneness ultimate in self^xten- 
sion, self-multiplication, and self-representation — ^in other words, 
Conjugal-Love widens and develops itself into another form — into 
Parental-Love. 

Third, — What is Parental-Love f 

Parental-Love is the refinement and expansion of the conjugal 
element ; it is the Angel of Love which prompts the individual to 
embody or represent its peculiar characteristics in the form, life, and 
deeds of another. A love of oflfepring is the next in order. Still 
the circle of self expands, and new self-hoods are the consequences 
of its expansion. Children are, therefore, the evidences and results 
of the extension of the individual's physical and spiritual possessions. 
Parental-Love is not satisfied with the mere acquirement of children, 
but it reaches far into moral and spiritual things. Facts, doctrines, 
opinions, sentiments, poetry, truth, ideas, and every thing which the 
mind is capable of bringing forth, or giving birth to, are vitalized 
and fostered tenderly by the parental element. Every thing the 
spirit can produce is fondly caressed and considered its child or ofi^ 
pring. This element of the spirit will naturally embrace the phre- 
nological organs, or selfish propensities, termed philoprogenitiveness 
and acquisitiveness ; for the influence and capadties of these &cnl« 
ties are exerted and manifested by the internal and external opera- 
dons of the Parental-Love. 
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- Tlie individual also sees, hears, feels, and conceives more than 
beibre ; for this is the age of YniiLnlr ; the age of Adolescence 
' vnd Infancy being already past. Efforts, exertions, desires, and 
' happiness, are much dependent upon companionship, co-operation, 
and expansion of personal capacity. The spiritual oneness requires 
the sympathy and assistance of social combinations. It is now dis- 
covered that Self-Love depends, not only on Conjugal-Love, and 
G>njugal-Love on Parental-Love, for happiness and development 
but they all — ^the oneness, the triune — are dependent upon a stiL 
greater circle of being and development — upon Fraternal-Love. 

^ourthj — What is Fraternal-Love? 

Fraternal-Loye is the refinement and expansion of the Parental 
element ; it is the Angel of Love which prompts the individual to 
preserve his individuality, protect his interests, and perfect his hap- 
piness, by preserving the individuality, protecting the interests, and 
perfecting the happiness of his Neighbors. A love of Society is 
next in order. Friendships are conceived in the spirit, and promis- 
cuous associates are sought and cherished. The welfare of other 
spirits, and how to render individuals contented and happy, are 
inquiries which are prompted by Fraternal -Love. Gentleness, kind- 
ness, tenderness, charitableness, religious solicitude, and political 
movements, are the characteristics of the fraternal element. Inter- 
ests and feelings are respected and protected. This element of love 
is ardent and impetuous — it zealously pervades and embraces the 
social, political, national, intellectual, spiritual, and eternal interests 
of friends and society. It impresses the individual with the de- 
pendence and assistance which one spirit feels upon and requires of 
another. It opens the avenues of sympathy in the soul, and mani 
fests great earnestness of purpose in the individual, respecting the 
relations and general interests of every friend and other individual 
who contributes to the formation of society. 

Fraternal-Love is impulsive, and when unguided by Wisdom, 
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«nU create, in ber unbounded affection for, and exertions to bendE^ 
oUicrs, many excesses and inequalities. Outward society is no) 
alone tbe object of fraternal desire. Doctrines, principles, ideM^ 
sciences, pbilosopby, congenial books, employments, and amioe- 
mcnts, are tbe social companions of tbis Love. All inspiration from 
men or angels, is sougbt after and fondly cberisbed by tbe Eratemal- 
Love. Tbe manifestation of mind,' designated by pbrenologial 
writers as inbabitiveness, adbesivenees, and beneyolence, are Inti- 
mately developed by tbe Fraternal-Love ; and all we know of Sodil 
and Domestic propensities is exbibited by tbis element of afifectioD, 
wbctber its exbibition be confined to the society of individuak, or 
to tbe society of principles, employments, and divine tbinga. Bat 
tbis spiritual affection is completely unfolded — 

'* When the bright chain of Love, that God hath given, 
Shall extend from heart to heart, and thence to heaTen." 

For fraternal affection is naturally confined to firiendsbip and ai- 
tacbments ; and sbould any otber form of Love appear it is referable 
to another Love or a bigber development of tbe indwelling spirit 
But now is unfolded another form — ^wbicb is Filial-Love. 

Fifth,— What is Filial-Love ? 

FiLiAL-LovE is tbe refinement and expansion of tbe Fraternal 
element ; it is tbe Angel of Love wbicb prompts tbe individual to 
fix bis attention and bestow bis affections upon tbe Positive and 
Superior in every thing and every where — ^to place them upon tbe 
good or great, upon the Majestic, the Spiritual, the Supreme, upon 
the Divine and the Deity. (It should be borne in mind that I am 
now considering the actuatiriff loves or elements of the spirit in their 
true, unperverted form of development and mode of manifestation.) 
Filial-Love is a love of physical fathers, social fathers, national fii- 
thers, religious fathers, and patriarchs. It is the source of every 
religious sentiment or spiritual prompting. It gives rise to a love 
of truth for truth's sake, good for good's sake, and to all noble as- 
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pirations. It is a high and holy Love ; for it sees divinity, good- 
ness, majesty, spirituality, and God in all things and every where. 
Hie tendency to seek for, and believe in, spiritual influences and 
existences, which mankind universally manifest, is phrenologically 
termed Marvelousness, — ^which is the name of an organ among the 
moral or religious sentiments. But it will appear reasonable, I 
think, that Marvelousness as well as Sublimity, Ideality, and Vene- 
ration, are terms, significant of certain manifestations of mind, which 
naturally arrange themselves under the embracing title of Fihal- 
wOTe. 

Filial-Love is an angel, because it is the prompting and vitalizing 
cause of every high and noble sentiment ; it teaches the spirit of 
God, and conveys the soul to heavenly joys and spheres of immor- 
tal duration. Worship of Authority, of Truth, and Good, and De- 
ity, is the natural tendency of the Filial element. But even while 
the spirit is delighting and refreshing itself with the unfoldings of 
this powerful Love, it is not perfectly satisfied. Something more 
is required. The Soul feels the separateness or difference between 
each Love or Desire, and its gratification. Self-Love is measured 
by Self; Conjugal is measured by Conjugal ; Parental by Parental ; 
Fraternal by Fraternal ; and Filial by Filial-Love ; and each has a 
circle of action and desire wherein it finds its gratification; but 
there is some wider circle, there is still more room for expansion, 
and this is the final desire of the spirit — the desire for perfect Lib- 
erty. Fihal-Love is therefore unfolded into another form — into 
Universal-Love. 

Sixth, — What is Universal-Love? 

Univeesal-Lovk is the refinement and expansion of the Filial 
element ; it is the Angel of Love which reveals a universal sympa- 
thy, a universal dependence, a universal liberty, and a universal 
relationship. A love of liberty is the next in order. Universal-Love 
expands the ideal and real Self-Love, Conjugal-Love, Parental-Love, 

13 
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Fratornal-Lovo, and Filial-Love, to its utmost capacity. Every thiDg 
is comprehensively admired ; every thing is generalized, every thing 
universalized. Tlie Universal moral fEiculties, sentiments, aspira- 
tions, and attractions of the spirit are developed and permitted ihor 
full, unrestricted action in the Temple of this Love. liberty I un- 
lK)undod, undofincd, unsj^eakable liberty, is the positive demand of 
tliis indwelling element This love is the main spring of etemsl 
progression. And this love is an Angel because it teaches the 
spirit to Individually, Conjugally, Parentally, Fraternally, and Fil- 
ially behold, acknowledge, and cherish the imiversal dependence, 
and ONEXESS of all things. Universal-Love, being naturally devel- 
oped from Filial-Love^ is the highest, holiest, divinest element in 
the human spirit. 

I have now considered the Loves in reference to their order of 
position in the mental structure of Man, and also in reference to 
their legitimate or harmonious development and action. But much 
requires to be said upon the wrong development and the wnmg ac-. 
tion of those loves ; for there are many evils in famihes and socie- 
ties which have their origin in no way revealed or explained in the 
true analysis or growth of the soul. I will, therefore, state in ad- 
vance of the main considerations on this interesting and important 
point, that the human Loves — or, more truthfully speaking, the Di- 
vine Loves in the human form, have three modes of action — ^two 
are wrong, and one is right. They have an inverted action — a 

NATURAL OR RIGHT ACTION AND AN EXTREME ACTION. The WTOUg 

actions, or modes of the manifestation of the divine loves in man, 
are owing to a single cause or a combination of causes, not one of 
which is justly imputable to the self-will or desire of the individuaL* 
But of this I will speak in another place. It is now necessary to 
direct the attention to the correct development of Wisdom. And 

* See Philosophy of Moral Freedom, in this volume. 
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bere let it be understood, that Love is the spring, and Wisdom is 
the balance wheel ; or Love is the motive power, and Wisdom is 
the graduating and justice distributing faculty of the human mind. 
"Wisdom is not impetuous, and never has an inverted or extreme 
action ; but it has different modes or stages of expression in differ- 
ent spirits, — different only in its progressive degrees of development 
in the rigJU and Divine direction. Let us consider Wisdom's first 
attribute, which is Use. 

First^ — What is the attribute of Use ? 

Use is the central and foundation attribute of Wisdom in the 
human soul ; it is the Guardian Angel of Self-Love ; and his mis- 
sion is to preside over the sphere of Utility, and to employ every 
Hung in reference to universal good and according to its original 
design. Use is the central and foundation attribute, because it 
brings the individual in direct communication with the outward, 
physical world. It watches over the wants and promptings of Self- 
Love, as the parent watches the impetuous child. Use enables the 
mind to place a true estimation on every thing ; to properly dis- 
criminate the utility and practicability of every thing ; and to form 
correct ideas of the Individuality, the Structure, the Size, and the 
quantity or number of any and every thing presented to it in the 
physical world. Use teaches us how to supply physical wants ; and 
teaches for what purposes the supply is internally demanded and 
externally bestowed. The physical organization requires nourish- 
ment, and Use teaches the individual to cultivate the earth. It 
teaches how to make fruit, grain, grass, and animals, grow. It sug- 
gests, and presides over the invention of, agricultural implements. 
It teaches how to systematically reap, gather, and chemically pre- 
pare grains, and other nourishing substances, for the supply of the 
physical wants and necessities. Self-Love desires the excessive grat- 
ification of Taste^ and prompts the individual to eat much, and fre- 
quently ; but Use restrains and teaches the natural qualities and 
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proper arrangement oi flavors, and admonishes when to take them, 
and in u^hat quantities. 

AVhilo Self- Love impatiently demands, and blindly searches evenr 
place and thing for, Odors to gratify the Smell, Use leads the indi- 
vidual forth into the fields of Nature, and teaches him what per- 
fumes can be extracted, and how to extract them ; and then ex- 
plains the innumerable advantages which may arise from the proper 
gratificati(^n of this sense, and how to permanently secure them to 
the individual. The sense of liearijig, or the ear, desires gratifica- 
tion ; and, while Self-Love is blind, and wildly appropriates every 
sweet sound and accent without reference to time or order, Use in- 
vents the truest instruments and teaches their truest application. 
And so with the desire to gratify the eye, — Use presides over the 
sphere of color^ and directs the individual with reference to dress, 
and colors, and lights, and shades, and how to arrange them with 
reference to the cultivation of that sense and of all the senses equal- 
ly. Thus it is seen that Self-Love desires gratification, merely be- 
cause it delights ; and that Use gratifies, because such gratification 
cultivates the individual and renders happiness pure and imalloyed. 

To my mind the science of taste is the first development or mani- 
festation of Wisdom ; and whatever direction or impettts the spirit 
receives from the impulsions of Self-Love and the admonitions of 
Wisdom in the beginning of its present existence, such impetus 
and admonitions will most assuredly continue to operate, more or 
less AHsibly, upon the indindual life thereafter, — just as hereditary 
bijis will manifest itself upon the physical and spiritual organization. 
Thus it is evident that primary organization, directum, and educa- 
tion, are the three essential particulars which require the combined 
attention of Parents and Reformers. The science of taste, — or the 
perception and development of the beautiful, — Hes at the founda- 
tion of physical wants, and of Wisdom in the Spirit. The Esthetid 
Philosophy of Schiller is based wholly upon Utility ; and the sub- 
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limest pWlosophy, with which the world was ever made acquainted, 
takes Use for its center and foundation. 

The spiritual attribute of Use embraces, or contains undeveloped, 
every other and higher principle of internal direction. According 
to phrenological definitions, the Intellectual or observing faculties, 
termed Individuality, Form, Size, Language, and Calculation, are 
simply subdivisions of the attribute of Use. As Self-Love runs 
through and gives certain inclinations to all the elements of Love, 
80 does Use run through and give to every attribute of Wisdom, a 
personahty, and a corresponding influence upon the physical and 
moral world. The mission of Use eAidently is to lead and teach 
the Self-Love and the individual how and when to employ the 
provisions of Nature and Deity to the end that gratification and 
happiness may be permanently secured to the spirit. AH sciences 
grow out of this attribute. In truth, it may be said, that science 
is but a correct cognizance and classification of material conditions, 
qualities, individualities, configurations, magnitudes, colors, phenom- 
ena, and quantities ; and this recognition and classification are legiti- 
mately the works of Use, as this attribute is defined in the fore- 
going analysis of Man's spiritual structure. In every thing. Use is 
a matter-of-fact principle — it is very laconic, very simple, and is 
very "easily perceived when predominating over other faculties ; and, 
in every thing, it proves itself the particular guardian of Self-Love 
and self-approbation. From Use is unfolded Justice. 

Second, — What is the attribute of Justice ? 

Justice is a more perfect form and a greater manifestation of 
the attribute of Use ; it is the .guardian angel of Conjugal-Love ; 
and his mission is to weiglb and balance all spontaneous attach- 
ments, fix natural relations, and preserve the equilibrium of things. 
Justice brings the spirit into direct communication with relations, 
unions and reciprocations. Justice presides over Conjugal-Love, and 
iDstructs that female principle of the Soul to find and unite itself 

13» 
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ivitli another, whoso physical wants, internal indinations, primary 
education, and general conformation, are in every way absolutdy 
a^rci'able and congenial. Justice will not permit Self-Love, or Con- 
juLral-lA)Vo, to infringe upon, or in any possible manner to retard, 
the di.'velopment of truth and its happy consequences. The mis- 
siuH of t]ic attribute of Justice is such as to urge the individual 
into an internal investigation of the physical creation. The |Are- 
nological faculties of Causality^ Locality ^ Weighty Time, TuM^ 
Comjxtrison, and Conscientiousness, naturally arrange tliemselTea 
under the comprehensive attribute of Justice. The right, the trnth- 
ful, the equal relation and dependence of one thing, and Soul, upon 
another, are embraced in the instructions of this attribute of Wa- 
dom. Justice is what teaches the Spirit to judge of relative posi- 
tions, congenial associations, causes and effects, universal analogies 
or correspondences, and principles or Laws of universal movements, 
and how to judge, with intuitive discrimination and correctness, 
between the seeming and the actual, the visible and the eternal 
The beautiful accuracy of Geography, Geometry, Mathematics, and 
Anthmetical calculation, are alone dependent upon the attribute of 
Justice for existence and true appreciation. In the spiritual world, 
Justice is the guardian angel of all attachments, and reigns over all 
the spirit can comprehend of moral righteousness. With the 
Deity, Justice is both means and end in the elaboration of the ma- 
terial and spiritual Universe — the whole is weighed and balanced by 
this internal attribute. Justice teaches the spirit to comprehend 
what is Truth, and Light, and Freedom, and teaches it how to avoid 
infringement upon the Laws and principles which operate with a 
just and unde\iating precision in the* material, intellectual, and 
ajaritual, constitution of things. This attribute is so Divine and all- 
comprehensive that it supplies the soul with every desirable con 
ception of religious equity and perfection. It demonstrates true 
religion to consist in Self-justice, Fraternal-justice, and UniTersal' 
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f jBttnbute is the standard Authority of the well developed Soul. 

' From Justice proceeds Power. 

Thirds — What is the attribute of Power ? 
Power is a more perfect form and a greater manifestation of 
Justice ;■ it is the guardian angel of Parental -Love ; and his mis- 
sion is to impart serene strength and energy to every affection — to 
daborate, to enlarge, and execute the designs of Use and Right — 
and to expand into the sublime silence of omnipotency. This at- 
tribute brings the spirit into direct communication with the moving, 
changing, and reproductive World. It teaches the spirit to take 
useful and just cognizance of motive-forces ; how to guide the Pa- 
rental-Love in its various modes of manifestation ; how to gene- 
rate and concentrate influence and strength ; and how to employ 
the great variety of motions which Nature unfolds to human under- 
Btanding. All mechanical powers are recognized and appreciated 
only by this internal attribute ; the screw, iJie lever, the weight, the 
centripetal, and centrifugal forces, are its instrumentaUties in the 
outer expression of internal designs. Use informs of Utility; 
Justice informs of Right ; and Power executes their united De- 
signs. The sphere of Power is measured by the circle in which 
Parental-Love is found to lead the Spirit. Every thought and 
affection is energized by Power. It directs the Loves beneath, and 
renders them capable of penetrating the darkest recesses in Nature 
and Man, and empowers them to overcome every thing in the physi- 
cal and moral world which mars or disturbs the progressing and 
developing soul. 

Use directs the artist, how and where to procure proper material 
for the elaboration of whatever his Parental-Love prompts him to 
unfold ; Justice directs him how to arrange and combine colors, 
how to individualize and properly to impress the lights and shades 

♦ Sec " Philosophy of Spiritual Intercourse," p. 70. 
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upon his creation ; and Power jBUb him with serene asjiaranoe. Bf 
it he pves an expression, an attitude, an influence to his intenul 
conception wliich rivet the attention of the beholder, and fill him 
with admiration. 

Inspired with Use and Justice, and having every love-spring 
thereby glided and in subordination, what vast work can not the 
mechanic cause to be accomplished by the attribute of Power? 
No delicate invention or stupendous mountain, is too intricate or 
powerful for him — he feels himself endowed with power to make 
the rough places smooth, and the crooked straight 

The spirit is capable, by its Power, of subduing itself and the 
various creations beneath it in nature. A magnetic influence pro- 
ceeds from the human spirit, which is adequate to the fulfillment <^ 
every design instituted by the preceding attributes. Its power 
ramifies and intensifies infinitely ; and spreads out into such bound- 
less waves as to blend with, or lose itself in, the sublime onmipo- 
tence of the Divine Mind. From the attribute of power comes 
Beauty. 

Fourth^ — What is the attribute of Beauty? 

Beauty is a more perfect form and a greater manifestation of 
Power ; it is the guardian angel of Fratemal-Love ; and his mission 
is to teacli Harmony, appropriateness, symmetry, and the depen- 
dence of parts or persons upon one another — to make every thing 
an embodiment of Use, Justice, and Power. This is the attri- 
bute which takes cognizance of the fitness and just relations of form?, 
colors, size, weight, and influences of any and every thing presented 
to the spirit. Beauty is a condition, but it can only be recognized 
and appreciated by a corresponding internal state or attribute in 
the individual. In proportion as the Wisdom faculties ber.ome un- 
folded, does the spirit perceive and estimate the proper relation of 
one thing, or part, to another, and the whole to the end for which 
It was designed. 
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Fraternal-Love is the companion — the conjugal companion, of 
the attribute of Beauty. This love inspires, and Beauty is her mani- 
fastation. The just relation of members to the family circle, the 
just relation of families to the social circle, the just relation of 
societies to the national circle or union, are subjects of the cogni- 
sance of this internal attribute. The sphere of Beauty is measured 
by the sphere in which Fraternal-Love moves and leads the expand- 
ng and searching spirit. Beauty is manifested in its guardianship 
ovor the impetuosities and impatient demands of Fraternal-Love. 
Instead of allowing this love to run into various extremes and 
local excesses, Beauty guides it into a path of progressive develop- 
ments ; and thereby renders it intensely useful, just, powerful and 
Beautiful. 

Guided by the male or positive principle of Beauty, Fraternal- 
Love expands far and wide ; and thus — through the influence and 
iustrumentahty of this attribute, — 

" Each virtuous mind will wake, 
As the small pebble stirs the peaceful lake ; 
The center moved, a circle straight succeeds, 
Another still, and still another spreads : 
Friend^ kindred, neighbor, first it will embrace, 
His cotmtry next, and next aU human race?^ 

In the scientific, philosophical, moral, social, national, and spirit- 
nal spheres of companionship and human interest, the presiding 
ludge is the subhme attribute of Beauty. Its mission is to make 
every thing an embodiment of Use, Justice, and Power, — every 
thing Beautiful, because it is locally and generally useful, just, and 
powerful. From this attribute comes Aspiration. 

Fifth, — What is the attribute of Aspiration? 

Aspiration is a more perfect form and a higher manifestation ol 
Beauty ; it is the guardian angel of Filial-Love ; and his mission is 
to impart a definite form, position, and importance to every thing— 
to teach the pre-eminency of intrinsic worth and merit — and ^o es« 
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tablish the predomination of ^nd over Matter. This attribnta 
brings the spirit into direct communication with the metaphysical 
world. It teaches the spirit that to be worthy it must aspire wo^ 
thily, to be good it must aspire to goodness, to be Grod-like, it must 
aspire to God. It dignifies, and elevates, and ^ves a perfect form 
to whatever Filial-Love prompts under the combined influence ol 
the preceding attributes. Aspiration is the true basis of every true 
dea concerning goodness, greatness and Deity. Self-dignity, — self- 
esteem, — self-reliance, — self-possession, — are the legitimate fruits of 
this noble portion of Reason. Filial-Love inspires the spirit to 
veneration ; and Aspiration humanizes, spiritualizes, and nobly 
defines every modification and tendency of that internal Promethean 
fire, which ever bums in the soul. This attribute defines the prinr 
ciples of eternal progress, and convinces the understanding that 
refinement and expansion have no limitation. It informs the spirit 
of its innate goodness and magnanimity ; it points out the means 
by which to develop them, and teaches the spirit that, — 

" God loves from whole to parts ; but human soul 
Must rise prom individual to the whole." 

Indeed the attribute of Aspiration is the fertile source of energy, 
enterprise, emulation, and of all human efibrts to good, and yearn- 
ings for communion with God. Filial-Love gives life and soul to 
these effort^, but Aspiration gives them their form, position, and 
importance ; and embracing within itself tlie concentration of use, 
justice, power, and beauty, it employs universal instrumentahties to 
the end that such efforts and enterprises may be fully accomplished. 
Personal dignity and actual greatness must necessarily be propor- 
tionate to the degree of development to which this high attribute 
of reason has attained. If it is in its incipient stage, — ^as in the 
savage, — ^its efforts and enterprizes will manifest the ignorance of 
savagism. If in the barbarian stage of growth, its manifestations 
will testify of barbarism. But in the well-developed spirit, its noble 
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form and wise deportment wiU testify of harmony, which is the 
next attribute in order. 

Sixth, — What is the attribute of Harmony ? 

HARMomr is the most perfect form, and the highest manifestation 
of all the attributes of Wisdom ; it is the guardian angel of Uni- 
versal-Love ; and his mission is to teach that proper organization, 
cultivation, and direction of the innate elements of the Soul, which 
will result in the unfolding of a Useful, a, Jttst, a Powerful, a 
Beautiful, an Aspiring, and a Harmonious Individual. 

I have elsewhere said that, it requires a Shakespeare to Mly com- 
prehend and sympathize with a Shakespeare ; it requires a Christ to 
understand a Christ ; so does it require Harmony in the spirit to 
appreciate and explain Harmony. This is the highest attribute of 
tiie mental organization. It contains and pervades all the facul- 
ties and elements of the spirit. It is the ultimate form of the 
Soul — ^the Image of its Creator. Concerning Universal-Love, — of 
which Harmony is the especial companion and guardian, it may be 
truthfully said, that it — 

"Wanns in the sun, refreshes in the breeze, 
Glows in the stars, and blossoms in the trees ; 
Lives through all life, extends through all extent, 
Spreads undivided, and operates unspent." 

Concerning the attribute of Harmony — whose sphere of action is 
as expansive as Universal Love — ^it may be said that it — 

** Breathes in our Soul, informs our mortal part. 
As fUll, as perfect, in a hair as heart ; 
To him, no high, no low, no great, no small. 
He fills, he bounds, connects, and equals all." 

That is to say. Wisdom (or Harmony) is universally manifested in 
Gk)d's Great Temple, — ^that it is stamped upon every thing, and 
every where. In these elements and attributes, Man images and 
imitates the Divine Mind. 
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Tlie Angel of Universal-Love, which is the spirit of Hannony 
gives the mind of man its boundless desires and its sublime indi* 
viduality. The fonner contain every internal spring of action, pai* 
sion, or impulse ; and the latter contains every principle of direc- 
tion, protection, and guidance. Harmony, in the perfectly developed 
mind, presides over every suggestion of Self-Love and Use, over 
Justice, Power, Beauty, and Aspiration ; and in a mind fully ^nd 
properly developed, every prompting of Love and sanction of VTv^ 
dom is subjected to the influence and direction of EEarmony and 
the internal and supreme ruler. Harmony presides over flavors, 
odors, sounds, colors, objects, and sensations of every kind, which 
the soul desires and demands. It presides over the entire Soul ; 
over families, over societies, over nations, and over the Universe. 
The spirit is taught law and order by this attribute. Self-Love and 
Use have, comparatively, no Law or rule of action ; but Justice re- 
veals to the spirit a law of fitness and congeniahty ; Power reveals 
a law of executiveness and enforcement ; Beauty reveals a law of 
exactness and symmetry ; Aspiration reveals a law of progression 
and endless expansion ; and Harmony reveals the laws of individ- 
ual dependence, individual reciprocation, individual position, abili- 
ties, occupation, Destiny, and Happiness. 

If the individual is unfolded into Harmony with himself he has 
grown into immediate connection with the spiritual World ; thus 
the human spirit grows into communication with its Maker. Har- 
mony proceeds from God into the Universe, and the individual un- 
folds into Harmony. Thus the animal becomes human ; the hu- 
man becomes Divine ; and then God and Man unite, complete the 
chain of sympathy, and develop one harmonious Whole. 

The analysis of the mind is now presented. It will be perceived 
that Love is the female, and Wisdom the male, principle ; and that, 
internal prolification and the consequent development of fruits, are 
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the natural mechanism of the human mind, and of the positive and 
negative principles upon which it is constructed. In truth, each 
affection is conjugally imited to its superior self^ which is an attribute 
of reason. Thus Self -Love is united to Use^ Conjugal'Lcve to Jus- 
Uce^ Parental' Love to Power, <fec., and each has relative duties, ener- 
gies, and legitimate fruits — all tending to one object, which is the 
universal want and the universal theme among men, viz., — ^universal 
] fappiness and Progression. But let us inquire — 
What are the fruits of a Harmonious Mind? 
The harmonious development of the human mind may be prop- 
erly compared to a tree — a tree of righteousness. The germ of this 
tree has qualities which unfold a body, and corresponding fruits. 
Perhaps, the subjoined table will render this comparison more clear 
and forcible. 

THE HARMONIOUS MIND. 

1. Germ. 2. Form. 3. Fruttb. 

. Use, Individuality, 



Self-Love, . . 

CoDJagal-Love, 

Parental-Love, 

Eraternal-Love, 

Filial-Love, . 

Universal-Love, 



Justice, Marriage, 

Power, OflGbpring, 

Beauty, Socialism, 

Aspiration, .... Elevation, 

Harmony, .... Haffinesb. 



Let me be still more explicit. The foregoing description is refer- 
able only to a harmoniously developed mind. The natural (I may 
say divine) tendency of Self-Love is toward Use ; and the legitimate 
fruit of self-love and use, combined, is Individuahsm ; and so the 
proper fruit of conjugal-love and justice, is Marriage ; the/rwtf of 
parental-love and power, is Oflfepring ; ^q fruit oi fratemal-love and 
beauty, is Socialism ; the fruit of filial-love and aspiration, is Ele- 
vation; and the legitimate /rwi7 of universal-love and harmony, is 
Happiness. This definition fully discloses what man interrudly pos- 
sesses ; and what, in a proper state of individual and social culture, 
he is capable of being ; and what, in the Spiritual World, he will be I 

14 
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What will modern Tlieologians do with this analysis and dassift 
cation of tho spirit's constituents ? Will they treat it with thai 
contonipt and skepticism which characterized their treatment of 
Goolojx}', and of every other science and discovery that has militar 
tod against thoir doctrinal education ? The policy, proverbial of 
tln'ol(»;;ians, — jis indicated upon the pages of the past, — affords a 
Hufiicient answer to these questions. But here it may be asked— 

If the Innnnn soul is not in itself sinful, hoto did evil originated 

By looking into the human spirit, and analyzing its powers, I 
find no innate tendencies to wickedness, — no laboratory of vice and 
corruption, — such Jis modern religious teachers locate there. No ; 
but on the contrarv, I discover therein the elements of righteous- 
ness and the kingdom of heaven — the richest soil, capable of the 
higlK'st cultivation ; and the richest germs, capable of immortal pro- 
gression and development. 

I have reveal(jd the structure and inclinations of a perfect spirit ; 
but now I proceed to consider the various obstructions and evils 
with which the spirit comes in contact in its emergement from the 
womb of Nature, and in its growth nito an eternal individuality. I 
have said that there is a class constitntionalhj inferior, and a class 
constitationallij svj^erior to surrounding influences, circumstances, 
and education : and that individuals develop society, and that soci- 
ety develops the individual. The truthfulness of this statement wiU 
more distinctly ai)pear in subsequent pages. 

But mih reference to the origin of evil, and in order to eluci- 
date its causes and consequences, I am moved to detail briefly the 
following — 

COMPREHENSIVE VISION. 

I read in one of the Boston papers an account of an aggravated 
and most soul-chilling murder, committed, as the paper stated, bj 
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ft detested wretch, long a burden to himself and society. I read 
■ko concerning his execution, which account was accompanied with 
ft few remarks upon the punishment he would probably receive in 
the other world. The relation of this horrible occurrence weighed 
my spirit down. The position from which I viewed and contem- 
plated the deed, was identical with that educationally occupied by 
almost every poUtical, legal, and clerical teacher in the land. I 
viewed it as to its external aspect, and was driven to the unreason- 
able conclusion that man is, in reality, a depraved creature at heart ! 
Oh, how I trembled at this ! " But no man," reasoned I, " could 
do such an evil to his fellow-man, without being evil in the very 
elements of his being ; and if this is an individual truth, it must be 
a universal one." Yes, only twenty days ago I was filled vnth sor- 
row concerning this demonstration of innate sin, of perverted and 
evil affection, of a voluntary love for, and doing of, evil — voluntary, 
because growing out o^ and being allied to, the Soul's Life. I 
prayed, constantly, to know the truth, and to view the occurrence, 
and its causes, from an interior and spiritual position. At length, 
one day, I felt moved to visit the village grave-yard, that I might 
be free from outer disturbances. I obeyed the internal impulse. I 
sought a retired spot, folded my head in my garments, shut myself 
from sense and outer impressions, and meditated on the subject of 
my thoughts. Instantly my understanding was opened, and the 
birth, and life, and character, and the various circumstances which 
constituted that murderer's experience, were manifested to me in 
their regular order of succession. 

In a small, unclean, unfurnished room, in a cradle, I saw a child. 
It was physically deformed, especially in the cerebral region. I 
saw that the cause of this malformation was referable to the igno- 
rance of its parents — ^they had violated the laws of reproduction and 
utero-gestation. It was plain to be seen that this infringement and 
disobedience was faithfully recorded on the person of the child. 
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In five years more, that child manifested in its plays and oon?e^ 
nations the angular and impulsive promptings of love unguided Ij 
wisdom, which latter it had not, because of youth and incapacity, 
and which its parents could not have communicated because of their 
ignorance from birth. 

In five years more, I saw that child the companion of those of 
equal growth and like hereditary misdirection, — of those who were 
bom foes to the interests of society, — those who were victims of (if- 
cumstances, such as surround and influence all persons and fEuniHei 
forming the lower strata of civihzation. 

In five years more, that child was a perverse and wicked youth- 
was the leader of card-playing and gambling-tricks without the 
city — and was the chief of mobs and riots within ; was chewing 
tobacco, smoking cigars, drinking liquor. His parents were poor. 
At first they could not send him to school, at last he would not ga 
He stood as a representative of inferior situations and circumstances. 

In five years more, I saw that youth a man in stature, but not in 
development of body nor elevation of mind. And in an old, dilapi- 
dated dwelling, hke the Brewery in New York city, containing about 
twenty families, I saw his wife — for he was married. 

Two years more, and I saw his child. That mother's child was 
left in the care of a sympathizing but no better situated neighbor, 
while she, worn out and emaciated, was peddling strawberries in the 
streets of Boston. I saw her return at night, with food for herself 
and her little one, and money to procure bread for breakfast ; but 
that cruel man, intoxicated husband, and misdirected father, abrupt- 
ly and insultingly demanded her little saving, and appropriated it to 
his own use — ^to buy rum, whereby to drown the rising feelings of 
goodness and sympathy within, that his obscured and misdirected 
sool might not perceive the body's corruption and depravity. 

In six months more, I saw him when alone, weeping ; but, when 
Been by others, he was gross, unclean, and disgusting. Feehng that 
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others disliked and despised him, he disliked and despised himself. 
A whole garment was not in his possession. One by one they had 
been sacrificed to gratify his over-mastering desire. Indeed, he was 
a slave — ^rum was his master. A slave can not do as ho will, but 
only as the master prompts, and sanctions, and commands ! 

Three nights afterward, he was destitute of liquor, food, friend- 
•hip, clothes and money. Society had neglected its legitimate child. 
Nature's universal provisions were withholden, and the husband 
was urged to violent plans. At this moment he saw a well-dressed 
and apparently wealthy gentleman, step into quite an inferior oys- 
ter-house. The husband hurried on and entered it. He obtained 
a seat with an air of carelessness, and unobserved. The gentleman 
was a stranger, was inquiring the most convenient route to a village 
ten miles from the city. When he paid for his oysters, he unfor- 
tunately revealed a well-supplied pocket-book. The temptation was 
too powerful. The husband saw the magnitude of destitution and 
starvation compared with the act of assassination — compared with 
the former the latter seemed justice, to exercise which he at once 
resolved. He had heard the directions given the stranger, and 
without a moment's hesitation hastened on the way. After pro- 
ceeding nearly half the distance, he secreted himself by the road- 
side and awaited the traveler's approach. 

" I don't want to kill him," said the husband : " I will only stun 
him and get his shiners. The world owes me a living ; it don't 
give it to me ; I am resolved to take it. God knows this is justice. 
I am hungry, and must have something now or I shall die." Now 
I saw him weep. A sound of footsteps close by announced the 
traveler's approach. Out he leaped and grasped the strangrx by 
the throat, and sternly demanded his money. The man knocked 
him down. This unexpected blow fired him with vengeance and 
determination. He instantly arose and shot the man, and stabbed 
him hurriedly in many places— mangled him in the most horrible 

14* 
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manner — Bearched his pockets, robbed liim of all he had, threw tfas 
body over the fence, and went into Boston to drown sorrow with a 
flood of rum, which he then could purchase. 

I saw him arrested, tried, condemned, imprisoned, abused, sneered 
at, and formally executed — executed as an example. I saw all thk 
And I can only say, beware of such justice — ^it is human, not Divine! 

I continued in that illuminated condition nearly an hour after 
the above vision, reflecting upon its importance and signification, 
when my perceptions enlarged, and it was given me to follow his 
spirit. 

In the first Society of the second sphere of human existence^ 
where the inferior types of the race are, and where they gravitate 
for refinement and reformation, — I mean the Kegroes^ Indians, and 
Weak, and Idiotic, and the Misdirected individuals and classes of 
every community/ and nation, — there, I saw that dark spirit. He 
was small, and weak, and ungrown ; he was clothed vrith all possi- 
ble conflicting colors, and was disagreeable to behold.* As a. coat- 
ing upon his faint spirit was impressed, or induced, or recorded, 
every unfavorable influence and evil circumstance that had surround- 
ed and actuated him jfrom his birth to the grave. The malforma- 
tion had rendered his body inadequate to a regular unfolding of his 
spiritual elements and attributes ; and outer conditions and oppos- 
ing influences prevented his finding his true position, or making a 
pleasant and happy journey through this rudimental sphere. The 
most lovely rose can not grow, if planted in an iron vase, and 
breathed upon by the chilling winds of Iceland; nor can a pure spirit 
grow into a love of goodness and truth, if confined within the walh 
of an ill-formed body, and breathed upon by the freezing atmos- 
phere of uncongenial conditions and circumstances. 

* Seo " Philoeophy of Spiritual Interoourse.** 
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But now, higher influences pervaded him — penetrated that super- 
ficial coating ; it grew thinner and more thin ; it became transpar- 
ent ; it dissolved and crumbled into nothing, and lo ! the white- 
xobed angel was there ! The germ of the spirit sparkled like the 
erystal in the granite rock. I saw that, from the first, it was pure 
within, though evil without ; the pure soul indigenous to heaven, 
the outer life to the imperfections and misdirections of earth. I fol- 
lowed him through the first society, and, as he ascended to tlie 
second, I could not see the least vestige of that evil garment ; but 
he was a rightly-directed and comparatively perfect being of the 
inner hfe. I was overjoyed. The vision ended, and I returned to 
the outer world with different feehngs. I would not call that evil 
which is good in its way and state of being. What, think you, was 
the legitimate impression of this vision ? I will relate. 

1. That there are three sources of enl. First, progenitive or 
hereditary misdirection ; secondly, educational or sympathetic mis- 
direction ; thirdly, circumstantial or social misdirection. 

2. That the disunity prevalent in the earth is rather the result of 
those conditions and circumstances which m^ke affections evil, than 
of e^il affections, as Swedenborg teaches and Christians believe. 

3. That all things and spirits are receptacles of the grand ele- 
ment of the Love of God, which, diffused through nature, as the 
Soul is through the body, unfolds itself into Wisdom. 

4. That man is an incarnated di\inity, and therefore that he is 
not intrinsically evil himself and can not love any thing ^^ intrin- 
sically evil," though he may be bent or misdirected while in the 
twig-state, and grow up crooked, and despised by sensuous observ- 
ers, and by the unphilosophically charitable, through this sphere of 
his existence and development. 

5. That as God lives in all things and every where, there are no 
local or especial Incarnations of this essence. This is the true 
ground of the grand doctrine of the Incarnation, the highest dem- 
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onstrntions of which arc visible in the hfe and teachings of Christi 
and in the profiniiid roveahnents of Swedenborg. 

C. That cv<?ry liiunan Wing has an important mission to fulfiQ, or 
three* uses to siil>sf'rve. Tlie individual is designed to reproduce iti 
typo, to properly din-tt the heavenly germ in it deposited, and to 
live here in refijrenco to the principles of Nature and another 
Ufe. 

7. That a knowledge of Nature, and of her laws, is indispensa- 
ble to the just performance of the three uses just specified, constitut- 
ing man's mission ; and that, to cure the evil and disunity preva- 
lent in Society, we must ascertain our inner and outer relations to 
eaeh other, as members of one body, and our relations to the Ma- 
terial and Spiritual Worlds. In this way, man's moral nature may 
be elevated from its sensual plane, and a conjunction be established 
between the human and divine. Tlie teachings of all good spirits, 
(••specially the great reformers, Christ and Swedenborg,) tend to the 
full discovery and just a])i)lication of those tniths which will con- 
stitute a spiritual sphere of attraction, and which will attract and 
elevate the race to a closer relation among its parts, with the prin- 
ciples of Divine order and harmony, and with the chastening influ- 
ences of higher spheres. 

Such, I am impressed, is the origin of e>il, as manifested in the 
actions of the individual ; and its cure can only be accomplished htf 
removing tlie three causes of human misdirection. 

The spiritual forces in the soul, — like the natural forces in Na- 
ture, — will, when j^ropcrhj directed and properly applied, develop 
harmonious and universally beneficial consequences ; but these same 
forces wdll, if impro2)erhj directed and improperly applied, develop 
the most disastrous consequences to the interests of the indi>idual 
and the interests of society. For example, — mechanical forces pro- 
perly apphed to a vessel will urge it safely on its course ; but «»»• 
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- jgroperly applied, the same forces will drive it upon rocks and sand- 
y ban and rend it into pieces. Fire, water, air, and other elements 
[: in Nature, when employed out of their proper sphere, are exceed- 
ingly dangerous and destructive — indeed they produce positive 
evils ; but used in their proper spheres, which are prescriUed by 
science, these elements are pregnant with immense and universal 
blessings to mankind. Thus it is with the passions and elements of 
the human spirit. 

By the preceding analysis it is plain that the indwelling forces o* 
the mind are pure and perfect in germ, and, in their proper direc- 
tion and development, give birth to corresponding consequences ; 
but when a defective organization^ a defective situation, or a defec- 
tive education^ urges one or all of the passional-forces into an ex- 
treme STATE, or STATE OF INVERSION, then are developed those 
numerous evils with which Reformers contend and individuals 
struggle. Therefore, to ascertain the origin of evil, and why every 
member of the human family is not harmoniously developed, these 
statements must be considered with more philosophical minuteness. 
Let us now proceed to this consideration. 

The primary source of evil is hereditary organization. By pro- 
genitive influence, arising from parental transgression, the Body and 
liCnd of the infant may be deformed, and in every way dispropor- 
tioned. The cerebral structure may be inadequate to the spirit's 
proper growth and manifestation. Or the spirit may be enfeebled, 
and inclined to an angular development even from its eailiest em- 
bryotic condition. Progenitive bias, — or constitutional pre-dispo- 
sition, — ^has an influence upon the individual from its birth upward, 
which few can perceive and few understand. The features of 
parents are visible in the child ; and so are their mental deficion- 
des, peculiarities, and characteristics felt and manitested by the child 
through its rudimental existence. And here we find the foundation 
of evil — ^its origin. Who shall receive the blame ? Who deserves 
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it ? The parents ? — Thoy were, perhaps, bom with similar defisdi 
of physical organiziition and character. Shall the evil be imputed 
to }irovious generations i Perhaps they were no less perfect So 
qui.'stions may be a.sk<>d .'u< to the proper subjccte of blame or praise^ 
until wo lose oiirselvi.^ in the animal kingdom — and still echo 
n*s|»on(ls. Who ? 

I :t<k serious attention to this point. Reformation is not merely 
contincd to the emancipation of slaves ; to the abolition of capital 
puni>1nnent ; to the organization of labor, capital, and talent ; to 
the distribution of the* public lands to the poor ; or to religion and 
politics, — but it extends i>rimarihj to the organization of the Soul 
and liody, or, if it does not extend so far and deep now, the 
timtj h:is arrived when it should. Reformers and Teachers should 
direct not only their attention, but the attention of others, to the 
nunurous constitutional evils which flow from a transgression of the 
physical and moral laws which govern reproduction. 

A wrong organization of the body and mind will prevent the 
dovtlopment of wisdom ; and the lower or passional-forces will flow 
into whatever dinction surrounding influences in society may 
incline them : and this is the first formidable obstruction to a proper 
growth of the spirit. An individual tlms organized will develop 
corresponding influences and situations in society. He will not 
only be the victim of tliese situations himself, but will so help to 
strcnjxthen and establish them as to render them master of those 
who are born with bett<?r organizations amid them. Thus deformed 
minds develop deforming situations, into which hundreds are placed 
and correspondingly molded. From tliese vitiating situations will 
proceed doctrines and teachers which the multitude will receive and 
support ; and the consequence is that a WTong education is bestowed 
upon the indindual. Therefore a class of inferiorly organized indi- 
viduals will develop inferior situations^ which give rise to inferior 
systems of education. Wisdom can not unfold in a spirit which is 
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badly organized, and situated, and educated. And hence I sj r that 
ill e^ils flow from these three sources. It may be asked — 

Whdt are ihe Evils of an Extreme action of Self -Love ? 

The extreme action of Self-Love gives rise to numerous excesses 
and transgressions. Individual wants and desires transcend all 
bounds prescribed by wisdom and natural laws, and their supera- 
bundant supplies and gratifications engender disease and unhappi- 
ness. The individual manifests great sensitiveness about mine and 
THINE, and feels persuaded that the world and every thing waa 
made for his personal pleasure and appropriation. An excessi\ ^ 
gratification of the senses, of the appetites, and every desire coi 
nected with self-interest, is a sjTnptom'of extreme Self-Love, ur 
guided by wisdom. 

What are the Evils of an Invertion of Self-Love ? 

The inverted action of Self-Love gives rise to many evils. It 
urges the individual to dishonesty, penuriousness, and covetousness, 
and into money-worship, even while his larder and store-houses are 
abundantly supplied with provisions, and his coffers are filled. To 
see inverted Self-Love fully exemplified, bohold the sloth that pro- 
duces nothing, but hangs himself upon a tree until he absorbs its 
life and beauty. So inverted Self-Love makes a man a sponge 
which draws in every available substance, and, when pressed or 
urged to action, gives out a muddy mixture, both repulsive and in- 
fectious. When the passional-forces are pressed by the single or 
combined influence of a deformed organization^ a deformed situa- 
tion, or a deformed education, into such a deformity as an extreme 
or inverted state of action and desire, then the individual's influence 
in society will be correspondingly deforming. An extreme state is 
the hot, the feverish, the exaggerated state ; and the inverted state 
is the cold, the repulsive, and the miserly state of feeling and 
existence. 

What are the Evils of an Extreme action of Conjugal-Love f 
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« 

CoNJL'GAL-LovE prcssc^to an extreme stale is productive -of un- 
hajipy inarriagos, and of those numerous evils which result from 
iin}>ro})or sexual desires and attachments. Profligacy, dehaucheiy, 
and liL<civiousni*ss, flow from this state of the Conjugal -Love. The 
individual oxpcrionccs no particular attraction or repulsion, so £» as 
individuals of the opposite sex are concerned, hut feels a general in- 
clination to thorn all. In this respect, the indindual is like nuiny 
animals, which disregard every thing like perfect union, devotion, 
and fidelity. In other directions, the perpetual love will urge the 
individual to os})ouse new doctrines and principles ; to adopt new 
systems, and to marry himself to almost any novel thing presented 
to public or private attention. 

What are the Eoih of an Invertion of Conjugal-Love ^ 
Inverted Conjugal-Love is a cold, foreign, uncompanionable state 
of feeling and action. A haired of the opposite sex, a general 
secrctiveness of character, and a lonely disposition, are the conse- 
quonces. lu all things the individual is unsocial and grossly 
unkind — is somotinio.s bestial. 

What are the Kvih of an Extreme action of Parental-Love f 
Pakkntai,-Love in an extreme state will manifest itself in great 
fondness for children, regardless of their color, fortune or parentage. 
Not only for children, but for every species of invention and inge- 
nuity, will this perverted love manifest its blind fondness and im- 
petuosity. No restraint is felt or allowed to be exercised; and 
Parental-Love, unguided by the wisdom principle, is dangerous to 
the welfare of whatever administers to its gratification. 

What are the Evils of an Inverted action of Parental-Love f 
Inverted^ this love urges the individual to dislike children, and 
to disregard their wants and mission in the world. It will drive 
some persons to infanticide — and into many inventions whereby 
children, and every thing which comes under the head of physical 
or mental production, are tortured and almost constantly tormented 
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^^^■d pumshed. Crueltjr to animals is a symptom of inverted Par 
Mntal-Love. 

WTuLt are the Evils of an Extreme action of Fraterrud-Love / 

Fratbrnal-Love pressed into an extreme state, will embrace any 
body and any thing as a companion. Indiscriminate association 
and conuningling are symptoms of this passional state. 

What are the Evils of an Inversion of the Fraternal-Love ? 

The inverted state of Fraternal-Love engenders war, and canni- 
baliam. It makes the individual hate his neighbor and his country. 
It causes murder and retaliation. An eye for an eye, life for life, 
war for war^ are the indications of this passion's misdirection. The 
dislike, and jealousy, and hatred, which some individuals entertain 
toward their relatives, neighbors, and nation, are other symptoms of 
its inversion. It drives the individual involuntarily across his 
fiiend's feelings and interests ; and makes him a hermit or ancho- 
rite. A disregard of personal feelings, or interests, or desires, or of 
existence, and a love of tyranny and despotism, are proofe that the 
pure and beautiful Fraternal-Love of the spirit has been misdirected 
and turned into evil promptings. 

What are the Evils of an Extreme action of Filial-Love ? 

Filial-Love pressed into an extreme state urges the spirit into 
unjust estimations of the great and superios, whether in position, 
age, authority, or talents. It begets boundless confidence, and 
idolatry. It magnifies, and elevates, and adores, without reference 
to their intrinsic worthiness. It will run into falsehoods and mis- 
representations in favor of whatever pleases its feelings. 

What are the Evils of an Inversion of the Filial-Love ? 

Inverted^ this beautiful, love gives rise to disrespect, and skepti- 
cism. It causes the individual to think but little of age or superi- 
ority. Coarse, uncouth manners, and a constant manifestation of 
dislike to any thing like deference and veneration, are this love's 
perverted language. An infidel to Nature's laws, to fraternal or 

15 
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oonjugal obligations, to religions promptiiigs, to one'^ m^ anda eoil 
indifference to any thing calculated to inform one of a Svpmni 
Being, are still stronger indications of inverted filial-Love. 

What are the Evils of an Extreme action of Umvereal^Lomf 

Universal-Love, when thrown into an extreme state, is anxioDi 
to embrace every thing— -even the Universe. It renders t2ie infr 
vidual impatient if in any way restrained ; he is quite iminlliif 
to view the. minutiae of relations, desires, or gratificatioDB. U 
causes the spirit to be hasty, impetuous, precipitate, and powerfbL 
Nothing seems too vast or great for its desires and capacity ; bttt 
every thing seems removed and inaccessible. 

What are the Evils of an Inversion of Universal-Love f 

Universal-Love inverted^ causes the individual to dislike and 
despise himself and every body and every thing. It causes him to 
be skeptical, murderous, cruel, unsocial and grossly selfish. This 
is the greatest, and holiest, and most powerful love-force in the 
human spirit ; but when inverted, it is the mightiest power and 
influence to evil deeds. Fortunately for the world, hereditary 
organization, social situation, and circumstantial education, seldom 
influence this powerful element into wrong directions. This is 
owing to the fact that but one or two of the passional-forces can be 
driven out of their proper channels, and at the same time preserve 
an individuality of action. But if Universal-Love should flow back 
into other loves, then such loves will be empowered to accomplish 
mighty evils under their respective forms of manifestation. 

How do Individuals develop Society ? 

I have frequently afiirmed that all the evils in the Individual are 
traceable to one or all of these three causes — ^viz., an improper 
organization, an improper situation, and an improper edwxttion. 
This we will reconsider in future pages. 

Man is a " harp of a thousand strings," which, when properly 
tuned and played upon, gives forth the most sweet and delightful 
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:- jfeannonj; but should the instrument be intrusted to ignorant 

nanagementy and should its delicate chords be harshly or inappro* 

'^. firiately stricken, the most frightful inharmonies Trill issue there- 

; htmi,* An engine, "well constructed and well managed, will do a 

ni^htj and beautiful work ; but, improperly managed and applied, 

. the same engine is capable of destroying every individual on the 

fM8 of the earth. 

The afiirmation that the individual develops society and that 
society develops the individual, and that one is invariably and 
necessarily a likeness of the other, will more distinctly appear as 
truthful by the following diagram : 




In this diagram the individual is represented as being bom h) 
the center. Owing to a toranp organization or a tvrong situation 
the spirit is incapable of symmetrical development. The passional- 
fosces piedominate over the attributes of Wisdom, are flowing in 

♦ Se« •* Philosophy of Moral Freedom," in thie Tolome. 
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wrong channels, and developing inliannonioafl oonseqnenoeB^ Al 
the inequalities and defects of the individual are reflected and 
impressed upon the femily circle ; the family discords and inequal- 
ities are impressed upon the social drde ; and the social irr^olv- 
iUes are impressed upon the national circle. Thus it is plain ihit 
individual harmony is essential to fiunily harmony ; fiunily harmooj 
to social harmony ; and social harmony to the harmony of natiaDa 
The national form is but the most external form of the individual 
spirit The one will be characteristic of the other. 

Concerning the Love elements, it is well to remark, That some 
individuals grow directly into a proper exercise of Self-Love and 
Conjugal-Love, while others go on to the higher forms of the vital- 
izing essence, but manifest great ignorance in their exercise. Thus 
some persons will incautiously expose themselves . to imminent 
danger and loss of life for fraternal interests, for extreme filial love, 
or for universal love, when the ends of wisdom might be accom- 
plished in a quiet and gentle manner. Generally, however, the 
human mind does not attain a growth beyond the circle of Self- 
Love and Use, owing to the antagonistic interests of past and 
present society into which the spirit is ushered and consequently 
educated. 

This proposition is self-evident, as truth always is ; and it is time 
to consider it in all its diversified applications to the human species. 
The doctrine that ' one member can not suffer without the other 
members suffering with it,' lies at the foundation of social reforma- 
tion. It is undeniable that the present antagonistic state of the 
trades and professions, do rapidly generate and perpetuate hatreds 
tod animosities among individuals ; and, it is likewise undeniable, 
that the teachers in modem theological institutions of the earth 
do very much toward discouraging social and individual reforma- 
tion, by instilling into the present and rising generations the 
baneful conviction that this world is all *' a vale of tears," under 
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Ad Adamic '^ curse," suffering the penalty of the "original sin," 
t indy hence, that reformation, independent of the church, is im- 
; possible, and the thought impious. 

If each reader will deeply consider and fully amplify the classifi- 
cation and -proper manifestation of every element of Love and of 
' every attribute of Wisdom which I have but imperfectly set forth, 
and also their improper manifestation, and the causes thereof I am 
fully persuaded that the whole will appear truthful and beneficial 




By the above diagram it will be seen that the harmonious indi- 
vidual — one, whose passional-forces are under the perpetual influ- 
&kee and government of Wisdom — develops a harmonious family; 
that harmonious &milies develop harmonious sodetiies ; that har- 
monious societies develop harmonious nations; and harmonious 
nations develop the kingdom of heaven on earth. Thus the con- 
stitutionally superior human spirit is a center around which con- 
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gonial spiriti oongregftte, condense their intefeeii, and iiCBi ftfittb 
world within themselves ; and tlins — 

" The center moved, a tirde stnught snececdi, 
Another still, and atill another spieada : 
Friend, kindred, neighbor, fint it will embrace, 
His country next, and next all human race." 

The kind reader may inquire — 
li it possible to render the human qdrit JETannonioius f 
Yes, — ^and what I say on this subject I know from experience lo 
be true and practicable. First let me remark, that the hereditaij 
defects of organization can not be entirely removed by educatkn 
or fiEkYorable social situations. This is true, because organization ib 
before situation or culture. But those defeda of character whidi 
grow out of vitiating situations or education can be overcome and 
removed * by natural and spiritual ageAdes, even as diseases are 
cured in the physical system. £l!appiness is the end (^ all human 
desire and endeavor, and spiritual culture is the agency by which 
it may be attained. To these objects, then, let us direct our whole 
attention. The following rules ^e all-important. 

1. In the morning arise, resolved to do nothing against, but 
every thing for , the Kingdom of Heaven on Earth. 

2. Happiness being the object, let every action during the day 
be preceded by such well conceived and well developed thoughts as 
tend to its attainment. 

3. At night retire — at peace with yourself — at peace with all 
the world. 

Draw these axioms into your soul — I know them to be the first 
steps toward happiness and culture. If you ML to take tiUm 
properly, quietness and development are beyond your -attainment 
See well to this admonition. It is the language of no theory — dt 
is the voice of Truth. The law and method of spiritual coltnrB 
require also the following directions : 
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. 1. Be contented with the Pastj and with all it has brought you. 
2* Be thankful for the Present, and for all you have. 
^. Be jMtient for the Future, and for all it promises to briny 

These rules you should study. You should not read them and 
Qttrelessly pass on. I desire you to stop here and write them down 
in your daily register, so that your eyes may see them ; and write 
them down on your memoiy, so that your spirit may see them, 
and resolve now / It may cause many conflicts, and efforts, and 
fltmggles, but resolve that from this moment you will live harmo- 
nkmsly. Every day will strengthen your resolution. And finally, 
it will be more difficult to go counter to it than to/>bey its inces- 
aiintly unfolding laws of nature. Live thus, and every morning the 
it£nit will feel as new and as pure as an infismt. It will feel just 
bom. Live thus, and your companions will grow into your like- 
ness, and discord will not enter your midst. If discord comes in, 
do not speak or act impetuously. Be simple minded, willing to be 
taught, willing to forgive. Fail not to record these rules of action 
in your journal and your memory. Do not fail to practice them 
from this moment Pages might be written in exhorting you to 
be simple in spirit, gentle, and forgiving ; but brief suggestions 
will not escape your attention ; and may every good spirit assist 
you to follow out their every manifestation. Remember, these 
laws lie at the foundation of all spiritual culture — ^to £eu1 to obey 
them is foiling to obtain individual happiness, and to create Uni 
versal Harmony. 

What are the Outward Means of Spirit-Culture t 
Thb outward means of spirit-culture are : — 

1. Studying the exact or physical sciences. 

2. Studying the laws of the body and laws of the spirit 
8. Proper gratification of the external senses. 

4. Walking, playing, dancing, and various amusements. 
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5. Reading, writing efisays, keefmig jooniah, and aaaoditing 
wiih good and ornamentally educated minds. 

6. In all things practicing self-discipline and obeying Hie pn&- 
dples of 'WisdonL 

Concerning the outward means of spirit-eoltiire, let me renuuk: 

Firsty that, by studying the seieneeSy I mean those particniar 
sciences which relate to the organization — y\z,i the sdence Oi 
anatomy, of physiology, chemistry, and of reproduction. 

Second, by the study of physical and mental lawSy is intended 
the principles of anatomical motion, of physiological functions and 
measurement of power, and the prindples of mental action and pre- 
disposition. These sciences and laws should be particularly studied. 
The in&nt should be instructed according to their decisions, and 
parents should be qualified to impart this instruction. I^o chUd 
should he sent to school before it has attained an age of eight 
gears, and generally not before its tenth year, because premature 
education is burdensome and paralyzing to the Acuities and 
passions. Precocious youths are seldom strong and powerful men. 
They spring into life, and leave it, before the period in which the 
natural mind is allowed to develop and mature. 

Third, by a proper gratification of the senses is intended what- 
ever the preceding sciences and principles will teach and permit as 
essential to health and cultivation. And what is said further of 
the outward means is applicable to children, students, and every 
individual who desires harmony in body and in mind. 

What are the Inward Means of Spirit- Culture ? 

The inward means op spirit- culture are : — 

1. Self-analysis, self-discipline, self-confession of faults, and self- 
harmonization. 

2. Studying spiritual or psychological sciences, the science of 
analogy, and picturesque geography. 

3. Studying painting and music. 
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4. Oocaaional meditation. 

5. Poetical oontemplatioiis. 

6. Conversatioiis. 

7. Mutual assistance, and mutual manipulations of spirit- 
Communion with higher spheres of spiritual life. 

Concerning the inward means of spirit-culture, let me remark : 

Mrstf that self-analysis is indispensable to spiritual progress. 
Let me urge this upon you — practice it from this hour I It will 
teach you how perfect and how imperfect you are — how to exer- 
cise kindness toward yourself and toward others. Self-discipline, 
self-confession of fiEkults, and self-harmonization, will flow out of the 
analysis^ as streams flow from the fountain. 

Second J studying spiritual and psychological sciences is necessary 
to an extensiye understanding of the human spirit, and also to 
inform the spirit how to meet, treat, and associate with other spirits 
of different constitutions and impulses. And the science of analogy, 
and picturesque geography, are beneficial to the spirit in the forma- 
tion of ideas concerning the planets in space, and of the spirit-home 
to which we are individually progressing. 

Third, studying painting and music should not be neglected. 
The former systemizes the thoughts and conceptions, and the 
latter refines the spirit and teaches it harmony. Occasional medita- 
tion, and poetical contemplations, expand the spirit and supply it 
with sentiments and divine nourishment Let the good patriarchs 
David and Isaiah, be your example. These contemplative spirits 
let the voice of Divinity speak through them. So should you 
hencefortii, and your spirit will unfold like the boundless heavens, 
and your deeds will shine like stars in the firmament. You wil 
see the Father every where, and happiness will be your portion. 

Fourth, let me remark of Conversations, that nothing so culti* 
vates and delights the spirit as spiritual conferences. The endow- 
ments and instincts of the soul are awakened, and the indwelling 



178 THB GBBAT HABMO^IA. 

genius is made manifest Conversatjoa is a :poweijhl mmm <if 

spirit-culture and harmony. It touches the social ch<»di cf sym- 
pathy, and inspires the spirit with new sentiments and langoage. 
It ennobles the feelings, and beautifies the general deportment 
When two or three, (xr six, or twelve, meet to sympal&iae taad 
confer upon subjects of Love or Wisdom, the spirit of God will be 
in tUeir midst, and they will feel an invisible Presence. Conver- 
ation gives to sentiments a form, to efforts a puq)ose, to language 
power, and to personaHty an influence. It calls into harmonious 
play all the elements of Love, all the attributes of Wisdom, and 
removes much supposed uncongeniality which sometimes individual 
absence engenders in the bosom of the passions. In conversation 
upon pleasurable subjects. Wisdom finds serene expression, and 
passional impulses run into calm channds ; and the «pirit feeb 
harmonized with, and purified by, the full interconsdousness which 
binds soul to soul. Socrates exerted an influence wherever he went 
He allowed the still small voice of Divinity, or Wisdom, to speak 
in the drawing-room, in the workshop, in the market-place, and in 
the sanctuary of his own soul. Subdued, fascinated, and purified 
by Ids personal impartation of truth, the multitudes followed and 
loved him. Every sentiment and idea sought an external expres- 
sion ; and Socrates incarnated much of his spirit in the deeds and 
institutions of the nation. Christ conversed always when he taught 
He did no writing, — ^perhaps he could not write ; but the indwell- 
ing Divinity flowed forth in the simplest language, and the coijigre- 
gation of spirits around him were instructed and rendered capable 
of spiritual perceptions. Learn self-confession from St. Augustine ; 
and the art of conversation by the examples of Socrates, Solon, 
Plato, and Christ. Learn self-discipline from the good Fenelon j 
and harmony by the structure and manifestations of Wisdom. 

Fifth, concerning mutual assistance and mutual manipulatiam 
of the spirit much might be said. I mean by this law of spirit- 
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cnlture, thad three, mz, nine, or twelve individualB, haying truth and 
liappinesB in their sonk, should come together, and converse upon 
ftuxy thing connected with the elements of Love and the attributes 
'Of Wisdom.* * In order to unfold the spiritual capadties and exalt 
•the physical sensibilities, the little circle should adopt Wisdom's 
jmles in relation :to diet, exercise, industry, amusements, and other 
means of an ouivHMrd character, and strive to become refined and 
3i mnonious. The enjoyments of Uus world will be greatly enhanced 
-by cultivating the emotional organization of the mind — ^the nervous 
medium which connects it with matter and sensuous influences. 

SixA, there are two kinds of Education. One is an acquisition 
of KiKywledge ; the other is a development of Wisdom. An indi- 
▼idual may .be thoroughly versed in science, and language, and 
l^iilosophy ; and be may possess great knowledge ; yet, notwith- 
standing it all, he may not be in the possession of Wisdom. Wis- 
dom grows up from within-— out o^ and over the internal affections. 
The inflneoces of individual presence, and conversation, and manip- 
ulations, are agencies of- spiritual education. Let not these com- 
mnnions be mingled with unholy and vitiating thoughts and 
actions, though mirthfiilness and healthful exercises are not to be 
aroided* A circle thus formed will grow into one harmonious 
whole ; and its influence will extend far and wide in sodety. A 
poper and perpetual concentration of their love and intellectual 
powers upon the subject of spirit-growth and purification, will 
bring them into conjunction with the internal world and the Divine 
Being. 

Seventh^ concerning comm/um<m with higher spheres of spiritual 
life pages might be written. But left me remark that this is the 
highest means within the grasp of man whereby to unfold his spirit 
like a flower, and to enjoy more of this world and the next. This 

* See ''Philosophy of Spiritual Intercourse/' concerning the formation of circles. 
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oommanion is possible only in two ways, viz. : 1. By becoming 
personally refined and harmonized, and turning the feelings fre- 
quently toward divine things. 2. By employing some rdiaUe 
individual, as a medium, whose interior senses are opened, whose 
communications are truthful, and whose natural, normal dispositicA 
is altogether amiable, gentle, sympathetic, and generally meditative. 
In conclusion, I feel moved to remark, that those who are ccHisti 
tutionally superior in body and spirit to the masses beneath and 
around them, should form themselves into cirdes of Love and 
Wisdom. It is plain, that popular theology or popular education 
are insufficient to supply the spirit with its proper nourishment 
and encouragement to an easy, natural progressioiL. - Theology is 
inadequate to the reconstruction of society ; and popular edueaUkmy 
which is saturated with this theology, is inadequate to the proper 
direction and cultivation of the spirit It requires bat little time 
to learn what is useful^ to learn what is jtistj to learn what is 
power; — and Beauty, Aspiration, and Harmony, are familiarly 
explained in the fields of imiversal Nature and Humanity. To 
imderstand what harmony is, the spirit must become hannoniouB. 
A harmonious individual is a revelation of the Divine lifind. The 
science, the chemistry, and mechanism o^Divine Creation, are 
represented in the human form ; and the holy elements and attri- 
butes of God are incarnated in every human spirit To be like 
heaven let us aspire to heaven ; to be like Gk>d let us aspire to God 
Harmony must begin with the individual ; it will thenoe spread 
over families, societies, and nations ; and then the Whcde will 
represent the Individual, and the individual will represent the 
Whole ; and God will be All in All. 
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THE RIGHTS AND MISSION OF WOMAN. 

In relatiiig mj impressions upon this long-neglected and vitaUy- 
foteresting subject, as also upon other subjects, the reader is re- 
quested to consider me as giving utterance to sentiments and con- 
Tictions, which are wholly free from educational predilections oi 
prejudices, either for or against any Age, Country, Position, Com- 
plexion, or Sex — ^for I constantly realize my general relationship to 
the great Body of humanity — ^a sojourner on the earth, confined by 
prejudice to no particular or favored spot — acknowledging a uni- 
yersal country and a universal brotherhood. 

Much has been well spoken and written upon the " Rights of 
Woman,** and many valuable suggestions for her improvement and 
elevation have occasi<Hially been developed; but I feel deeply 
impressed with the conviction, that the relation of the s#xe8, and 
their redprocal dependence and claims upon, and duties to, one 
another, are but little understood and acknowledged. This fact 
can be accounted for, only by admitting the hypothesis that there 
is a great destitution of correct thinking and acting in the world, 
and a surprising misapprehension of the true springs of society and 
government. The stronger sex, that class of individuals too fre- 
quently misnamed man, w6uld certainly proceed immediately to 
unfeigned repentance and humiliation, could they but once behold 
the vast amount of vice and unhappiness they have caused to befall 
such a mass of the weaker portion of humanity. Man has de- 
pressed, deceived, degraded, betrayed, and enslaved Woman to an 
extent. almost beyond expression. Because woman, in her unsus- 

16 
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pscGB^ toi imd«T«-loped state of nund, has manifested a foDdnoi 
i.c X'iAj aad an<e&tioii. man has frequently taken advantage of 
A<zy:c : a^i. instead of regarding it as an indpent mani- 
CJ.C jai i^'.-vbecT of latent female exoellenoe and beauty, lie 
r<ed d&Sferr. instead of a refining admiration; and i 
kZiftssy. instead of that honest coonsel and fiuthfnl pio- 
^cvo.a vix-^ rlai^r&s and elerates the dependent SouL 

I cu :•:< tc; drf 4i.>K the stmctore or education of that mind, 
mijL'ii cuL cciLicSf cac'uslj and anogantlj, pronoance woman as 
«iak7 UK- in ixa j^szikc of children ; iat sndi a mind always shiinb 
T-.m ;^ aneeiTC m> p^aw the iemale element in a circle ni uaefiil- 
W9&. v>Mr asi bi^bs than her presat nanow indosnresi known 
« I3ie cisiK^ ^ wdtfjiamber. and the nursery. Hie perpetual 
i^rzJgxsjesy. asii ^^iiscv^cq monoloBT of these departments, are too 
^«^w Tc <so^ fsi^^-iiz^ to be endured ; and women, especially 
jkr>.-c;;: :'-•: ixz^T .r v^juihy classes, are beginiung to despise and 
i.i«i :>^' cocizin^ 120 enslaring duties, on the ground that they 
«ie ^ry^'fjfei^iru dv^jiKii^. and un&shionable. It can not well be 
3fSLv^.l. =cc i2«urii>^>l iha: woman is sometimes moved to rebel 
«f^L::8^vb^ !&:« cc£S3d«f^ to be her respective duties, and that 
«^ r.-:T:j^ iiiio ::::=»;\>QS vxes. follies, and extravagances, waa^j 
Svjb3«<: >>.e » ^^ F^T^^'j P^"^ ui society; and because, also, 
:1*>.V)^ vio fOT^T;: S:a2«s and Xadons are profoundly ignorant of 
uv :r;^».^r di::r^':iv>s5 which ai« natural to the female character, 
.\^.! ^^^ :^, ^uKixue icduenoe her spiritual organization qualifies her 
:o cxnTS a:\>E ihe race universally. 

A ms^urNiefsiAXKiio^: or misappneciati^Hi of the rights and mission 
.,^'' %\>nuu: ha» Ivvn. and is now, the cause why man usually regards 
sS.* x^ous impulse's and attnodons of females as weak and childish. 
\\ » &ud I'.At you oAn not i«&>n with a woman, and consequently 
t*:ut i; tit till' I'Tv^viiuv of man to think, decide, and legislate for 
htr; l^ut. I think, it will bo seon tliat there are two causes why 
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4Ponian does not generally manifest an equal tendency and strength 
jfeo ezerdse judgment ; one is- because she is deprived of her natural 
Stierty and ability to do so ; and the other is because, except in a 
fisw cases, man treats her, not as a reasonable being, but as a mere 
duld ; not as a companion worthy of honor, but as a slave. 

In the rudimental development of mankind — ^in the savage state 
of human progress — women are esteemed as slaves and domestic 
ehattels. Cows, mules, horses, and women, are valuable and con- 
apicuous items in the domestic and agricultural inventory. In the 
eastern countries — ^in upper Europe and Asia — ^women are not un- 
frej[uently compelled to perform the labor of otcen or mules ; they 
are obliged to tread the rough fields, and gather in the harvests, 
while their husbands are luxuriating in idleness and smoking their 
pipes. Nor is it necessary to cross the Atlantic to "' pluck the mote 
from our neighbor's eye" ; because there are numerous instances 
among us, where husbands owe all the comforts, delicacies, and re- 
finements which they possess, to the ceaseless industry, studied 
firugatity, and to the constitutional modesty of their companions. 
And there are men — ^fethers — who, in the attempt to maintain 
their supposed entailed power and superiority over women, will 
fr^bten mothers into the paying of tribute, by threatening to de- 
prive them of their children. Sometimes the husband is an ino 
briate, and will take the children into the midst of depraving influ* 
ences. And there are husbands, also, who, in order to support and 
defend the position of being at the " head of the family^ will pro- 
ceed to angry contentions and useless discussions before their chil- 
dren — sometimes at the expense of damping or perverting the 
natural affection of those young hearts, and of extinguishing within 
their own soul what little love may yet linger around the memory 
of former attachment for the now disregarded companion. These 
are sad pictures to gaze upon I Yea, in our own country — ^in the 
rani*7 South — ^there is even now a class of females (and males also) 
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eompeUedy w condemned, to live and labor, and to be wM Uke 
cattle ; being regarded simply as machines, capable of loeomoOomj 
and ofprodtteing like machines. Thus, even in this civilised land, 
the cruelties and despotisms of savagism are yet in existence. 

In the patriarchal development of humanity, are also visible the 
assumptions of masculine superiority to the feminine By patri- 
archal development, I mean that state of human progress which 
hereditarily and legally imparts to the male the right to hold 
property, and to guide the reins of government, to the exdusion of 
female ownership and influence. Primc^niture is a bequeathment 
of the patriarchal age, whereby women are deprived of the power 
to possess property, and are thus made dependent on their hus- 
bands, or others, for subsistence and privileges. This law estab- 
lishes a system of usurpation on the one hand, and a system of 
servitude on the other, between the sexes, which can not but 
operate unfavorably upon the natural and moral inclinations of the 
female. Woman has desires and impulses which man, because of 
his dissimilar constitution and impulses, does not and can not 
perfectly understand ; and, sometimes, to gratify her desires, being 
impatient of restraint, she is moved to break away from her allotted 
sphere, and, not being properly guided, to rush into extremes of 
habit and passion, greatly to the disfiguration of her naturally 
beautiful and pure character. Among the civilized nations it is 
said, and generally believed, that woman is so constituted as to 
render her incapable of moving harmoniously in any other sphere 
than the one at present apportioned her by civilism — where, instead 
of being regarded as a mere chattel, or a domestic slave, she has 
been promoted to a position in which she subserves the purposes 
of a drawing-room adornment, a parlor picture, or a walking orna- 
ment — and she is considered and treated as a passionate, a sentient, 
and a reasonable being. But, I think, it will be acknowledged 
that, even in Christian Europe and America, woman is generally 
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iMeemed not as a companion — ^not as a gentle and legfaerating 
prindple, acting an important part in the humanitarian drama, and 
•Kerting there an influence as great as, if not superior to, that which 
is- therein exercised by man. Even in these, the most enlightened 
pcntions of the world, the expressed opinion is, '^ Wamaia was made 
/or Man^ — ^thus implying a kind of servitude of female elements 
to masculine attributes. To acquire a '^ finished education" — to 
* get married" — ^to " have children" — ^to " remain at home" — or to 
^go when and where" her husband goes, (as he desires,) is a 
synopsis of ^^ Woman^s Rights" and mission, as they are generally 
apprehended, in the most enlightened and civilized parts of the 
world. 

It is easy to understand why woman is frequently found to 
manifest weakness and impetuosity in her judgment, desires, and 
impulses ; nor is it strange that female prostitution should, in various 
fmns and modifications, exist in the sequestered and pubHc portions 
ai society. I afifirm that, should any being, possessing the qualities 
and spiritual desires of the female character, be situated in the 
nddst of flattery, deception, and slavery ; and, should that being 
become accustomed to just that kind of evanescent attention, which 
is characteristic of the deference which acknowledged superiors 
manifest toward idolized inferiors, or to choice omamentSj it is 
positively certain that infidelity, vice, alienation, and wretchedness, 
would be the legitimate fruits developed. 

As are a country's institutions so are the people, and, vice versa, 
as are the people so are the institutions ; they reciprocally afi^t 
each other's character and development. Action and re-action are 
* inevitable ; and, therefore, just that influence which man (as a gov- 
erning principle) exerts upon the position and character of woman, 
the latter will, and must, necessarily exert upon the world in return. 
There are, in the world, a few enlightened minds who know how 
dependent society is upon the morals and refinement of the female 
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eharactei:; and such know that woman Is, and moat be, wbat man 
and society make her. The female character haa a threefold, audi 
at the same time, a fundamental and a vital influence upon the 
world, viz. : It builds the foundation of society and' of nations by 
moving in, and presiding over, the sphere of diildhoady the ttpkere 4/ 
the family, (or the home,) and the wdal sphere, Acoording to 
surrounding circumstances, and according to the quality of the 
materials which she is compelled to employ, will be the fbundation- 
elements which woman furmshes, whereupon to erect the mighty 
superstructure of nations and the world. 

A synopsis of her influence is this : Through the medium ol 
childhood she molds the individual — ^through the flonily medium, 
she influences and refines the husband — and, through the social 
medium, she influences and spirituaUzea legislation and govemmenL 

Female elevation, and consequent liberty, are the inevitable re- 
sults of social re-organization, and a true republican government. 
The female spirit is a beautiful combination of immortal springs 
and aflections ; but if the sphere of its movements is, in any respect, 
limited or circumscribed, so as to cramp its infinite expansion and 
improvement, then will dissatisfaction, and, perhaps, dissipation, be 
developed. Philosophers and legislators have not bestowed suffi- 
cient thought upon the variety and importance of fenude influences ; 
nor have they been sufficiently minute in their investigations into 
the secret springs of human action, misdirection, or improvement ; 
and hence there are many discoveries yet to be made and disclosed, 
which will conspire greatly to the development of harmony among 
nations. 

The extent of female influence is as little understood by the sex, 
themselves, as it is by the world of minds in general For, upon 
investigation I learn, with as much pleasure as astonishment, that 
woman exerts three-fifths of that influence which moved the human 
world. The internal and spiritual circles are spheres in which she. 
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piartkului'ly, performs her mUdon. 1. The first cirde is the child' 
t/B9ti sphere. 2. The second circle is the familtf sphere. 3. The 
ttird drde is Hbe social sphere. And on these fundamental spheres 
Urn female element should he completely incorporated, and allowed 
Mb l^a^timate acticm ; it desires no wider or higher scope, nor ootild 
ifc feel hannonious in different spheres of action and movement 
Woman will act in these three circles, and it is not possible to pre- 
vent her ; hat it is possible to surround her with def<»ining circum- 
■tmoes, and to put her in the posisession of heterogeneous materials, 
Mod thus cause her works to be imperfect and unprofitable to the 
mee. For instance, the female gives {directly) constitution and 
diaraoler to the individual through the mediums of childhood, do- 
mestic example, and sodal intercourse ; but she is only an instra- 
ment and dispenser of those personal and several influences, those 
home condi^ns, and those social tendencies, with which her hus- 
band and the world's customs have sui^ix^unded her, and the indi- 
vidual which she is instrumental in developing. Woman will inevi- 
tably develop the world ; but by way of compensation to her, and 
for its own interests, the world should supply her with good matri- 
monial relations, with pleasant home advantages, with ennoUing 
social institutions, all so complete and hannonious within themselves, 
as to make it easy and natural for her to furnish sodety with noble 
minds. 

All the heroes, poets, artists, philosophers, and theologians, that 
ever moved upon the earth, were put in possession of their various 
maxims and attributes, mainly, by woman. She exerts a positive 
influence upon the constitution and character of the individual until 
the natumal sphere is reached, when, compared with the influence 
of the male, the female power is negative ; and now the wisdom 
prindple pervades the individual, for the purpose of modifying, har- 
moniring, and further developing the mind. Properly, and natu- 
rally, man has but iwo circles of action, — ^he moves harmonioualyy 
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Me/ f^Atfre. lad seeood in tbe umvenal tpken^ 
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2i:c Tr:ciK« hftrzKcj cfkenc2i^ Iwl ihe cm fonuah the prqa 

i:r is «r!iii>:?iskc sid'ertaUidunent; and man can not 

-jirxA "IitriA rurissaL ic Ik can &eoTery fazmali, and enfivM 

* jrziTTut^ -:<r ^\*ei^iduu cr iht Batmal laws of gOTienunent. 

Tltsk t^ duZiirXtf tjAere^ ihe faauly 9pktrt, and the mmI 

'. u^ fzhiTr^ -:«' csvks of kviv : and the aaliQiia/ and wmenaL 

t f A fr^ XK crSs c<r viiooai. The Ibrmer are properly the areitt 

tz %sq:-zl ai.i iz^aecee, and the ktter are propwly the 

«nt. And therefore^ as it has been 
B poative and powerful upon indi- 
v>i'ZAl :^:c^::ni-:c. s^i character, until the pcnnt or veige is ap* 
rr.'de-lpfc. t^tTt di&;fione and eoveniment are natural and neoea- 
«>CT. vhrr. :i r«h>:z«e& negative, and acts, thereafter, as a balance* 
whr-el :c- ti-? hi^cr p:'ni<>z^ of humanitr's goTemmental and con- 

I o::ne. -:•■»■, to consider woman in her first sphere of action, viz. — 

in :he f.*.i/j.v»Y n-Kfre. Accordins: to the situation and education 

ct :hr fvciilr, will bo the constitution and inclinations of her off- 

>: r.r^. Ti? tr-tlifulness of this proposition is beginning to be 

rc>.v jr.:z^-i : v ra:hoI»>^!ca! and phpiological inquirers, and especially 

among the sklf-subordinating and profound students of scientific 

medicine in Gormanv; but, notwithstanding the vast amount ot 

iirnoranoe and skepticism which exists upon this subject, I am pe^ 

f(t:tly aware that human reformation must begin at this point ; and, 

ci^iisequently, with the elevation and education of the female char 

acter. The impressions and hereditary predispositions of the body 

and mind, are alike imparted by the parents to the child. Progeni 

tOTv influence is inevitable and irresistible ; hence, the attention ol 

philanthropists and philosophers should be directed to this pcint^ to 
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invieBtigate and remove the ori^ of human weaknesses and mis« 
uirection. 

If parents are engaged in pursuits and occupations, calculated only 
to develop their social and animal nature, the child will be an 
exact representative of the peculiar characteristics and situations of 
Hb pn^nitors, and, also, of the various influential circumstances by 
ifliich they are continually surrounded ; therefore, the child will, 
most likely, grow into maturity with an inferior moral and intellect- 
ual development ; and will experience many social temptations, and 
ammal attractions, over which the moral and intellectual faculties 
can have no absolute control. 

Again : If one or both of the parents have an inordinate desire 
to accumulate property, and acquire riches ; and in the gratification 
of which pursuit, they employ their intellectual Acuities, combined 
-with the inferior £siculties of self-esteem, firmness, combativeness, 
and destructiveness ; the child will almost inevitably be bom with 
a similar organization, and will, almost as inevitably, exercise 
throughout the whole of its life on earth, the same fisiculties in the 
attempt to gratify the same desire. 

Again : If one or both of the parents have a selfish, arrogant, 
combative, and impetuous disposition, with a considerable weight of 
character, the child will be bom, and grow up with a similar dis' 
position, and ability to make itself^ and many other individuals, 
very unhappy. 

And, again : If there be a disposition on the part of the parents 
to mental derangement, the child will experience, and perhaps man- 
ifest, an under-current of the same constitutional defect These are 
a few cases illustrative of the many influences which are constantly 
at work, impeding the progressive beauty and elevation of the race. 

The influence of the mother upon the child is almost incalcula- 
ble. She assodates with it continually ; whereas, the father sees it 
only now and then. The mother is familiar with its powers, its 



190 THE GREAT HARMONIA. 

pasMons, and its impulses ; whikt the bJhiBr aaea tliem bat putiaSj, 
and even when he witnesses their exhibition, he does noi nndeP 
stand their origin and true mode of treatment The mother can 
sympathize with all its little movements, and spontaneous attiae* 
tions ; she can understand the secret cause <^ its impetuositjr and 
uneasiness ; she can forgive, and subdue, and impress maximB U 
action ; but the fiither is disqualified to understand those childnk 
impulses, and still less is he capable of '^hushing" the jodhfiil 
tempest into sweet repose. 

If troubles arise — if violent and quick disputes, and altercatioa^ 
are developed in the nursery, the Mother knows in what way to 
approach each child — ^how to still this little one — ^how to admonish 
that one — and how to gently discipline the other ; but the Father 
naturally knows nothing of these secrets — ^he can fiown and stamp 
down in&nt passion — can coercively and peremptorily establish a 
superficial obedience and harmony among children; but he can 
not magnetically soothe, as the Mother can, the disturbed bosom 
into dreamless slumber. 

The child is naturally attracted to its Mother^s hearty into the 
sanctuary of its Mother's soul ; — ^but there are motheis who repel 
and abuse the tender spirits, who thus seek their native home within 
the parent-bosom. Alas ! that they should ever be once repelled, 
or chilled in their natal atmosphere. 

When the child is injured, — or when it has wrought injuries^ — it 
spontaneously and instinctively discloses to its Mother, the things 
whereof she interrogates. In the still evening, and in the quiet 
hours, the child will gaze upon its Mother's face — ^will look into her 
heart — will hush, to listen to her spirit — and thus draw into its 
inmost soul, impressions of parental nearness and lovelinees 
And in such moments, the Mother can — she has, in truth, often 
in one comprehensive sentence, impressed a thought^ or developed 
an impulse, in the youthful mind, which, forming there a 
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lel, has given direction to its every subsequent desire and 
cnterprize. 

Hie Mother daguerreotypes her constitution and habits upon the 
duld ; and, although subsequent education and the circumstances 
of its intercourse with the world, may modify and obscure, in a 
great measure, its early impressions, yet there are times when 
^aiute and intuition transcend superficial culture and custom, and 
lie spirit can not but internally hear and obey the whispering ad 
monitions of the maternal heart, — ^its sweet, low breathings echoed by 
Hiemoiy ; and the weaiy mind unrolls its pages, and on the first 
tmblotted sheets, reads what the Mother^s hand had traced. 

The noblest philosophers of Greece could not resist the impulse 
to quote, from the nursery-vocabulary, many axioms and prindoles 
o€ life, the outlines and back-ground of which, were drawn by sym- 
pathizing Mothers, on their spirits in childhood. * 

The rudest and most indomitable tar, rough though he may seem, 
ttnd bold, while laboring to save the sinking ship, will drop a tear — 
not because of the fearful danger and awful catastrophe which 
await him, but — at the remembrance of his Mother ! 

The great and powerful legislator of France, Lamartine, though 
intellectualized by studying the profoundly sublime disclosures of 
poets and philosophers, could not but revert to the impressions of 
his childhood, in his appeals to the people ; they were indelibly 
written on tbe first pages of his mind, and they added, not a little, 
to his influence, which consisted in a straight-forward, simple an- 
nouncement of natural and mighty truths. 

The influence of Mothers upon their children, and the imspeaka- 
ble importance of their position in the formation and reformation oi 
society, and the world, is unconsciously and instinctively acknowl- 
edged by the Roman Catholic and Protestant systems of religion. 
Their regard, not for the husband of Mary, but for Mary as the 
Mother of Jesus, amounts, not only to positive idolatry, but to an 
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important acknowledgment of the absolute inseparableness of her 
existence and constitution, with the mission and destiny of Jesus. 

It is wise and good for man to acknowledge his dependence upon 
the world — ^to understand and confess that Woman builds the very 
foundations of national institutions and governments ; and it is not 
wise or righteous to attempt to disguise or escape these conclu- 
sions, for the harmonious proportions of humanity's future structore 
will depend entirely upon the education and elevation of the female 
master-builders. ' 

The sphere of childhood is a garden ; and its cultivation depends 
almost exclusively upon Woman. In this garden, the love-princi- 
ple (the female) is at home; the inmiortal germs of individual 
constitution and character are deposited in the soul's rich soil ; the 
tenderest buds of affection spring forth ; and the gentle horticultur- 
ist watches and protects them day and night. The Mother under- 
stands, hoWy vfheny and where, the youthful bud bursts forth ; she 
understands the causes and locality of every thorn, that the imfold- 
ing flower of the spirit has developed in the process of its blooming ; 
and there is no hand so beautifully calculated to keep those thorns 
from injuring the surrounding and clustering blossoms, as the hand 
of the gentle Mother. With tenderness, she removes and destroys 
the weeds, (or errors,) which may be found in the wide-spread gar- 
den she so carefully tends ; she supports and defends the weak plant 
from the storms and tempests of passion and society — ^and her field 
of labor breathes forth the delightful fragrance of tendehiess and 
affection. The tender Mother employs the choicest instrumentali 
ties in developing each individual, and her garden bears no evi- 
dence of violence, no traces of impetuosity. But the less gentle 
and stem Father would trample upon the tender plants, violently 
pluck the thorns away, and employ heavy and imsuitable imple- 
ments in cultivating the youthful mind; and then, in the place of 
gentleness, tenderaess, and affection, there would be developed com- 
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VitifWiOMy renstanoe, and grossness — and the young pUtnt wotdd 
gvonw vp rank and unbeautifuL 

Bat it is said, that Woman is too tender, too forgiving, too weak 
and undecisiye, to impart to children correct habits of thought^ 
deaSie, and action. It is asserted that Woman spoils children, and 
cameB them to out-grow the bounds of correct discipline, and I 
anist acknowledge that this is sometimes true ; but how clouded 
aniBt be those perceptions which can not recognize the causes Ox 
tbis weakness in female fiunily government I Elsewhere, I have 
8«id that Woman does not understand herself any more than she is 
comprehended by Man. There are Rights of Woman which she 
loes not claim of Man, because she is generally ignorant of her 
natural attractions, mission, and demands ; but I am impressed to 
inlbrm her of her just claims upon society, and assist her to procure 
them. 

Krst : Woman builds the foundation-walls of society — this, her 
position and her organization impel and compel her to do— -and, 
tlierefore, she needs to be educated in the peculiarities of her posi- 
tion ; she needs to be informed that, naturally and philosophically 
considered, the female element is constituted wholly of divine Love — 
that she is an embodiment of the Lov#^S!rinciple ; — she needs to be 
informed that True Marriage is. the most divine, sacred, and eternal 
ci all relstioDS into which the human and immortal Soul enters ; — 
she needs to be informed that True Marriage consists in, and is 
developed, not by flattery, passion, personal charms, age, wealth, 
education or perpetual deception, — ^but that a true union, a true 
oneness ci Soul, is developed by an internal affinity, by the interior 
and eternal Law of Association ;— ^she needs to be informed that 
the consequences of True Marriage are of everlasting duration — ^that 
every Spirit receives an immortal organization from birth, perfect or 
imperfect according to the direction and structure originally im- 
parted to the body and mind ; and she needs to be educated in 
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these things, — not by stratagem, by intrigae, or by m saorifioe of 
natural and true modesty, — ^but she should be enlightened m them 
by some paternal companion, or congenial Teacher, who Is sonnd ib 
pm« philosophy and true religion. 

Let the rising generation be thus instructed, and those femaki 
who receive, and act upon this philosophy of human improvement^ 
will impart it to their ofl&pring ; and, at least, such, among Women^ 
\i'ould no more be accused of "' spoiling children," — ^nor compljuned 
of, as wanting in energetic culture of the gardens of childhood, or 
of being too lenient in their watchful care of the tender plants and 
beautiful flowers. 

I come now to consider Woman in her second sphere of action, 
viz. — ^in the Family Sphere. According to the organization and 
education of the female spirit will be the home she presents to her 
husband and children ; and I think it will not be denied that a 
Man is generally a representative of the kind of home he calls his 
own. The female presence there^ is the Spirit of his life — the cen- 
tral spring of his joys and intellectual actions — and without her, 
Man is unrefined, wanting in gentleness and majesty. She displays 
a grace and ease in the s^ :. ral departments of her vocation, and 
breathes forth from her boundless love an atmosphere, to inhale 
which, is purity, refinement and happiness. She manifests her 
heart in her works ; and its gentle and varied pulsations are felt 
throughout the veins and arteries of her household. Harmony in 
the family regulations develops harmony in each Individual; 
because action and re-action are the inevitable results of life and ani- 
mation. Home is a reality; and the reality has developed the 
word which is wreathed with affections, potentialized by internal 
attractions — ^the sweet word Ifome, which is next to Mother, on 
every tongue, and in every heart. 

The husband, after discharging the duties of the day, hastens to 
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veoeiye the fond welcome, and meet the ready smile which beams 
upon the countenance, of his eternal companion, — -joyfully return- 
ing to the refi'eshing scenes, and peaceful rest, of the well developed 
home. 

The Child, become a Youth, desires to explore regions beyond 
the sphere of the sacred household attractions ; ho would travel, — 
the voyage is undertaken ; and after he has " encompassed Sea and 
Land^ to gratify the innate desire for the new, and the beautiful, there 
k not a word in human language, not an impression upon his spirit, 
80 dear and onmipotent as the vmrd and thought of home. 

Going from home is productive of sadness ; returning home is 
delight and joy. Happy are they who, because of their harmony 
and freedom of Soul, can not depart from home, always carrying it 
with them, being, in themselves, the very essence and elements of 
its constitution. 

The Poet, the Philosopher, the Artisan, and the Legislator, are 
alike dependent upon the beauties and harmonies of home for inspi- 
ntion and power. The works and influences of these minds, are 
Unked and measured by the blessings and spiritualizing influences 
which the female breathes forth in their Home. 

Woman is a spirit of Love, — she is aEevelation of refinement, of 
ginoe, and oi beauty. She possesses the power of rendering the 
local habitation of her husband and children a representation of 
paradise, and of illustrating to the world a beautiful Heaven upon 
earth. 

Bnt it is said that Woman is obstinate in her firmness, self-willed, 
determined to have her own way — ^that she breeds discord and dis- 
torbanoe in every part of the house — ^that she makes home, and all 
its constituents, unbeautiful and unhappy, and I must confess that, 
in too many cases, this is true ; but there are causes for these anom- 
alies and contradictions which the Rulers of society would do well 
to heed. Woman has Rights which she should demand of society, 
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because the &mily over which she presides is the foundalioit of tlH 
Social Structure, and she therefore needs, and may daim, to be edu- 
cated in the duties of life, or rather in the nature and extent of thi 
Mission which Deity designed her to perform ; she needs to be dis- 
abused of the enslaving conviction that merely '^keeping house" 
and ^ bringing up children," are duties which the law compels her 
to, according to the letter of the *^ marriage contract ;" she needs 
to be informed that her Mission is a sublime and universal one-^ 
that she is to people, not only the Earth, but all the Spiritual 
Spheres and Heavens ; she needs to be informed ihsA firmness toid 
determination are indispensable to the prompt and fEuthfid dis- 
charge of her duties — ^that harmony may be established in the 
Childhood Sphere and in the Home, so that the husband and the 
children may reciprocate the same, to her Soul and to Society ; she 
needs to be in the possession of a permanent, and Spirit-in^iring 
residence, and to be situated in the midst of good and devrnting 
scenery ; she needs, and may daim, to be enlightened upon these 
subjects, and to be well and happily situated in her marriage, in her 
maternal, and in her domestic relations ; — ^let this justice be done 
her, and then Woman will no longer be accused of the dispositicm 
to create disturbance ; nor will she be considered deficient in any of 
those spiritualizing and irresistible influences, which should consti- 
tute and pervade every department of the sacred household sphere, 
and cast a halo over the holiness of home. 

I come now to consider Woman in the third Sphere of actibn, 
viz. — ^in the Social Sphere. According to the organization, edoca* 
tion, uid situation of the Family, will be the structure and charac- 
teristics of Society ; for Society is the highest, and widest cirdo of 
human life, in which the Love or female Principle is constitution- 
ally qualified to move, and exert a positive influence. It must not 
be disremembered that Woman builds Society by building the 
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Urandation-'walls of Childhood, (which makes the individual,) — and 
also of the home, (which makes the hushand ;) and thus it is that 
Society is the foundation of the National Superstructure, into which 
the female Prindple can not naturally and gracefully enter. But 
Society is the ffreat Fort of female action and influence. There she 
breathes forth an atmosphere of fraternal love, and modifies the 
quality of that heavy and oppressive influence which ordinarily cir« 
enlates among Men. The Tradesman, the Banker, the Commer- 
eial Changer, are kind, prompt, and courteous to each other, because 
of the indwelling Spirit of Fraternal-Love and refinement, which 
the Wife, the Mother, or the Sister, unconsciously and spontane- 
ously impress upon the sterner Sex. 

Woman naturally sheds abroad upon the world of Mind, a 
irarmth of Spirit whiclji soothes, enlivens and develops the better 
nature in the soul of the strayed wanderer, and in the darkened 
lieart of the midnight assassin ; and the boldest and most courageous 
Warrior, or Highwayman, will sheathe his blood-red saber at the 
gentle signed of the female Spirit Her gentleness and tenderness 
.^enchant ; and her hand acts like a magic wand upon the Spirit of 
the strong Man and the Barbarian. She imparts, from the inmost 
recesses ofher love, a spiritualizing and beautifying magnetic influ- 
ence, which alike subdues and captivates the mind. The noble 
Pocohontas defended the fallen guest, by standing between him and 
the ferocious Savages ; she sent forth into their enraged souls a vol- 
ume of love and sympathy, which calmed the storm of passion, and 
charmed enmity into friendship. The gentle power of Woman over 
man is beautifrdly illimitable and incalculable. The primitive history 
contains many numerous illustrations of this truth. The beautiful 
Delilah was the ordy power ihe Philistines could employ by which 
to overcome their direful and mighty enemy. Samson would yield 
to no one but Delilah. And Holofemes could be subdued only by 
bis fiur and captivating visitor, — ^the firm and determined Judith 
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to 

KatKHud histories have immortalixed the names oi several famaln, 
whose internal power and pure aooompliahments, have per£}nned 
ahnost miracles upon the minds of Heroes and Barharians. 

A constant association with pure and cultivated Woman is one 
of the most powerful causes of the development of sympathy, mo- 
rality and religion. Religious denominations consider the femalo 
character an indispensable element in their combinationa ; the cler- 
gymen influence men by first incorporating the female principle into 
their church organizations. Two-thirds of ihe Men, great and 
small, are led to that church which the female prefers ; and, for 
various reasons, there are but few who would like to venture to pur- 
sue a different course. 

"There are emanations of warmth and purity from Woman's soul, 
which penetrate, more or less, every heart in being ; and where 
these emanations are felt, and this penetration experienced, there 
dwells something of that sublime influence which Angels impart to 
one another in higher spheres. The beautiful accomplishments ot 
the female mind act correspondingly upon the opposite Sex ; the 
natural and innate tendency of the female spirit to cultivate the 
arts, to beautify the person, to augment the power of &sdnation, to 
awaken music, to dance, and to adorn the power of motion by 
melting her grace into poetry, — all this acts correspondingly upon 
the masculine Spirit, and thus Society is, or might be, rendered one 
vast circle of flowers and ornaments. 

But it is said that Woman is disposed to disturb the harmony 
of Society by petty contentions, — ^that whole neighborhoods are 
confused and disconcerted by the pusillanimity and cupidity of Wo- 
men, — ^that they will defame each other's character, and generate 
ill-will and jealousies, whenever and wherever they can, — that they 
will dress their persons, and superficially ornament their minds, in 
order to deceive and debase the youthful and weak members of So- 
ciety ; — ^thus Solomon admonishes the reader " not to enter the house 
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if the strange Woman ;" and it is asserted that, fix>m tlie "^ beaute* 
oils Eve," to the boarding-school miss of the present century, Wo- 
man has caused war, dissensions, and disturbances, both Social and 
National ; and that she is, in fact, the most uncontrollable creature 
with which man is compelled to contend. 

This statement is partially true ; but there are causes for all this 
feminine deformity and imperfection, which it would be well for 
Reformers, and Legislators, to understand and remove. * Woman 
has Rights to demand; she needs to be instructed that her Mission 
extends to the threshold of National Government ; for that govern- 
ment will be a representative of her situation and influence ; she 
should be informed that she is not an inferior ingredient in the Con- 
stitution of humanity ; she should be taught that her angelic en- 
dowments, and immortal qualifications, were not given to her as 
toys are to children ; that she is not to be insulted with flattery, 
deceived by fake attention, enslaved by heartless promises ; that 
she is no man^s superior, nor his inferior, or slave— but that she is 
his eternal Companion — ^the Spirit of God in the majestic form ; she 
needs to be informed that upon her Constitution — Education — Sit- 
uation, depend the harmony of the Individual, the harmony of the 
Family, the harmony of Society, — and, consequently, the harmony 
of Nations universally ; she needs to be informed that the destiny 
of the Race is in her hand, and that the Sympathy, the Virtue, the 
Refinement, and the Elevation of every individual is dependent up- 
on her heart, her mind, her philosophy, her actions. But that she 
may accomplish her mission. Woman must claim her Rights, and 
demand of man the following : 

1. A just representation of her interests. 

2. A good matrimonial relation. 
8. A complete education. 

4. A harmonious local and social situation. 

5. Counsel, not commands ; admiration, not flattery. 
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6. Honor, not patronage ; pore wisdom, not its semUanoe or 
eounterfeit. 

It is not consistent with the question under o(»isideration, to sag* 
gest the ways and fneans whereby these Bights can be seeared to Wo* 
man ; but, I think, the enlightened and aoeomplished Lady, and the 
true and intelligent Gentleman, can not but pexceiye that, inasmuch 
as Woman is the builder of the foundation of Nati<His, she should 
be furnished with sound and pure mateiiab as a kind of compensa- 
tion for the work she performs in the hearts of men, and in the gar- 
dens of €UkL 

The progressive state and estimation of Woman in the world maf 
be seen in the following synopsis : 

In Savagism, she is an idolized slave ; 

In Barbarism, she is regarded as a domestic Chattel ; 

In Patriarchalism, she is an acknowledged Influence ; 

In Civilism, she is a reasoning Ornament ; 

In Republicanism, she is a principle of Love. 

To the harmonious individual, the Age of Republicanism has 
already arrived ; but, when he looks without himself, upon Society 
«id the World, he sees Man and Woman in every possible situa- 
tion and stage of development, on their way up the mount of hu- 
man process, like scattered monuments in the path, marking the 
distance. Some are just emerging from Sava^m, some from Bar- 
barism, some from Patriarchalism ; but only a few have reached the 
summit of Civilization, which is the vestibule of Republicanism ! 

Let this truth be impressed, and remembered, that Female Ele- 
vation, and consequent Liberty, are the natural concomitants^ and 
the inevitable results, of social re-organization, and of a umversid 
BepuHican Government. 
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THE PHILOSOPHY OF TRUE MARRIAGE. 

Ths principles of matrimonial association are tmiversal and eter« 
Hal. Hie Law of association or affinities develops the true relation 
wMcli subsists between one atom or individual and another ; and 
the corresponding association of the particles or spirits thus drawn 
together, is an outward expression of true marriage. 

The Law of Conjugal Union is first represented in the structure 
of the Divine Wnd ; next in his inconceivable relations to the Uni- 
Terse. The essential elements of the Divine Mind are embodied in 
the form of Love, and his Celestial attributes are embodied in the 
form of Wisdom. As I have elsewhere said, Love is a/^maZe, and 
Wisdom is a moZe, principle ; these in their divine relation and 
xmity, generate the whole universe of matter and mind. The sub- 
sequent manifestations of this divine matrimonial relation are less 
Bublimelj grand and perfect, but not less demonstrative and unmis- 
takeable. In the natural elements are' corresponding exhibitions of 
trae marriage. Electricity indicates positive and negative relations ; 
magnetism is the male or positive principle, and electridty is the 
female or ne^tive principle. The atmosphere is constructed upon 
the same principles : Oxygen is the female, and Nitrogen the male. 
Water, also, is thus made ; Oxygen is the female, and Hydrogen 
the male; and between them life, nourishment, atmosphere, an^ 
kindred elements, are generated and evolved. 

There is a beautiful matrimony between particles in chemical 
eompositions ; — ^they seek out and ultimately associate with one an- 
other. Plants are congenial in the same manner ; and so are the 
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various classes and species of oiganizations in the animal kingdtxn. 
To the outward searcher after truth, I would recommend an inves* 
ligation into the marvelous rcvealments of the sciences of Chemis- 
try, Botany, Zoology, and Ornithology ; because these various de- 
partments of inquiry furnish incalculable examples and oonfirma* 
tions of the beauties of true marriage. 

As is the Divine Mind, so are the ultimate productions of Na- 
ure — his children I 

Every individual, ahstracUy considered, is an embodiment and 
representation of Love and Wisdom. The elements of the human 
soul are organized into an image of Love or Life, and the attributes 
of intelligence are unfolded into an image of Wisdom, or Guardian 
Power. Therefore every human soul is constructed upon male and 
female principles ; the male is positive, and ih& female is n^ative. 

But each and every individual, considered relaUvety, k not Love 
and Wisdom alone and complete within himself or herself but is 
only one of these principles, and hence experiences an affinity for 
ils apparently opposite or dissimilar self. It is when, and only 
when, an individual realizes its dependence upon another individual, 
that sensations of loneliness, dissatisfiEiction, discontent, and incom- 
pleteness unfold themselves in the spirit. Congenial association is 
now loudly and imperatively demanded by the isolated and seddng 
heart. Heart calls to heart. The female is alone without her true 
companion ; and the male is alone without the female ; the female 
is seeking for its Wisdom principle ; and the male is seeking for its 
principle of Love. 

There is no happiness separate from true conjugal association. 
One spirit can not resist the attraction to another spirit ; it is sim< 
ply Wisdom searching for Love, or Love for Wisdom. It is not 
strange that the heart seeks its true associate ; because when we 
comprehend and realize the truth that the Deity, his universe, and 
the human soul, are constructed and subsisting upon the principles 



THB TRUB MARRIAGE. 803 

of male and female, — ^positive and negatiye,-— or Love and Wisdom, 
it is easy and natural to understand the attraction which the de- 
pendent Soul feels toward its true companion. It is Soul seeking 
for Soul, — ^Life for life, — ^Love for Wisdom, — Spirit for Hi^piness. 
Tes, it is when the soul realizes its relation to, or dependence upon 
others, and especially its particular dependence on one, that it be< 
gins to seek for itself 

Conjugal-Love must be responded to by Conjugal-Love ; else the 
Spirit will be unhappy. The properly unfolded /ema^ character is 
an embodiment of Love ; and the mcUe character, when properly 
mifolded, is an embodiment of Wisdom. The female, being Love, 
poisesses within her soul the immortal springs of beauty and love- 
liiiees ; but if she is, by means of uncontrollable circumstances and 
l^al enactments, associated with a companion whose powers and 
attributes are not sufficiently great and noble, or kind and generous, 
to extract firom her sentiments of continual respect and admiration, 
then will she most certainly manifest uneasiness and generate dis 
«ord. It is depressing to scan the multitude of marriages which 
have resulted from no higher causes than the infatuations of passion 
and evanescent personal charms, — of popularity, of individual posi- 
tion, the superficial accomplishments of education, the advantages 
of wealth and convenience, — or from the so frequent coercion or 
incitement of accidental outer circumstances. In the world, every 
where are visible thes« superficial and ephemeral marriages, — mar- 
riages ! did I say ? — No, not marriages, but worldly l^alized at- 
tachments — ^l^alized adulteries and bigamies ; which not only dia- 
tract and deform, but arrest the development of beauty and happi- 
neas in, the thus enslaved Soul. 

True marriages are natural, inevitable, harmonious and eternal I 
By the assistance of interior perception and comprehension, I was 
enabled to ascertain the glorious and consoling truth that every 
wpint is bom married ! When I gaze upon an infant, a youth, a 
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kmely individttal, the voioe of mtnitioii and tme philoBophj sajs^ 
** that infiuit, that youth, that lonely individual, has some where an 
eternal companion T' Therefore I perceive and understand that a 
meeting, and, in the present state of society, a legal recognition of 
such companions are an outward expression of true marriage. And 
yet, no ceremony, no promise, no written or legalized agreement, can 
unite that which is internally and 6tema//y joined ; nor can these so- 
lemnities unite that which is internally and eternally separated. If 
two are legally married, and if this outer expression of unity has no 
other primary cause than the fascinations of feature, the advantages 
of position or weidth, or the accident of circumstances, then is the 
female unconsciously living with another Spirit's ccmipanion ; and 
80 also is the male living in perpetual violation of the law of Ckm- 
jugal Association ; and consequently both are rendered dissatisfied 
and unhappy. 

The best evidence that two individuals are not naturally and eter- 
nally married, is that, by dwelling together, they generate discord, 
discontent, disrespect, and unhappiness ; and the best evidence that 
two are internally and eternally married, is that, by dwelling to- 
gether, they generate harmony, respect, admiration, and content- 
ment. The laws of Nature, or God's laws, are superior to human 
enactments and jurisprudential proceedings ; yet, until mankind are 
more refined and acquainted with the laws of mind and matter, we 
must submit to human legislation, and human laws must be per- 
mitted and obeyed ; but herein is a great, and, at present, neces- 
sary evil which all should strive to understand and overcome ; that 
human laws may be made no other than Divine ; and then, not- 
withstanding the misapprehensions and local transgressions of them 
which might sometimes occur, there would not exist one-tenth of 
the discord, licentiousness, and unhappiness that now mar the hce 
of humanity. 

Every individual is bom married ; every male and female, — every 
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Love and Wisdom, — has a true and eternal companion. This mar- 
riage is solemnized by Supreme sanction, and is sanctified by An- 
gelic harmony. It depends not upon personal beauty, or education ; 
neither upon wealth, position, situation, time, age, or circumstance; 
it is the spontaneous and inseparable conjunction of affinity with 
affinity, principle with principle, and spirit with spirit 

In reply to the question — ^ Will all the individuals married in 
this life, continue to live together in the Spirit- World ?" I received 
the following vision : In England, in the city of London, I saw a 
gentleman undergoing the metamorphosis called death. He had 
been fi>r several years married to an uncongenial companion ; they 
had frequently and severely injured and insulted each other ; and 
were quite dissimilar in their temperaments, habits, attractions, and 
desires. From the scene of this departure, my perceptions were 
directed to a dying Turkish lady, in Constantinople, who, according 
to the Eastern custom of polygamy, had been a favorite vnfe of the 
Sultan. The two deaths, or transformations, occurred at the same 
moment; and when the two spirits were emancipated from the 
body, and from the superficial restrictions of society, they ascended— 
and by the irresistible attraction of conjugal or spiritual affinity, 
and in accordance with the law of perfect spiritual adaptation, — 
they approached each other — and, rapturously embradng, man: 
fested the fullest reahzation of the beautiful feet that they were 
eternally one. 

It is consoHng to the enlightened philanthropist to imbibe and 
comprehend the truth, that a true conjunction of souls is the inva- 
riaUe and inevitable consequence of a residence in the second 
Sphere, where deformities and injustices are overcome and forever 
exterminated. There is but one only and true marriage ; and it 
is highly possible that the unfortunate individual who majr have 
had several companions on earth, has not yet met with the real 
ihaier and associate of the spirit's eternal joys and peregrinations. 
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Tliat Spirit whicb is slill seeking and pricing for congenial ochh- 
panionsbip, should rest perfectly assured that it has somewhere a 
mate — somewhere an eternal associate I Life will not always be 
incomplete. Let the seeker remember this ; and, being already in 
principle joined to some true and fiuihfiil one, let the heart be glad*, 
and let it realize, by means of anticipation, the fioal meeting, which, 
if circumstances and earnest desire do not consununate it on earth, 
will be inevitably developed, perfected, and confirmed in the higher 
country. And those who are unfortunately situated in their world- 
ly-legalized marriage relations — they should, also^ rest in the sub- 
lime and un&iling assurance of eternal principles, that a due sepa- 
ration is in the future, and that a due meeting wiU be the issue of 
an introduction into the Spirit-home. Perhaps the true companion 
has already gone before ; if this be so, it is altogether probable that 
the spirit remaining here will feel drawn toward the higher world, 
when searching for its companion. There is a holiness in this nat- 
ural and true marriage — which is a consequence cf our being — cm 
inevitable result of our ovm existence — that, when once conceived 
of by the heart and understanding, must make every spirit on earth 
rejoice ; and insure purity and Mthfulness in that soul which would 
live for the one whom God hath given, and " keep itself unspotted 
from the world." 

Where the true union is enjoyed, there can not exist the slight- 
est cause of jealousy, of coldness, of estrangement, of disrespect, 
or alienation; for perfect and entire confidence wreathes every 
thought which the one entertaineth of the other ; and by a com- 
mingling of their mutual love, the truly joined — ^the €k>d-made 
ONE — can consume every unfiiendly and discordant impulse whidi 
might arise in their undeveloped bosom. The Love-prindple, or 
the female, is the actuating, the prompting, the life-giving portion 
of the eternal Oneness ; and the Wisdom-principle, or the male, is 
the governing, the guiding, and harmonizing portion ; and thus the 
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twain are onb in essence and organization. Love, or the female,— « 
with her immortal and impetuous springs of life, beauty, and ani- 
mation, — is^ if unguided and unassociated with Wisdom, unspeaka- 
bly lonely, and very liable to misdirection ; on the other hand, Wis- 
dom, — or the male, with his immortal attribute of harmcmy and 
government^ — ^is, if unassociated with, and deprived of, the life-giv- 
ing elements of Love, a mere iceberg, a mere isolated oak, cold 
and unbeautiful. But these reflections are more properly connected 
with the consideration of the mission and influence of the male and 
female principle, or the sexes, which consideration may be found in 
the previous chapter. 

The reader should be impressed with the conviction that the Law 
of Association, which moves alike the universe and the human soul, 
will determine and proclaim who is his, or her, true companion. 
N'o clergyman, no testimony, no legalized contract, or record in 
Church or State, can determine upon the proper conjugal associate, 
nor develop the everlastmg affection which the spirit demands. The 
evidence is within. Search yourselves. K ye are truthfully mar- 
ried, then will ye have mutual or parallel attractions, corresponding 
desires, and similar constitutional tendencies ; and where the one 
goes, the other will go ; and on earth, as in the higher spheres of 
existence, ye will have one home, one purpose, one destiny, one Chd^ 
and one religion. 

Where a union is perfect, there is no conflict ; when Wisdom 
decides, love will respond. K a wife loves her companion, she 
will involuntarily keep his conmiandments, which to her are wis- 
dom's ways ; and if a husband loves his companion, he will treat 
her not as an inferior, not as a superior, not as one incapable of 
exercising reason ; but he will honor and protect, and guide, and 
develop her indestructible sensibilities, and be to her a haven of 
rest 

Every heart prays and pines for that holy and protecting love 
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wlndi will not change, however Tsijing may be the vidasitadei of 
hmnan life, bat which strengthens ever, in sickness and in heahh, 
in youth and in maturity, in prosperity and in adversity, and whidi, 
while it strengthens, £eu]s not to represent those noble and beautiful 
qualities of the soul which distinguish the sexes and characterize 
the stronger Man, and gentler Woman ; and this distinction must 
be marked and perpetual in order to experience the Uessings con* 
sequent upon the existence of perpetnal love and honor, one toward 
the other. 

Hie true marriage is first Natural, then Spiritual, then Celestial, 
in its progressive growth. And the eternally conjoined have an 
unfiEuling evidence of their destiny by experiencing a c(»itinualfy un- 
folding love foit one another, which grows stronger and stronger as 
they pursue life's path and near the Spirit-Home. But here let it 
be impressed, that with some on the eartib, nUsundeniandmffs may 
occur, and, by their fearful and invidious influence, even tbe truly 
married may be moved to separate on tlie way, until they arrive 
where misunderstandings can not exist. These misapprehensions 
may proceed from the dissimilarity of individual education, or from 
habit and acquired superficial desires ; but from whatever outer 
cause they may arise, search ye within ; and, if ye are conscious of 
entertaining a living and growing affection for the offending spirit, 
strive to extinguish all differences and unfriendliness instantaneously 
by a mutual flash of that love which is inmiortal. 

The human Soul is capable of inconceivable expansion ; its sen- 
sibilities are pure and almost immeasurable. The female Spirit 
feels a boundless, undiminishable love ; the male is conscious of a 
high and insurmountable wisdom ; and these embodied principles 
irresistibly seek and implore the presence of one another. To every 
individual, its counterpart — the one most loved — is the purest, the 
greatest, and the most beautiful, of all human beings ; others may 
be beautifril and attractive, and may possess in reality many more 
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aoocwiplishments ; but to the lover^ the one beloved is the most beau* 
tifhl ; because there lafelt an inwrought adaptation of desire to de- 
sire, impulse to impulse, organization to organization, Soul to Soul I 
This philosophy of marriage is that which angels know — ^the only 
true marriage, which originated with the Divine Mind ; which is 
sometimes prophetically or incipiently indicated on the earth ; which 
is enjoyed in all spheres of angelic and seraphic life ; and which is 
spontaneously established by the sublime Law of Association that 
conjugally unites Atom to Atom, Spirit to Spirit, Angel to Seraph, 
and Qod to the Universe ! * 

These prindples of matrimonial association are, to the spiritually 
enlightened, altogether self-evident, chaste, and exalting; and it 
seems almost like '' an act of supererogation," to venture the addi- 
tion of a single thought with reference to the daily application of 
these principles to mankind. IS'evertheless, upon reflection, a prac- 
tical application of these truths is greatly to be desired, and a few 
suggestions concerning it are here deemed wisdom. 

In the first place : a female, in seeking her congenial associate, 
should, particularly and especially, desire a companion with social, 
moral, and intellectual qualifications adequate to the position of 
friend, counselor, protector, lover, and governor. Her affections 
should not be purchased with gold and glittering ornaments ; she 
should not ^ her thoughts upon personal beauty, and her affections 
upon rich possessions, that fede away in the " trial hour ;" but let 
the purity and permanency of mind — the fullness and congeniality 
of soul — ^be the foundation of her attachment, and she will never 
repent the " hour of marriage," as too many are compelled to do 
after having yielded themselves up to some external fascination or 
exdtement, and thus secured to themselves a rudimental life-time 
of sadness and misery. 

And it is very wrong to enter upon the marriage state early in 

18» 
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vast variety of relations and proceedings have their support and 
justification only on the assumption that the Hunuuk Will is un- 
qualifiedly free and unrestrained. 

The profoundest and most spiritually illuminated minds have 
gravely affirmed and ai^gumentatively defended this qoeatkuL It 
is astonishing to trace through human histoiy the mighty phalanx 
of intellects which have rallied their forces in defense of what they 
conceived to be the truth of individual freedom. But notwith- 
standing this formidable array of oriental anthoritieBy and of iolio- 
lastic disquisitions and decisions, upon this ^^M^ma} question ia 
canonical theology, I am nevertheless impressed to enter the fi^ 
against them, and demonstrate the &llacy of thdr deciaiaiis, by 
proving (as fiur as a n^ative is susceptible of proof) that man k, 
in every possible sense, a being <^ necesnty — a depending and 
necessary part of the universal Whole. 

Man enjoys a twofold relation to the universe ; there exists a 
physical and a spiritual relation ; the physical relation is tihe con- 
nection which subsists between the body and- external nature, to 
elements and objects, time and space ; and the spiritual relation is 
the conjunction which subsists between the mind and internal 
Nature — or to purity, to truth, to justice and to Ddty. 

We will now examine the question. Is man physically a Free 
Agent? more minutely. 

Unconsulted, unsolicited, and imable to change or improve itself, 
the human organization is introduced to physical nature ; and by 
the provisions of parental love it is nourished and developed ; but 
without food, air, light, heat, and exercise, the individual would 
disorganize and cease to exist as a physical being. This statement 
is self-evidently true and incontrovertible. 

The question under investigation commences at this point I 
presume it is distinctly evident to every philosophical intellect, that 
tf the individual is 2i,free agent, his freedom would exist pri<^ to his 
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natural birtli. If the mind is intrinsically free — ^if it is totally 
independent, unrestrained, uninfluenced, untrammeled by any 
object, element, or circumstance in physical nature, — then would 
Hie individual be qualified to select, from the vast system of Nature, 
Ibb own anatomy, his own cerebral structure, his own temperament 
and organic powers. But is this a truth ? Nay ; there is an 
inlBnite contrariety of physical organizations, each representing the 
Tsrious elements, objects, and influences which have acted upon, or 
entered into, and diversified, the respective constitutions of their 
immediate progenitors. I think it will be conceded that no being 
ia possessed of the ability or liberty to direct the formation of his 
own body, and oonsequeittly that, at least in this respect, mem is a 
creature of necessity. 

The beautiful and acknowledged sciences of anatomy, physiology, 
and phrenology, demonstrate* the absolute dependence of the body 
npon surrounding elements and circumstances. If man is physic- 
aI^f in> a state of freed9m, it would be absurd for any individual to 
remain with a black skin, with a defective cranium, with a weak 
physiological structure ; because he could, and probably would, 
change and improve these peculiarities of his organization, when 
and as he desired ; and he would not, supposing him to be in a 
state of physical freedom, be under the necessity of breathing the 
air to sustain life, of eating material substances to preserve bodily 
atrength, of reposing to refresh and restore organic and muscular 
vigor ; but he could, by simply willing to do so, exist without 
l»eathing, eating, or sleeping. Surely, aU this is plain truth and 
rimple. 

Probably, the impression that man exists in a state oi freedom 
has arisen from a highly superfidal and unphilosophical view of hia 
e^lfparent independence of nature ; and, also, from the incontro- 
vertible feet that he is very superior to every other organization 
which is related to the subordinate kingdoms in the material crear 
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tion. With regard to man's independence of nature, I feel im* 
pressed to remark, that he is as much, but no more, independent 
of the vast organization of matter and mind, which c(»i8titutea 
Nature, as are the birds in the air, the fish in the sea, the ani- 
mals on the earth, and the electrical elements of the universe, which 
mtmingVy play at will in the firmament The discerning mind 
can not but acknowledge, that the four temperaments — ^the nervous, 
bilious, sanguine, and lymphatic — ^ve to different individuals 
various and distinctive peculiarities ; and that some organizatiouft 
.are influenced pleasurably by heat, others unpleasantly; some 
persons are strengthened and gladdened by cold, while others are, 
by the same influence, physically debilitated and mentally de- 
pressed. In truth, when considered with reference to his physical 
relations to universal Nature, it is impossible to escape the con- 
viction, that man is constantly subjected to material influences 
over which he can* exercise no absolute control. Hence the con- 
clusion is legitimate and inevitable, that man is dependent upon all 
nature for his subsistence and existence ; and that he is perpetually 
and reciprocally, so to speak, both the subject and mdster of the 
various objects, elements, and causes by which he is constantly 
surrounded. 

There is a kind of independence, based upon, or growing out o^ 
human individuality ; and, in this sense (which is at best abstract) 
every thing — atom, flower, man, and nature — enjoys a species ol 
personality and independence ; but abstract reasoning and observa- 
tion are quite imwarrantable, because they are not in accordance 
with the views which nature every where presents. Nature never 
presents one thing as independent of all other things. No ; there 
is not a pebble, a plant, an animal, nor a human being, which has 
not had parents and relations. Nature represents herself as <m$ 
great inseparable whole ; which whole is composed of innumerable 
parts and particulars ; which parts are essential to, and dependent 



MORAL FRBBDOM. S15 

apon, one another — and throughout this stupendous, inseparable 
whole, there is no absolute independence. Yet the parts give rise 
to what we term individtuility — ^first, from their peculiar constitu- 
tion ; secondly, from the quality and magnitude of the influence 
they are discovered to exert upon other parts and personalities. 
For instance, — there is a manifest individtcalitt/ and apparent inde- 
fendence in the male and female structure — the dissimilarity 
between the two structures is the cause of the personality ; and 
their personality is determined by their different actions and influ 
enoe ; but they can not exist independent of one another, nor of the 
innumerable elements and means of nourishment which surround 
them in nature. 

The law of gravitation, of attraction, of cohesion, will never 
change ; and, notwithstanding the alleged freedom of the human 
will, a man or an apple will alike fall should they be suddenly 
disengaged from any elevated position above the earth^s surface. 
And it is. coming to be seen and acknowledged that, that which is 
pkynealfy and scientifically true can not be morally and theolog- 
ically &lse ; that is to say, in Truth there is no antagonism, for 
God is Truth and unchangeable ! But there proceeds from the 
individuality and influence of every thing existing, a kind of re- 
sponsibility or expectation ; and this responsibility, or expectation, 
is sunmied up in the simple statement, that we expect or require 
,oi every thing a continual manifestation or representation of its 
duiracteristic power and abilities. Thus, we expect (and, therefore, 
require) certain odors from the violet, the ros^, the strawberry, and 
the peach ; and this is the kind of responsibility which all individ- 
naliti^ should be expected to sustain ; but when we come to man, 
we are seldom disposed to manifest the same degree of rationality 

^and justice. 

/ Owing to the erroneous assumptions of theologians, on the free- 
dom of man, the Church and the State hold every individual almost 



SM THB GBSAT HABMOKIA. 

equally retpoiunUe for his oc^oda. In ofder to illustrato iliett 
ferent degrees of physical freedom, and oonseqnent responailnlitj, I 
desire to direct the reader's attention to the simple measniement d 
physical strength, as illustrative of the great dissimilarity of personal 
power and capacity. 

John, in consequence of a defective arrangement in his tempera* 
mental and organic systems, can raise from the earth only,/^ 
vaunds ; and should he will to raise more than the above wei^t. 
it nevertheless would be impossible for him to do so. 

James, in consequence of having inherited the possession of a 
more perfect muscular and organic system, can raise from the 
earth one hundred pounds. 

Joseph, having received from his progenitors a stiU mOTe p^ect 
organization, can raise tufo hundred pounds ; and 

EI!enrt, in consequence of his more harmonious constkutioQai 
powers, can raise three hundred pounds. 

But neither of these individuals are capable of raising a greater 
weight,' though they should strive to exercise what the unphilo- 
sophical class of minds term JFVee Will. The discerning intellect 
will readily perceive, that John deserves no more blame for having 
a weak body, than does Henry deserve praise for the possession of 
a strong one. They neither directed the formation of their own 
organizations, nor the bestowment of that physical strength, the 
measure of which is thus determined. Hence, we should ea^peci 
Tom each one just that which is ascertained to be his constitutional 
power ; and nothing more on the fallacious supposition that the 
mind is endowed with a perfectly free will. 

The truth is simply this : Man did not make his own organiza- 
tion, temperament, nor vital powers; and consequently, in this 
relation, at least, I think it will be conceded, that man is not a 
creator, but & creature — that he is not a master , but a circumstance. 
Therefore, just in proportion to man's constitutional powers and 
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ipalifieations, is he capable of thinkmg, acting, and influencing ; 
and I think the generons and expansive intellect will perceive and 
acknowledge, that Man naturally and spontaneously requires of 
Nature what she seems to expect from him — ^ihus making their 
dependence and . responsthility equally a matter of unqualified 
necessity. For instance, John can lift from the earth no more than 
fifty pounds, which describes and measui^ his sphere or circle of 
comparative freedom, and hence he requires of Nature a continual 
contribution of air, water, heat, nourishment, <kc., just in proportion 
to his constitutional ability to reciprocate the favor. On the other 
liand, Henry can ndse from the earth three hundred pounds, which 
also describes and measures his sphere or circle of comparative free 
agency, and he alsoi requires of Nature a corresponding supply of 
air, nourishment, and other means of subsistence. In still plainer 
language, every man should be expected to fill the measure of his 
owi capacity; and every man should give to, and require ofj 
Nature (and mankind is a part of Nature) physical support in pro- 
portion to his constitutional wants and powers. It will be seen 
that Henry can perform more than John, and consequently the 
former requires more in return ; but both individuals are equally 
creatureSj causes, and circumstances ; and there will ever be a cor- 
respondence between the effects, which intrinsic and extrinsic causes 
produce upon them, and the effects which they develop upon and 
among the individuals and circumstances by which they are sur- 
roimded. 

I come now to consider the " free agency" of the human mind in 
its superior relations — ^that is, as I have already said, its relations 
to Purity, Truth, Justice, and Deity. 

It has been shown that man, as a physical being, has no absolute 
and unconditional freedom in his will or movements ; and I am 
fully persuaded that the philosophical understanding will readily and 
cheerfully concede the proposition, that that which is physically 
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and scientifically true^ can not he epirituaUy aind theologicaUy fain ; 
for the universe is one inseparable whoU^ without antagonisms^ 
without contradiction, and without the least possible shade of actual 
inconsistency. 

Concerning the terms, " Free Agent,'' a few remarks are deemed 
necessary. On reflection, I think it will appear evident to the 
reader's mind, that the terms involve a positive contradiction. 
' According to the highest and most popular authorities in philolog- 
ical research, — ^whose definitions of words are usually received as 
correct, — the term " Agency," can not be employed consistently, in 
connection with the word " Free," as these terms are used by theo- 
logians. Sir William Blackstone understands the term " Agency," 
as appropriate to the position of any individual who acts, or per- 
forms business, for another ; hence, it is proper to apply this term 
to the occupation of a factor, a deputy, a minister, or to the busi- 
ness of an attorney ; but it is a positive absurdity to employ the 
term " Free," in the same connection. If an individual is an agent 
— if he holds an agency — he is necessarily transacting business for 
another ; and it certainly will appear evident, that, should a man 
be thus engaged, he is not a free, but a hound agent ; such a man 
is acting for another, and not for himself. Inasmuch, therefore, as 
these terms are inconsistent with an understanding and solution of 
the question under present examination, it is proper to investigate 
*and analyze the proposition in a new and more philosophical form, 
viz., Is it true that man has absolute freedom of the will ? 

By freedom of the willy theologians, and all who are devoted to 
the mythological theology of modern days, understand that an 
individual has, from the moment he arrives at the age of discretion 
and responsibility, concentrated in himself a power whereby he can 
become the supreme ruler of his own instincts, propensities, im- 
pulses, and movements ; that he can love or hate, act or rest, pre- 
ierve and destroy, just as he internally wills to do ; and that he can 
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develop good or evil, truth or ^^dsehood, heaven or hell, as, when, 
and where he desires. I trust no earnest disciple of mythological 
theology, (such as is proclaimed from popular pulpits throughout 
Europe and America,) will venture to accuse me of misrepresenting 
their definition of free agency ; because it can not be denied that 
clergymen suppose the human soul invested with the power of 
selecting, at any time, whom it will follow — God, or the Devil ! 
I have already said that the supposed truthfulness of the theological 
assertion, that man has an absolute " free will," is the thread by 
which the whole system of unphilosophical theology is suspended 
in the sacerdotal atmosphere. In other words, it is the only foun- 
dation whereon rests the entire theological superstructure, whose 
towering, but trembling, turrets are visible in our land, sending 
their discordant and lifeless proportions high lip in the air — 
shutting out, so to speak, the broad light of heaven from the soul's 
aspiring gaie. Almost every sect in Christendom admits that the 
AUmement was instituted as a means, whereby mankind might 
escape the otherwise everlasting effects, consequent upon the com- 
miBsion of the '' Original Sin f and yet, at the same time, this 
identical AUmement was intended by the Divine Being, who, 
elergymen say, instituted it, to operate as a means of satisfying the 
infinite demands of eternal justice, which have been infringed by 
the disobedience of the first human pair. 

The intelligent reader — ^he who does not consult superficial and 
popular authorities, but the sublime and everlasting teachings of 
Nature, Reason, and Intuition — such a reader need not be informed, 
that all these cardinal principles in theology are wholly and un- 
qualifiedly erroneous. Even the doctrine ojf there having been at 
any period in the earth's dark and mysterious history, a " first 
human pair," sounds to the ear of a geologist like the tale of an 
Egyptian priest But how transcendently absurd are the supposi* 
tions of clergymen, respecting the higher consequences of man's 
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having in his possession a free, untranmieled will ! It was dn 
supposed freedom of the Will which caused the fabled angel to 
make war in heaven ; and, according to the celebrated PoUok, it is 
the power, which, by being impiously exercised, peoples the innu- 
merable caverns of Hell. This impressive and orthodox poet 
affirms that — 

" Each has his conscieiice, each his reason, will, 
And understanding, for himself to search, 
To choose, reject, believe, consider, acL" 

This affirmation I am impressed to consider a complete generaliza- 
tion of the belief of nearly all the sects in Christendom. 

The opinion entertained by the most advanced beHevers in 
oriental m3rthology, (or popular theology,) and literature, is, thai 
Man is bom on a middle ground, being espedaUy inclined to 
neither goodness nor righteousness ; that he occupies an interme- 
diate position between holiness and wickedness — ^having the be- 
queathed ability to select his associations, to refuse the evil and ' 
choose the good, or, vice versa, to reject the good and choose the 
evil. And by the most advanced believers in oriental mythology, 
I do not mean the forty sects that have arisen from the ^s^ 
hundred diflferent and conflicting versions of the Bible, since the 
publication of the sacred canon, but I mean the three grand divi- 
sions of protestantism, viz., Calvinism, Methodism, and Sweden- 
borgianism. These sects imbibe and advocate the opinion, that 
man is situated, intermediately, between good and evil ; that ho 
has the power to reject the one or the other ; and, that man thus ^ 
determines his own eternal character, destiny, and situation in the 
world beyond the grave. 

Justified by the impression that there is but a very little pure 
reasoning among men, I will, without bestowing any more attention 
upon the speculations of clergymen and sectarians, with regard to 
this subject, proceed to consider the popular doctrines of "free 
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agency f and I defiire the reader to open his understanding, and 
be exceedingly watchfdl as to the Intimacy of the condusions 
which I shall develop by the following process of ratiodnation. I 
will commence with the most recent improvements in the doctrine 
of free agency, and which are adopted by the most advanced 
believers in mjrtholo^cal theology ; hence I begin with this propo- 
sition — ^ Man is inclined neither to goodness nor wickedness^ 

The absolate falsity of this theolo^cal proposition is so self- 
evident and conspicuous, that, but for the general fear ot inability 
to reason on these points, whidi many minds feel, I could pass it 
by unanalyzed and unexplained. Yet, when I behold the multi- 
tude of pernicious errors, and closely combined evils, which have 
no other origin or foundation than the asserted and received truth- 
fulness of this propositi<m, I feel strongly moved to attempt its 
examination. 

To begin then : — It has been incontrovertibly demonstrated, that 
Man is the noblest and most perfect work of God ; that, to develop 
his physical, and to eternally individualize his spiritual organization, 
all the vast, stupendous and innumerable processes of Nature were 
instituted ; that, in order to unfold the divine image in the human 
form, the Divine Mind breathed the essential elements of His 
inmost nature, through nature's innumerable organizations, into 
the organization of Man ; and, therefore, demonstrated that man 
is the ultimate development of universal matter and universal spirit 
— ^that he (man) is the most perfect embodiment of matter and 
tnind in the immeasurable universe, except the Divine Mind itself ! 
In consequence of this sublime derivation and organization of the 
human soul, the assertion that man is inclined neither to good nor 
evil is rendered totally erroneous. For if it be conceded, and 
science compels this concession, that man is the highest organiza- 
tion in the stupendous system of nature — ^that he is a microcosm ; 
that he lives, and moves, and has a being in God's universal spirit-— 
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tbe experience and testimonj of others in all confidence, viU try the 
fire in order to ascertiun whetlier that element is really hot or cold. 
Here, then — at the alleged beginning of the human race — is mani- 
fested the universal truth, that causes will produce corresponding 
effects ; because here it is seen that the temptation or information 
imparted to Eve, overpowered her inexperienced spirit, and she was 
moved to act in a corresponding manner upon the spirit of her com- 
panion. Now it must certainly be admitted that reasonahle action 
or selection depends invariably upon prior experience and under- 
standing. Consequently, the human mind, in order to reasonably 
choose between good and evil, must first ascertain by actual expe- 
rience, or by interior perception, what good and evil are. How is 
it possible, therefore, for an individual to be a free moral agent, 
without having an infinite ability to discriminate between the seem- 
ing and the actual, between the false and true ? 

To fully comprehend this question, it is essential that we under- 
stand the nature and qualifications of the human soul. K we obtain 
a true knowledge of man, we will proceed forthwith to change our 
thoughts and actions respecting him. We would change our penal 
codes, our principles of government, and the character of our relig- 
ious and moral instructions, — I may add, our whole social structure. 
For when we once perceive and realize the truth, that man can not 
control his belief and opinions, nor all of his actions and character, 
« our souls will expand with compassion and benevolence ; and we 
will combine our labor, our capital and talents, to improve his so- 
cial, moral, and spiritual condition. 

How unreasonable and deplorable it is to teach a doctrine so dog 
matic and despotic as to be under the necessity of enforcing its adop- 
tion by threats and denunciations 1 And yet our religious teachers, 
the clergymen, do it perpetually. Surely nothing can be more un- 
philosophical and despotic than the passage — " He that believeth 
shall be saved, and he that believeth not shall bo damned ;" be- 
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eanse no human sonl can either believe or disbelieve without a suffi- 
cient preponderation of evidence. The wild savage is not to be 
damned for not believing in the existence, lif^, and miracles of Je- 
sus ; nor is the Christian to be blessed for believing them ; b€fbause 
ndthef can manufacture his own convictions— -can not have abso- 
lute control over the promptings and inclinations of his own mind. 
K the reader desires to test the truth of this assertion, let him try 
this moment to hate a much beloved friend, or to Love a very 
repulsive and disagreeable person — to doubt the existence of any 
trees, stones, and men on the earth — to disbelieve the reality of his 
own existence. 

Swedenboi^ asserts man's personal and moral freedom, and, at 
the same time, fixes him in a position between two mighty invisible 
attractions — one Hell, the other Heaven — a class of good, and a 
class of euj^, spirits on either side, ready to impart whatever thought, 
doctrine, passion, or error the individual feels disposed to entertain ! 
Now, in the hco of this statement, the reasonable intellect inquires — 
How is it possible for man to be "/ree," while pent up between two 
contending forces — ^between such positive attractions ? Is an object 
which is braced on all sides, in a state of freedom ? Reason, the 
soul's prime minister, replies unequivocally in the negative; be- 
cause man, materially and spiritually, possesses universal affinities 
which he did not create, which he can not control, which he can 
not destroy ; but he is compelled to a/:t as he is acted upon, and 
to manifest character according to his constitutional capacity and 
social situation. Thus, even admitting the affirmations of Sweden- 
borg, that man is introduced into this world between two great 
eternal antagonisms, Heaven and Hell, it is distinctly obvious tha 
man would not, because he could not, be in a state of absolute 
moral freedom. Tet, there really exists a species of freedom, hberty, 
^ independence in human thoughts and actions, and which, though 
comparative, gives rise to many misapprehensions as to the extent 
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©f man's accountability, responsibility, or obBgatibns to the Holy 
Magnet of the universe, which is Deity. 

The character and extent of this independence, which U altogether 
comparative^ I will now proceed to explain. 

As is illustrated in the case of the four individuals already men- 
tioned, who were designed to present a measurement of physical 
capacity and strength, I will consider the relative powers and ac- 
ions of the same four men — each bom of the same parents, and 
commencing their manhood in a similar sodal situationi-^viz., tn 
extreme poverty ! 

John, the first man, is in the possession of a weak and oombatiye 
mind; his wisdom principle, or .reason, has been called into action 
but very little ; his animal powers and propensities have ruled his 
better attributes, as barbarians once ruled the nations of the earth ; 
h^ is vain and ambitious ; and, contrasting his social situation and 
prospects in the world, with the plenteousness and advantages of 
others, he becomes exceedingly nervous and impatient Yet, not- 
withstanding this constitutional susceptibility to the slightest causes 
of uneasiness and dissatisfaction, he endeavors to struggle along, re- 
vealing his nervousness and impatience to no one, and disturbing 
no individual or community. At length, however, this weak- 
minded, vain, and ambitious man, is unexpectedly thrown out of 
employment ; and the pangs, the mortifications, and the disadvan- 
tages of poverty^ sting and wound his sensitive and weak intellect 
into an uncontrollable state of despairing passion. A wild, reckless 
desperation of mind succeeds this passion, just as a fever succeeds 
a chill ; and he forthwith plans the destruction of his employer. 
But here the reader inquires — "How can one man 'plan' the de- 
struction of another, unless he be both a sane and a free agent ?" 
The answer is briefly written : there is a Law, universal and eternal 
in its nature, which flows and governs unchangeably throughout the 
entire infinitude of matter and mind — and this law is Order, Hence 
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in obedience to this universal tendency, there is nothing but that 
gets into something like order and arrangement. The savage 
marches his tribes, the birds fly, the fishes swim, the seasons come 
and go, all representing an order and harmony more or less obvious. 
The affirighted steed, though dashing madly through the crowded 
streets, preserves an indwelling order in the motion of his heart, his 
mnsdes, and in the galvanic actions of his brain. There is no insanity 
80 extreme, — ^there is no hallucination, no disorder, so nebulous and 
chaotic, — ^but that is attended by something resembling a periodi- 
city of movement,* and an order of position in the constitution of 
things. So with John, He, like every other man, possesses the 
Secretiveness of the serpent, the Cautiousness of the cat, the Inffe- 
nutty of the beaver, the Destructiveness of the tiger, and the Pride 
of the lion. These elements of the human soul, if not tamed and 
harmoniously exerdsed by the wisdom principle, may become in- 
flamed and violent as the beasts of the forest ; and, yet, there will 
be in their manifestations, of fury, a kind of order, which is the in- 
dwelling tendency of every thing in being. 

Let us not shrink from the legitimate conclusions to which Truth 
conducts the souL I am impressed to present no theory ; only to 
write concerning those things which actually exist in the constitu- 
tion of God and Nature ; and man is a part of this great living 
Body. I say, then, that John plans the destruction of his employer ; 
he takes advantage of the first opportunity favorable to the accom- 
plishment of this deed ; he commits the murder, possesses himself 
of all the available wealth about the person of the fallen man, and 
hastily leaves the country. 

James, the second man, has inherited a similar sensitiveness of 
mind ; is abo vain and ambitious ; but he is more secretive than 
combative ; he feels more of the disposition of the serpent in liis na- 
ture than that of the tiger. Like his brother, the various reflections 
of indigence upon his character and habits move him to a correa* 
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ponding uneasiness and discontent. He sees and feels the adTsn 
tages which more fortunately situated individuals have over him,-^ 
that they can enjoy what, and go where, he can not ; and, reason- 
ing superficially, perhaps soundly^ he feels that he is not to blame 
for all this difference ; that he had done nothing to merit the un- 
fortunateness of his situation ; that others have done nothing to 
merit their wealth and luxury ; that his neighbor vras born rich 
and he was born poor ; and, inasmuch as the fortunate classes do 
nothing toward reconciling him to his situation — ^manifesting no 
disposition to ameliorate his condition, and to divide with him — 
he does not see but that he is totally justified in the attempt to help 
himself to the superabundance. But, his combativeness being small, 
he does not see that he should yield to the slightest impulse to 
commit murder — in truth, he has never felt any such impulse since 
his birth, — ^but, his aecreiiveness being large, he sees that his im- 
pulse to plunder, to steal, to appropriate unto himself the property 
of others, is his immediate and overpowering disposition. He con* 
sequently yields, because the temptation is stronger than his restrain" 
ing powers^ and becomes a robber ! 

Joseph, the- third man, has also inherited a structure of mind 
analogous to his brothers ; he is sensitive, vain, and ambitious ; he 
has small combativeness, small secretiveness, but very large benevo- 
lence. The same combination of influences and circumstances sur- 
round and act upon him, as upon his brothers ; and he is wounded 
and goaded by wants in various forms and degrees of severity. He 
sees precisely what his brothers see, concerning their own situation, 
and the social position of others ; and feels that there is enough for 
him in the possession of the rich, even after they have built their 
splendid mansions and churches ; and gratified many of their most 
extravagant desires. But he does not wish to injure the better 
situated individual, nor to take his property unasked ; yet, it is 
clear to his mind that the rich man can spare a few pence without 
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ineonveiiienoe. Hence, Joseph^ having no particular disposition to 
labor when work could be obtained, nor any success in obtaining an 
occupation when he had the disposition, yields to his temptation 
to beg for a subsistence. 

Henkt^ the fourth man, possesses an organization vastly superior 
to his three brothers. He has a full share of energy and self-gov- 
mm^it His organs, phrenologically speaking, are harmoniously 
developed. Combativeness, secretiveness, benevolence, and self- 
esteem, are full, and in constant subordination to the superior Uni- 
ties of judgment and understanding. And he, too, is extremely 
poor ; he thinks upon the superior advantages and circumstances 
of the wealthy ; he is very industrious to acquire means of personal 
Bubostence and comfort, and is surrounded and affected by every 
cause, internal and external, which acted upon his brothers ; but, 
notwithstanding all this, he is neither moved to kill, to steal, nor 
to solicit alms. He is thrown out of employment — ^is destitute of 
food — ^is overcome by prostration and disease, and at last dies of 
atarvaticn. 

Here are presented four cases, — whose parallelisms are discovera- 
ble in many portions of France, England, Ireland, and America, — 
where individual crime is limited to, and measured by, individual 
capacity. John, being the weakest in his moral constitution, was 
consequently overcome the quickest ; but Henry, having the strong- 
est and most harmonious intellect, was not so affected by those 
causes which moved John, James, and Joseph, to the commission 
of those crimes and acts, which are termed murdering, robbing, and 
b^ging. 

Thus, it is seen, that four different individuals starting from the 
same place, were caused to tread four distinct paths, and to arrive 
aifour distinct terminations. The enlightened mind vrill perceive 
that these distinct paths and terminations, were the result, not of 
^ Eree WiH," but of absolute and unconditional necessity. The first 
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man was a victim of an inflamed organ of oombfttiyeneas — ihe pri 
maiy cause of which inflammation was extreme poverty. The sec- 
ond man was a victim of an inflamed organ of secretiyeness; 
the third man was a victim of misdirected beneyolence ; and the 
fourth man was a victim of unmitigated poverty. Society was the 
firtt catL9e of these disastrous terminations, because it permits ex- 
treme poverty ; and the parents werQ the second cause of these &tes, 
for they imparted the organizations, which, by being so obviously 
dissimilar, caused the dissimilar terminations of their four sons. 

From the foregoing, the conclusion is certainly legitimate, that 
an individual is accountable according to his capacity ; and by ac- 
countabihty or responsibility, I mean, that an individual is to be 
measured and estimated according to his actual merit and capacity, 
and, that corresponding thoughts and deeds are to be expected to 
flow from him — ^provided all external conditions and drcamstan- 
ces are not very un&vorable to this legitimate manifestation of his 
character. 

Inasmuch as Man is both an actor and a circumstance — ^both a 
cause and an effect — ^he should be treated, not as a being having the 
ivill and power to do what he desires, when and where he pleases, 
but he should be horn, educated, situated, rewarded and punished, 
as a TREE, which is capable of yielding an abundance oi good fruit, 
only when it is properly organized, and correspondingly conditioned 
in a GOOD soil! 

The doctrine of the free will, or agency, of the soul, is positively 
contradicted by every thing in nature and man. Every thought^ 
every motive, every deed, and motion that is wrought in the human 
constitution, arises from the operation of the interior laws and es- 
sences, and from the combinations of the physical and mental econ- 
omy, and these laws of our nature are inevitable and unchangeable. 
The comparative freedom which man seemingly inherits, coevally 
with his indin duality, is exactly illustrated by all the independence 
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which a gold fish is perceived to enjoy in the globe of water. The 
fish is at liberty to swim in any direction it desires ; nevertheless it is 
dependent upon the water, this upon the glass globe, this upon the 
window of the building, this upon the earth, this upon the sun, and 
thus there is one unbroken chain of dependencies from the fish to the 
Deity ! So with man. He is/rec, physically, to move about upon 
this globe of earth, but he can not live without the perpetual con- 
tributions of food, air, light, (fee, which flow unto him from Nature; 
and he is spiritually (or morally) free to move about vnthin the 
drcle described by his capadty and degree of development ; but 
beyond this circle he has no more freedom than the fish as above 
described. 

Although Pope, in his ^ Essay on Man;'' revealed the true rela- 
tion which subsists between man and nature, and proved that human 
Will is subordinate to God's Will, .yet he was unfortunately moved 
to contradict this sublime truth in his " Universal Prayer.'^ I am 
impressed to regard this as a great departure from the uniform 
expression of wisdom, visible throughout this author's works. He 
evidently sacrificed philosophy to theology, when he affirmed that 
God in^ — 

" Binding nature fast in fate, 
Led free the Human Will.»» 

It would be as consistent and as true for me to affirm that an arti- 
san made a watch complete and united in all its parts, yet — 

Left free the middle whed / 

It is not possible for God to bind nature fast and leave 'uncircum- 
scribed the freedom of the soul ; for Man is a -part of Nature, and 
he is designed, ultimately, to move as harmoniously in the great 
whole, as the heart in the human body. The laws of God we can 
not alter ; and, notwithstanding thousands of clergymen, commen- 
tators and magistrates, believe, and teach, and act, and punish, and 
blame, and praise, upon the supposed truth of man's ** free moral 
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agency," jet the stupendous panorama oi the universe will moT6 
on in its sublime and harmonious obdeb, and Tbuth will live ua- 
ehanged forever! 

Verily, the poet was right in affirming that— 

" We will, and act, and talk of liberty, 
And all our wills, and all onr doings, bolh| 
Are [now] limited within this little life ; 
Free Will is but necessity in play,— 
The chattering of the gol^n reins which guide 
The ptarpotes of Heaven to their goal." 

This conception of man's moral state is an unfiufing source of 
consolation and happiness. It removes, at once, all doubts as to 
the ultimate issue of this life ; it satisfies the soul that the ^ Lord 
€rod Omnipotent reigneth ;' it makes the Deity the Great Moral 
Sovereign Ruler of all human and angelic hosts ; and it ei^pecially 
points to the reconstruction of society, and to new methods of edu- 
cating and of punishing (rather of reforming) the human race. 

In conclusion, let me impress the reader, that this philosophy of 
human motives and movements, develops the religion of distributive 
justice — ^the spirit of compassion — ^the law of love to man — and the 
glorious morality of universal benevolence ; and I may add, that it 
may open the reader's love and wisdom to a better and higher 
perception and appreciation of the nature of man, of the goodness 
and justice of God, and of the beauties of His material and spiritual 
universe. 
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THE PHILOSOPHT OF IMMORTALITy. 

Although the uncultivated intuition of the human mind has 
l>een sufficient to inspire all men, and races of men, with a desire 
for, and an undefined belief in, the souPs endless existence ; nerer- 
theless, the reader can not but perceive the gradual decay and dis- 
appearance of this instinctive and undefined faith as the reason- 
principle begins to be developed and exercised upon all philosophi- 
cal and ethical themes of thpught. This is a favorable prognostica- 
tion. It signifies that the clouds and dark forebodings which super- 
stition has thrown over the speculations of the human mind, 
concerning the probable reahties and possessions of the other w<M'ld, 
are to be consuined by the sunlight of a free and healthy philos- 
ophy of Nature's divine revelations, of the mysterious beauties 
which pertain to the moral government of God, and of the real 
pofisessions of the spiritual Universe. All this, I think, the reader's 
reason will readily recognize. 

Bat in this place it is necessary to again impress the proposition 
That no substance or power of any character, whether physical or 
intellectual, possesses within itself the power of self-investigation or 
comprehension. Therefore you can comprehend and trace, analogi- 
cally and correctly, grosser substances to the formation of your- 
selves ; but you arrive at Mind, Intelligence, Spirit^ — and though 
this is the principle which has enabled you to explore and compre- 
hend all below it, you find that this itself is necessarily vague and 
indefinite to you. And hence there is either too much belief as re- 
spects this prindple and iia composition, or too much disbelief; and 
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each is a natural consequence of a prmdple attempting to invesd' 
gate itself. 

Having no means to arrive distinctly and evidently at a knowl- 
edge of the essence and principle of Intelligence, you are compelled, 
so to speak, to let qie occupy the superior condition, and therel)y 
reveal what you would willingly and joyously receive, as corres- 
ponding to your natural yearnings, and answering your desires for 
a higher, nobler, and more dignified understanding of your nature 
and its legitimate offices and ultimate destination. 

Perhaps the philosophy of the soul's innate <x constitutional Im- 
mortality may be more familiarly placed before the reader's mind bj 
presenting the following letter, and the reply, than by any otha 
process of ratiocination. 

• 
St. Louis, April 10th, 1848. 

Mr. a. J. Davis : — I have read your Book, and am a believer 
in most that I have read, but am not so well convinced of the im- 
mortality of the Soul as I wish to be. I therefore write you, be- 
lieving you a philanthropist, and that you are willing to increase 
light, knowledge, and truth. By the immortality of the Soul, I 
mean the unending duration of the intellectual powers, the Acuities 
of thought — the mind, without ever losing its identity. For if at 
death such a change occurs as to render the soul totally oblivious 
or forgetful of the past, so that the memory of our past earthly ex- 
istence shall be lost to us forever, it would he to me equivalent to 
annihilation. What proofs have we of a continuation of identify at 
death ? I believe the soul or spirit does not lose its identity, but 
continues progressively increashig in knowledge, wisdom, and happi- 
ness. But still I am not as well convinced as I wish to be. 

My object in writing you is, simply, as an inquirer after truth 
and light, to be convinced wherein I am wrong, and to be set right ; 
but more especially to obtain the proofs in flavor, not only of th< 
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immortalitj of the Soul, but of its perpetual nerer-ending idm- 
Hiyj reooUections of the past, recognition of friends in the future 
state, &Q. 

I hope you will answer this letter, either directly, or cause some- 
thing of yours on the above subject to appear. 

Yours, &c J. S. F. 

RSPLT. 

New York, Sept. 15th, 1848. 

Ebtevmkd Inquirer : — ^Your letter came while I was engaged in 
a very minute and elaborate anatomical, physiological, and patholo- 
^cal investigation with reference to a design to communicate to the 
world a simple and higher kind of medical information ; and while 
absorbed in my interior researches, it is both painful and injurious 
to allow foreign subjects to break in upon them. This will account 
for, and excuse, my protracted silence concerning the imspeakably 
important inquiries embodied in your letter. 

But before laying the foundation upon which rests the individu- 
alization of the elements of the human mind, as well as all true 
knowledge concerning it, I feel impressed to say a few words in ref- 
erence to the origin and influence pf three kinds of belief therein, 
which are entertained by many laymen and dergymen, and by in- 
dividuals in general, viz. : a belief of ignorance, a belief of desire, 
and a belief of the understanding. 

1. A belief of ignorance is a faith unaccompanied, and conse- 
quently unsupported, by adequate reasons. It is derived from the 
hereditary inclinations of the mind, or from doctrinal education im- 
parted by the prevailing Theology or influence within the sphere o. 
which the individual exists. 

2. A belief cf desire is an instinctive or intuitive fietith in the end- 
lees perpetuation of personal existence. It arises from the central 
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desire of the hmnan mind, which is uooonsoioiialj oonaidered as a 
fiving internal prophecy of its eternal destinj. This belief k 
grounded in no universal principles, nor has it^any substantial basis 
upon which to rest and stand secure, except an inference derived 
from its own aspirations, and the general tendency of all created 
things. 

3. A belief of the understanding is a fietith based upon absolute 
and unequivocal knowledge. It grows out of a complete recogni- 
tion and thorough understanding of those immutable principles 
which flow from the bosom of the Divine Cause into the Universe, 
and by which eveiy thing is governed with an unerring and m- 
changeable government. 

The influence of the first is to generate SkepHcisitij because the 
believer can neither furnish himself, nor an inquirer after truth and 
rest, with a tangible and substantial reason, and because, too, he 
refers the intelligent seeker to historical accounts of supernatural 
phenomena and occurrences, at once startling, absurd, and incompre- 
hensible. The influence of the second is to cause an anxiety in the 
understanding, because the believer has no ground upon which to 
rest his faith except internal desires, external inferences, and vague 
probabilities ; and because when he attempts to investigate the basis 
of his belief (which is seldom ever attempted) he discovers it to be 
unsound, and consequently unsatisfactoiy — not sufficiently .expansive 
and strong to cover the whole ground occupied by doubtfe and ob- 
jections, and to remove all obstructions to a full confidence in the 
sublime truths of an immortal personality. 

The influence of the third is to promote happiness^ because the 
believer can give a reason for the fsath and hope within him — 
because his understanding is convinced beyond the sphere of igno- 
rance, and desire, and inference, and probability — and because he 
has a divine guaranty in the fact of individual existence ; because 
he is himself a note drawn on the Bank of an eternal life, and 
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rigned by an Almiglity Hand, payable in such installments as are 
measured by his entrance into, and departure from, each sphere on 
his voyage around etemi<y. 

I think you will agree with me when I say that you occupy the 
second position with regard to a belief in a future state ; for you 
" believe the Soul or Spirit does not lose its identity, but continues 
progressively increasing in knowledge, wisdom, and happiness," 
But like thousands of our fellow-men who strive to believe in and 
hope for immortality — you are not in the third position, else you 
could not have said, " Still I am not as well convinced as I wish to 
be." Now that we may obtain and secure a belief of the under- 
standing, which alone communicates internal rest and positive en- 
couragement in the Mthful discharge of our duties on earth, I will 
proceed to place before you " what proofe we have of a continuation 
of identity at death," or to show why we are immortal. 

The foundation of the whole superstructure is the absolute inde- 
strucdbility of Matter, or of that Universal substance which gives 
lis a tangible individuality, and which constitutes the outer physical 
organization of the Great Positive Mind. Matter is eternal ; and is 
every where present. It is in all things, and is all things, and there 
18 not^iing that is not matter or substance. Upon the universality 
and indestructibility of matter, therefore, rests the all-glorious reality 
of an eternal life. But now the question spontaneously arises, how 
does matter constitute an individual, and how, or by what menus, 
is that individual rendered immortal ? Let us interrogate Nature. 
She points up to the eternal Mind, who instituted laws that mani- 
fest themselves through her unfoldings, and she bids us consider 
the principles of Association, Progression, and Development 

Under the powerful and constant direction of these laws, we per- 
ceive the unbroken and perpetual tendency of all forms and sub- 
stances toward unity, perfection, and organization. From the Great 
Central Miild proceed innumerable elements and substances which 
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form innumerable nuclei. These individually attract those element! 
and substances that have corresponding individual affinities ; and 
these accumulate, and condense, and purify, and form suns, sys- 
tems of suns, comets, planets and sateUites. Then from the central 
mass and fertile womb of each planet, rudimental particles ascend, 
and undergoing a process similar to that by which the planets 
were made and developed, they ultimate and develop mineral 
combinations. 

Then again, by the incessant action of body upon body, and 
essence upon essence, and substance upon substance, mineral com- 
positions not only generate vivifying fluids and mediums, such as 
electricity, magnetism, &c, but actually and constantly lose them- 
selves in vegetable organizations. By a similar action, and a new 
and higher combination of appropriate particles, the vegetable loses 
itself in the animal organization, and this emerges into the organi- 
zation and development of Man. 

You will doubtless perceive that man never loses his identity in 
subordinate forms and organizations — that he is not their slave as 
they are his, nor is he designed to supply them with appropriate 
nourishment, as they supply him ; but that minerals, and vegeta- 
bles, and animals, all lose their identity in man, for he is the grand 
concentrated production and union of them all. 

Thus in the planet, in the mineral, in the vegetable, and espe- 
cially in the human body, do we behold unmistakable manifesta- 
tions of the laws of association, progression, and development ; or 
of the universal and constitutional tendency of all matter toward a 
state of unity or individualization. This brings us to the contem- 
plation of a conspicuous reality, viz. : that every organization seema 
more and more complete and perfect in position, and influence, and 
importance than any previous one, from the mineral up to Man. 
All forms inferior and subordinate to Man, are but parts of him ; 
and in order to fully comprehend why man occupies .the highest 
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positioii, exerts the strongest influence, and is in every way the most 
important, we must proceed to consider the use for which man was 
made. 

Under this head I will place an extract from my medical work.* 
Its teachings are not according to the decisions of popular physiolo- 
gists, but I venture to believe they will be found in accordance with 
the revealments of Nature and Reason. When speaking concern- 
ing the brain, I say, ** The brain has three uses or functions. 1 
To receive the omnipresent moving essence of the .Great Divine 
Spirit, which resides in and is extracted from all elements and sub- 
stances in being, especially those which administer to the nourish- 
ment of the body, and to the gratification of its various desires and 
senses. 2. To concentrate, and refine, and elaborate this all-ani- 
mating essence, and to dispense it to the appropriate part or parts 
of the dependent system, according to its (the essence's) relative de- 
grees of refinement and progressive plans of manifestation, viz, : as 
Motion, life, and Sensation. 3. To give this essence its germinal 
and indestructible organization, and to connect it with elements and 
substances in the outer world, by which connection the Brain is in- 
strumental in the movement and government of the body — and to 
enable the interior organization to manifest intelligence in reference 
to itself and external things.'' 

It is dear, I think, that the physical organism of man is designed 
to elaborate, and to establish, the eternal individuality of the human 
mind. Other organisms' are less perfect, and consequently inade- 
quate to the same end. But it may be said that many animals pos- 
sess qualifications identical with, and in some instances superior to 
roan ; and that the reason is not sufficiently dear why man can 
givejbirth to an immortal spirit, and why the animal L not 
would reply that man is the ultimate organization — that Nature is 
a perfect, and powerfril, and stupendous Machine, constructed upon 

♦ See " Great Harmonia," Vol. I. The Physician. 
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eoDoerning the transformatioii known as physical death. And I ctt 
assure you thaA, to the convinced and enlarged understanding, there 
is no death,— only the most important and delightful change in the 
mode of personal existence. And as we are immortal, and the 
memories of this life remain with us until displaced by more profit- 
able and spiritual ones, let us at once resolve to institute and mam- 
(est henceforth a well-ordered life, and a godly conversation. 

With a willingness to instruct^ and to be instmcted, 

I remain yours, Ac, 

A. J. Davis. 

From the foregoing process of reasoning, it is distinctly obvious, 
that the truth or principle of immortality is reduced to a sdenoe— 
to a mathematical demonstration. This kind of reasoning is not 
necessary for all men ; because there are but few minds that allow 
themselves to launch forth upon such a boundless, and hitherto, 
&thomless sea of intellectual speculation, — ^they rest upon a belief 
of the Intuition, and never think of questioning the possibility or 
impossibility of the spirit^s eternal identification. The foregoing 
letter will, therefore, be of particular service to thosCi only, who 
have distressing doubts upon this sublime subject 



THE SPIRIT'S DBSTIKT. 843 



COKCERNING THE SPffilTS HESTINT. 

Natukallt succeeding the philosophy of the soul's immortality, 
unfold thoughts and speculations concerning the eternal peregrina- 
tions and multiform destinations of that soul, which is thus plainly 
demonstrated to be constitutionally and intrinsically undying and 
UDchangeable. These thoughts were awakened in the mind of the 
abeady introduced interrogator, pobably by the reply which I was 
moved to make to his previous communication. It is my impres- 
akm that the subject belore us can not be treated so familiarly in 
any other manner, as it is in the follovdng reply. I ihere£>re 
introduce the letter and the answer as they originally appeared. 

St. Louis, Mo. 
A. J. Davis : Sir, — ^Your letter in answer to mine on the 
Laamortality of the Soul, has given me great consolation; for 
which, please accept my heartfelt thanks. There is, however, one 
subject on which I desire more light : — ^it is this : K the soul, 
mind, or spirit of man is substance — ^matter — it appears to me that 
a time in the future wiU arrive, when the matter of the earth will 
all be converted into spirit^ or as much of it as shkll be capable of 
becoming spirit If a part only of the matter composing our earth 
is capable of being changed into spirit, and will be so changed, to 
what use will the other part be devoted I If all the matter comr 
posing our earth can and will be dianged to spirit — ^that, as it 
regards our earth, will be the end of inanimate matter. In either 
case, what and where is the final home, resting-place, or destination 
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of the soul ? Lastly, what is the difference or distinctidh between 
Soul^ Jliindj Spirit and Matter f If you can give me as much 
satisfaction on these points as you have already on the immortality 
of the soul, you will lay me under an obligation that I never can 
repay ; and if it is not asking too much, I would solicit an* answer, 
by which you will oblige many readers who are seeking light and 
truth. Your sincere friend, 

J.S.F. 

Replt. 

Esteemed Inquirer: — ^Your letter came duly to hand; but 
investigations in a region of thought quite removed from the nature 
of your inquiries, and outer circumstances over which I had no 
control, were the causes of the procrastination of my reply. Sub- 
sequently to the reception of the above letter, I received another 
from your hand; containing a repetition of the above inquiries, and 
a very beautiful Map and View of St. Louis. It is not necessary 
that I should express my thankfulness and pleasure for the recep- 
tion of the Map and inquiries, as your knowledge of my mental 
structure is sufficient to convince you that nothing can afiford me 
more pleasure and satisfaction than expressions of Fraternal Love, 
and independent investigation after truth. You are, I believe, a 
representative of a very advanced class of individuals, — ^the result 
of toleration and free principles. It must be consoling and encour- 
aging to the progressive class of your citizens, to contrast the cold, 
restrictive, conservative spirit of the founders of your city, the 
Jesuits, with the comparatively free and republican principles which 
permit the erection of any church and the preaching of any reli^on. 
And exercising the spirit of the enlaiged hberty thus conceded to 
all, you have instituted inquiries which I am pleased to receive and 
impressed to answer. 
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I have interpretdd and transposed your questions, in order to 
fender them naturally progressive, in the following manner : 

1. Will all matter become spirit ? 

2. To what end will unspiritualized matter be appropriated ? 
8. What difference is there between matter and spirit ? 

4. Are soul, spirit, and mind synonymous, or are they not ? 

5. Where will the spirit reside ? 

In approaching a subject so vast and sublime, our minds should 
oe almost totally divested of the impressions and influences of birth 
and education. We must think upon the questions as one would 
think who had just entered into this world of life and being, with 
all his intellectual and reasoning fisu^ulties in a high state of de- 
velopment This state of simple-mindedness is necessary to a 
proper reception and understanding of the truth. In seeking the 
truth we must be like untrammeled and unsophisticated in&nts ; 
but in understanding and applying the truth, we must be like free- 
bom and highly enlightened men. In this mental' condition we 
will now proceed. 

1. WUl all Matter become Spirit^ Answer: No. Because 
matter and m>otion, or matter and mind, are eternal. We have no 
grounds or foundation from which to reason, if we attempt to 
question this fundamental conviction of truth. We must b^n to 
reason (if we desire to reason) in this manner : €k>d and his Body 
are eternal. There was nothing prior to Deity by which He could 
have been created ; nor was there ever a period in the depths of 
time when Matter did not exist God was not created — matter 
was not created. Any thing that is created contains within itself 
the elements of change and disorganization. Any thing uncreated 
Is beyond the sphere of change and destruction. I mean that i* 
any thing was created, as theologians believe that matter was 
created, out of nothing, then that thing would contain within itself 
the elements of returning to a similar state— it would change back 
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to notliing. We must admit that Ifind (or God) end Matter (or 
Nature) are uncreated and eternal. 

All we know of creation is simply eonfined to that QBceaflmg 
and uniTersal diange of atoms whk^ is going on in the yast, 
immeasurable organization of God, called Nature. Creation, in 
truth, yf^ simply a change in the form, jnmtionj and in^umte oil 
atoms and elements in the Universe in which we reside, and of 
which we are an important and inseparable portion. A coneA- 
ponding creation is perpetually going on in our own constitntioDS. 
Every element, every fluid, and every substance known in the ani- 
mal economy, is undergoing some modification or diange, — some- 
thing is, in this sense, constantly being created in our bodies. 

The food which we eat is analysed and appropriated by tlie 
gastric fluid and the digestive fnndMms ; and one portion thereof 
goes to the formation of bone, another pcMiaon to the formation of 
muscle, another to nerves, another portion creates new veins and 
arteries ; and the most sublimated part goes to the formation or 
creation of that spiritual principle by which the whole system is 
moved and illuminated. This familiar illustration is sufficient to 
impress a definite idea of what constitutes creation, and how the 
atoms, fluids, and elements in universal nature, change and circulate 
from the center of eternal power to the uttermost manifestations of 
boundless infinity. 

Now, to ask if all matter will become spirit, would be admitting 
into tiie mind the possibility of that which was uncreated ceasing 
to exist. This question is not consistent with the fundamental 
grounds of all our reasoning, and therefore the question answers 
itself in the negative. God is a spirit, and the ultimate of his 
creation, or the prolification of his spirit in nature, develops oorres* 
ponding embodiments, which we term human spirits. Spirit will 
produce spirit, as a flower will produce a flower. 

The question moreover implies the possibility of a final termina* 
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tkm ; aiid I think your mmd was impressed with an idea, that a 
time will arrive in the future when creation wiU be complete, that 
matter will all be distilled into spirit, that human souls will reach 
their **• final home," and that universal progression will end. All 
the matter composing our earth will be refined into spirit, and idl 
the matter which we can see in the form of suns and planets in the 
boundless firmament will ultimately be converted into spirit, but 
Ihen there still remains a universe of matter-<-a boundless universe 
of materials — ^unspiritualized, and material, too, miUioiM of times 
lower than the earth in the scale of progress and refinement, or 
than is the granite rock now beneath the refinement of the human 
spirit Therefore, to our very limited capacity of comprehension, aU 
matter will become spirit ; but to the illimitable capacity of the 
Central Soul, and compared with the inexhaustible materials com- 
posing his physical constitution, a very little portion of matter will 
seem thus converted. 

2. To what end mil unspiritualized matter he appropriated f 
This question implies the supposition that the process of creation-^ 
of progress and development — will ultimately cease, and that final 
arrangements will take place ; that every thing will have a position 
and occupation assigned to it, and that eternal fixedness will per- 
vade infinity. But, although this hypothesis is not allowable in 
our philosophy of everlasting progress, there is an answer to the 
question. It is this : When the present structure of the Universe 
shall have served, so far as it is capable, the purposes of material 
vefinement and spiritual development, and has converted as much 
matter into human spirits as its innumerable and immeasurable 
arrangements will perform, then the refuse materials will fall ba<^ 
into that ^ unimaginable ocean of liquid fire," and a new structure 
will be developed. Before the present order of the Universe will 
change, more than what we now term an Eternity of time will 
have passed away. But the change must and will come. And 
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every re-oonstroction of the Uniyerse will be an mfirUte in^prave* 
mmt upon the preceding stmcinre. And the ultimate creations or 
nnfoldings of each succeeding structure, will infinitely transcend the 
developments of those Uhiversei which have disappeared, and will 
thus sink into the oUivious past. Thus the unspiritualized portion 
of matter will subserve the purposes of a new creation. And it k 
Ihus that the prindples of Association, Progression, and Develop- 
Sient, exert their united and perpetual influence upon the empire o( 
W(vlds of which our earth is but a very insignificant portion. 

8. What difference is there bettoeen Matter and Spirit f Almost 
all words which describe the quality of any thing are relative — 
they have a relative significance. We speak generally firom con- 
trast Indeed, in a Universe like this — so replete with varieties 
and differences — ^it is almost impossible to employ any other than 
relative words to communicate our ideas. The general opinion is, 
as you are doubtless aware, that spirit is something entirely unlike 
matter. But reason refers us immediately to this simple conclu- 
sion : that spirit is something ; and something must be substance, 
or else it will be nothing ; or else, in plainer language, there could 
'be no such a thing as spirit. Receiving reason, then, as our guide 
to truth, we can not resist the conviction that spirit is substance, 
and in the absence of a better word, we term that substance 
" matter." We must not confound the question under considera- 
tion with others of a similar character. The question is not 
respecting the source from which the spirit proceeded, nor the 
elements and principles involved in its indestructible constitutionr 
but it is, What difference is there between matter and spirit ? 

I answer, — spirit is a word which signifies, in my mind, an 
organization of matter in the highest state of advancement, refine- 
ment, and perfection. Spirit is an indissoluble unity of the finest 
particles of matter. There is as much difference between spirit and 
electricity as there is between electricity and the conmion earth ; 
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jbt electricity is matter, and so is spirit. If we were above the 
plane of material development where spiritual organization takes 
place, then we would be surrounded with illustrations and analogous 
processes : but as it is, you will readily perceive that a spirit can 
not investigate and comprehend itself and hence the obscurity 
which gathers around the investigation after we pass a certain 
point in the attempt to get above and look down upon the spiritual 
organization. But the difference between the apple and the ap- 
pearance and substance of the tree which gave it birth and individ- 
uality, or between the wild rose and the rocky and mossy sub- 
stances which gave that rose its nourishment and beauty, is not 
less strikingly wonderful than the difference which exists between 
the matter we see and the spirit we feel. Detach the apple from 
the tree, and compare it with the form and substance of that tree, 
and you have a no less powerful contrast than that which we find 
when comparing what we feel and know of spirit with what we can 
see and handle of matter. The phenomena of the former are no 
more understood and appreciated than the phenomena of the latter. 
Spirit is organized and eternalized at the highest point to which 
gross, or what is termed inanimate, matter can ascend. Spirit is, 
therefore, matter in the highest state of refinement and organiza- 
tion ; and the difference consists simply in this : matter is gross, 
inferior, and external — ^and spirit is refined, superior, and interior. 
The terms matter and spirit are thus indicative of the difference in 
the condition, form, and influence of the same identical substance^ 
and nothing more. 

4. Are Soulj Spirit, and Mind syrumymous, or are they not f 
I am thankful for this question, because no opportunity has pre- 
sented itself, since the delivery of those lectures which compose th 
** Revelations," when an explanation seemed appropriate. And I 
have not been insensible to the vast amount of. obscurity and con- 
tradiction which the diversified employment of these terms has 



fSd THB GBBAT HABlIOlflA. 

(HPodtioed UDong those who haye atnig^^ to beoome jkakmoj^ 
ally metaphysicaly and even among those who ccxiaidBr themselfei 
already aooomplbhed reasonen. 

Some philoaophers, and Swedenboig among the number, eonnder 
and affirm that the soul is the outermost enyeloping medium, that 
the ipirit is the intermediate or oonjunctiTe medium, and that the 
MiiM^ is the seatror oenter of ihe thinking Frineif^ Thus what I 
denominate Life is sometimes termed Soul; what I denomiBate 
$en9atum^ is sometimes termed Spirit, and what I denommato 
intdligence is sometimes termed the lihid, Theolo^ana, I b^eye^ 
do not attempt to dkcriminate between these progressive states of 
human individuality. I. except, of course, the mett^hysieai portiim 
d that profession. Now in otdex to prevent misunderstanc&a^ 
hereafter, at least among those inquiring individuals who read 
what I have produced or may produce, I cheerfully respond to the 
question. 

1. I consider motion the first manifestation of mind,-— an indicar 
ion of the Great Mind which resides back o^ and in. Nature ; and 

a prcpheticcU indication of the existence of a corresponding mind as 
an ultimate or perfection of Nature. 

2. I consider Life the first development of Motion, and the 
second indication of Intelligence. 

3. I consider Sensation the first development of life, and the 
third indication of future or ultimate Intelligence. 

4. I consider Intelligence the highest development of Motion, 
Life, and Sensation, and a perfect manifest^.tion of the int^nal 
living and unchangeable organization. And when I employ the 
terms Soul, Spirit, and 2/i»uf, I mean the internal and immortal 
Individual. When Motion, Life, Sensation, and Intelligence are 
conjoined and organized, I term that organization a unity of de- 
ments and attributes ; and these elements and attributes arrange 
according to their natural order, under the comprehensive terma of 
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hcfw and Wisdom — ^tenns which are perfectly expressive of the 
natural characteristics and legitimate manifestations of those in- 
ternal principles. Therefore, when I use the nouns substantive — 
Souly Spirit, Mind, and Individual — ^the thought which suggests 
their employment is resting invariahly upon the inward Homo, 
upon the individual Oneness, which is constructed upon those 
jTOiciples which elevate that oneness above the plane of change and 
disorganization. Hence the question is answered affirmatively-— 
the terms are unqualifiedly synonymous. 

5. Where wiU the Spirit reside f This question was suggested 
in your mind by admitting the supposition that there will be an 
end to matter in the form of worlds ; because, if material worlds 
cease to exist, the mind can not reasonably imagine any local 
habitation for the myriads of individual souls which would claim a 
residence somewhere in the solitudes of immensity. And also it 
seems that your miad was pervaded with an undefined idea that 
^fiwd ** destinations will be gained by all souls and every thing. 
But as matter is eternal and souls progress forever, according to 
what has been stated in answer to questions on that head, therefore 
the present interrogatory demands a different answer. 

I have said that the present structure of the Universe will ulti- 
mately change, and that a njew Universe will come forth, and that 
new and higher creations will be the inevitable consequence. Now 
when all worlds of material organization shall have performed their 
respective.nussions in the individualization of immortal spirits, and 
each world shall have disorganized and fallen back into its ori^al 
vortex of chaoS| then where will the Spirit reside ? The question 
comes in naturally here, and here the answer will be best under 
stood, because it is necessary. 

After the individual souls leave this planet (and all planets in 
universal space which yield such organizations of matter,) they 
ascend to the Second Sphere of existence. Here all individuals 
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undergo an angelic discipline, by which every physical and spiritual 
deformity is removed, and symmetry reigns throughout the im- 
measurable empire of holy beiogs. When all spirits shall have 
progressed to the Second Sphere, the various earths and planets in 
the Universe, which once swarmed with life and animation, will be 
depopulated and not a living thing will move upon their surfiM^. 
And so there will be no destruction of life in that period of dis- 
rganization, but the earths, and suns, and. planets will die— 
their life will be absorbed by the Divine Spirit. God is Posi- 
tive — all else is negative. He is the Moving Power — all else 
is moved. He will expand his inmost capacity and attract the 
Rowing elements of His being which permeate the boundless 
expanse of matter ; and all matter, which is not organized into spirit, 
will die and fall into its original condition. But the inhabitants of 
the second sphere will ultimately advance to the ihirdy then to the 
fourth^ then to the ffth^ and lastly into the sixth; this sixth 
sphere is as near the great Positive Mind as spirits can ever locally 
or physically approach. It is greater than all the others. It en- 
circles infinity. It is in the neighborhood of the divine aroma of 
the Deity ; it is warmed and beautified infinitely by His infinite 
Love, and it is illuminated and rendered unspeakably magnificent 
by His all-embracing Wisdom. In this inefl^ble sphere, in difler- 
ent stages of individual progression, will all spirits dwell. They 
will be held together by the attractive emanations of Deity, like the 
safe protection of an infinite belt, which will embrace the entire 
sphere in which will reside incalculable multitudes of created and 
eternalized souls. The Universal Father will thus gather to him- 
self all the images of his creation — all the diversified members of 
his household ; and thus " the house of many mansions" will bo 
completely occupied by the many members of the ingathered femily. 
This may be considered as the home of the spirit ; but still greater 
missions and blessings will determine the paths in which every con- 
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jogally UjDited oneness will tread — ^patibs strewed with innumerable 
and immeasurable wc»rlds of beauty and harmony. 

When all spirits arrive at the Sixth Sphere of existence, and the 
protecting Love and Wisdom of the Great Positive Mind are 
thrown tenderly around them ; and when not a single atom of life is 
wandering from home in the fields and forests of immensity ; then 
the Deity contracts his inmost capacity, and forthwith the boundless 
vortex is convulsed with a new manifestation of Motion — ^Motion 
transcending all our conceptions, and passing to and fro from center 
to circumference, like mighty tides of Infinite Power. Now the 
law of Association or g^ravitatum exhibits its influence and tendency 
in the formation of new suns, new planets, and new earths. The 
law of progression or refinement follows next in order, and manifests 
its unvarying tendency in the production of new forms of life on 
iho^ planets; and the law of Development follows next in the 
train, and exhibits its power in the creation of new plants, animals, 
and human spirite upon every earth prepared to receive and nour- 
ish them. Thus God will create a new Universe, and will display 
different and greater elements and energies therein. And thus new 
sphcfres of spiritual existences will be opened. These spheres will 
be oM much superior to the present unspeakable glories of the sixth 
sphere, as the sixth sphere is ntm above the second sphere, which is 
next superior to the sphere of earth. When the new and superior 
Universe is completely unfolded, or when the new heavens and the 
new earths are developed, the spirits in the sixth sphere will be 
again in the second sphere ; because the highest sphere in the pres- 
ent order of the Universe will constitute the second sphere in the 
new order which is to be developed. Thus there will be four 
spheres for the spirits and angels at the consummation of the new 
unfolding, to advance through, as there are now four between the 
second sphere and the sixth which we have been considering. 

There have already been developed more new Universes, in the 
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numner deflcribedY than there are atoms in Hie etfrth. And I sup- 
pose it is scarcely necessary to state that the Iknnan mind is incapa- 
ble of oompulang the millions of centuries which are required for 
even those souls that now inhabit the Second Inhere, to progress 
into the one above it — ^into the Third Inhere. And it would be 
still more useless to state that as many millions of sueh eternities 
as we can possibly coiu^ive o( will roll into the past en toe hegin to 
pproach that change of Universal rations of which I have spoken. 
But I have answered the question. Tlie l^irit will have no ^ final 
home ;^' because, to an immortal being, rt9% would be intolerable,-* 
it would be next to annihilation, and greats than the most perfeet 
concentration of all the miseries of the &bled helL But the spirit 
will progress eternally ! It will always be in hanncmy with siv- 
rounding circumstances, and thus will always renide in heaven. 
Tlie same differences will exist in future spheres of life as exkt in 
this world, — ^I mean those differences which are establidied by the 
real intrinsie perfection of the constitution, education, and harmony 
of the individual. But the spirit will walk in tliose shining paths 
which angels tread, in opening communications between the celestial 
inhabitants of celestial spheres and those high-bom spirits of our 
earth. Let us, then, live justly, truly, and purely; because by so 
doing our position will be commanding and g^riona in those num- 
berieis spheres where the spirit will re«de. 

In the bonds of faith and friendship, 

I remain yours, Ac, 

A. J. Davis, 
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WHAT AND WHERE IS G0D1 

Earth can forge no chains 'whereby to fetter hmnan thought 
The Mind is designed for boundless freedom; its aspirations are 
unto the beautiful, the glorious, the sublime, and unto the Great 
Moving Prindple of the Universe. There is nothing too free, too 
stupendous, too magnificent, or too holf/y for human contemplation. 
To search, to explore, to analyze, to interrogate, to reveal, — is the 
attraction and mission of the expanded and illuminated intellect ; 
and there is not, in the expanded earth or unfolded heavens, any 
thing too minute or inugnificant, too incomprehensible or all-em- 
bradng, for the untrammeled mind to investigate and breathe into 
its subtle constitution. The mind seeks eternal things because it is 
itself everiasting and eternal. It strives to comprehend the wide 
expanse of infinitude, because it is itself a part of an inconceivable 
Infinite Mind. To say that the human Soul shall not venture the 
investigation of pure, everlasting, and infinite things, — ^to attempt 
the imprisonment of human thought and feeling, — ^is to say and 
attempt the most absurd and impossible thing. The mind is in- 
carnated in a physical temple whose dome is measured by inches, 
yet its thoughts and affections expand forth into apartments of much 
greater dimensions ; and, dissatisfied with the large, well-furnished 
drawing-room, or bed-chamber, the mind seeks the wide-spread 
earth, ascertains the location of its restless seas, its numerous 
mounts and vales, determines its diameter and measures its circum- 
ference. And yet the mind sleeps not the slumber of perfect satis- 
Esustion. Earth is too limited, too easily comprehended, and its ma- 
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tonality is too obvious for the souL The firmament invites the 
aspiring Thought ; and the mind seeks the living Orbs that roll far, 
fiir away through the dreamy wastes of boundless infinitude. 

Star after star is counted ; and the various constellations of celcs- 
' tial bodies are told, and mapped out Hke mile-stones along our fa- 
miliar roads. And yet the mind goes on ! it searches the inefi&ble 
mysteries of the siderial heavens,, and the magnitude of those invis- 
ible worlds of grandeur which revolve beyond the most distant stars. 
Amazed at the greatness, and grandeur, and harmony, and incom- 
prehensibleness of those things which are visible beneath, around, 
and above, the soul, — ^pulsating with joy and with the inexpressible 
desire to know more, — ^inquires, " What and where is God P' 

And this involuntary interrogation of the soul, is not to be hushed 
by any human power ; it is a thought which no dungeon can con- 
fine, nor chains fetter ; it can only be quieted with knowledge. Un- 
trammeled and uncontrolled — save with the material or bodily 
senses — the soul has sought this knowledge by throwing open all 
the accessible labyrinths of nature which promised or appeared to 
lead to God. The fields of science have been traversed and ex- 
plored ; the beauties of art have been spread out by the human 
mind for human contemplation ; and the religious and theological 
works of all nations have been searched, to the end that the soul 
might comprehend and gaze upon the supernal Ruler of the Uni- 
verse I but he still remains the Great Unknown, the Great Mind-^ 
the unseen and uncomprehended Father of all spirits — ^the Pure, 
the Holy, the Everlasting, the Infinite ! 

All nations beheve in the existence of an invisible Principle; some- 
thing resembling a human being, and yet a mighty and powerful 
Spirit — capable of accomplishing and extinguishing all visible and 
invisible creation. Among some pagan sects, there is a conception 
of God which resembles the conviction that prevailed among the 
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early Egyptian sects,— a "Spirit of Nature," which possessed the 
features and attributes of "Man" to an infinite degree, — a "Great 
Prince," — a " Bang of Kings," — a " Lord of Lords," — a being es- 
sentially human^ and yet, sufficiently exalted and supreme in holi- 
ness, to be called Divine and Immaculate in the superlative sense 
of those terms. Perhaps we can comprehend this subject, more 
easily and naturally, by allowing ourselves to ask, in all sincerity 
and simple-mindedness, the following question — 

What is the origin of a helirfin God? 

The filial element or affection in the human soul, as I have here- 
tofore explained, is the residence of a love for superiors. Hence 
belief in God, or in a superior power, is indigenous to the soul, and 
consequently to all nations and tribes on the^surface of the earth. 
After the mind has famiharized itself with surrounding objects and 
scenery, and when these cease to awaken feelings of curiosity and 
amazement, then the mind goes forth after the Invisible and Su- 
perior. 

There are innumerable springs of Life and Causation. Outer 
and visible things proceed from inner and invisible sources. And 
the young and uncultivated mind is compelled to inquire, — ^who- 
made all these things ? The conceptions which the mind will en- 
tertain of God will be measured by the prevailing belief of his coun- 
trymen ; but the idea which the mind will form of God, if it thinks 
independently and legitimately upon the subject of a superior power, 
will be an exact revealment and representative of the character of 
the individual himself. An idea is the form or organization of a 
conception ; the latter is the soul of the former. 

Overwhelmed with admiration and gratitude, the unsophisticated 
Indian meditates upon the wonders of the Great Spirit. And many 
and diversified are the reasons, he thinks, why he should regard, 
with unspeakable respect and fear, the mighty maker. And to tlie 
Indian, afanoet more than to any other being, are these reasons 
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• 

omniimsent and powerfoL Bebold the beasts of die fieldfly tlie fowb 
of tlie air, the fishes of tbe sea, — ^how stnmg ! how sal^ime ! how 
useful ! The seasons go and retnm ; the mountains are ladened 
with fruit and foliage ; the fragrant yalleTS are radiant with flowers; 
and the Heavens are studded with innumeraUe lights whereby to 
^uide him on his way. 

Ask the Indian of Gkxl, and he will describe to you a sublime 
sachem, — a powerful chieftain of a glorious tribe. If he has thought 
sufficient to givQ ideas utterance, he will describe the lakes of fish, 
the forests of birds and beasts, and the great hunting-grounds, be- 
longing to the mighty sachem of the spirit-land. According to the 
state of his own individual mind will be the God of the Indian; 
the difference will consist not in character, but in magnitude and 
power. To disbelieve in a superior chieftain,' is to the Indian an 
impossibility ; his own existence is his demonstration. Wb own 
character and desires constitute his standard of judgment ; and his 
Qod is himself magnified and refined. 

Ask the pagan of Qod, and he will inquire ci you of which one 
you would learn. He has a God of fire ; a God of earth ; a God 
of air ; and a God of water ; he has a €rod of the passions — a God 
of the seasons — a God of the imponderable elements — a God of the 
planets ; and a representative of them ail in Fetich, the Idol of the 
Hindoo and other pagan nations. 

The pagan-God is essentially a God of the pi^ans. Ws attri- 
butes, his government, and his judgments are pagan ; and pagan* 
isai is his religion. 

Taught by experience, and confirmed by his position and title, 
the Patriarch believes in a God of a patriarchal character. Moses 
conceived it proper and expedient to govern his uncultivated fol- 
lowers by coercive measures ; and his God governs by the same 
system. The ten commandments were conceived and written hy 
Moses ; consequentiy they were communicated and sanctioned hw 
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the Mo6aac-€k>cl. The p«lriardbftl God is a magnified and refined^ 
Moees ; because if joa Hnd^^tand Moses* me&tal oiganizatiiMi and 
dispositiOB, — ^if yon understand his system of sociad and national 
goyemment ; ff you understand his caprices and fickle-mindedness, 
his adyancements and retreats, his experiments and regrets, — ^then 
you understand the disposition and government of the patriarchal 
God. 

The €k>d of Joshua was capricious and revengeful He permit- 
ted Wab, and Rapine, and Dbbauchert. The difference between 
the God of l^wes, and the God <^ Joshua, is the difference between 
the two individuals. Indeed the fact can not be disguised, that the 
God ci Joshua was different from the God of the ten command- 
ments just in proportion to the difference of opinions and actions 
which characterize the history and experience of the two chieftains. 

The Patriarchal-€U>d is possessed of all the attributes and titles 
consistent with his position ; but the peculiar mode of his manifes- 
tations .to his dependent children is invariably determined by the 
peculiar circumstanees under which the (so called) revelation is 
made. For instance : Moses relates how his God drew near Mount 
Sinai, how thunder and lightning, fire and smoke, indicated his 
presence. This was the most fearful mode of divine manifestation. 
Again Moses saw his God manifested in the burning bush ; at an- 
other time, only the posterior portions of his person were visible— 
his face being death to the beholder. It however appears from the 
primitive history that Gk>d was frequently '^ ^M^e to face *^ with Aaron, 
and with others within the cloud over the tabernacle ; and also that 
he ^ walked with Noah," and gave him intimations of the Deluge, 
instructing him how he might be saved, together with two of every 
kind of reptile, bird, and animal. 

The mode in which the God or Gods of any nation ot individual 

are said to have manifested themselves is never to be confotmded 

•with thdr ^Usposition and system of government. I am impressed 
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that all accounts of the various manifestatioiis of Gods that are 
traditionally and historically preserved, and handed down to us, are 
stratagems, misapprehensions, or the fistlsehoods of individuals. 
Men and kings who go to war aspire after the approbative sanction 
of their Gods ; and^ fearing that their armies or followers will lose 
courage and strength unless approved and justified by some supe- 
rior power, these Leaders and Kings will take advantage of some 
already acknowledged God, or will invent manifestations of divine 
approval by performing seemingly marvelous works and supemat 
uralities. Joshua led the IsraeUtes on to battle ; confiscated pro 
perty; laid cities low; devastated populated regions; murdered 
his male prisoners, and brutalized the female captives, — ^all, in the 
name and under the approval of his God. 

The Persians have regarded, and do still regard, Ormudz as the 
authority by which they live and govern. The Hindoos regard the 
Juggernaut-Idol as sufficient authority for all the deeds of cruelty 
as well as deeds of goodness which they feel called upon to do ; 
and the European and American nations regard the Bible-God 
(which is the sovereign Idol of the Sacerdotal orders of Christen- 
dom) as sufficient authority for PFar, Monarchy^ Tyranny ^ Slavery^ 
and Murder. Ask the Christian of God — and you will receive an 
answer composed of three things — Education, Situation, Conviction. 
Conviction, however, is the measure and result of the other con- 
stituents of the answer ; and it (the conviction) may be estimated 
as an expression of what the individual feels. 

Thus, to ascertain what a person's character is, inquire of him 
concerning the God in which he has faith — and his reply, — if legiti- 
mately and honestly stated, — will be a disclosure of his otvn dispo- 
sition and spiritual or intellectual growth. 

It was lately said to a gentleman of acknowledged talents and 
veracity, that the language used to the Jews and multitude, (at- 
tributed to Christ,) " ye<serpents, ye generation of vipers, <fec.,'' was 
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ascertained to have been nsed by another individual ; and that such 
expression was inconsistent with the uniform moral-sweetness, and 
philosophical forgiveness of Christ's character, and not in the spirit 
of his words, " Father, forgive them, they know not what they do," 
uttered, under thrice more painful circumstances, to the same class 
of individuals ;— but the gentleman impatiently exclaimed, in 
reply, — "Christ did say so — I know he did — it was just like 
Christ /" But, in fact, it was not like Christ — it was just like th4 
eentleman. 

The christian God is constituted upon patriarchal principles. 
His government is of an arbitrary, and monarchical character; 
and he is not much superior to the caprices, experiments, jealousies, 
and retaliations of the Mosaic, or the pagan-God. But these defects 
of character are concealed from observation by the magnificent gar- 
ment of Justice. His capriciousness is termed justice. His par- 
tial ^fts and judgments are named justice. His everlasting pun- 
ishments, and malicious persecutions of the wicked (so styled) are 
called justice ; and, thus, the beautiful term " Justice*^ — which is, 
(in its true sense,) the representative of a principle of universal recip- 
rocation of rights and enjoyments — is employed as a mask whereby 
to conceal the defects of the character of the patriarchal God. 

If Christians put to death a murderer, they do it because their 
God does so. If they go to war : if they enslave the negro : if they 
support Kings : if .they condemn, and crucify, and manifest ven- 
geance toward their enemies ; they do it because their God does so. 
Acting thus upon supposed Divine authority, and confessing openly 
that their God possesses the savage and patriarchal attributes 
under the term of Justice^ Christians prove themselves intellectu- 
ally and morally undeveloped — they prove themselves deficient in 
their perceptipns of Justice and of a Supreme Being. 

Again, I repeat, the God of the human mind is the magnified 
perception of itself — and sometimes it is a prophecy oi\\» future self 1 
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IndiTidttaky or a people, fir$t make ih^ God ; and then th^ God 
makes them — ^forms their character, and their religion I A madman 
or an impostor generally becomes the yictim of his own madness 
or imposition ; and so, upon the same principle of cause and effbcti 
do the people make Gods : and Gk>ds make the people. Thus an 
individual is boUi a Creator and a creature ; — thus widi nations — 
thus with centuries. 

With the mind injured, insulted, and repelled by the encroach- 
ments of inferior or prevailing theology, and with every generous 
feeling chilled by its uncongenial breath, some individnak leave the 
popular religious field, and marshall together upon independent 
grounds. Dissatisfied with every thing heard or written on theolo- 
gical subjects, these minds become skeptical as to the doctrines of 
the past, and turn from the old^ to investigate the truths of the 
New. 

If they turn within and think of God, — thb oks true God, — 
there are three wajrs in which independent thinkers and investiga- 
tors conceive of his existence, yiz,\ — Scientifically — ^Philosophi- 
cally — and Theologically. These consistent, but different^ forms of 
investigation and conception of the mode of the Divine Nature and 
Existence, give rise to many illegitimate and erroneous conclu- 
sions, — especially among those who think without system ot ordi- 
nary technical discrimination. 

K a mind is skeptical — ^if it is on that barren deserf of Ice, known 
to all pilgrims after truth, as Atheism — ^then, also, does the individ- 
ual reveal his true disposition and spiritual development If his 
God is Nothing— if his God is Chaos, then is he Chaos. With the 
soul thus deprived of that superior perception of itseli^ which may 
be called knowledge, the individual is undedded and unreliable. 
His confidence in himself or in his neighbor, is like his conceptions 
of God, merely nothing I 

The fjEU^ is undeniable, that whether you ask the Savage, the 
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Barbarian, the Patriarch— or whether you ask Moees, or modem 
religious leaders, who is God ? the reply will, invariably, be char- 
acteristic of the growth, the government, the disposition, and the 
qualifications of the person, his Age, and Nation. But to bring the 
first view of Deity before the mind, let us proceed to consider the 
following question — 

What is God sdmtificcLtlj/ considered ? 

Knowledge is another name for experience, which the huma 
mind can only receive through the medium of the senses. I mean, 
the sensations of pleasure and pain, ol cold and heat, of quietude 
or disturbance which the individual experiences, by coming in con- 
tact with the vast contrariety of elements and objects in the mate- 
rial world, which sensations are treasured up in the memory. In- 
deed, it is more proper to say that all sensations, experienced in a 
sensuous manner, are recorded upon the living prindple ; and to the 
inferior individual, as well as to the spiritually enlightened mind, 
these records are visible, and serve as guide-boards and living ad- 
monitions in the paths of life. 

The senses are adapted to the objective world ; they are windows 
through which the soul communicates with external Nature. In 
truth, the senses establish a connection between the soul and the 
outer world, or the world of e£fects. The senses can not, therefore, 
recognize causes, except they may be (^ a very external and super- 
ficial character, because causes reside deep in the bosom of the in- 
visible world. 

Those minds which are termed and considered scientific are such 
as are highly educated in the nature and diversification of eflfects. 
Science is simply a knowledge of effects, or of external objects, o. 
elements, of their mode of existence, the nature and extent of theL 
influence, and the prindples by which they are individually gov- 
erned. iSaeftee, then, is an investigation into the nature of effects ; 
and FkUosophy is an investigation into the nature of causes* 
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Scientific researches are inferior to every other species of human 
inquiry after truth and knowledge ; because they do not, in them- 
selves, develop or refine the mind, only inform it of a wider and 
vaster range of effects and external phenomena than a mere per- 
sonal existence among them could possibly furmsh. But the prin- 
cipal reason why I deem science inferior to other spheres of inquiry 
is this ; when exclusively pursued, it renders the individual only a 
materialist, a mere believer in external and visible objects and phe- 
nomena, and a disbeliever in almost every thing of an invisible and 
superior character. But yet there is a kind oicompound science which 
embraces every thing of a palpable nature, and which leads me, — ^and 
many individuals who can only reason and perceive from what they see, 
hear, taste, and experience, — to the threshold of the question under 
consideration. And here let me be correctly apprehended. The 
inquiry is wholly scientific — ^recognizing that Facts are Things^ and 
Truths are Principles ; and that the present view of God is one 
which reason recognizes as demonstrated by experience and obser- 
vation — ^not depending upon, or seeking for, any other class of 
proofe which naturally arrange themselves under a philosophical or 
theological inquiry into the same subject. In all these considera- 
tions, I am impressed to be brief and comprehensive. 

God, scientifically considered, is the greatest Fact in the uni- 
verse — ^He is the greatest Principle — He is the greatest Reality ! 

God is, in this sense, the Active or Moving Principle, and is dif- 
ferent from Nature in this one particular respect, that while God is 
Active and Movingy Nature is Passive and Moved. Contrasted 
with God, Nature seems inert and lifeless ; but positive inertia and 
lifelessness are not in existence. Inasmuch, therefore, as God is the 
greatest Fact, and the greatest Reality in being, it follows, from sci- 
entific principles, or from principles of scientific induction, that he 
is a fixed Fact, and a fixed Reality. In plainer language, God is a 
being of absolute necessity. It is possible for God to exist, to will, 
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to act, to enjoj ; bat i^is not possible for him to cease to exist ; or 
to change in his nature, dispositioi^ or in his mode of existence* 
Hence we have a perfect assurance in the Eternal JSxUtmce And 
Scaneness of God ; since from sdentific principles it is {Hoved that 
He is a Prindpte of Necessity, so &r as Constitution and Existence 
are concerned. And yet it may be said that God is a Principle of 
Freedom in so {Ieut as immutable action, in an infinitely righteous and 
divine manner, seems to render that action or matter of voluntary 
but unchangeable desire, and voluntary but unchangeable volition* 
There is in all this only the freedom of an eternal uniformity of life. 

Science can only recognize God as a Fact — a Reality — a Princi- 
ple — ^a Thing, so to speak, superior to all other things — ^and a Prin- 
ciple more living than any other principle. 

Profoundly philosophical as was, in general, the brilliant intellect 
of Baron D' Holbach, it is nevertheless true that he obtained a no 
clearer comprehension of the existence of God than is suggested and 
sanctioned by the usual principles of scientific inquiry and induc- 
tion ; and it was for the admirable statement <^ these scientific con- 
cessions and conclusions that I haye, in a former work, (Nature's 
Divine Revelations,) recommended his theological writings to the 
perusal of independent minds. 

Vitaliang all things to the universal satisfaction of all things : 
and substantiali^ng every thing to the universal realization of sub- 
stances, God dwells in connection with all substances and ele- 
ments, and individualizes his Motion, his Life, his Sensation, and his 
Intelligence in them. Being beyond the possibility of self-destruc- 
tion, he actualizes Himself in the most external, and apparently in- 
significant, forms of matter, and thus in his outer manifestation he 
becomes Nature. The scientific statement, therefore, that God is 
Nature, is a fact ; and the mind that can not recognize God as 
Nature, in this sense, is not in a very high state d^ intellectual 
culdvalion. And here it may be proper to say that many indi- 
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▼idnals have thus oonceived of God, enooi^itoiiig all maimer oi 
olerical opposition, — ^being denomioed as InfideUj as Deisttj as 
AtheisU, as every thing but what they are — namely, believers in 
Ocd scientifically oonsidered. They are persons accustomed prin- 
cipally to external investigation ; aiid incompetent to consider God 
in any other light; and, hence, should be esteemed for what they 
■trive to be, not for what they are. 

Inasmuch as (rod is a Fact, a Reality, a Principle, it is agreea- 
ble with science to suppose that He is Substance — ^is Matter. It 
may be siud that Grod is a fixed Substance, and this makes him a 
fixed Reality. He is a fixed and necessary Power — ^indeed, Me Is, 
what He Is ; and it is not in his power to be, or to will to be 
other ! It will surely be conceded that this statement needs no ar- 
gument — ^it is self-evident truth — ^requiring no discussion. 

God is an organization of Elements and Attributes ; but the evi- 
dences of this proposition are, properly, confined to a philosophical 
inquiry into the same subject ; for science, as already said, deals 
only in facts and things. His elements are Motion, Life, and Sen- 
sation ; his attributes are embraced by the term, Intelligence. In 
other language, his elements arc included under the theological or 
i«ligious term, Love; and his attributes under the philosophical 
ierm, Wisdom. 

Being substance in and of Himself, and exerting an active and 
iiioving power continually in the Empire of Matter, it is reasonable 
to conclude that his attributes and elements are also matter or sub- 
tance, and that they are apprehended, but not acknowledged, at 
huch by the superficial observer of objects and phenomena in exter- 
nal nature. Therefore, according to scientific principles, we are led 
to the legitimate conclusion, that all the life of plants and animals, 
and all the phenomena of attraction, gravitation, and of the impon- 
derable elements, are referable to the Active and Moving Principle, 
called God. 
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Being tmirertfally diflfused throughout all Nature — and being so 
unchangeably fixed as to be beyond the slightest possibility of altera- 
tion or mutability — God acts, and manifests Himself equally every 
where, and in the same general manner. The Laws of Nature 
being thus universally established, and their operation being thus 
steady and undeviating, the human mind may rest in the very bosom 
of confidence, and be never disturbed by doubt or distrust. For, 
inasmuch as God is a fixed reality-^and inasmuch as he can neither 
Desire or Will to change — ^we are penetrated with that kind of sat- 
isfaction, in the ultimate issues of things, which insures perfect com- 
posure, because we have an intellectual perception of truth, without 
which there can be no perfect confidence. 

From external experience and observation, the mind becomes ac- 
customed to the uniform movements of Nature ; and it is the mis- 
sion and business of science to reduce those regular but diversified 
movements to a system of actions, *and these actions must be desig- 
nated with appropriate terms. Amazed and confounded by terms, 
and by the seeming antagonisms in the world of Effects, in which the 
scientific thinker is educated, scientific minds have misunderstood and 
disputed with one another ; but seeing, as I am enabled to do, by 
interior perception, the wide-spread and universal sameness of Na- 
ture's processes, I am impressed to institute the following terms as 
significant of the modes by which God Acts upon and Moves the Uni- 
verse. Gk>d acts upon matter Anatomically, Physiologically, Me- 
chanically, Chemically, Electrically, Magnetically, Spiritually ; — ^but 
all of these modes of Action may be generalized under the compre- 
hensive and highly appropriate terms — ^Attraction and Repulsion ; 
and, still more comprehensively and appropriately, may these modes 
of Action be designated and interpreted by the terms — ^Assodia* 
tioS — ^Progression — and Development. These latter terms equally 
lignify Prindples, and their Manifestations — and are terms belong* 
ing to, and originating with, the Harmonial Philosophy. 
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Let it be remembered that, a seieiitifie inquiij into the Nstme 
and Mode of the existence of Qod, is the Jirti, and most m/Mw, 
effort of human Reason ; oonseqnently, all oonelasiont of the in« 
vestigation must be of an inferior and external character, and true 90 
far a$ they go. 

Bat the reason why clergymen and their Iblloweni — ^the laiiy — 
will mis-state or denounce a sdentific Tiew of €k>d, is to be found 
in this : — they do not think syst^natically, n<x independently. If 
clergymen did think systematicaUy and independently, the conse- 
quence would be that these scientific conclusions would be admowl- 
edged. All Biblical writers speak of €K)d as a Being, as a Fact, as 
a Reality, as a Principle ; but their terms are more adapted to a 
theological or moral, than to a sdentific, view of Gk)d ; and hence, 
in hundreds of instances, ^putes and dissensions arise betwe^i in- 
dividuals about Ideas^ when a misunderstanding of Umu is the only 
cause of difference. I think it is plain, that, if God is substance he 
is a fixed substance ; and if he is a Reality he is a fixed reality. 
When the mind puts on scientific spectacles, so to express it, or 
gazes into the Infinite vortex of Life and Intelligence through a sci- 
entific telescope or medium, it is not to be supposed that its con- 
clusions can be other than absolutely sdentific and correspondingly 
rigid. And it makes but little difference whether it be ConfuciuB, 
or Moses, or David, or Plato, or Paul, or Baron D' Holbach, or 
Swedenborg — if they view God through purely scientific mediums, 
their conclusions will and must be identical ; and hence the diffp>r- 
ence between any of these individuals in the views they entertain of 
God, when they do employ their reason^ and any of the (so styled) 
Deists of the present century, consists simply in the different me- 
diums through which they view the same subject. By mediums, I 
mean the methods of the contemplation. 

But the difference between individuals, when they do not employ 
their Reason, consists in the difference of their dispositions, and 
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State of intelleotnal culture. The troth of thk will be more fbUy 
developed in the sequel. 

A Mttf in God, I repeat, arises from out of the depths of the 
Boul's Filial afifection ; but an understanding of Gk>d arises from out 
of the Reason. Those who describe merely tiieir educationa), hered- 
itary, or aflMaonal belief in God, describe mainly their own char- 
acters ; but they who describe their scientific, philosophical, and 
thedofl^ical or religious belief in God, desmbe the mediutna at meth- 
ods, thitnigk which they view Him : and also the state of intellec- 
tual growth to which they have attained. 

Having proceeded thus hi in our d^nition of a scientific con- 
ception of the Divine Bdng, let us take another step forward, and ^ 
sincerely inquire — 

What is €hd philosophically considered f 

Science connders God in reference to Things, Effects, and Phe- 
nomena; but Philosophy considers Him in reference to Principles, 
Causes, and Designs. Let this distinction be remembered. 

God, by gazing at him through a philosophical telescope, appears 
as the Greatest of all Hearts ; as the Great Nudeus, around whidi 
the infinite expansion of substances gathers into progressive forms 
and orders ; as the Great Cause, around which infinite and uni- 
versal effects congregate, and from which infinite effects proceed ; 
and He a]^>ear8 as the Great Central Source of all Life, and Love, 
of all Orda*, and Form ; and as the Sustainer and Unfolder of all 
things— -the magnificent Universe ! 

Bdiolding the Infinite Cause of all existences, in His works, the 
mind is irresistibly persuaded to believe that God is an Infinite 
Organissdon and Intelligence. That He is an intell^nt Being is 
seen by what He does. The {m)0& are, that all Ihings flow into 
fams, smes, degrees, and progressive oiganizati(His. 

It might be said that, Nature exists and operates between Cknl 
and hii darigns. All things were instituted for some infinite pur* 

23* 



270 TUK GREAT UARMONIA. 

po0e — iot some important end or issue. This issue must oonas- 
pond to the magnitude and majesty of the Inventor of the Uni- 
versal Machine. For, Nature, — ^with her infinite number of levers, 
springs, wheels, pulleys, and chemical laboratories^ — ^is evidently 
constructed upon mechanical and geometrical principles, for the 
accomplishment of important ends, one of which ends we have 
heretofore contemplated. 

Surrounded by an inconceivable number of forms and organiza- 
tions, — each one of them occupying a spedfic and progressive posi- 
tion in Nature, — the human mind can not but perceive that the 
cause of them must be, Himself an infinite Cause ; that to produce 
organizations he must be. Himself first, an Organization ; that to 
produce intelligence he must be. Himself first, Intelligent ; and 
that to produce an infinite machine, he' must be, Himself, not only 
organized and intelligent, but he must have had some glorious end 
or result to accomplish, according to which his Universal Machinery 

ft 

was constructed. Surely, this is plain reasoning. ' 

God, therefore, philosophically considered, is an infinite Cause ; 
Nature is an infinite Effect ; and the object, for the accomplisb- 
ment of which the whole was thus constituted, is the infinite Use 
or End. 

God is the Great Positive Mind ; — all else is Negative. 
Contemplate the eternal Vortex or Center firom which proceeded 
the ten thousand million-fold of worlds that swarm the shores of 
Immensity ; — contemplate the rich and inexhaustible materials 
which roll in boundless waves to the Central Fount ; — contemplate 
the magnificent azure dome which crowns the Holy Residence of 
Creative Power ; — contemplate the inconceivable interchanging, ^ 
commingling, and interpenetration of Fire, Heafc, Light, and Elec- 
tricity ; — contemplate a Presiding, but inseparably individualized, 
Great Positive Mind, who, .while he commands, compels obedience ; 
meanwhile, Himself obeys ! I say, through the sublime telescope 
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of pure philosophy, contefmplate all this Grandeur, this Beauty, 
this Harmony, and reason will readily conceive the proposition that 
God is Positive, and all else is Negative. 

Spirit and Matter must not be confounded, nor must they be 
separated. Elsewhere I have said, that, in defining what Spirit is, 
I was compelled to employ the term Matter, in the absence of a 
better word, because it is expressive of substance, and such is 
Spirit So also, in pursuing the present inquiry, the Positive 
Mind must not be confounded with Nature, nor must they be 
separated. This distinction must be kept prominently in the mind, 
that God is as distinct and different from Nature, as the germ of 9 
tree is from its fruits ; or as the human Soul is different from thcr 
human Body; but here let the distinction end. In this respect 
the analogy is complete and legitimate. 

When speaking of God, the mind is involuntarily impressed to 
employ those terms which convey the idea of a masculine gender. 
It is easy to understand the cause of this emplo3rment of terms, 
and the thought which suggests their use. When the mind thinks 
of God, a conception is received of a Great Positive Power — of a 
Being of boundless celestial Life (which is Love,) — of unlimited 
Will (which is Omnipotence,) — and of unerring Wisdom (which is 
Order and Form,) — ^and it is not possible to conceive of a power 
and of a reproductive energy of such inconceivable magnitude, 
without employing such legitimate language as will enable the 
mind to elaborate its conception of God, into something like an 
adequate idea of His nature and attributes. Much has been 
thought, and said, and written, by theological and philosophical 
thinkers upon the subject of Gt)d : his nature, his attributes, and 
mode of existence ; but I think it must be acknowledged that they 
have left the subject much as they found it ; except, perhaps, the 
profound mystery with which they have clothed it, and the educa- 
tional and mythological belief by the assistance of which, a phan- 
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torn, instead of a god, has been mad^ to the utter eoDfamNn of 
ideas. 

Concerning His personality, let na now inquire. In one aense, 
He is an indiyidoal ; and, in another sense, He is not an individual. 
God publishes and declares the peculiarities and distinguishing 
diaracteristics of his personality, to the world day by day, and 
year by year. In every edition of the human type, though thai 
edition be not revised and corrected, is seen a repuUicatioQ of the 
Deity, as a personality. It is not unprofitable to leam in what 
this manifestation of the Divine Personality consists : it consists in 
this — the Spirit, as already shown, contains elements and attributes 
which, if an individual is properly unfolded from Urth, render the 
ttpitit harmonious ; and behind the senses of the body are the 
principles or beginnings of senses, which, after death or tran^KMrma- 
tion, constitute the senses of the mind. Thus, ht illustration, 
back of the bodily eyes are principles of perceplion ; back of the 
ears are principles of hearing ; back of the sense of touch is a 
principle of sensation within itself; and when the spirit or the 
individual is out of the physical organiisation, these principles will 
put the individual in the possession of identical senses — different 
from those we inherit from birth, onlt/ in refinement, and capabil- 
ities of happiness. 

Thus it is with God. He has no physical eyes, no physical ears, 
no physical hands and feet ; but he contains the principles of Per- 
ception, of Hearing, of Feeling, and all other principles, — this 
constitutes his personality. Therefore, Deity is an Individual in 
Principles, and yet not separate from or outside of Nature. 

The Principles of Nature, or Deity, are unchangeable. Nature 
is the mediatorial substance between the Cause and the End or 
Issue of creation ; and it is therefore the instrumentality by which 
an Infinite Intelligence accomplishes infinite results. And, as wai 
stated in a scientific view of God, those Rules, or Laws, or Prin- 
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cities, (which terms I employ synonymously,) by wluoh He acU 
upon and moves Matter or Nature, are onlf/ significant of his eter* 
nally fisted mode of existence ! And inasmuch as God is fixed in 
Nature, l&e the mamspnng of a watch, or the heart in a human 
body, so also is his mode of existing and acting, fixedly and un- 
cbangeaMy, detennined by the very fact of his being in existonoe ; 
and by Ihe absolutely inevitable and indispensable constitution if 
things, of which He is the Unfolder, Sustainer, and Co-essentiaL 

We are now prepared to consider the next question in order-«- 

WhU is Ood Theologically considered ? 

Science considers God with reference to Ejects and Phenomena ; 
Philosophy con^ders God with reference to Causes and Prindples ; 
and Theology considers God with reference to his Love, his 
Parentalship, and his Providence. I am here impressed to employ 
the tenn " theology" as synonymous with religion, 

God, when viewed through the Theological telescope,, ceases to 
be a Potentate, a Ohieftain, or a Judge ; but he appears as the 
Iiifinito Fountain of all life and activity, of all sensaticm and intel- 
ligence. He is the Great Father — Spirit of all spirits — the Great 
T^pe of whom aH other spirits are but indications, and correspond- 
ing oi^anizations. He is the Creator, and Sustainer, and Father 
of all. The essential qualities and properties of his Infinite Soul 
penetrate aH Nature, all lliings, all Spirits ; and these qttalities and 
properties are essentially Love, and thus God is Love. Thus do 
we morally and religiously contemplate the Deity. * 

Contemplate a magnificently grand, bottomless, shoreless, aiKl 
incessantly active Ocean ; contemplate that Ocean replete with the 
most gracelnl and beautiful forms of Light and life ; contemplatt 
ttult Ocean sparkling and radiant with emanations, so rich, and sc 
effulgent, as to extinguish the brilliancy of the most perfect and 
the most precious diamonds of earth ; contemplate that Ocean as 
rolling in waves of unmeasurable magnitade, and so peacefully still, 
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•B to disturb not an atom that rides upon its bosom ; contemplate 
that Ocean with its tides, on their upward and homeward way, 
those onward tides, which can never recede; contemphite that 
Ocean flowing into numberless founts or Spirits in all Planets and 
in all Spheres, so pouring in upon them its living waters as to 
satisfy all desires for life and tranquillity, and causing those founts 
to "" thirst not again'^ ; contemplate that Ocean — Greater than all 
—Richer than all — ^Deeper than alL Think of it as the Origin of 
all life, all Love, all Youihfulness, all Spiritual beauty and mag- 
nificence — and you have then taken one step toward a just theo- 
lo^cal conception of the -essential Love of (rod ! 

The Theological view of God converts him into a Parent and 
Creator. He ceases to be a mere Fact^ a mere Truth, a mere 
Principle, a mere Cause. He is ^^ our Father*' ! and now we think 
of the celestial sweetness and of the exhaustlessness of his Love ; 
we think of his near and unchangeable relationship to our most 
interior selves ; and we feel continually a kind of particular Provi- 
dence in our existence, and a protection from the multifarious 
temptations and accidents of life, when we feel that we unre- 
belliously do his will. And notwithstanding the fact, that every 
accident, and every temptation, and every circumstance, can be 
iaccounted for upon rational or natural grounds, — and that there 
^ are in reality no absolutely special providences, — ^yet the soul loves, 
in its child-like confidence, to refer every salvation from them to 
invisible and supernatural agencies. This grows out of a Filial 
regard for the Deity ; for, if the sublime principle of Reason was 
brought to bear upon the causes of events in human life, the (so 
called) mysterious local Providences of God would be discovered 
to be but local or particular manifestations of the fulfilling of his 
onchangeable Laws by which the wlwle as well as the parts are 
governed. 
Nor is the purely Theological view completely divested of the 
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myiterioiiaiess of 'human events and e:pstenoe. But when this 
view is resting, as it always should, upon a Sdentific and Philo- 
sophical foundation, then it will not only be entirely divested of 
mystery and supernaturalism, but it will be a source of never-£Euling 
and forever growing consolation, to, the Soul that entertains it 
Theref<»re, a true understanding of Grod is to be greatly desired. 
Aa IB our God, so are we. If He is apprehended as an organized 
prindple — organized as the human Soul is in its most interi(H* prin- 
dples ; and if it is received, that He operates according to eternally- 
estaUished Laws or Rules of action, which being, in themselves, so 
surpassingly righteous that they produce a kind of necessary free- 
dom^ or independence, and which Rules can not be violated with 
impunity — ^tben will our Spirits bow with all the pleasure of an 
int^kctual obedience to the Laws or Will of our Father, and feel a 
beautiful freedom in the very fact of moving in harmcHiy with uni- 
versal Nature. But if it be betieved that G^ is a separate Person- 
afily, somewhere outside of Nature, and that he has one set of Laws 
by which to govern Matter, and another by which to govern Mind, 
and yet another by which to govern the moral actions and religious 
sentiments of individuals ; and if it be also believed that an indi- 
vidual may escape the consequences of a violation of any of these 
Laws, by the superior righteousness, or sufferings and vicarious 
atonement, of another individual ; and again, if it be beheved thaf 
God can be moved to sympathy by prayers — or to passion by the 
taking of his name in vain, (while the profanation can only injure 
him who utters it,) — ^if these things are beheved in-r-then, will the 
thus bdieving Spirit be dissatisfied with its uncertain destiny, and 
it will feel almost continually separate from, and out of harmony 
with, those things which pertain tx> the Divine and Lifinite. 

'In Christianity, are to be found the clearest evidence? of a belief 
in God in a purely Theological or reli^ous sense, and, with it, an 
impHed behef in his separate personality. But no where do we 
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ind erkJeneeB of a Sdeatific and Philo6<q)liioal\iewof God, eicepti 
inflipi^tly, in the writingB of some of the Grecian PhiloaophefB, 
and now and then in the inyestigationB of modem Tfainken and 



When the soul ib crowned wiih a proper devek^ment of the re- 
ligions sentiment, — the everlasting beauty of which tints every 
thought and impulse with parity and peace, — then, is God found 
to reside within, and above every thing, as the Father and the 
ftiend'of All ! This heav^y truth was realised by the eaq[Maided 
soul and refined intellect df Jesus, of Paul, of Swedfflib(»]g^ of Fou- 
rier, and others ; but the more perfect beauty oi this imp<Mrtant 
troth is yet to be indicated in the progress and institataons of Hu- 
manity! When the human Soul shall have become sufficiently 
expanded and refined as to be able to receive and reiiiiu the truth 
that God is the imchangeable Father of Spirits, ike» will eSLparUal 
sjmtems of religion, and government, and disc^>line paas away; 
then the colleges and institutions of instruction, instead of reoBVing 
students and pupils on condition that they will consent to be meas- 
ured by some theological rule, will teach the truths of Nature and 
of God, and thus those institutions will also become revelations of 
the good and true. 

View God with sdentific eyes, or through scientific mediums, 
and he is a ^* Great Fact ;" view God through philosophical medi- 
ums, and he is a '^ Great Positive Mind ;" and view God through 
. theological mediums, and he is a ^' Great Spirit Father." That in- 
dividual who, from the superiority of his mental structure and intel 
kctual developments, can conceive ci G^ in his highest and truest 
mode of existence and government, is capable of enjoying much 
harmony and of teaching the sublimest truths ; for as is his Heav- 
enly Father — his God — so is he I This is a truth which should be 
studied to its foundations, because it has much to do with human 
progress and harmonization. 
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Tbi&tt cin not poenbly be any antagomsm between true soieiioey 
true philosophy, and true theology. Sdenoe is the parent and 
foondatioii of philosc^hy ; and theology, {true theol<^, I mean,) is 
the sitiinate and perfect development or flower of the two com- 
bined. fienoQ, shonld science affirm the Great Active Power of the 
Universe to be a Substance, it must not be supposed that true phi- 
ksephy or tiiieolo^ will affirm any thing to the contrary ; but it is 
i^hteoBs to exi>ect and to rec^ve, from the latter, new and higher 
rer^adons and confirmations of the first affirmation ; because all 
truth nrast be in harmony, though seen firom differ^it positions by 
diffiarent nnnds, in difi^rent d^prees of growth. 

Li accordance With a previous definition, it is Ihe nature and nus- 
Am of Scieiice to c<»template and dassify effects ; it is the mission 
iii Philosophy to ccwtemplate and classify causes ; and it is the ten- 
dem^ vDd nnssion of Theology to contemplate and dass^ the in- 
Bumeftabk InanifestatiiHis and diversified ramifications of Love, Will, 
and Wisdom, as the latter are distributed throughout the orgab- 
izatioa -isi Nat«re and of the human souL Science is wholly saper- 
fidal ; it ii a syst^n based upon external observation and ezperi- 
tmo&f and it is entirely an offipiing of the bodily or material per- 
eelpitkfm^ Philosophy,ontheoUier hand, is based upcm reason and 
intelleetual olMeiVation; k is an cfi&piring of Hie und»standing— it 
is both deductive and inductive — and ixMnpreh^ds the nature of 
causes, beginnix^ with the Caubb of all causes, and tracing the 
slightest detaUs to theip most impalpable imnutia. And Theology 
is based upon the Love principle of the aoul ; it is an (Aprn^ of 
feelmg, <^ affection, of religious sentiments,^^it is the science of all 
Bfflitiments and affecta<»al conceptions,-^ -embracing Power, Wisdom, 
Goodness, Justice, Mercy, and Trutli I Hence it is easy to compre- 
hend the causes of the seemingly vast dissimilarity of views enter- 
tained by those various minds whose different structure compels 
thmn to think of God, some sdentifically, some philosophically, and 
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otfaen theologically. Hafing thus introdnoed this vast sabjecti lA 
in proceed to consider it to its fonndatioiiB. 

Mind and matter, or God and hier Bod j, are universal and eter- 
nal I There never was a time when nothing eadsted ; nor can there 
ever be a period when nothing shall exist It is impossiUe for the 
most exalted intellect to imagine sach a thing as nothing, becanse 
the proposition is self-contradictory, absmd, nntrae. The mind can 
always conceive of tmth. It may not indeed be capable of perceiv- 
ing and comprehending all the truth ; bat in so &r as its capacity 
extends it can conceive of truth and love it most supremely. K 
therefore the mind rejects the proposition that Qod created the imi- 
verse out of no/Atn^, it thence may be Intimately infened that the 
proposition is &lse, and hence incapable of entering into liarm<my 
with the reasoning prindple of the philosophical mind. That some- 
thing alwajTS existed — ^that the universe is an eternal organization 
of eternal elements and essences — ^is a statement which even the 
instinct of the barbarian readily acknowledges as altc^ther unde- 
niable. We will not, therefore, tarry with useless argumentati<»i« 

True science declares God to have seven distinct modes of action, 
viz. : first, the anatomical, which relates to structure : second, the 
physiological, which relates to function: third, the mechanical, 
which relates to ybrc^ ; fourth, the chemical, which relates to deeam- 
position : fifth, the electrical, which relates to combination : sixth, 
the magnetical, which relates to harmcny : seventh, the spiritual, 
which relates to refinement or attenuation, — embracing, in its uni- 
versal sweep, the government of the iuoral or spiritual universe. 
These are modes by which God lives in and moves his universe ; 
and which, though the most rudimental manifestations of the Great 
Positive Mind, will receive particular attention in the present inves- 
tigation. Such is a generalization of what universal sdence declares 
concerning the ways and modes of the Infinite. But Philosophy 
brings her disclosures into a higher and more concise condition. 
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She oonducts-the soul deep into the uniyersal and eyer-enlarging ten- 
dencies of material nature, and indicates the names of those principles 
in accordance mth which the Great Positive Mind acts in all the 
innumerable departments of his empire. True Philosophy'declares 
the first or rudimental tendency of all existing things to be Associ- 
ation ; which means that every thing is moved and governed by a 
principle of affinity — ^that there is nothing in the expanded uni- 
verse which has not- some relationships — that one particle has an 
indwelling affinity for another particle, which affinity is not changed 
until, by the process of refinement, a new affinity is developed 
whereby that particle is moved to seek new and higher relations. 
And the same law which operates in the atom is also active in the 
fiur distant spheres. The field of its operations is illimitable, boimd- 
less, infinite I God lives through all things. Hence this Law of 
AisociaUon unfolds its sublime workings every where. But the 
next principle which Philosophy has named, in accordance with its 
mode of action, is Progression ; that is to say, every thing ffraws 
and advances innrefinement and perfection perceptibly; that all 
things are progressively acted upon or moved by the Divine Mind 
to the end that the pure, everlasting, and infinite may be xmfolded 
firom the material and apparently impure combinations of nature. 
And hence Philosophy — (I mean the Harmonial Philosophy) — 
names this unfolding process. Development. Development is the 
last and highest manifestation of matter and mind. It is the fiower 
of all association and progression ; it is the grand and divine con- 
summation of all terrestrial and celestial movements ; it is the ulH- 
matum of all sujpemal endeavor ; and hence this law nfiay be re- 
garded as the deepest — the widest — the highest — ^the most omnip- 
otent — and as the holiest tendency of Nature and Deity. There is 
no limitation to these processes, no termination to the workings of 
Development ; and, yet, by the latter law, it may be said that every 
distinct system of creation receives its permanent coronation. 
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Tni6 Theology dedans th«t (lie essentifll and vttduuigeaUe ele- 
ment of the Great Positive Mind, is Love, — ^unlimited, wezh»ii8ti« 
ble — ^impartial — infinite — eternal 1 A love thai — 

*^ Lites throngh sll life, eztends tfaroogh all exlent, 
•Spretds undivided, operates ttnspent.** 

And there is not an atom, into which it does not jfiow, in all t^ 
bouncBeas nniverse. Love is the sontee-of aQ attraotioii, eC i^ re- 
pnlsion, of all aflfection and sentament. The litde vine seda aasod- 
aAion with its kindred vine. Birds of correspondii^ dMraoter flfed 
plumage consodate, and mingle together ther dieeiM, melodBoas 
song. The flowers exhale their fragrances, and thus give forAt ^Hieir 
atmospheres to the congenial elements of immeiifflty. Tlie beairts 
of the fields, whether friendly to man <A not, invokmtarily yidd to 
this miiversal Law of Love, and wiH breathe into eadi odier's nos- 
trils the instinctive sentiments of friendship and ttffection. And 
behold the yomig trees of the forest ! they hasten toward the at- 
mospheric space, far above their elder brotiiers, to receive the light 
and heat of the sun. llie elements of immensity are affectionalty 
conjoined and consociated — tbus water, and air, and fire, and heat, 
and light, and electricity, are made to occupy specific positions, and 
to perform particular and innumerable functions, in the wide do- 
main of infinite development. Innumerable worlds, like so many 
cog-wheels, are held by an indwelling attraction, or love, together 
in ineffable concord ; and thus roll aroimd the great central Orb 
which gave them birth. But the affections of the human soul are 
more expressive of this universal and eternal law. Like jewels, th^y 
decorate the inward sanctuary of the spirit ; and blessed is that 
soul which has never felt the strong hand of enmity or adversity 
heavily laid on those precious ornaments of life — ^tearing them from 
their native places. And in the midst of these numerous affec- 
tions — affections for science, for philosophy, for music, for architec- 
ture, for friends, for children, for conjugal companionship, for im- 
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mortiBty, and fbr happinefls — yea, in the midst of this sublime as* 
semUage of lores in the human soul, tiiere stands, towering majea* 
tically above all the rest, a holy and everlasting hvey which drawt 
the heart toward the supernal Mind I Therefore tiie spirit seeks to 
gratify its deepest, widest, highest desire, by striving to see and 
comprehend the Author of its beings Thu&, the free-bctfn mind k 
attracted toward its Maker — as the particle of iron is drawn toward 
*tB magiiet ; for Qod is the Great Positive Magnet of the universe, 
and ev<My thing else is negative to its inconceivable and eternal 
Powwl 

And true theology, declares also^ that the mediatorial or executive 
element of the great positive Mmd, is Will — boundless, unrestrmned, 
inoomp^diensible)* onmipotent I A will that moves the fixed, un- 
diai^geabte Laws of Nature ; governs the myriads of planets which 
duster around the realms df infinitude ; and determines the noodes 
of Divine being and doing, because it is, itself a revelation of ufhai 
God IB, and how he Uvea in his empire^ 

But these elements of Dtvikb Love and Dfvinx Will mi»t 
fieoessarily have a governing and directing prmdple; hence true 
theology affirms that the highest and most inconceivably glorious 
attribute of the Divine Mind, is Wisdom. The organism o€ 
Nature is ladened with demonstrations of the cmmipresence of this 
attribute. Harmony pervades all things, penetrates all tliingB, 
pulsates tlirough, and in, all things ; and the inductive mind, the 
scientific mind, the philosophic mind, and the theological mind, can 
not but admowledge tJiat Wisdom—Buperidr and supreme — Is 
impressed and expressed upon every thing in existence. It is not 
the aidividuality of ^objects, elements, or organisms which manifests 
the presence and Wisdom ci God — but it is the stupendous to^al* 
m of things — ^it is the vast, harmonious, and inimitable abrangx^ 
UMm of aM ^ble and invisiUe realities — ^whidbi amazes and coo- 
founds the oontemplatave mind, by imiH-essing it with the sublime 
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and irresistiUe oonvictioii, that Wisdom—- eternal and infinite— 
spreads throughout the length and breadth of the Universe ; wis- 
dom being, in this sense, the great flower of ail oonoeiyable intelli^ 
gence, and the glorious ultimate development of ail that is pure, 
everlasting, and infinite I Yea, the outer universe is a visible mani- 
festation of the indwelling Divinity. And while every thing is 
impregnated with life and sensation, — ^willi springs of incessant and 
eternal motion ; with inclinations and disinclinations ; with attractions 
and repulsions ; willi impulses and sentiments ; with tendencies and 
aspirations ; with sympathies and antipathies, — ^it is elevating and 
consoling, for the inquiring mind, to know that Divine Wisdom 
governs all things, and guides them to their proper destinations. 

Thus, it is seen that true. Science directs the human spirit to per- 
ceive the Divine Pbingiple as acting anatomically, physiologically, 
mechanically, chemically, electrically, magnetically and spiritually ; 
that true Philosophy directs the spirit to perceive the Laws of Asso- 
ciation, Progression and Development, by which the above specified 
modes ai*e determined and governed ; and that true Theology points 
the spirit to behold, in the structure of the Infinite Mind, the celestial 
elements of Love, Will, and Wisdom. How unrighteous it is, 
therefore, to blame and condemn the intellect which can conceive of 
God, only, as a mechanic conceives of motive power — of the main 
spring or propelling forces — ^whereby a machine is made to perform 
its legitimate duties ! Some persons can not think of God except 
as a "Principle of life," inherent in the constitution of matter. 
Such intellects, owing to their peculiar mental structure, can not 
elevate their conceptions above the doctrine of chance. They can 
not believe in specific creation ; nor, — when they view the sin, dis- 
cord, misery, imbecility, unnecessary imperfection and wretchedness 
of mankind generally, — can such intellects readily acknowledge a 
wise, merciful, intelligent, and just "First Cause" of existence. 
Reasoning thus supei-ficially, and, to the majority of minds, demon- 
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Btradvelj, this dafis of persons becomes the victim of mucli clerical 
accusation and denimdatioa. But then, there comes forth tlie 
second class of minds who firmly believe in the eternal existence of 
an intelligent ^ Qieat First Cause," yet can not conceive of him as 
possessing the human form. They think of lum as an organized 
InteOigence — as a living, thinking, and voluntarily acting prin- 
dple — as a main spring in the universal clock-work of Nature ! and 
this structure of mind is properly termed the philosophical But 
the theological class of intellects — ^those who are affectionate, re- 
ligious, and sentimental in their temperaments and impulses— -can 
not think of Qod as an element of life, nor as merely being an intel- 
ligent f^ist Cause ; but they think of him as children conceive of 
ancient giant kings. In their thoughts they contemplate God as a 
large, symmetrically proportioned and inconceivably glorious ^^ Eling 
<^ kings" ; as a monarch robed in auroral magnificence ; as being 
seated upon a throne of inefQible grandeur ; as holding in his right 
hand the scepter of universal legislation and sovereignty ; as watchr 
ing every pulsation of the human heart, and as listening to every 
word which impulse or deliberation have moved human dogmas to 
utter ; and as hearkening to the prayers of the penitent on the 
earth, and to the eternal -and never-changmg glorifications of the 
celestial inhabitants — the redeemed. 

Thanks be unlo the Being whom we are contemplating, there are 
shades of truth in all these dissimilar conceptions of the Creative 
Principle. But it is now proper to conmience an examination of 
the demonstrative evidences of God's nature, of his modes of action, 
and of the position which he occupies in the immeasurable domain 
of life and realities. Jis a necessary and indispensable amplification, 
then, of all that has gone before, I will proceed to express my im- 
pressions of the locality and constitution of the Great Mind of the 
ejqpanded Univerooelum* 

Far, £Eur away beyond countless constellations of suns and planets. 
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«id dee|s deep in IliA fiilhoiiileH bosom cf ^ inuMMamable 
racoBhun, throbs the Hkabt <^ all life and smmaftioii. Its deep, 
hann o n i ooB pohatioM floir throogh inmimenhle teasels to the i^^ 
ima^naUe dr e u i nfe wnce of aU planetey eiwtoT i o ; and ihioe k 
not an aton, not a flower, not a scdilaiy Yina^ not n woMj not a 
aool, not tti angel, whidi doet not leeem^ ereiy inatant of iuM^ 
fireah life and y/igor from thk ineihanstibiB aouoe of cdeitial 
enenoes t Hub Heart is Qod. Bm life^lementi are e mb raced b j 
tlie aD-eompreliODaiYe tenn, Loyb ; hia daborating poveia by tht 
tenn, Whl; and his governing attributes by the tenn, Wibdoil 
These elements, powens si^ attribntea are ofganiaad into Owe 
SoiTL — the Mnrn of the XTniTerBe — ^Tan ons oitlt amd mm Goo I 

Upon the very ihresh<^ of tins investigatk»i, the feeble and 
flnite mind <^ man is overwhelmed and eonfennded. It tremblingiy 
shrinks from the boondkss scene — the contemplation is too mag- 
niftoent and stnpendons for human thought ; and the soul feints at 
the very commencement of its eternal pilgrimage. But this must 
not be ! Go on, thou searcher of the Infinite — go on ! — ^tremble not 
when tbe Great Mind of the Universe is presented to thy virion, for 
^tbe pure in heart shall see God" ; and shall not fear, but love 
him, with an inefi&ble joy and undying devotion ! 

It is only human thought that drcumscribes the residence of the 
Infinite. We can not think without fixing a form^ nze^ loeaUtj/y 
and Bpkere of movement, to the object or cause of our meditadcms. 
Hence, I am impressed to speak of our Heavenly Father as residing 
in the center of all existences. And when I speak of his elements, 
powers, and attributes, as being in a state of orgam'zarion, the im- 
presrion designed to be conveyed to the reader's mind, is, that God 
is constructed like the human mind. K we will think of a perfectly 
pure, just, benevolent, impartial, harmonious human mind, and 
then conceive of this mind as being infinite, univermi, and eternal, 
we shall have taken the first correct step toward fomdng an un- 
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dying conception of the Super-celestial Intelligence that rules tlie 
Universe ! 

Previous to tlie present structure of the Universe — ^when the in- 
conceivable realms of immensity were channels through which 
flowed a boundless ocean of unformed materials — ^the Infinite 
Spirit was manifested only as a principle of Motion. Incessant, 
unrestrained, unchangeable, omnipotent (xction was the first manifes- 
tation of Deity. It must not be apprehended that God was not 
then an organized Intelligence ; for he is an eternal and never- 
dianging Principle ; but, at the remote period in the history of the 
present planetary developments of which I now speak, there were 
no media or materials sufficiently unfolded for a greater and higher 
manifestation of the creative principle, than Motion. Nor must it 
be inferred from these propositions that God is subject to the iden- 
tical Laws of assodation, progression and development, which pro- 
ceed from his celestial constitution and operate so unchangeably 
throughout the vast arcana of material and spiritual unfoldings ; 
but it is highly essential, in order to form a correct conception of 
the Great Parental Prindple of all things, to understand that these- 
Laws, so to speak, are simply expressions of the Creator's habits, or 
of the peculiar constitutional tendencies of his Divine nature, which 
are displayed throughout the unmeasurable totality of existence. 
No ! the God ef the Universe is not a being of development or 
growth. He is a fixed Fact — a fixed Prindple — a fixed Heart — ^a 
fixed Flower of perfection and infinite intelligence ; but he displays 
the elements, essences, and attributes of his inexhaustible and incom- 
prehensible constitution in successive and endless series and degrees ; 
and each of these series, and each of these degrees, is unfolded in an 
order which is pre-eminently progressive and mathematically harmo 
nious. Human progression consists in the eternal variation and ad- 
vancement of these series and degrees. Hence it is not proper to say 
that God, himself is a progressively developing mind ; but it is right- 
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eooB to adniowledge that eveiy thing unequivocaUj demonstratei 
.that God manifests his immortal essences and attributes in all de- 
partments of Nature in proportion to the readiness of things to 
become the vehicle of the manifestation. Therefore, I repeat, that, 
in the beginning of the present stmctare of the Universe, the Infi- 
nite Spirit was only manifested as a principle of Motion. 

The great vortex of celestial Intelligence, — the great center of eter- 
nal Love, the great nucleus of Omnipotence, the immortal flower of 
l^Hsdom, which breathe forth the elements of universal Harmony 
and the fragrance of undying delights, — ia the irresistible Magnet 
which attracts upward the human Soul. Hence to the unimagina- 
ble center of all things, the spirit goes to commune with the one 
only and true God. And while the theology of the earth bids the 
soul to think of Deity as the child conceives of a great and power- 
ful monarch, or as the poet dreams of the awful shadows of an un- 
seen power — mo^-ing like a conscious, all-pervading atmosphere 
upon the bosom of creation — the tndy scientific, philosophical, and 
theological mind beholds Gt>d as an organization of unchangeable 
and celestial principles. Such a mind conceives of something — a 
Substance — a concentrated sublimation of real elements and 
essences ; and thus the Deity, being fJEuniliarized with our reason and 
intuition, causes us to realize the truth that He has proportions, ten- 
dencies, and principles of action which he can neither change, sus- 
pend, transcend, or destroy. Therefore, " with God all things are" 
not " possible." He can not go counter to the eternal principles of 
Power, Wsdom, Goodness, Justice, Mercy, and Truth, which de- 
scribe the sublime perfections of his character. He can not change, 
transcend, or destroy, the anatomical, physiological, mechanical, 
chemical, electrical, magnetical, or spiritual processes of his univer- 
vl constitution. He can not suspend or change the associative, 
progressive and developing modes of his manifestations in Nature. 
We have, therefore, assurance made doubly sure that God is a fixed. 
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Prindple in the constitution pf the UniT^rse — ^ without 
variableness, neither shadow of turning." 

How difficult a thing it is for man to change his habits of think- 
ing ! Nature may make her accustomed revolutions ; the seasons 
may come and go ; the hours may record the deep pulsations of the 
Infinite Heart ; friends may appear on the stage of life, perform 
&eir brief parts, and pass away before the soul of man, and yet his 
educational habits remain almost unchanged. And why is this ? 
It is because the inhabitants of earth have not yet grown to a point 
of discrimination between the transient and the permanent, between 
the actual and the seeming. Humanity is just emerging from its 
youth into manhood ; therefore the world is now replete with the 
fleeting and evanescent doctrines and theologies which character- 
ize childhood and youth — ^the germs and shadows, perhaps, of stu<- 
pendous truths and world-reforming principles ; but since humanity 
is about to become a full-grown man, it is wise to expect that it 
will '^ put aside childish things'' for evermore. Among these repu- 
diated ^ things" will be thrown the doctrine that God is not a sub- 
stance, and the proposition that ^' with him all things are possible ;" 
for it will be soon discovered that falsehood is not an ingredient in 
that universal combination of Mind and Matter which constitutes 
the great system of Nature. 

It is not my present design to enter into a philosophical argu- 
ment to demonstrate the existence of a Deity, because human con- 
sciousness, intuition, reason, and aspiration are a sufficient demon- 
stration. There is no absolute skepticism in the human Soul with 
regard to a Great First Cause ; but there is existing much doubt as 
to the personality, and separate consciousness of this formative 
principle ; therefore these revealments are designed to dissipate this 
wide-extending and painful skepticism, by furnishing a philosophical 
conception of the Infinite, based upon the relation between cause 
and effect, between the finite and Infinite. And when I speak of 
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tfie definite lo&lioii and eternal fixednesB <^ the Infinite Princi^e^ 
I intend to impart the irapresnon that the Cerdtrttm and Cerebd- 
hnmj or Braih <^ the uniTerM, is establiahed eternally and nn- 
diai^eahly in the Great Center of all existences. If the Deity had 
BO personalit J of oonscioQsneas it wookL then be positividj impossi- 
ble^lbr him to realize any existence whatever. It is only by con- 
trast and dJaaJmiUrity that we know of oor own individuality o 
diaracter. The reader feels his peraomal existence, because he can 
compare himself — his habits, feelings, impukes, inclinations, kc^ — 
with the innumerable djammilar objects and individualities which 
surround him in the vast panorama of life and animation. Indeed, 
were it not lor these countless varieties, he could not realize any defi- 
nite and satis&ctory identity of existence. So with the Infinite piinei* 
pie — God : He can not reahse any existence unless there exists 
something finite, something less comprehensive and glorious, by 
which a pontive contrnst can be drawn and experienced. The focal 
concentration and phrenological organization (so to speak) of the 
Great formative and celestial Principle of the Univerooelum, there- 
fore, is an inevitable necessity flowing from the incontestible premi- 
ses which Nature spontaneously presents to the perceptions dT an 
unclouded reason, and which are amply demonstrated by the uni- 
form testimonies of human coDsciousness. 

To the Great Center of the counUess spheres, material and spir- 
itual, every other center must be finite ; so also, to the motions — 
forces — principles and individualities of the Infinite Mind, all other 
motions — forces — ^principles — and individualities must of necessity 
be distributed throughout the endless planes of creation in a regu- 
lar and harmonious succession of series, degrees, correspondencies, 
and representations — all being limited, local, finite and imperfect, 
when contrasted with Him. Therefore, finite or comparative per- 
fection is the inevitable consequence of the existence of an abso- 
lutely infinite and perfect Principle. If every thing was infinite 
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in eztensioii, eternal in duration, and perfect in constitution, there 
could not exist but one all-pervading, unparticled, unconscious ele- 
ment ; because there would then exist no foundation for action, no 
aspiration of the imperfect after the per&ct — ^the finite after the in- 
finite — ^no Great, lesser, least ; no High, lower, lowest ; but an 
eternal chaos of unimaginable elements would be the all-in-all of 
existence. Every thing, therefore, can not be infinite, eternal and 
perfect. There must of necessity be gradations of motion ; pro- 
cession of series ; progression of degrees ; and a geometrical ar- 
rangement of all parts and principles which flow from the Great 
Central Brain of the universe into all the innumerable ramifications 
of animation and structure. Moreover, there can be but One infinite, 
One eternal, and One perfect principle in the constitution of things. 
There is not space sufficient to permit the existence of an infinite 
and eternal Hvil Spirit. God is positive, all else is negative. If 
there exists an Evil principle, would not that principle be an inte- 
gral element in the constitution of the Divine Mind ? If there exists 
any where, in the realms of infinitude, an empire of sin, misery, 
and endless wretchedness — " a lake of fire prepared for the Devil 
and his angels'* — ^would not God be also there ? God is all-in-all ; — 
would he not, therefore, be in the evil principle ? God is owint- 
preamt; — ^would he not, therefore, be as much in Hell as in the 
re^ons of the sinless and blessed ? There is no principle, antago- 
nistic to €k>d ; no empire at war with Heaven ! it can not be said 
that God ** permits'' sin and wretchedness ; because he has eternally 
fixed habits or laws of right He can not ** permit" the great pro- 
cesses of Nature to cease, nor the laws of planetary motion to re- 
main suspended ; because these processes and laws are the involun- 
tary and uncontrollably physiological, mechanical, chemical, electri- 
cal, and magnetical processions of his uncreated constitution. He 
did not create these laws and processes — Whence he can not suspend, 
alter, or control them. He can not any more change his eternally 
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wUiTiihriil modes of nuoufesUtioii, than can man wiU liis poke to 
slilhieaB or his mind to suspend thou^t It is not right- 
hoverer, to think thai <jod is as much in the mineral oom- 
poad aa in the hmnan Soul, that he k 



*■ As fblU w perfect in a hair as be«it ;* 

bat it is ligfateoas to believe that He possesses a cerebral organi- 
Btion psrtiaD J anakgous to the human mental structure, and that 
his celffitial and superlativelj pefect qualities, essences, and prin- 
ciples flow from the might j Center of his own existence to the un- 
imaginabk and immeasurable circumference of infinite space. God's 
apiiil Htiss, therelbre, in and through all material and spiritual exist- 
ences — just as the spirit <^ man permeates and pervades every bone, 
miBKld» nerve, membrane, tissue, fluid, element, d^c., which enter 
into the organism of his material s jstenu Yet every man feels 
himself more in his head than in his hands or feet ; so with Deity. 
Ahhoogh he is conscious of living in the universal compound, in the 
plant, in the animal, in the hmnan soul, in the innumerable suns of 
immensity, and in the countless spheres of seraphic grandeur and 
in«&ble perfection, yet he realizes a local personal consciousness — 
in the g«?at encephalon of the boundless Univercoelum. 

It is not right to suppc^e that Grod is constituted anatomically 
and physiologically as man is organized ; but it is right to believe 
that he possesses inherently and essentially those seven great prin- 
dplos which flow from his constitution into all the multifarious and 
manifold forms and ultimates of matter which the organism of 
Nature unfolds to the senses and soul of man. In accordance 
with the rules of analogical or correspondential reasoning and ali- 
mentation, it is easy to comprehend what God is, and where, and 
how, he lives in the universe. He is the superlative sublimation of 
all suhstantial qualities — all essences — all elements — all principles 
"-T(both those whidi are known and those which are unknown to 
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man) — in the higliest possible oonoentration of unity ; being the 
veiy cryBtalization of all that is refined, pure, everlasting, infinite, 
onspeakal^y celestial, eternally blight, grand and harmonious J 
He resides particularly in the mighty vortical encephalon, ot 
cerebrum, of the inconceivable imiverse ; and generally, he 

*' Lives through all life, extends through all extent. 
Spreads nndmded, operates unspent.** 

The analogy, therefore, which exists between the Divine Mind 
and the universe and the human mind and the human body is 
perfectly and legitimately established. For as the human mind is 
organized on a finite plane, so is the Divine Mind organized on an 
infinite plane ; — just as the seat of human sensation, affection, sen- 
timent, voluntary power, and intelligence, is felt and known to be 
in the brain, — so are the qualities, essences, principles, omnipotent 
power, and eternal onmiscience, deposited in the great vortical sen- 
$orium of the universe I 

The great and incontestible truth, that all things natural or 
sup^natural, material or spiritual, are locked together in one grand 
harmonious system of Cause and Effect, is perceived by the con- 
sciousness of every rational mind ; it is acknowledged and acted 
upon by the philosophical intellect ; but yet there are many minds 
who can not separate matter from the moving principles of causa- 
tion which lie within its bosom, — ^who can not perceive the contra- 
dxitinguishing characteristics of Nature and God, and the harmo- 
nious differences which really subost between them. TVith the 
intention, therefore, of elucidating to such intellects the relations of 
Cknl and Nature, and the contradistinguishable differences between 
them, I will proceed to say, that the Divine Mind is Positive and 
Nature is Neoative — ^this is all the difference which language can 
describe. But the idea which these terms are designed to convey 
may be differently developed. Thus: — God is a positive and 
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monng prindple, but Nature is n^ative and moved. Nature if 
the bodj, God is the souL €k>d is active, but Nature is pasdm. 
God is a celestial and superlatively perfect oiganization of pure, 
everlasting and infinite elements and essences, but Nature is an or- 
ganization of terrestrial materials, (rod is the eternal fiower of all 
developments, but Nature is the dormitory of all that exists unfolded 
in the Great Sensorium. God is the Cause, Nature is the Effect 
€rod is the everlastingly spirittud, Nature is the everlastingly mate- 
rial. Nature is finite^ GUxl is Infinite, Thus, how vast is the dif- 
ference between the lotoest atom in Nature and the highest prin* 
dple of the Supernal Power ! Yet the two are joined indissolubly 
and harmoniously — ^matximonially, so to speak — and they can 
never ^1 asunder ; nor can there exist any opposition or positive 
antagonism among, or in, the innumerable elements which consti- 
tute the mighty whole ; because (rod is intimately related to every 
thing — ^great or small, material or spiritual, perfect or imperfect — 
that exists and subsists any where in the boundless empire of his 
own existence. 

The highest conception which the human mind can obtain of the 
Infinite is essentially theological ; but the relations which the Infi- 
nite sustains to the finite, which GUxl sustains to Nature, can be 
comprehended only by a philosophical intellect ; and hence, while 
one reader will understand readily what is meant by the terms 
" our Heavenly Father" and " Great First Cause," another reader, 
or, perhaps, the same one, will wonder in his mind what is meant 
by the terms " Organized Principle" and " Great Sensorium of the 
Universe." It is not to be expected that all minds will see and 
understand alike ; yet it is weU to develop an idea into as many 
forms and proportions as its nature and scope will permit, to the 
end that all rational and inquiring minds may perceive and com- 
prehend its applicability to life. To this end, I am impressed to 
indicaf'.e the relations of the celestial elements, which, in a state of 
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perfect, immutable and eternal organization, constitute the Great 
Positiye Mind ; also the relation of this Mind to Nature ; and the 
three great Laws which flow from God into the stupendous organ- 
ism of the Uniyerse. The foUowing statements indicate those 
relationships : — 



1. GOD. 


2. NATUKK 


3. LAW. 


Love. 


Substance. 


Abbocution. 


Wnj.. 


Aggregation. 


Proorebbion. 


WlBDOM. 


TJniverbe. 


Development. 



It is seen by the above that God is separate from Nature in the 
sense that He is firsts Nature is second, and Law is third, in the 
great trinity of organization and deyelopment. Hence it is proper 
to say that, — ^First, God is the Active and Moving Principle — 
Second, Nature is the PasHve and Moved Principle — ^Third, Law 
is the Habitual and Elaborating Principle, It should, however, 
be i^stinctly understood that law is not, in and of itself an '^ Elab- 
orating Principle," but it is an outer manifestation of the modes or 
habits of the Infinite Mind as he lives in, and unfolds the innumer- 
able upon innumerable worlds and universes that roll around the 
Great Center of centers — ^the Vortical Sensorium of all Intelligence ! 

For a true and fiuthful comprehension of the superlatively perfect 
qualities and attributes contained in the Great Fountain of Causa- 
tion and Banning Principles, it can not be inappropriate to appeal 
.to visible and invisible fiacts and truths in nature and human expe- 
rience. Every effect presented to the rational, well-organized mind, 
presupposes the existence of an adequate cause. All inductive 
sciences and philosophy, and all contemplation of outer and exter- 
nal Nature, refer the mind to the great creative principles — to tbo 
Great Positive Causb of all things. And now these soul-over- 
whelming questions arise unbidden and spontaneously in the inves- 
tigating mind — ^What caused this Great First Cause ? What waa 

25* 



if4 THE 6BBAT HARMONIA. 

the origin of the Etenud Source of all cansatiaiL and unehange« 
abilitj f What stroctore did the iiret Gaose originally and ete^ 
nally assume f If the Eternal Mind ever existed without form and 
organization, is it not a logical conclusion that He wiU again be 
resolved back into his original condition ? From these interroga- 
tories, the mind involuntarily shrinks, even while it seeks to com- 
prehend the great beginning principles of all effects, ends and uses. 
It desires to appreciate the deep, wondrous motives which first 
moved the Eternal Mind to the elaboration of the innumerable 
forms and structures which swarm the boundless ocean of organic 
life. It contemplates the brilliant worlds which constitute the 
glorious stellar system ; the nlent, easy, natural, harmonious move- 
ment of the countless bodies which the cloudless night unfolds to 
the material senses — ^bodies which adorn and animate the expanded 
firmament; and yet these questions remain unanswered. All 
things pour forth an irresistibly impressive light — an incontestible 
demonstration — that there dwells somewhere a powerful, intelligent, 
eternal Cause ; but when did it begin to exist ? and how ? and 
where ? These interrogatories are ever flowing, welling up from 
the troubled depths of the philosophical mind. The 6onteiJiplative 
and logically inductive intellect can not conceive that from nothing^ 
something could have been organized and developed ; that effects 
could exist without adequate causes ; that a plurality of causes 
could exist without a Great Foundation Cause ; and, therefore, 
his reason and experience surrender. The mind is captured by the 
universal demonstrations of ]^ature ; and his contemplations and 
inductive philosophy point to the Eternal Mind as the grand and 
inexhaustible FountMU of life, support, causation, blessing, and 
truth ! 

Inasmuch as a proper comprehension of the habits or modes of 
the Divine Existence can not be obtained by the human mind, in 
its present sphere of being, except by direct appeals to the ^nsible 
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and inyisilde truths of Nature and the Soul,' I am, thereforey im* 
pfessed to unfold, through' the multi&rioufl stages of material pro- 
gression and development, the legitimate operations of the various 
principles of Creation and Divine subsistence. These principles I 
will progressively put into the propositional form of statement, 
and proceed directly to their examination. The proposition now 
presented to the mind is the following : — 

First, God acts upon the Universb anatomically. 

The well developed mind, I repeat, can not but cheerfully acknowl- 
edge that all effects must have parent-causes ; and that there must 
necessarily exist a correspondence or analogy between the causes and 
the various effects which those causes are instrumental in develop- 
ing. Tea, the mind can not think without admitting causes into its 
J^ughts ; it must, of necessity, have a fixed foundation upon which 
to base its contemplations and reasonings. And this foundation must 
be an unqualified admission of the existence and personality of the 
Great First Gause. Therefore, the conclusion is irresistible, that God 
contained in the very elements of his eternal constitution the ana- 
ionUeal prindple, the manifestations of which are every where visi- 
ble. There certainly could be no structural developments unless 
the Cause of all unfoldings Qontsdned the structural law in his own 
nature. The latter conclusion is as beautiful as irresistible. But 
to what does it lead the contemplative mind ? It conducts such an 
intellect to the meditation, and comprehension, of the Deity in the 
primary unfoldings of his eternal essence. The prinodtive manifes- 
tations of God were essentially anatomical or structural. 

Accompanying the great expansion of Motion throughout the 
boundless universe, was the formative principle — ^the law, which gov* 
emed the original arrangements of particles, or atoms, and deter- 
mined the innumerable forms and stupendous structures of immen- 
ntj. Circle after circle of suns were rolled forth ; and suns gave 
birth to numberless planets ; and planets gave birth to satellites; 
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and satellitai moved off to proper and ocmgenial positions, in the 
unmeasnnible fields of Infinitude, and gave birth to asteroids; and 
all this was aooomplisbed by tbe direct operation and superintend- 
ence (so to speak) of tbe great anatomical law of tbe Divine Mind, — 
tbe pure and tbe infinite ! 

Hie stmctures of immensity are too vast and numerous for bu- 
roan conception ; jet tbe mind will explore and contemplate the 
arcbitectural grandeur and magnificence of the siderial beavens ; 
and, wbile lost in tbe interminable labyrintbs of planetary forma- 
tion and splendor, it will raise its tiny voice, and ask, — ^Wbat made 
tbese structures so ineffably barmonious and beautiful ? Wbat law 
develops tbese numberless firmaments ? and tbe interrogatories fly, 
witb bgbtning speed, firom orb to orb, firom spbere to spbere ; and 
the Deity, bearing the earnest prayer of the aspiring soul, writes 
tbe answer on tbe expanded earth and unfolded beavens— on tbe 
crystalized substances in the earth, and on the celestial spheres sur- 
rounding immensity — and which, being properly interpreted, reads 
thus gloriously : — " Order and Form are the impressions and expres- 
sions of Divine Wisdom — the Framer and Sustainer of all harmony 
and proportion ; but Wisdom has a primary manifestation which is 
anatomical- — a mode whereby all terrestrial and celestial things are 
unfolded from the Fountain of everlasting and infinite principles T' 
Such are the responses of Nature and Grod to the prayers of the 
philosophical and honest mind. How essential, therefore, that all 
should strive and learn to read these Scriptures aright, — for he who 
'is spiritually blind may stand in the presence of a beautiful scen^ 
upon which the glory and radiance of ten thousand firmaments are 
perpetually reflected, and yet not perceive or enjoy a single thing 
that moves before him, nor read a line upon that illuminated page 
which our Father's hand has traced ! 

In the structure of the planets, — in the forms of the solar systems, 
in tlie shape of the earth upon which we tread, — are manifold indi- 
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eatioiui of the great anatomical law. The construction of trees, 
plants, flowers, vegetables, and the numberless diversifications of 
forms which properly belong to the great vegetable kingdom of 
Nature, furnish demonstrative evidences that this great law of God 
is primary in the progressions and developments of creation. And 
this anatomical manifestation is still niore obvious and perfect in 
the ascending kingdoms of Nature. The anatomy of animals and 
man ! what can be more certsdn indications of the original and eter 
ual existence of the great structural principle ? 

Inasmuch as spirit is a substance superior to matter, which it moves, 
the conclusion can not be avoided that the Formative principle, or 
Spirit, which lies back o( and beneath, all visible combinations of 
matter, must of necessity contain all which the externals of Nature 
manifest to the senses. Therefore all anatomical developments visi- 
Ue in the foundation of all animal and human organisms, are incon 
testible demonstrations that, that power, which originally unfolded 
these structures, existed prior to their outer manifestation. God is 
tiie cause. Nature is the effect — that is to say, the primary farm of 
Nature is caused by the primartf principle in the Divine Constitution. 
Contemplation of the quahties and essences originally contained in the 
Great Germ of the illimitable Univercoelum is necessary to a proper 
comprehension of the multi&rious and stupendous structures into 
which those qualities and essences spontaneously flow. Every thing 
is an incamatian of the Divine Principle ; but thd series, degrees, 
assodations, and representations of structures manifested in Nature 
are expressive of the various principles which the One Great Prin- 
ciple contained and contains. And man is a part of Nature. The 
form, or anatonucal construction, of each joint shows the original 
prindple ; and the internal and external formation of the bones 
and other structural assemblages of the human body, demonstrate 
the intention of combining strength, lightness, symmetry, and beau- 
ty, in the smallest amount of material. No human skill can com 
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bine, within so small a space, tlie same oombination of powers, the 
same yariet j of forces, the same concentralion of hannonious de- 
veli^ment and symmetry, as are presented in Uie stroctnral posses- 
sions of the human form. Bat what is this inimitable piece of 
workmanship compared with the wondrous architecture of bound- 
less infinitude! Almost nothing! — ^nothing, when the spiritual 
ejes gaie upon the transcendingly glorious ^images'* of the eternal 
Ifind that tread the flowering paths of the higher s|^eres. Noth- 
ing ! when the soul contemplates the mighty drdes of suns and 
phmets that move in the ceaseless ocean of immensity ; because the 
greater consumes the leaaet — ^the finite is swallowed up and lost in 
the Infinite! 

Seeomd^ God acts ok the Uniyebsb phtbiolooicallt. 

Again we are reminded of the sublime conclusion, to which all 
Nature points the rational mind, that the external manifestations of 
creation are a reflex of the internal and invisible principles which 
reside in the constitution of the Great Mind of all minds — ^in the 
eternal and illimitable Cause of all causes. How uniformly do 
germs reproduce their kinds. The acorn develops an Oak ; and so 
the germinal embodiment of all known forms invariably produces, 
unless accidentally or otherwise prevented, the highest ultimate de- 
velopment in its own image and likeness. So the Divine Mind be* 
gets his image and likeness in the human soul. This grand con- 
centrated ultimation of the formative principle, however, is never 
accomplished immediately, but mediately — ^never directly, but indi- 
rectly — ^through the agency of countless instrumentalities. But the 
theologies of the "footstoor* — of the earth-^have never consented 
to this gradual development of the human soul. They have, from 
the most remote date of their history, asserted the direct and inmie* 
diate creation of the first human pair ; declared that all mankind 
are descended from the primitive germ ; and that we are bom de 
fective and depraved in consequence of the alleged transgression of 
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(bat germinal duality — ihe first pair — who, the same mythological 
theology asserts, came pure and perfect from the Creator's hand. 
From these theological hypotheses it can not but be inferred that 
the receivers of them are fully persuaded of the anatomical and 
physiological constructions of the Deity ; that they, like Sweden- 
borg, the spiritual geometrician and physiologist, believe the Divine 
Principle to be a Divine Man — in the possession of those anatomi- 
cal and physiological proportions which, in a finite and extremely 
subordinate degree, are represented in the human form. Else 
wherefore pray, that the ever-hearkening I^ar may vibrate with the 
flK>und of thy voice, and the Great Mind comprehend thy meaning f 
wherefore say that ^ the first human pair came pure from the .Creator's 
hand^ — and that " the all-seeing eye" watches our every thought, 
^ our comings in, and our goings out ?" Is not all this equivalent 
to asserting your belief in the divine human form of God ? Is it 
not acknowledging most unequivocally, that God possesses to an 
inconceivable and incomprehensible degree of perfection, the organs 

• 

of hearing^ seeing^ kc^ together with hands and feetf Yea, it is 
virtually acknowledging Him to be in fjEtct a great ^ King of kings, 
and Lord of lords." But the explanation of these conceptions is 
exceedingly simple — it is that mankind conceive theohgiccUly thus 
of God, — ^viewing him as a great Ruler among the armies of heaven 
and the inhabitants of earth ; as an uncreated, unrestricted, uncon- 
trolled Monarch of the Universe ; as a mighty Jehovah, King, Lord, 
Maker, Sovereign, and Father. And, thus, will the religious senti- 
ments of the human soul ever think of, aspire to, and address, the 
Great Principle of causation, animation and life, which resides within 
and moves the stupendous universe, But the harmonial philosophy 
explains the existence of the senses of hearing, seeing, d;c, in man, 
together with the other structural poss^o^ of his organism, by 
referring the mind to the fact thf^t fferm$ contain, embosomed in 
tbemselves, the begin^i^g and ultimate essences and prindples 
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which the fonn, Btmcture, and fiuiotions of their final development 
openly manifest The externals of Nature, therefore, mirror forth 
the essences and principles of the great Internal and Eternal Mind. 
God possesses the principles of hearing, of seeing, of voluntary and 
involuntary motion, of anatomy, of physiol(^, &c^ in the inex- 
haustihle depths of his own constitution ; and hence these principles 
flow progressively and harmoniously fordi into material organisms 
— just as the acorn flows into an oak, or as the azure element 
among flowers begets itself in the violet. The principle of hearing 
is in God ; it thence flows forth through countless avenues and in- 
strumentalities, and amplifies throughout infinitude; and having 
unfolded itself into series and degrees of forms, to the end that its 
innumerable diversifications might suit all degrees of material and 
spiritual perfection, it finally incarnates itself in the physical organ 
of hearing in man's possession. So with seeing, and all the other 
senses natural to the human form. They commence with, or ex- 
ist primarily in, the constitution of the Divine principle, and then 
ultimate themselves in man. This is the foundation law of all 
incarnation. Thus we are again reminded of the truth of that 
ancient proposition in theology, that ^ man is made in the image 
of his Creator ;" for God is the cause, Nature is the effect, and 
man is the end or ultimate. The Spirit of God is ubiquitous — is 
omniprevalent — and tends to infinitely multiply its seven modes of 
manifestation. As a germ, which being deposited in the bosom of 
the earth, expands and unfolds its qualities and essences into man- 
ifest forms of like nature, so does the Great Germ of the Universe 
expand and unfold its celestial and immutable principles into min- 
eral, vegetable, and animal forms, and finally, as a concentrated 
ultimatum of them all, into the material and spiritual organism of 
man. Hence, among all earth's developments, man is the highest in- 
carnation of the Divine principle ; but when he shall have progressed 
to the position of spirits, angels, and seraphs, then his face and 
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fonn will more and more typify the Divine source from wMch he 
and all things originally emanated. 

Parallel with the manifestations of the great anatomical or struc- 
tural law flowed the great physiological or functional law through the 
inmieasurable labyrinths of immensity. The evolution of forms 
and structures, consequent upon the immutable operations of the 
anatomical law, was accompanied with a corresponding evolution or 
appointment (so to speak) of offices or functions which those forms 
or structures were adapted to occupy and perform. By the inces- 
sant action of the original ocean of unformed materials which ex^ 
isted prior to the present structure of the boundless Univercoelum, ' 
there were unfolded, — ^in accordance with the great primary law of 
affinity^ or (which is the same thing) association of particles and 
essences, — -all the myriads and myriads of suns and solar systems 
which even the telescope demonstrates to be revolving in the un- 
imaginable mazes of immensity. And how exalting it is to the 
contemplative and devotional mind to know, that every sun, and 
every solar sjrstem— even every particle of matter composing them, 
and every principle of vitality permeating and actuating them — has 
some speciflc and important function to perform — ^has an indispen- 
sable duty to discharge in the great organism of Deity ! Oh, let us 
not shrink from the contemplation of these stupendous realities — 
but let the soul expand before the light of these great, undying 
truths^ to the end that we may comprehend the indwelling attri- 
butes of our own nature, and more of the modes of the Divine 
Existence! 

Yes, the mighty systems of immensity, whose numbers and mag* 

nitudes no comlnnation of figures could describe, have each a mis< 

sion — a function — ^an end to accomplish, in the great scheme of 

progression and development. (This mission, function, or end, is 

described in the division entitled, '' What is man anatomically and 

physiologically considered .^" to be found in the first volume of the 
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Great Haimonia.) There are six cireles of suns in the present con 
stitution of the Universe ; and each drde has rast assemblages of 
planets and satellites in numbers inconceivable. But onlj tme of 
these circles has planets that are suffidentlj advanced and refined 
in their constitution to develop and support animal and human ex- 
istence. This circle is the fifUi one— enumerating the drdes from 
the great Fountain Center, outwardly toward the circumference of 
all planetary development. And the sun which sheds its genial 
rajs upon the earth ; which sends forth its vivifying emanadons 
adapted to all the forms and structures that move upon the earth's 
surface ; which inspires our sensilHlities, and animates our every 
thought— this sun is only an6 belonging to that boundless fraternity 
of suns which compose the fifth circle. Hence, our Mercury, Ve- 
nus, Earth, Mars, Jupiter, Saturn, d^c, d^c, are members of this 
great brotherhood of suns and planets, which are sufficiently purified 
and refined to bear such fruit as vegetables, animals, and human 
spirits. But, it may be asked, whsi function is assigned to the in- 
terior circle of suns, whose planets do not yet yield the above sped- 
fi<ed productions ? These are mighty wheels in the stupendous me- 
chanism of the Universe, — wheels indispensable to the accomplish- 
ment of the end for which the whole was breathed into this hrm 
and order of existence. 

The physiolo^cal principle of the Eternal Mind expresses itself 
primarily in functions thus exalted and sublime. From the incon- 
ceivable Sun which constitutes the Center of the vast Universe, and 
around which revolve all the numberless circles of suns and solar 
systems of immensity, there are innumerable functions discharged 
by the various Orbs, including those which we can gaze upon in oui 
own firmament, and extending far, far beyond our powers of recog- 
nition through the agency of the most powerful telescope. The 
circles of suns and cometary bodies, existing between us and the 
great central Sun of the boundless Univercoelum, are as essential 
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and indispensable to the existence and fruit-bearing funeti<HUi of our 
fifth circle of suns and planets, (including our own earth,) as the 
roots, body, branches, and other appendages of a tree are essentially 
necessary to its ultimate productions. But the discussion and am- 
plification of this overwhelming subject is deferred to a future vol- 
ume. In this place it is only necessary that the inyestigating mind 
perceives the operations of the physiological Law, which, because of 
its universal and multifarious manifestations, must be traced and 
retraced back and deep to the very constitution of the Infinite Prin- 
dple itsel£ ' 

Nothing which manifests life and animation, is without functions; 
and there is nothing which is not impregnated with the Eternal 
Spirit of an life and vitality. Hence, the appaiently inert stone, the 
mineral composition, the minute plant, the merest insect, and the 
slightest organizations of motion and life, all have distinct and ap- 
propriate ftmctions to perform in the great Body oi causation. There 
can not possibly be any absolute chance formations — ^any mere acd- 
dental development of form and function — because the universal 
prindple of cause and effect m infinite and undeviating in its opera- 
tions. True, the pool of stagnant water will presently swarm with 
lizards, toads, and fish ; and the moistened flour will, if excluded 
from light and atmosphere, generate the first types of the saurian 
or reptile kingdom ; yet, how fiuthfully do the anatomical and phys- 
iological laws display their presence, exert their influence, and de- 
monstrate their legitimate energies ! Some developments in Nature 
may appear to be the o£&pring of evanescent and co-accidental cir- 
cumstances — ^may seem to be the effects of a system of concentric 
causes, — ^wholly fortuitous, uninstigated and undesigned — ^but this 
appearance is deceptive ; because nothing can occur outside of infin- 
itude — ^beyond the sphere of the Eternal Cause, whose spiritual and 
material constitution comprehends and embraces all existences. The 
simple fact that the human mind can not conceive of creation with- 
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out admitting Uie ezisienoe of a Creator— can not acknowledge 
effects, without, at the same time, admitting the absolute existence 
of parental causes — ^is a sufficient inferential demonstration that 
€kanee — ^ a Iprtuitous concourse of atoms'* — ^is an impossibihty ; but 
that there is a great Central, Creative, Omniscient luGnd, fixed in 
the organism of the mighty vortical sensorium of the Universe. 

As before said, it is not consistent with the character of this vol- 
ume to attempt a demonstration of the existence of Deity. If there 
could possibly be an act of supererogation — of undertaking the most 
unnecessary and extravagant thing — such an attempted demonstration 
would very properly be thus denominated. Because it would be striv- 
ing to demonstrate that of which every thing is a living demonstration. 
As well might an ^dividual undertake to prove his own entity 
when his existence is the only proof which he can furnish, and which 
is an incontestible demonstration. So the forms and functions pos- 
sessed by the material organisms in Nature are incontestible demon- 
strations that the Great Motive Power of the Universe contains, 
within its own constitution, the principles of structure and function ; 
or, in other words, anatomical and physiological laws which, like 
living souls, ultimate themselves in material and external organiza- 
tions. But here the question may be suggested, what is the design 
of all these external manifestations ? What grand end are they 
calculated to accomplish ? The answer is, the Great Positive Mind, 
as a Cause, develops ]^ature as an Effect, to produce the human 
Spirit, as an ultimate. The human spiritual principle is unfolded 
and eternally individualized through the instrumentality of innumera- 
ble suns and planets, and also through the regular progressive 
development of minerals, vegetables, and animals ; all of which man 
represents and embraces in the energy, strength, symmetry, and 
structural beauty of his form, organs and functions. Man is the 
flower of Nature — the prototype of the living God. The great me- 
chanism of the universe is, therefore, adapted to the complete ac- 



CONCERNING THE DEITY. 30ft 

oomplishment of thig imspeakablj grand and glorious End or ulti- 
mate — ^grand and glorious, because it fixes unchangeably the struc- 
ture and immortality of the human spirit ! The myriads of sims 
and planets that inhabit the realms of boundless infinitude are all 
secondary and subordinate, in position and importance, to this sub- 
lime consmnmation in the order of Nature, viz. : — the production 
and etemalization of the human soul ! Again it may be asked, if 
God is omnipotent and omniscient, why did he npt accomplish this 
apparently simple work in a far less stupendous and complicated 
manner ? It is because God can not act contrary to his eternally 
fixed habits or modes ; and it was not, and is not, possible for the 
immutable Mind to act otherwise than in accordance with those 
laws. Therefore, we are forced back to the consoling conclusion, 
that God is a fixed, unchangeable* eternal Cause, whose resting 
place is the Mighty Sensorium, and whose field of action is the wide- 
extending, illimitable Uniyercoelum. 

Contemplation of the varied form^ and structures of external 
Nature is expanding to the soul of man ; because it is gazing upon 
the vitalizing qualities and essences, or, rather, upon the bodies and 
orffonUms into which they spontaneously fiow. The anatomical prin- 
ciple breathes forth, and clothes, or incarnates itself in the countless 
forms which we behold upon the bosom of Nature, and swimming in 
the shoreless seas of infinitude ; and the physiolo^cal principle is 
in constant association with the former — like an eternal compan- 
ion — lomifihing its daborations with motions and forces adequate 
to the discharge of the varied duties for which those forms wer<- 
made. Gaze upon the earth in the spring time, when the seed, which 
the husbandman has sown, is expanding and gemiinatmg into being ; 
see how it breaks open the earth's surface, and puts forth its tiny 
tendrils into the warm and glowing atmosphere, which is vitalized 
by the sun's heat and magnetic elements. And in harmony with 
the season, the perfect plant is unfolded ; not only resembling its 
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parent-germ in form and functbn, but multiplying itself an bmidred* 
fold. Thus one grain of wheat will bear Jtffy grains equal, if not 
superior, to itself. There must, therefore, be an attracHve power in 
the parent-germ sufiSdentlj strong to draw surrounding elements, 
and contiguous substances into its constitution. These contribu- 
tions are not voluntary ; but the elements and substances are com- 
pelled to enter the sphere of the germ bj an oyermastering force of 
attraction. Of this, howeyer, I will hereafter speak. The object 
now is to show how every power and essence tends to a multiplica- 
tion of its kind. And in conformity with the undeviating opera- 
tions of this law, the anatomical principle of the Divine Mind in- 
carnates itself in innumerable structures ; at the same time, and on 
nearly a parallel plane of action, the physiological principle incar- 
nates itself in innumerable functions — all to the end that the hu- 
man soul should be developed on the summit of Nature, in the full 
possession of an individualized and eternalized organization ! 

The Law of incarnation i*, therefore, universal in its nature and 
operations. How unreasonable it is, then, to believe — as many of the 
earth's inhabitants do — ^that God is local and special in lus per- 
sonal favors and manifestations ; that some particulu' individual on 
the* earth has received, in accordance with Divine permission and 
appointment, an unusual share of the celestial energy. The east- 
em nations are impressed with this conviction. They suppose, as 
do the Christians concerning Jesus, that their leading chieftain has 
been the recipient of such a favor; and the consequence is a sacri-' 
fice of self-dependence and reformation upon the altar of a vicari- 
ous atonement for their multitudinous sins and transgressions. The 
laws of Nature, (which are expressive of God's modes of being and 
doing,) are emphatic in repudiating the doctrine of a local and spe- 
cial incarnation of the Divine Mind. But it may be said, that our 
inward conscience and our rational judgment^ as we are constituted, 
will not permit the subjugation of this &ith — ^that, because our con* 
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icimce i^proTes of the dodarine of God in Ohmi — ^tliat Christ wm 
€k)d manifested in the flesh — ^that we are not, therefore, to question 
its truth. But I am impressed to speaE against the cherishing <rf 
this error, first, because it is an error ; and, second, because it opens 
the broad road which leads to the destruction of much virtue, integ- 
rity and benevolence among men, and dwarfe their growth in excel- 
lence. Thousands who have been taught to seriously believe in the 
special incarnation of Qod in Christ, and that repentance at the 
''eleventh hour" is as good as in the early stages of youth or manhood^ 
that — 

** While the lamp holds out to burn, 
The vilest sinner may return ;** 

yea, thousands have been led, by such delusive doctrine, to procrcu* 
UnatB their attempts and determination to live good and virtuous 
lives, because they supposed they could, when on their death-beds, 
escape the eternal consequences of sin by simply placing their fisdth 
in the vicarious atonement and relying upon the sufferings of the 
Lord Jesus Christ For is man not taught that ^^ he that believeth 
shall be saved** f and the yielcUng up of the soul to Christ lat the 
eleventh hour has always appeared to the commercial christian be- 
liever as safe as living a virtuous life from his childhood, or as, by his 
own efforts, progressing away from inherited imperfections, to the 
attainment of nobler qualities. And almost every believer in the 
special incarnation of Christ is a commercial devotee — is full of ex- 
pediencies and desires to be /^ on the safe side" of all probalMlities 
and possibilities ; does not wish to "^ trade" away his soul and gain 
the whole world ; and hence gives all the personal and pecuniary 
assistance he '' possibly can spare" to the building and popularizing 
of churches, to the support of the clerical profession, to the mission* 
aiy cause, and to the education of youth. The latter effect should 
be conndered an evidence that in the end all ^ evil is overruled fca 
good." But the truth can not be disguised that, the iropressioDf 
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wliidi many unfortunately organised minds receive firom the doo* 
trines of yicarioiin at<mement, and a apedal incarnation of the Holy 
Spirit, are exceedingly pemidoiis and disastrous to the general wel- 
fitfe of humanity. The ill-conditioned mind, having murder in its 
thoughts, meditates to himself the chances of idtunately escapiDg 
the consequences of his act He thinks he can repent at leisure. 
And, now hehold the barbarous justice which this theology terms 
divine and eternal, llie murderer is arrested and incarcerated. 
The day of his execution is fixed. He id attended by ^ spiritual ad* 
viBers,** who strive with him to effect his soul's salvation firom the 
supposed ^ wrath of Gk)d'' and the endle^ punishment of Hell. 
And in most instances the ctilprit is satis&ctorily reconciled to God — 
has ^ made peace with his Maker" — and immediately subsequent 
to the correspondingly barbarous event of strangulation, he glides, 
from the scaffdd, into the celestial courts of heaven ! But whilst 
the murderer is thus disposed of, what becomes of the murdered ? 
Oh, that is uncertain ! Wherefore ? Because in nine cases out of ten 
the illegally murdered individual is removed from earth before he 
has time to " reconcile his soul to God" — ^he dies an unrepentant 
and consequently unpardoned sinner. And what is the consequence 
of this ? Why the latter goes to the abodes of everlasting wretched- 
ness, while the former, he who sent him there, is permitted to reside 
in the world of the blest ! Surely such a theology is degrading 
and demoralizing to the human soul. It unintentionally holds out 
the most seductive inducements to the individual, whose mis- 
directed inclinations and unfortunate circumstances move him to the 
adoption of the various ^^ces. It virtually says to the infirm trans- 
gressor of social and moral principles that a full and entire repent- 
ance will save him fi*om the terrible consequences of his transgres- 
sions. It says to the youthful mind that " he who repents, and is 
baptized shall be saved" with an everlasting salvation. Hence, the 
individual concludes, within the secret recesses of his own mind, 
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that he will " take his ffll of sin'*— will eat of the forbidden fruit- 
will yield to the temptations which surround him ; because popular 
theology informs him, that, '' in the day thou eatest thereof thou 
8halt not sui^ly die ;" and tells him that his punishment shall be 
deferred to the great day of judgment and retribution which is to 
come ; which retribution may be escaped altogether by his simply 
abandoning in his heart all thought of evil, and believing in an indi- 
vidual who was cruelly executed, about two thousand years ago, by 
the Jewish people who sincerely believed him to be a dangerous 
man in .their community — a preacher of heresy and of infidelity to 
the then existing religion, and the instigator of a sedition and con- 
spiracy against the Roman government. It must be admitted that 
this theology exerte a Hnd of neffative or restraimnff influence upon 
the exceedingly limited number of refractory minds who are in- 
duced to come within its precincts ; but it must also be admitted 
that these theological opinions do not exert a positive and reforma- 
Uny influence, as a general thing, upon their advocates and devotees. 
Hiere is only one powerful restraint upon the '^ sinner'' in their pos- 
session, (and this is founded on fear and not on principle,) viz. : — 
the bare possibUiti/ of a procrastinated reconciliation of the soul to 
God, resulting in its passing by " the day of grace," subsequent to 
which there are no means of salvation. It is evident, therefore, 
that this theology is demoralizing to man. It does not make pun- 
ishment a certain and inevitable result of any and every species of 
individual obliquity and transgression. It does not say, in the lan- 
guage of the primitive history, that '* in the day thou eatest thereof 
thou shait surely die." No, but places the day of retribution 
beyond the grave, in a remote and dreamy future, which, to that 
class of persons for whom it is particularly designed, is too iax away 
and indefinite to be of much importance. Now, the Harmonial 
Philosophy regards every transgression against established princi- 
ples as an unpardonable sin — as a ** sin against the Holy Ghost ;** 
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and it demonstrates the inflexibility and inavertibilitj of Natoie'ft 
laws ; and proves that no person can possibly escape the legitimate 
procession of those consequences whidi follow the violation of any 
pht/aical, social, intellectual, fnorcU, or spiritual principle, which is in 
any manner identified with man's present, or future existence. Let 
us examine more particularly into this philosophy of rewards and 
punishments, and inspect more minutely its mighty incentives to 
righteousness and a life of peace and accordance ; let us contemplate 
what is the sin against the Holy Ghost 

The sin against the Holy Ghost, which is generally understood 
as being the unpardonable sin, is susceptible of a more reasonable 
interpretation than the learned scholars of early centuries, and the 
biblical commentators of modem times, have bestowed upon it 
This question of the unpardonable sin has agitated many noble and 
educated minds ; and it is not unlikely that it has confounded and 
frightened many honest and timid minds who have searched the 
primitive history for truths and Everlasting life. But those clergy- 
men and commentators who have inquired concerning the true 
meaning of this passage in the Bible, have been thoroughly satis- 
fied, I believe, that it was a sin they never had themselves com- 
mitted. If it ever was committed, they think the sin is certainly 
chargeable upon some neighbor, or a certain class of individuals. 

Athanasius believed it was chargeable upon the Pharisees, for 
their contempt of Christ and his works, which they maliciously and 
wickedly imputed to the agency of the Devil, being at the same 
time fully persuaded that those works were performed in a good 
spirit ; and in this imputation is an implicit disbelief in Christ's 
divine and supernatural origin ; thus constituting, in the mind of a 
beUever in supernatural and mysterious things, a most formidable 
sin, one too mtrinsically evil to be forgiven. 

The difference between a sin against the Holy Ghost and a sin 
of ignorance, of forgetful ness, of neglect, of inadvertency, and other 
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minor bios against poeitive or u^ative precepts and customs, 
consists in ihe farmer sin being totally unpardonable, and the latter 
sin being possible to forgive until seventy times seven. But, I 
think it will appear to those who are accustomed to the employ- 
ment of their reason, that the punishment which is generally affixed 
to the commission of the unpardonable sin is entirely at variance 
with those fisur proportions which* always characterize the principles 
if justice and truth. 

The relation between this crime and its punishment is no more 
consistent, just, or intimate, than burning a member of the body, 
or sowing seed, in Ammca, and feeling the pain, or reaping the 
harvest, in England. Nor are we to suppose that an individual, 
who (compared with the Infinite Creator) is but a finite and almost 
insignificant creature, can possibly commit a crime which will be 
attended with, eternal consequences. For, let it be thoroughly 
impressed, that the human mind can no more break or mar one of 
the eternal Laws of Nature than' it can render the Deity imperfect 
or unhappy I To believe that God will punish infinitely human 
beings for any finite transaction, is to believe that God is unjust — 
yea, even according to human principles of goodness and equity. 
Any punishment, to be just, must be proportionate to the magni- 
tude ci the transgression ; and, therefore, the idea of an individual 
being punished with an everlasting punishment for that sin, which 
(according to true philosophy) is only an injury done to himself is 
an idea only suitable to the barren mind of the barbarian. 

But the true explanation of the idea of an unpardonable sin, 
(which idea I am willing should remain clothed in the terms, " sin 
against the Holy Ghost,") is now deemed necessary. 

The terms^ Holy Ghost are applied, in theology, ahnost exclu 
lively to the third person in the Godhead, but this furnishes no 
due to a proper interpretation of the idea. The idea is simply as 
follows :— 
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The Great Positiye Mind lives, moves, and governs, in the vast 
universe of mind and matter, according to certain fixed laurs or 
rules, which constitute the Hdy Ohost^ or ExeelUnt Law9 that 
proceed from his Spirit into All things. The term Holyy according 
to this definition, signifies excellent ; and the term Okost signifies 
lato or laws. The individual is always under the control of these 
laws, which laws operate with an*imdeviating precision in his phys- 
ical system, in his social relations, and in his moral and spiritual 
connections, to the world without, and to the world within him. 
These laws require the individual to be harmonious in his physical 
organization, harmonious in his social system, and in his mind. 
Indeed, a perfectly healthy body, and situation^ and mind, are 
absolutely demanded by the Holy Ghost, or Excellent Laws of our 
being. Inasmuch as we are governed by, and are only happy and 
harmonious when obeying, the principles of our eq^re existence, it 
is plain that any deviation from tUem would result in discord and 
unhappiness, to an extent always proportionate to the extent of the 
deviation ; and let it be fully and indelibly impressed upon the 
mind, that there is no possible way of escaping the legitimate and 
entire consequences of any infringement upon the operation of these 
Natural or Divine Laws, If you violate the laws of digestion, of 
gravitation, of reproduction, of locomotion, or of any of the func- 
tions of the body or mind, or any of the natural relations which 
subsist between individuals in society, you will receive the legitimate 
consequences of your violation, and there is no other atonement. 

The answer to the question under consideration naturally comes 
in at this point. It is this : 

An infringement upon the operation of Nature's Laws can not be 
forgiven, but must be settled by the individual's suffering the con- 
sequences of the infringement. In other words, a sin against the 
Holy Ghost, or against Natural Laws, can not be forgiven — can 
not be pardoned — can not be mitigated — can not be augmented. 
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bat mmt be settled by zfall and complete experience of oonae- 
qoenees, aooording to tbe nature and extent of the an. 

It may be supposed tkat an individual is punished, not according 
to what he has done, but according to what he intended to do. If 
this opinion be entertained with reference to the commission of the 
unpardonable sin, and in justification of the eternal punishment of 
the individual who commits it, then I would refer such a believer 
for a full refutation of his opinion, to those laws by which we are 
unerringly governed. If an individual intends to bum his whole 
body, and only bums a finger, he does not suffer for what he 
intended to do, but for what he did do, to his physical system. 
Should an individual intend to murder a neighborhood, but, Ming 
to accomplish his original design, only causes tbe death of one 
person, then he does not suffer for what he did, but for what he 
inwardly believes, or feels, to be the intrinsic evil of his intentions. 
The deed which would make a civilized man unhappy, would ren- 
der an Indian joyful. A man is punished by the physical laws for 
what he does, and by the moral laws, for what he conceives to be 
the real wickedness of his intentions. But when the wicked inten- 
tion ceases to inhabit the chambers of the mind, then the individual 
is no longer committing sin, and is, consequently, no longer pun- 
ished. The pimishments consequent upon evil intentions are, ex- 
clusively experi^iced by the individual intending evil; and the 
causes of his suffering are to be found in those inordinate desires or 
actions which generate discord in his inharmonious nature; Thus, 
any thing which produces discord in the physical, or social, or 
moral systems of our being, will cause us to suffer a physical, social, 
or moral punishment, and such punishment is always in proportion 
to the extent and character of the disturbance produced. But, in- 
asmuch as the primary causes of these disturbances are hereditary, 
educational, and circumstantial, it therefore follows that when these 
causes cease to exist, these disturbances will also cease to exist ; 

27 



\ 



$14 THE GB£AT HARMONIA. 

jukL hence there will not be a perpetuation of effects or punishmenti 
throughout the length and breadth of etemitj, as clergymen gene- 
rally affirm. Now what it is well to believe is, that every infiriii^ 
ment upon the physical or moral laws of our being will be followed 
by its appropriate consequences — and from them there is no escape. 
Therefore, such infringements are sins against the Holy Ghost, and 
should every Christian in existence be executed upon a cross, it 
would not lessen a single pang, or save the individual from the 
legitimate effects of such efficient causes. 

And still it may be urged that conscience and judgment unite 
their declarations against the doctrines herein set forth. Let os 
then examine what conscience and judgment are — ^let us ascertain 
whether they are altogether reliable authorities. 

What is meant hy Conscience ? 

Tender in its nature, and uncontaminated, the little child is bom, 
and ushered upon the stage of life ; it finds itself in the possession 
of rich and numerous impulses, and surrounded by many and 
powerful attractions. Its eyes are captivated by diverse forms and 
varied colors ; its ears are entranced by sweet tones and attractive 
sounds ; its sense of smell is delighted with delicious and diversified 
odors ; and its whole soul is in the midst of attractions and repul- 
sions without system or number. 

Attracted now by the voice of parental affection, and then by the 

wild excitement of martial music ; now by beautiful flowers, then 

by a strolling menagerie ; and enticed into the fields of fashion — 

he mind soon learns which of the many and varied attractions 

produce the most pleasurable and lasting results. 

Year after year adding experience to the mind, the child, now ad- 
vanced toward manhood, learns to discriminate between the attractive 
and repulsive, the supposed true and the false ; and if uninfluenced 
by artificial or superficial desires and impulses, it will tread the 
straight and beautiful path which leads to happiness and contentment 



CONCBRKING THE DEITY. tU 

Bat if the cliild, on its introduction into life and society, ii 
[^aced between fbiir prison walls of ^shionable and prevailing theo- 
logical discipline, and if its most pure and natural impulses ar« 
met at their threshold with a rash or solemn injunction — ^teaching 
that this and that is evil ; then will the mind recoil from, and sus- 
pect the society in which it dwells ; or else it will break the prisoi 
door and rush into fearful extremes in its efforts to be free. 

The discipline of unbiased experience creates or erects in the 
mind a true individual standard of right and wrong; but th« 
discipline of artificial education manufactures a superficial sense of 
right and wrong ; which sense is conventionally or theologically 
called Conscience. Experience is a mode of educating the Mind ; 
but superficial education is a mode of cultivating the Meniory. 

The education of the Soul into what the unphilosophical class of 
minds call a sense of right and wrong, will differ in different coun- 
tries and centuries ; and what is theologically termed Conscience 
will necessarily be different in different individuals, just in propor- 
tion to the difference in their religious and general education. 
Hence, there is a Oonsdence which is a thing of education ; it re- 
sides in the memory, and haunts the unhappy possessor like a 
ghostly phantom so long as it prevails over the spontaneous con- 
fidence which naturally flows from the Wisdom principle of the 
Soul. 

Thus, the difference between a Conscience of education, and a 
Conscience of experience, consists in this : the former is a superficial 
thing, or a theological phantom of the memory ; the latter is a 
testimony of the Soul concerning its own experience of right and 

wrcHig, and is a guide-board by which to discriminate between 

« 

pleasure and pdn, discord and harmony. 

It is well to inquire — ^what proo& have we that Conscience is a 
thing of education ? I answer : the Jews believe that Saturday is 
the true sabbath^ but Christians believe that Sunday is the hallowed 
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daj; aooordiogly they wonhip on different days <^ the week 
Let the children of Jews and Christians meet and play together 
daily, and it will be found that the Jewish eonBcienee de^ns it 
wrong to do on Saturday what the Christian consdenee demns 
right, and on Sunday the reverse will exist between them. 

Educated by innate experience in this its first sphere of being, the 
human mind is persuaded that exercise, and music, and dancmg, 
and other innocent amusements, on Sunday, are not injmious, but are 
oftentimes highly beneficial and happifying to the body and mind; 
but, educated in the prevailing religion of our age and country, the 
mind can not possess itself of those recreative and refining advan- 
tages without being haunted by that artificial specter <^ the mem- 
ory, called Conscience. 

Children, whose constitutions require plenty of air and exerdse, 
are compelled, among many Christians, to conform to certain fixed 
rules, and to remain in the house on the Sabbath, condemned to 
learn long bible lessons, scarcely daring to look up from their book, 
from which they long for diversion — or to keep a silence which they 
almost fear to break, even to ask for a drink of water, and why ? — 
because their parents have sacrificed their reason to an arbitrary 
Conscience which is said to be consonant with religious requirements. 
And although their experience and better judgment testify to the 
absolute falseness of these rules and requirements, yet having been 
early victims of thera, they can not but shrink fi!om the idea of 
breaking through them, and acting as their native impulses and 
reason dictate ; the Soul struggles for liberty, but if it be not suffi- 
ciently developed to reason correctly and powerfully, then the en- 
slaving Conscience of education will surely triumph over its efforts, 
and the Soul will remain imprisoned in the walls of sectarianism. 

The Mahommedan believes our Bible to be a falsehood ; and we 
believe his Bible to be a falsehood — ^his conscience approves what, 
when, and where, our conscience disapproves ; and so, also, does the 
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Chinese eomeienee disagree inth the imperative dictates of the dhris- 
tian conucienee ; and, I think, the reader will find as many different 
consciences as there are different complexions, nations, and lan- 
guages on the &ce of the earth. 

I say that there are two kinds of CoTisdences : — ^a Conscience of 
jSxperience^ and a Conscience of JSducation^-Hme is innate and 
natural, and the other is external and arbitrary. The former 
teaohes us to discriminate between pain and pleasure, discord and 
harmony ; the latter teaches us to distinguish the popular rule and 
to divorce it from the teachings of reason. 

But, considered in any sense, Consdence is educational And 
the only method by whidi to make arbitrary Conscience, or a Con- 
science of the prevailing theology, the general standard of £Etith 
and practice — is for dei^gymen to commence a tirade against the 
purity of human reason, to denounce independent investigation, and 
impose themselves to sdence; because the feeble taper of their 
theology can only shine in the absence of the glorious Sunlight of 
Reason and Philosophy. But let us inquire — 

WJuit is meant hy Judgment 9 

Judgment is more a result of education than of development 
Wisdom signifies an imfolding of the prindple of self-government 
and discrimination which resides in the Soul ; or it is, in other 
words, a term signifying the embodiment and harmonious manifes- 
tation of the indwelling attributes of the Mind. The act of exer- 
cising "Wisdom may be termed judging; and the decisions of 
li^^sdom may be termed Judgment T^^sdom is the inward Moni- 
tor, or Guardian Angel, (to use a figurative expression,) who takes 
oognisance of our actions, and who approves or disapproves of 
them according to their nature, extent, and cause. 

Wisdom resides within, and if properly developed, governs the 
body and subordinate portions and impulses of the mind ; but, if 
Wiad^mi be imperfectly and improperly developed, then will the 

27* 
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LiCvidiial imlsbe^ thioa|^ the mednm of OTtonwl eihiwrfioiii t 
kind of aitifieial itandud of Judgment and Gofemment^ nUdiB 
called copadence. And Conadencei aa it la af^piebandad bjr the 
religioiia world, or by theological metmihyadana of moden daji, 
u only another name tat Beaaon, Judgment^ 'VnadooEiy and ^nde^ 
atanding. Here it may be aaked — 

Wkmit the A^<tfBetpaniibiliijff 

It la generally anppoaed by meti^hyakaana and otfaen^ that aa 
in^vidiial haa arriTed at the period of ^aoreikm or lei^onaifaifi^ 
when he can exercbe reaaon or judgment ; when h^ can diaerinu* 
nate properly between right and wioog, and djai ing oi ah the tme 
fiom the fidie ; bat, in troth, no individual haa reaehed the period 
of reaponaibility, nnkea he be elefated above the inihienoai of anr- 
roonding cooditionB and ciicamatancea, and la enabled to praelioB 
thedeoiaionaofBeaaon. ItianotihenmeabililjrtoieMoncorNotly, 
but it is the strong ability to practice what reaaon dictatea, that 
marks the period of self-responnbUity. 

But what surprising errors do we find in the reiigions themes on 
this subject ; — ^which doctrines have fixed upon about the age of 
eight, ten, or twelve years as the period when the Creator com- 
mences an account with the Creature. From that age, thencelbrth, 
the individual is believed to be capable of diooaing between good 
and evil, and of acting agreeably to his choice. And let it be duty 
impressed, that, by those doctrines, the standard <^ right and wrongs 
is already erected, and the individual must be measured by it, and 
pronounced upon, according to the results of that measurement, 
and thus are his actions determined. 

If a Christian should have children under the control of the in- 
habitants and the religion of Turkey, the whole system of roeaaore* 
ment would be reversed, and the second generation would poaaeai 
a conscience vastly different from the conscience of its Chriatiaii 
grand-parents. In such an instance it would be the height of 
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absurdity to determine upon the period of responsibilitj ; for the 
pagan child would not feel compunctions and results when and 
where the christian child vHmld, and consequently the sense of 
right and wrong in the individuals would be entirely educational. 
Thus, to a very great extent, a knowledge of what is termed right 
and wrong tr wholly acquired ; and the only question is, who, or 
what class of individuals, is capable of rendering the best judg- 
ment upon what is true or fiedse, right or wrong f 

But in evidence that there is no reliance to be placed upon age, 
I would point the reader to the numerous instances in every com* 
munity where a defective organization of body renders some indi- 
viduals totally unable to do those things which are considered right 
by the reli^us in those communities ; and there are also innume- 
mble defects of situations in which an individual may be placed, 
equally disqualifying the person for the performance of those* things 
deemed sacred and holy according to the best system of measuring 
good and evil — ^proving, conclusively, that man, in any stage of 
growth or sphere of life, is merely a comparative, and not a free 
agent. 

Hence it is agreeable to reason to believe that the Age of Be- 
sponsibilitg depends not upon Years nor upon Education, but upon 
Intrinsic Growth and Spirit- Culture, 

Prom the strength of the foregoing principles, it is perfectly safe 
to affirm, that the physiological modes of Divine Creation and de- 
velopment are not special and local in their incarnations or dis- 
play ; except as speciality and locality are indices of links in the 
endless concatenation or chain of 'causes by which the (^rations of 
Nature are identified with the universal habits or manifestations of 
God. There are no particular vegetable, animal, or human func- 
tionaries in the order of Nature ; for all functions, whether un- 
folded and established on the material or spiritual plains of forma- 
tion, are the Intimate manifestations of the general workings of 
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tlie great phyBaological prindple of the Divine Bang*, in whom theM 
is no partiality, favoritism, variableness, ^ neither shadow of taming •" 

Third, God acts ok the Univxbss mkohanioallt. 

It is very unsound and unreasonable to say, that meAanieal ocm* 
struction can be an invention of the human mind. As well might 
the Maker of a planetarium profess to have invented a solar syst^n, 
with all its harmonious motions and mechanical forces. But he 
who investigates the principles of motion, of hydraulics, of the screw, 
the lever, and the various sources of mechanical power and mo- 
mentum, i& a searcher and contemplator of Nature. Such an in- 
tellect is learning, from the mighty mechanism of Nature, how the 
Supreme Artisan is constitutionally constructed and acting in the 
wide-spread fields of organic existence. All mechanical inventions, 
therefiDre, are but imitations of corresponding forces and structures 
in Nature. It is certainly a self-evident proposition that man can 
not create or originate any thing. He can not make a motion or 
principle of mechanical action wholly dissimilar to those motions 
and principles which perpetually actuate the forms and organisms 
of Nature ; but he can investigate, and so familiarize his mind with 
the geometrical and mechanical possessions of the world of life in 
which he lives, that he can readily acquire a power of combination, 
which is new, and this is all the invention which the human raind 
is capable of developing. Invention, then, consists in originality of 
combination. There is a class of dreams, consisting of new persons, 
new scenery, new and strange forms and images presented to the 
dreamer's mind, which are manufactured, so to speak, out of the 
materials with which the mind is supplied. Such dreams are new, 
not in the materials which enter into their composition, but in the 
improved or modified texture and combination of those materials 
which reside in tlie memory. The proof of this is, that such minds 
never dream of things, persons, places, or names with which they 
have not formed eome previous acquaintance ; yet the mind, during 
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the boon of alnmber, k capable of almost involuntarily combining 
featareB) colors, fonns, sizes, motions, localities, ^c, to sucb an extent 
as to extingnisb, for tbe time being, all remembrance of ever hav- 
ing any acquaintance with those things, persons, places, or names, 
during the hours of wakefulness. So with the mechanic. By in- 
• restigation he acquaints his mind with the powers and processes, 
inih the inherent properties and mechanical laws of Nature, and 
then learns to combine this force with that motion, this pressure 
with that m<»[ientum, this centripetal with that centrifugal tendency, 
and so (original is his coinhinatum of Nature's multi&rious instrn- 
m^italities that we no longer recognize their primary origin and 
eidstenoe, and hence term the new work '' man's invention." 

To the mechanic's eye, all Nature is a vast, inimitable mechan- 
ism — and God is the Great Inventor. If man can combine bands, 
sore^Sfs, metallic substances, and crystalized media, in accordance 
with those mechanical principles upon which the eye is constructed, 
he will then produce a telescope ; and through its instrumentality, 
he can gaze upon other planets, discover their physical formation, 
and fiimiliarise his mind with their inagnitude and motions in the 
firmament If the mechanic emplop the spring^ he but imitates 
the eUuHeiiy of the atmosphere, and the perfection of the spinal 
column in man. If he builds an arch, he but imitates the mechan- 
ism of the human head. If he combines materials into the formn- 
ticm of a suspension bridge, he but imitates the construction of il^e 
human breast If he constructs levers, he imitates the bones in his 
body. If pulleys, he imitates his tendons and ligaments. If a 
pump, he will find his invention vastly more perfect in the circula- 
tion of blood by the heart In all things — ^in water, in steam, in 
the air, in the tendency of fluids, in the revolution of the earth, in 
the cog-wheel movements of the planetary bodies, in the stupendous 
eloeiMOork of Nature, in the sublime workings of the great mechan- 
ism of the inconceivable Univercoelum — ^yea in all things, visibh 
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and inyiBible, in those wluoh «i6 teen and in thoae whioh aie U^ 
the tnie medhanic can kam of God* Snoli a mind oan not be im< 
ligioiia— *can not be nnmindM of fai^ and iiipenial reali&B. Nof 
cm he doubt the exbtence of the Infmite and OmniMienft Anchi- 
tect; for every thing looks him franklj in the £Me| and in^naMs 
onhift mind the truth of onginaldengn. He is oonvkioed that the 
Great Mind embodies with itself all human prindples of geometii- 
al and mechanical movement The true mechanie oan not bat 
carrj in the heart of his mind an unspeakaUe admimtion o^ and 
respect for, the Great Motive Power of the TJniverBe, — he eannot 
bat be a good man, a man true to Nature's principles. Yet an 
unfortunate state of sociely would smother all sndi legitimate emo- 
tions in the laborer's mind. Nature, which he can see and inves- 
lagate, fills him with joy and religious sentiments; but sodelj, 
which he is compelled to stand upon^ and conform to^ displaces 
that joy, and those sentiments with feelings of depression, skqyti- 
cism and despair. When investigating the harmonious productions 
and movements of Nature, he exclaims : ^ Surely the Lord €k>d 
Omnipotent reigneth !" but when he looks upon sodety, and feels 
its manifold evils and oppressions, he lifts up his voice in dismay, 
and says : " Surely there is no God T' Hence we taay not expect 
to find many true mechanics in this age of the world. And yet 
there are such at all times — ^prophedes of the future ! 

But when the intelligent mechanic interrogates Nature, there 
flows into his mind an indescribable sensation of joy and venera- 
tion. He traces the origin of all motion to the Great Central Mo- 
tive Power. The origin of all mechanism must be with the Causb 
of all creation. The mighty Sensorium must of necessity contain 
the essential qualities, essences, and beginning principles of all 
which IS manifested in the great organism of material and spritoal 
things. Every thing is, in a sense, mechanical in its operationSi 
Even thoughts are levers which move the world. Friendship and 
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ties of consapgainity have built ships and circumnavigated tbe 
earth. Love has sent its messages through the air on the wings 
of birds. Commerce discharges its intelligence along the magic 
wire. And thus thoughts, sentiments, and pursuits, incarnate 
themselves into vehicles or agendes suitable to their restless nature 
and easy transportation. It is very instructive to contemplate na- 
ture thus mechanically. 

Matter and motion, it has already been asserted, are co-eternal 
principles. Motion was the first manifestation of the Great Motive 
Power, — first, not in time, but in order of its progression or rela- 
tionship to other laws of creation — and matter was motion^s suita- 
ble vehicle. AncL these two principles — matter and motion — con- 
tained all properties, all essences, all principles, all laws, forms, 
forces and motions, to produce all other structures and functions 
which have an existence in the immeasurable realms of infinitude. 
Hence, to find the germs and ultimates of all that is terrestrial and 
corporeal, of all that is celestial and heavenly, we must contemplate 
the Great Central Fountain of all life and animation — ^the Great 
Vortex of all that is pure, holy, everlasting and infinite. Originally 
Cause and Effect were as brothers, then parents, then grand-parents; 
but now their relationships to things about us, and to ourselves, 
have become too diversified, numerous, and remote, to be traced by 
human thought All that the most comprehensive and generalizing 
mind can say, or sjrstematically embrace, is simply this : God exists, 
the universe exists, man exists — and all besides these plain affirma- 
tions of the soul must necessarily be relative, secondary, or demon* 
strative f and mainly inferential, deductive, inductive, probable and 
possible. Yet there are mighty truths within mighty truths — stu- 
pendous &cts within fects — principles within principles — proposi- 
tions within propositions — ^these are ihQ pearls to obtain which the in- 
vestigating mind' plunges deep an4 fearlessly jntp the shoreless ocean 
of creation and infinitude. There, in its researches it finds many truths 
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which it does not seek, and graspe at many too high and all-embracing 
tor human comprehension ; nevertheless, it is good for the mind to 
erect a lofty standard of thought, and make its aspirations infinite. 

Among all the voyagers who attempt the exploration of Nature, 
there is no one more successiul in his endeavor than the true me- 
chanic He analogically sees that from the lowest to the highest 
arcana of existence there is a constant evolution or development of 
principles, motions and forces. The centrifugal and centripetal mo- 
tions and tendencies of a wheel are but an imitation, on a very im- 
perfect scale, of the corresponding motions and tendencies among 
the planetary bodies. Motion originally contained all other f<»*ms 
and manifestations of motion ; and matter contained all forms and 
modifications of matter. Cause and effect, positive and negative, 
material and spiritual, terrestrial and celestial, were all embosomed 
in the great inconceivable vortex of the illimitable universe. 

This contained the principle and nature of all other forms : so 
that from the lowest and intermediate forms up to the highest, 
could be constantly produced other forms accompanied with, and 
controlled and acted upon by, the Great Positive Power. Progres- 
sion of the angular evolved the circular. This assumed, not a 
spherical constitution, but it was a combination of angular and rec- 
tilinear plane. Therefore the continuance of the angular to the cir- 
cular was only a perpetually progressive form, ascending toward the 
spiral. And this developed diameters, axes, and poles, containing 
the perpetual angular, and progressed to a still higher and more 
perfect fonUj that of the vortical^ properly the celestial. 

Thus from the lowest to this sphere of progression, there was a 
constant development of inherent principles and laws, £he lower 
containing the higher, and the perfected comprehending all below 
it. The perpetual vortical or celestial, was the Spiritual ; in which 
there is nothing but what is refined, pure, and everlastingly infinite, 
containing unspeakable and celestial glory, brightness, and gran- 
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dear. It is the Yoriezy the inocmcei^aUy perfect and spontaneous 
snbstance of the Grbat Positive Mind ! 

The greater comprehends the lesser, espedally that which was 
first, and yet the greatest is not developed except by order and vir- 
tue ci degreed progression. And so each state assumed new qual- 
ities and involved new developments, until the highest put forth its 
everlasting brightness, an index of its own origin ! 

Thus it is seen how every thing begins with, and ends in, the 
Great Positive Mind. How inoontestibly demonstrative is all Na- 
ture that the Vital Principle, whidi moves, actuates, governs, per- 
fects, and unfolds her innumerable properties and essences, contains 
the anatomical, physiological and mechanical principles in its very 
constitution I For Nature indicates the modes of the Divine Exis- 
tence. As the spirit of man acts on his body so does the Spirit of 
God act upon the Universe ; the former is an exact corresponden- 
tial representative of the latter, which is the First and the Highest 
of all Hfo and animation. In order to further eluddate and sub- 
stantiate the proposition, that God acts upon the Universe mechani- 
cally, the delicate construction of the ear, the eye, the brain, the 
nerves, even the human spiritual prindple itself, may be examined ; 
and the motion of air, and water, the tides, the vast multitude of 
mechanical operations going on in all departments of the earth and 
creation, the laws of tension and extension, of contraction and ex- 
pansion, may be anatyzed ; but I am now impressed to leave the 
reader to tread these interesting paths of examination and analysis 
in* his moments of free thought, and proceed to another proposition 
in this magnificent theme. 

Fourth^ God aots on thb Universe Ghemioallt. 

Taught fix>m earliest childhood to institute a system of thinking 
so discriminatiiig as to separate material from spiritual things, the 
human mind is scarcely able, in the last half of its earthly existence, 
to leam to think with a philosophical consistency and systematic 

28 
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order. The educated classes — classes which emaaate from our 
highest academies and colleges, are taught to think with accuracy 
and precision upon scientific and relative subjects ; but when reli- 
gious themes are introduced — ^when theological dc^mas are pre- 
sented to theological students for examination and adoption — ^it is 
then deplorable to observe the sad inconsistendes and contradictions 
that emanate from our sjrstems of instruction. In the scientific and 
legal departments is erected a standard of judgment which per- 
fectly contradicts the standard adopted by the theological depart- 
ments. That which is demonstrated sdentifically true in one branch 
of education is held to be theologically febe in another. G^logical 
and Astronomical sciences prove unquestionably that the earth has 
passed through a series of changes, while undergoing the process 
of formation and development, each requiring more than a thou- 
sand years ; but theology affirms, on the authority of the primitive 
account, that the earth was made in six days, or in one week accord- 
ing to our system of diurnal calculation. It must be acknowledged, 
however, that, owing to the plain and incontestible demonstrations 
of science with reference to the period of the earth's creation, the- 
ology has modified some of its principles of scriptural interpretation 
so that days can be termed eras, or epochs ; and hence, in this re- 
spect, a degree of consistency has been achieved between the two de- 
partments of education ; but in almost every other respect the division 
walls are high and strong. It would not be deemed possible by such 
thinkers that there could be really no inconsistency between a scien- 
tific truth and a truly theological or spiritual truth, — ^that what is 
true in the rough, gigantic stratifications of our planet is equally 
true upon every other planet, and in every other sphere of existence. 
Hence, the lines of demarkation have been strongly drawn between 
the affirmations of theology and the demonstrations of science. 
Man has been taught to never apply a chemical truth to a spiritual 
problem. No harmony has been permitted to exist between them. 
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Science proves the prindple of perpetnal deyelc^>inent and progres* 
give perfection — even common experience, acquired through the ex- 
ternal sensibilities of our physical nature, demonstrates the growth 
of trees, plants, animals, <!^c., — ^but theology, although it yields in 
silence to natural operations, positively afSrms that such prindples 
can not apply to the moral and spiritual state of man. In other 
words, what is true in the animal kingdom is not true in the human 
kingdom ; and what is true in the latter on the earth, is false in 
heaven. There has always been a vast distinction made between 
the principles of Nature and the principles of Divine Government 
The law of gravitation is to be considered scientifically (so theologi- 
ans are taught to think) just as we look upon stones, plants, <!^c., 
but such minds can not conceive that the same law is equally ope- 
rative in .the innumerable empires of spiritual existence. Now I 
am impressed to apprehend the movements or principles of Nature 
as indications of the modes of Divine Existence and subsistence ; or 
as Tudimental manifestations of those immutable principles which 
express the constitutional processes of the Infinite, and the charac- 
ter which he will preserve throughout the endless concentric circles 
of eternity. But these impressions are not sanctioned by the scien- 
tific and theological standards of judgment and education which 
exist in the world. Why not ? Because these popular standards 
do not any more harmonize ^th the great harmonia of material and 
spiritual existence than they do with each other ; they are opposed to 
the universal unity of truth ; that is to say, theology does not erect 
a grand all-embracing standard which will harmonize science, phi- 
losophy, and theology, with the great psychological and spiritual 
developments which result from the progressive unfoldings of the 
human mind. Here it may be asked — 

Does Truth reside in every thing ? 

From a germ of good and truth, unfolds every material or spir- 
itual form ; but the form will bear the impress of existing condi* 
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tioM ittd MUKNOidiBg infliMnoei. ThoM ooAfikioM la vlndi&i 
germ k devdoped, and those imnwdiato inflyanofli whidi aotiiate 
ifti imfioldiDgi are lepreaented Id the ultimate fiMrmatioo. A nmpb 
and mumportant tmth may be dqioaited in n oommunitgr of vaaA^ 
tmted minda; it will beeome magnified with additioaa and siQMr 
additiona of enat and miteonoeptiona, and fina% will be settled as 
nanfajeotofnndonbted truth and pro&Nmdimportanoe. Eatertain- 
ing tales of enchantment^ though &]s% will grow to lealiiiea in tbe 
jonthfiil mind. So snpematoral aoDonntSi magnified and sttb& 
mated beyond theinfimt inteUeet, beocHne saored realities and msg- 
nifioent tmths to intelligent men. Thus any germ will gather sub- 
stanoes around it^ peifect or imperfieeti aciorwxling to the attending 
and developing influaioea. . Consequently men seem to tranafiKm 
truth into error, and then endeavor to oonoeal Us definni^ with a 
protecting garment of possibilities, and then pr(A)al)iUtieii an^ 
by univeisal consent This is owing, partially, to the ccmstructive 
genius of the human mind, its proud and enthusiastic ignorance, 
and its affections for truth ; for error, when firmly fixed and organ- 
ized in the mind, satisfies the desire fi>r truth as if it were truth 
itself and the possessor imagines himself as happy. 

To ascertain how much good and truth dwell within, and, by 
their adhesive power, hold an idea or proposition together, we are 
compelled to analyze the interior — ^the germ. From interior exami- 
nations we are conducted to the consoling conclusion that almost 
every theological system, or belief or proposition, has germinal ex- 
cellencies and redeeming qualities — which, as with individuals who 
seem imperfectly constituted, counterbalance many of their imper 
fcctions and engage our attention and confidence. The truth which 
each system or idea contains, and which has unfolded itself amid 
contaminatiDg influence, is what preserves the manifold deformities 
and inconsistencies of the system with which it is incorporated. 
We object not to receive instruction through the medium of a fable* 
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nor wiU we odmplain if dergymen embody as mueh truth as erroi 
in their multitadiiious discourses ; but if an idea, having a founda- 
tion in laruthy has grown out of due prq)ortions, by the' mental in- 
fluences which promoted and governed its develojnnent, then the 
good is submerged in error and removed from the mind ; and the 
form of the truth is no longer useful, inasmuch as the error which 
it combines exerts a deleterious and imperfecf influence upon those 
who proclaim it, and upon those who listen. 

No idea ahstraetltf considered, is untrue or evil in its tendency ; 
nor are men, thus separately considered, impure or imperfect ; but 
considered in reference to other ideas, and men contrasted with 

men, their positive qualities and imperfections become, at once, 

« 

highly conspicuous. But the reader inquires — 

Maw shfU we discriminate between JSrror and Truth ? 
^ Individuals, as well as the body of mankind, have a standard of 
judgment ; and men can not exercise judgment without a rule and 
method. The way we know that twelve inches are more than <me^ 
is by establishing a standard, or adopting a system of measurement, 
by which we can ascertain the value of one inch, and then the ad- 
ditional inches, or increasing length, is known by contrast. So do 
we measure men and opinions. The ignorance of one is rendered 
conspicuous by the wisdom of another ; and the judgment of an 
individual will invariably correspond to his spiritual growth. The 
Chinese measure our ideas of beauty and morality, and our intel- 
lectual advancement, by themselves ; and we measure their ideas 
and growth, by those we entertain, and from the position which we, 
as a nation, have attained and at present occupy. By dvilization 
we sound the depth of savagism ; the superior form of the one 
makes us sensible of the inferiority of the other, and we judge of it 
accordingly. 

The flower was once the highest T>rganization of matter on this 
earth : then came the animal, whose duality of structural arrange- 

28* 
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MioBof phnte nd tnimak, and tbe geonetrioil pNgiwrioAcf 
ilie hmnaii ipeMs k aho the oanae of hjamoBy at tbe wamheAm 
qiherei of lefinemait and perfMtioI^ wl^ and hidicata 

man^i IMiiie liabHationa. 

We are not to eotrtemi^ate the chemical aolien cf God in Ik 
Uatvone aa confined to what ehiffmrtB term "ehenieal action'* 
amon|^ metaDie eobetanoea and earthfy compounda; but to aoqviie 
an incipient eomprohenaion of the height and depthy and length 
and breadth of this mightj chemical operatioBy we sMwi conien- 
phte the oomporiticm of suns and planetn — we mwt in^iriM into 
the weO^ngh inscnttaUe caoaes that hold our gloiioaa aan to^petter 
in the firmament What is it that perpetoally Tcscaea our earth 
fkom decomposing and flying instantly into a chaos of indi s t i i i gui ih- 
aUeatoms? What saves the planeta from utter destrnetion? Tlpe 
causes of all this silent and midistnihed harmony, of all this in- 
dwelling security and assurance, are not discermble by human eyes; 
but the spiritual powers of the soul must attempt the investigati(», 
for even the latter can only ascertain the perfection of those chem- 
kad relations which subsist between the Gkeat Vital Principle and its 
physical organism, which is the boundless Universe. 
. The principle of association, which is the incipient manifestation 
of Divine Love, flows forth from the Mighty Heart of Nature, into 
all the labyrinthine ramifications of organic life and animation. And 
diemical action is its sequence or companion. Fire, heat, light, and 
electricity, were the four grand, primary consequences of this prin- 
ciple's operation. These rudimental divisions of matter occurred 
just prior to the creation of the structure of the present universe. 
They were suitable media or vehicles for the subsequent devebp- 
ments of suns and planets, and for the unfoldii^ of life and intelli- 
gence upon the surfaces of those planets which belong to the sixth 
cSrde of suns. Accompanying all these manilestaticms was the 
chemical action which indicates one mode of Divine Oreaticm. And 
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it infbrms ua of the workings of immutable principles in one par* 
ticular department of the stupendous Whole. 

Did the reader ever ask himself the questions — ^What suppHes the 
earth with elements and substances sufficient to compensate for the 
expenditure perpetually occurring ? What preserves such justice, 
such a balance among all the forces and materials of Nature ? — 
What causes such a distribution of equilibriums, and preserves such 
nexpressible harmony, between the supply and the demand ? The 
perpetual refinement gping on in all departments of the earth causes 
angular and unorganized particles to advance to the formation of 
mineral organizations ; and, by the same law of progressive refine- 
ment and atomic ascension, the mineral advances to the vegetable ; 
this to^the^ animal; and the latter ascends to the formation of the 
great crowning kingdom, which is the human. Hence the human 
kingdom must perpetually draw its nourishment and subsistence 
from the subordinate forms and forces ; and the latter must neces- 
sarily subsist and exist upon whatever is contained in the unseen 
labyrinths of the earth's interior. Again : meditate how the in- 
tense and incessant chemical action, which is going on every where 
in the earth, causes latent and dormant elements to be developed 
and evolved. Oxygen, hydrogen, electricity, and magnetism, are 
constantly being eliminated and organized, first, into water, then, 
into air, then, into mighty agents of universal sympathy and rela- 
tionship, and finally, into the moving — Uvinr; — sentient — and intel- 
Ugent organism of the human soul. What a vast expenditure is 
here presented ! Every material and spiritual element is being con- 
stantly ultimated into immortalized spiritual prindples ; and nearly 
twenty-five millions of those eternalized organizations leave the earth 
and go to the spirit-land every year. In truth, it may be said that, 
in the aggregate calculation, spreading over half a century, about 
one spirit departs from earth with every tick of the clock, or with 
every second of time ! And the compaction of the particles of the 
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«lniieDto, whioh flow from Nature into the bouI^b indestructible or* 
ganism, is so indescribably minute and perfect — the atoms them- 
■dfes beii^ to exceedingly fine and attenuated — that a very laige 
quantity <rf gross visible material would be^ and is, abeohitely de- 
manded in order to make the organism full and entire. It requires 
large quantities <rf earthy substances (including the elements of 
mineral compounds, and vegetable and animal forms and feroes,) to 
elaborate the organization of cm human soul— even several wagon- 
loads or tons of these material finrms and smritual forces are indis- 
pensable to this closely inwrought and indestructiUe organism-* 
and ime of these passes from this rudimental sphere to the spirit- 
land every second of time I Here there is a great draught upon 
the resources <^ Nature. What saves the earth from positive dimi- 
nution in its dimensi<M)8 ? What gives to plants, and animals, end 
human beinga, all the water and atmosphere, all the electricity and 
magnetism, in the form of oxygen^ heal, and Ught, whidi they per- 
petually require and receive unasked ? I answer, it is the Chemi- 
cal action of the Great Vital Principle upon the Universe. It is 
caused by the incessant decomposition of elements in one portion 
of Nature, and the impartation of those elements to such forms and 
combinations of matter as are suitable (according to the law of as- 
sociation) to receive, appropriate, and commit them to their own or- 
ganism. And mineral decomposition is the primary eff^t of the 
chemical action of God upon his illimitable Univerccelum. (The 
reader will find a correspondence, which means analogy, between 
the chemical operation of God's spirit upon his universe or body, 
and the chemical action of man's spirit on his body ; by referring 
o page 58 in the first volume of the Great Harmonia.) It was 
this investigation into and comprehensive perception of Gk)d's be« 
ing and doing in his Universe, which moved me to affirm (in Na« 
ture's Divine Revelation) that Man is the perfection of all forms, and 
decrees of these : and that they all have ascended in a uniform and 
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progressive manner, to the kumctn form, 'whicli is the grand result 
of all the subordinate creations. * 

Again : the mineral world is like a stomachj whose ofSce it is to 
receive, digest, and transfer particles from the still more imperfect 
substances of the earth. The mineral kingdom, then, as soon as 
established, commenced its work of unceasing activity. It is a 
receptacle for the influx of particles still inferior, and is an agent to 
modify and transfer them, hj a process of refluxation, into the form 
of the first particles capable of associating with the vegetable world. 
This, in its turn, performs the same office, receiving particles into its 
composition, modifying them by its own qualities and properties, 
and transferring them to the animal world. This, in like manner, 
digests, re'KX>mbines, and prepares substances to enter into the 
human world. Then this world comprehends all the lower depart- 
ments of creation, and is a receptacle for the influx of the essences 
and properties of all subordinate organizations. It is likewise a 
mkrocasm of the whole united energies and creations of Nature. 
Meanwhile, it stands as an indestructible representative of the 
original intention of the Divine Mind, by which unchangeable laws 
were instituted to govern materials, with a view to the production 
of this end. Thus Law and Matter have accomplished the first end 
for which they were inseparably created. 

Further: the various kingdoms and forms in this rudimental 
sphere, are all organs for the purpose of transferring, advancing, 
perfecting, and sublimating all particles in the lower forms of mat- 
ter, so that they may all conjoin in harmony,' and produce Man. 
Still further : the subordinate kingdoms are forms indispensable for 
the purpose of communicating a proper energy and quaUty to each 
particle of matter, in order to render it suitable to associate and 
assimilate with the human form. 

Chemists who have instituted investigations relative to mattef 
and motion, will tell you that one substance will unite with another 
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«f Ske fttmtf ; but ihey go no ftiHlier. But ^parHemhr wuAtm 
will onl/anodate with that of Hke aftntj, liow is h that four or 
f TO akmenia aie oft«a feond to entt in one oompontioii T Hie 
trath ii, theie is a mntnal affinity efisting between all fcnns and 
anbstanoes throughoat Nature, inchidmg the mineraly vegetafak^ 
and ammal Im^^ms. There k a oonstant flaetnatioii of all then^ 
floniy to^ and tfaiough each other, aeting &st or alow aooording to 
the development of the matter sustaining these mvtval aetiooB. 
There is a constant and unchangeable moronent throughoat all 
Natip!e, ptodnoed bj the ultimate of matter, or what is now known 
to be iti inherent properties of life and sensation. There is a eon- 
stent, mideriating action, which prodoees and reproduoes all ham 
fisible and eztemaL Gomposhioii, deoompositioD, reoompoaita, 
visibk and invi8iUe,.aM evident)^ perfonning thdur natural jot 
ceasekss work, according to established laws. Earth and atmoa- 
phere form and oompoee vegetable exktenoe ; and these three, in 
their united and energetic fbices, compose their ultimates, the 
higher degrees of matter known as animal existence. And this last 
constantlj ^ves to, and takes fixmi, all things below its ezmtence. 
Hence there is a ceaseless and endless chain of formation and re- 
production; loss and gain; accumulation and dispersion, taking 
place yearly, hourly, and secondly, throu^bout the Univeiae. If 
there is an infected place upon the body, such as a sore cmt wound, 
you may see, in its action of healing, a representation of all Nature. 
Fou may there see the perfect opetadon of the two principles or 
forces of the anatomical and material system. What is decom- 
posed, will be gradually repulsed irom the wound ; wlui has 
formed pure and healthy, by a fresh ultimation and composition of 
particles, is gradually and carefully deposited at the "piace where it 
is required. There is not one particle too mudi or too litde ; but 
the whole sustains a harmonious and united action in forming anew 
the parts, and repulsing the extraneous and decomposed substances. 
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until the whole is united as before ! So with all Nature : every 
particle of matter being governed by these laws and forces, pro- 
duces harmony and union in all parts of existence. With an 
undaviating tendency, each particle in Nature proceeds to its des- 
tined spot, there to form what is required, or to become more 
refined to produce its grand effects and sublime ultimates ! 
Fifth, God ACTS upok the Ukivebsb Elkotkioallt, 
In approaching a subject so vast and sublime, our fflmds should 
be almost totally divested of the impressions and influences of birth 
and education. We must think upon the questions as one would 
think who had just entered into this world of life and being, with 
all his intellectual and reasoning faculties in a high state of devel- 
opment. This state of simple-mindedness is necessary to a proper 
reception and understanding of the truth. In seeking the truth we 
must be like untrammeled and unsophisticated infants ; but in 
understanding and applying the truth we must be like free-born 
and highly enlightened men. In this mental condition we will now 
proceed. 

That system of mythological supematuralism %hich, in truth, 
destroys all system and harmony in the original creation of Nature, 
is imperially emphatic in its opposition to a harmonial (or har- 
moniadng) philosophy that asserts and demonstrates the gradual 
formation of the earth, the progressive introduction of mineral and 
vegetable organisms, and the steady and philosophical developments 
of animal and human beings upon its surface. That God made the 
heaven and earth and all that in them is, in six literal days — days 
containing twenty-four hours, according to our system of measuring 
time — and that ho " rested'^ on the " seventh day and hallowed it" 
is the language of oriental supematuralism. If the most advanced 
thinkers, among the supporters and disseminators of this disorderly 
but romantic theory of creation, will not acknowledge themselves 
bclieven in the above proposition, but say, that ''days," in tht 

29 



St8 THB QRBAT HABJCOHIA. 

Ofiguial, ptopheiic Btjk of writing, ngnify ^epodtt" ot '^$gfif 
Ibfin it k well to iDquirei why thejr do not comider oar aabbflthii 
OM of thaw indefinite'^ •get'* or '^epochs''? whycomndertfaeazdqi 
fywraUve whikt the leventh day ii aooefted Uieralfy^ and ede- 
hiated m the day on whidi God r$»Ud after a week of esoeediii^ 
hard woik f Thia is believed to be the origin of our aabbath ; hot 
I feel i$npre99ed to lornish the reader with a more trothfol aooouot 
of its parentage and relati(»i8hip to num. 

The Sabbath ia a day of rest, originally suggested and eatabBihed 
by the IsraeliteB or Jews in the patriarchal age, which age may be 
considered as a mediatorial or transiticm era, just half way between 
Samgism and Bepablicaniun ; the form of government to whidi 
the progressions and developments of the present age are advancing 
the universal fionily of man. Sabbath is oaUed Sunday, because it 
was, subsequoitly to its establishment, dedicated or conseorated to 
the Sun, by the most ancient Druids, and also by the eariy religious 
sects in Persia. In Persia there are Magi, or priests of the Sun, 
who discharge what they are taught to believe to be their sacer- 
dotal duties on Ibat day. 

Sunday was dedicated to the Sun; Monday to the Moon; 
Tuesday to the god Tuesco; Wednesday to the god Wednos; 
Thursday to the god Thor, &c ; but, for a few centuries past, the 
Sabbath has been set apart by man, who made it originally, fat 
purposes of rest, meditation and worship. 

As a social institution, this day is worthy of commemoration and 
undying respect ; but as a religious institution, it may be forgotten ; 
because it has always caused that class of pers<H)s for whom it was 
designed — ^I mean the laborer and the irreligious — ^to do on other 
days through the week, what it is never right to do at any time, — 
supposing that, by not doing the same on the Sabbath, their souk 
would pass to heaven free from pollution and sin. It is right to 
live every day as correctiy as on Sunday. To live' and act every 



CONCERNING THE DEITY. 339 

day as we would on Sunday, and on Sunday as we would every 
day — thus living a holy and righteous life at all times — ^is surely 
more like our Heavenly Father ; whose tides ebb and flow in oui 
seas ; whose birds sing ; whose flowers bloom ; whose Sun shines ; 
and whose innumerable Orbs roll on through the immeasurable 
firmament, all just as much on the Sabbath as any other^day. 

Fatigued with the toils of the week, man and beast require rest 
and refreshment. The beast refreshes his nature, the aspirations of 
which are never higher than the granary ; but man, whose aspira- 
tions are toward Immortality and eternal Happiness, may put aside 
the ideas and movements connected with material things, and 
repair to the sanctuary for spiritual culture and elevation. This is 
the rational way to celebrate the Sabbath ; only let not the sane-' 
tuary, in which you worship the one true God, be always com- 
posed of wood, brick and clay. No ! Seek God in his universal 
Temple. K you are moved to read the " Word of God," go forth 
to the highest' mountain, to the humblest valley, to the living 
forest, to the simplest flower ; and just as much as your Love is 
developed and your Wisdom is unfolded, will be the magnitude 
and practicability of the lessons you receive from these beautiful 
chapters in the everlasting Volume. 

. This digression from a continuous consideration of the general 
subject before us — ^viz. : the electrical action of the Deity upon the 
Universe — ^is pardonable on this ground, that the supporters of phi- 
losophy and the supporters of theology (or those who can and do 
think for themselves, and those who remunerate clergymen to think 
for them) can not agree as to the time (or number of days or eras) 
the Deity required to unfold the heavens and the earth, and all 
that in them is. The character of geological testimonies, and the 
truths which perpetually emanate from this interesting department 
of Nature, are so utterly unimpeachable and self-demonstrative 
owing to their beautiful rationality, that the representatives and 
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promiilgatora of oriental tlieolc^ can not but admit them into the 
constantly lengthening category of n^tr/y-discovered truths. And it 
is proper the reader should remember this important &ct, that — ^in 
accordance with these newly-discovered truths — ^all the cosmological 
(or world-building) and chronological (or time-stating) passages and 
disclosures in the primitive History are revamped and interpreted so 
as not to contradict, too positively and conspicuously, the wisdom 
and knowledge of modern days. The cosmogony of the Old Testa- 
ment is not superior to that which is in the possession of the Japanese 
and the Norwe^ans. The traditional theories which these peculiar 
inhabitants of the earth accept from those of their most ancient pro- 
genitors, who were believed to have been divinely inspired, are fer 
tnore sublime, and explanatory of many curious events in the 
history of mankind, than those theories which we imbibe from the 
correspondingly mythological cosmogony of our Primitive History. 
In these oriental doctrines of the earth's creation we find nothing 
which unfolds the mighty operations of the Deity upon his Uni- 
verse ; nor do we acquire from such explanations and hypotheses 
of creation, any new and soul-exalting, soul-expanding conceptions 
of the All-sustaining Mind, nor of the magnificence and dimensions 
of the Natural, Spiritual, and Celestial Temple which He inhabits ; 
but on the contrary, we acquire from them the most repulsive and 
soul-contracting impressions of almost every thing which is really en- 
nobling and sublime. The human soul involimtarily shrinks from 
the acknowledgment of a God whose character is capricious, im- 
petuous, combative, and revengeful ; because these propensities are 
inhuman — they belong to the animal kingdom ; yet notwithstand- 
ing the repulsiveness of such a disposition, the early cosmological 
theories among njankind assert the existence of a malignant, impla- 
cable, capricious Deity, and they assign him a place beyond the 
Sun — ^in a court of resplendent glory. 

In the absence of philosophy, how could the contemplative 
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dueftain of an early tribe conceive the cause of thunder and Ii^t- 
ning; of earth-roddng catastrophies ; of the vomiting forth of 
vc^canic fires ; of storms, floods, and destroying tempests — ^without 
r^rring them to the Maker of all tilings as the manifestations of 
his wrath? The oriental or mythological explanation of these 
physical calamities, which were of frequent occurrence in the early 
stages jof human progression, is the best which that unenlightened 
1^ could furnish. Hence the writer or writers of the first portion 
of the Old Testament should not be blamed f(»r asserting the Deity 
as the inmiediate cause of thunder and lightning, of the deluge, of 
the rainbow, &c^ because it is not to be supposed that those 
authors, or those from whose traditions they derived many things 
on cosmogony, were acquainted with Nature's immutable principles, 
which, while engaged in accomplishing the great designs of the 
Divine Mind, cause the electric fluid to dart from point to point, 
from pole to pole, and all the multifarious operations of the (so 
called) imponderable elements. The doctrines of Moses on the 
subject of creation, of the flood, and of the confusion of languages, 
was entertained, in a no less romantic and unphilosophical form, by 
the early tribes of Central America. By impression, I know that 
these tribes were in existence several centuries prior to the time 
which is fixed upon in Genesis as the commencement of the world, 
(or as the earth's birth-day,) which makes the creation about six 
thousand years old. The patriarchal tribes of Central America 
entertained, in their theory of the earth's creation and destruction, 
many convictions in common with those who adopt the Old Testa- 
ment assertions with regard to the earth's origin ; and these tribes 
were in existence about one thousand and five hundred years in 
advance of the period which Moses assigns as the historical marking 
of the event of man's first introduction to this terrestrial sphere* 
In truth, the Aztecs, a tribe which once inhabited that portion of 
the earth, now called Mexico, entertained ideas of the Deity strongly 
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rosembliog the traditions which may be found recorded in th6 
Primitive History. The Aztecs supposed, and their Heliopolisian 
teachers inculcated the belief, that four successive revolutions or 
catastrophies had, by the direct and immediate instigation of the 
Deity, occurring at different periods, destroyed the whole human 
family. These different periods were termed sun-ages; meaning 
days which the God of the sun set apart for the particular display 
of his almighty power— or a day of universal retribution. From 
this myth the sacred historians received their ideas and oonvicticns 
of a " Judgment Day,'' or of a kind of an ecclesiastical tried of all 
mankind before the Supreme " King of Kings," when " there shall 
be mourning at the judgmentnseat of Christ," and a final settle- 
ment between every man and his Maker, in accordance with which 
there sh^l be innumerable consignments — the Evil to the lakes of 
inextinguishable fire, and the Righteous to the blissful realms of 
everlasting joy. 

It will be seen that the Astecian tradition of sun-ages, or eras 
devoted to the manifestation and accomplishment of indignation 
and retribution, was adopted by the writers of early mythology. 
The Christians have abandoned the idea that a "judgment Day" 
will ever dawn upon humanity in this world, and have fixed it in 
the remote future — ^far away, in the world beyond the grave. The 
Aztecs denominated the first of the four successive revolutions 
which desolated the world, the Earth-Age. This age occurred 
(according to their traditions and scriptures) 5206 years subsequent 
to the creation of the first Sun, in which the mighty giants, who 
had their dominion over all the earth, were principally exterminated 
by a general famine, and those who escaped from this divine curse 
were quickly destroyed by tigers that were designed for this 
purpose. 

The second epoch was termed the Fire- Age, and was manifested 
4804 years subsequent to the preceding era. This was a judgmen* 
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day in whicH the world was destroyed by the element of fire ; and 
as birds could only escape the general conflagration, the good men 
were converted into the most beautiful birds, whilst the evil sunk 
into the gulf whence proceeded the devastating flames. It was 
believed by the Aztecs that, at this epoch, one man and a woman 
were preserved in a cavern composed of adamantine rocks and 
illuminated with shining crystals ; from this pair the earth's po{)U- 
lation had a second commencement 

The thircl era was called the Wind-Age, and occurred 4010 
years after the Age of Fire. In this Day of terrible judgment the 
world was destroyed by the raging hurricane and the frightful tem- 
pest ; the various tribes that escaped this mighty revolution were 
instantly changed into the highest order of Apes or Orang-Outangs. 

The fourth and last revolution, which the Aztecian traditions 
recognize, called the Water-Age, occurred 4008 years subsequent 
to the Age of Wind. In this epoch there was a universal Deluge 
by which every thing (including the most of mankind) was de- 
stroyed. Many human beings escaped this fate by availing them- 
selves of their abihty to be changed into various kinds of fish. But 
there was, however, one highly favored man and woman saved 
from destruction by being placed in the hollow of a tree, which 
was originally designed for this purpose. And it was confidently 
asserted that the children of this privileged pair were all born 
dumb, but were soon taught the art of conversation by a dove ; 
and, for some unknown cause, the exasperation of the God of the 
Sun was so intense that he made every child learn from the dove 
V> speak a different language. This caused universal dismay and 
alienation. / 

The general history of human belief with regard to the immediate 
interposition of Grod in the most terrific events and calamities which 
have befallen the earth, would be very instructivt • because it could 
demonstrate the proposition that mythology, in labonng to become 
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philoMphicalt hat punned a dariE, dnmitoiia pasQi^ aiK4 tormiiMtei 
in the llieolog^ of modem tunee : while phUoeophy, irith aajdiot 
ogy on one lide and thedogy on {he oiher, laises her head, Bke aa 
Angel of God, and with all that mqesty and hnmSity^ which a 
ccMuoioostteBB of indwelling trnih and knowledge ineritaUhp- inqpaite 
to iti poflBeaiori the tieads the endlaM paths of eternal wisdoniy and 
condncti the honeat mind into the immediate pieaenoe of pon^ 
everlasting, and infinite things. 

That the Deitjr hestowa partieolar at t enti on upon the Earth and 
its inhabitants, is an ojnnion which has been long and oniTeraallf 
entertained by mankind. The Indian lo?es to betieye thai 
and lands were bequeathed by the oTer-niling,3eohem; that all 
hunting excunions and achieyenients on the batUe-fidd are lendeied 
victcffious in consequenoe of Ihat Power's supreme appcoyaL Ihe 
Sayage, the Barbarian and the Patriardi, are equally impreand 
with a eonesponding oonyiction; but asindLyidual abd national ex* 
perienoes accumulate, and the principles of ^entific research and 
civilization are unfolded, the Savage and Barbarian opinions become 
refined, systcmized, and comparatively sublimated. In evidence 
of this statement, I refer the reader to the fact, that, instead of tBe 
crude and petty manifestations of Supreme attention, recognised by 
the Indian, we find the sublimer and more dignified exhibitions of 
Divine design and power, in the writings and opinions of modem 
Patriarcbs, Priests, and Teachers. These confine their attention not 
80 much to the mere formation of our globe, as to the marvelous 
and sublime manifestations of Power and Purpose, which they pro 
fess to recognize as proceeding from the Deity to his children on 
the Earth some hundreds of years ago. Thus, they recognize spe- 
cial and immediate interpositions of God in the birth and finding 
of Moses ; in the captivity, escape, and multifarious experiences of 
the tribes under '^is control ; in his enlightenment, in his miracles, 
in his commaudments, and in his principles of government ; and in 
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an that the various Prophets were enabled to perform ; and in the 
birth of Jesus too, in his incarnation, in his life, in his teachings, in 
his miracles, and in the kind of death which he ultimately experi- 
enced ; and also in the endowments and incarnations of Prophet, 
Apostle, Pope, Priest, Bishop ; and in the supreme and absolute 
authority invested in the Holy Bible by the institution of the sacred 
Canon. Thus Patriarchs and modem Teachers have advanced and 
eiLa?ged upon the convictions of the Indian, who only sees the par- 
ticular htvoT of the Deity in his successful hunting, and victorious 
battles. 

The origin of the belief under consideration may be primarily 
traced to ignorance. It is unreasonable to expect that any individ- 
ual can have a more expansive view of God than the Indian or 
Batriarch, if he is likewise persuaded that the Earth is the center of 
Creation, and that its inhabitants are the particular children of the 
Creator. Those who acknowledge a belief in supernatural manifes- 
tations, or Special Providences, have somewhere in the mind a de- 
fective understanding of the Deity and his works. 

But the belief in Spedal Providences has also a secondary origin 
in Desire. Some nations and individuals have a powerful desire to 
be considered .particularly important and righteous in the sight of 
the Creator. It is gratifying and supporting to some peculiarly 
constructed minds, to think themselves divinely favored, divinely 
commissioned, divinely endowed ; to believe themselves to be the 
chosen few, particularly in the possession of a " high calling '^ and 
thus actuated, such individuals, by first deceiving others, for the 
purpose of receiving the approbation and emoluments consequent 
upon such positions and endowments, ultimately deceive themselves. 
I once came in contact with an individual whose love of distinction 
approbation, notoriety, and personal power, were so strong, and so 
predominated over his imperfectly developed attributes of prudence 
and conscientiousness, that he was moved to set himself up as the 



346 THE GBBAT HARMONIA. 

Jews' Messiah. At first it was but pretension ; but at last he him- 
Eclf eamestij believed it ; and did many things in demonstration d 
what he supposed to be his peculiar and personal mission to that 
unadvanced and disunited people^ But the belief we are consider- 
ing can also be traced to Education ; therefore, i^norcmce^ and doc- 
trinal education, (which is mainly ignorance sublimated,) and desire^ 
are, in numerous forms and states of combination, the causes of a 
oelief in Special or Immediate Providences. 

There is, however, a belief of the understanding^ in the local and 
universal government of God, which is adequate to supply eveiy 
demand of the pure and reasonable intellect And this is the belief 
in the Perfection, the Unchangeableness, and in the Universatity of 
the Principles of Divine Government and Legislation. These Prin- 
ciples are so admirably arranged as to comprehend, protect ai^ 
govern, the Mighty Orb, the " falling Sparrow," the insect's Eye, 
and the human Soul. These principles are simply the rules or 
modes by which the Great Moving Principle governs the Universe, 
and bestows his universal care and blessings upon all created things. 
These Laws, by which He thus governs, are so unchangeable and 
perfect as to render supernatural manifestations both useless and 
positively impossible. 

The miracle of changing water into wine, attributed to Jesus, is 
in direct opposition to the established laws of fluids and gases ; and 
again, the miracle of the restoration of Lazarus to hfe and health, 
subsequently to the death and decomposition of his body, is in pos- 
itive antagonism to the determined laws of hfe and organization ; 
and so, likewise, the miraculous birth of Jesus is no less a positive 
violation of the immutable laws of reproduction and procreation. 

The proof that these exhibitions of Special Providences never did 
occur precisely as they are related, is to be found in the fact that 
the Deity and his Laws are perfect and unchangeable. But, it may 
be said, that these miracles were performed according to preordained 
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bwC previously inactive laws, wbich laws were called into effect, for 
tlie first time, when and where those miracles were wrought ; and it 
may also be said, that the Deity, ^ knowing the End even from the 
Be^nning,'' did, in order to bring about these astounding develop- 
ments of miffht and design^ institute and make an eternal, provision 
for the special action of a set of principles, which, previous or sub- 
sequent to the birth of Jesus, were not intended to be brought into 
requisition. This hypothesis, entertained by the most intelligent 
theologians throughout Christendom, is refuted upon the ground 
that the Deity is an unalterahle Being ; that his laws are proofs of 
his unchangeableness, and, consequently, that he can not make a 
set of laws for one age of the world, which in their action will 
develop effects in direct opposition to his universally established 
modes of being and doing in every othef age. For, should it be 
admitted that Grod acted at one period in positive violation or con- 
tradiction of his works in every other period, then are the unchange- 
ableness and the integrity of his character impeached, and all true 
confidence in his Infinite Perfection shaken and unsettled. 

But again it may be lurged, that God is All-powerful, and that 
he, therefore, can at pleasure suspend, transcend, or destroy, any set 
of Laws which originated with him ; and that the miracles attribu- 
ted to Jesus and others, together with the many instances of Divine 
special attention and interposition, recorded on the pages of profane 
and ecclesiastical history, were developed and performed, not by 
violating, but by suspending or transcending the operation of those 
Laws which are found to be, at other times, undeviating through- 
out Nature. To this again the reply is, that the Perfection and 
Unchangeableness of the Laws of the Deity render those miracles 
and divine interpositions both useless and impossible. And, fur- 
thermore, it is not to be, for one moment, admitted that the Deity 
did create those Laws which operate so consistently throughout the 
illimitable TJniverse. 
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Hie Lttvqi of Nature, like^Natute itself and the hamaaion], wen 
not oreited b^ the Deity, but were and are the sponiaiieGitt attri- 
butes of his divine KiistfflKW aod C<»iBtitiitioiu la other wordi| 
they are the inevitable and indispeDBaUe developnieBts of the 
Diviiie Bmohoo. Here I affirm that the Deity did no more cnste 
the Laws of Nature than did they create him; thiey are umply the 
OQter mamfestations of the internal eesenlaal prinoipleB whidi con- 
stitate his ezktenoe and Qiganizatian ; and oonseqneniKy, the Deitf 
and his Laws are equally bey(»id the poadbifify of being ektmgeA, 
m^pi n d edf tranteended or detiroyed. Allaigamentsooiioeniii^tht 
possibility of special promdmcn^ or of supernatural mamfestatioiis 
and mifades of any character or extent, whidi are daimed and 
believed by mtoy nalionB, sects, and individuals, can have their in* 
trinne value summarily determined by the syllogistic fimn of dem- 
onstration** 

The consoling belief which flows from the understanding into the 
affections, and which is capable of satis^ring the reasonable demands 
of the soul, is a belief that God is perfect and unchangeable ; that 
he lives through all things, and has made .life, harmony, and hap- 
piness, attainable to all When the human mind conceives and be- 
lieves that God is impartial, and that he displays his natural and 
harmonious attributes throughout Nature, and in the deepest 
recesses of the Soul, then it will rest and be happy. An individual, 
thus believing, is perfectly invindble to the invasions and tirades of 
that &Ilacious education, and hereditary prejudice, which exist in 
the world. The convinced soul is not disturbed by every *' wind of 
doctrine ;" it is not moved by the preaching of miraculous manifes- 
tations, as demonstrating the divine commission of any man ; nor 

* Th« author has experienced and published an interesting and instruetive tisioq 
on the subject of special providences. This vision comprehends the whole theme^ 
and presents it in a new light. See " Philosophy of Special Proridences.** 
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can the docixines of physical resurrection, or final judgment, or 
eternal condemnation, or any other absurdity and &llacy of the 
popular schools, affect the convinced understanding ; for such know 
that God is an Eternal Magnet of concentrated Goodness, and that 
man^s pathway is eternally onward and upward to the Supreme 
Attraction. 

God is sufficiently minute, local, and immediate, in his providen- 
ces, to impart life and beauty to every thing throughout the innu- 
merable ramifk^ations of infinite Creation. He possesses within 
himself the principles of all Motion, all Life, all Sensation, and all 
Intelligence. He is the Infinite Germ of the Great Universal Tree 
of Causation ; and according to the absoluteness of self-existence, 
and consequent necessity, his celestial essences and essential princi- 
ples unfold and flow, with the minutest precision, into the smallest 
atoms and organizations in nature. 

It is not good, nor is it true or elevating, to beheve that God 
originally designed and instituted an endless succession of consecu- 
tive causes and effects for the express purpose of ^ving birth to 
jttst such an organization as Jesus had, or such as any other indi- 
vidual may possess. But it is very good and righteous to believe 
that God unfolds and develops, firom out of the inexhaustible plen- 
itude of his Infinite Life and constitution, a vast combination of 
Laws and Elements which will go on eternally, elaborating human 
spirits, and will continue to improve and perfect them more and 
more in proportion as the circumstances of birth, of climate, of edu- 
cation and government, advance toward intellectual development 
and individual perfection. Hence it is unreasonable and unright- 
eous to believe that God takes special notice of those numerous 
transgressions, by which individuals only injure and experimentally 
educate themselves. Nor is it good to beheve that God exerts his 
omnipotent power, with the express design of arresting the action 
c^ physical laws or elements, or to send rain, or to bestow special 

30 
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endowmentBi or nignal priTilegWi or pcrticiihr gr« t M c atioM» in an* 
twer to tlhe prsyvn of the (lo staled) righfteous. F<nr rach a hiiUl 
woald be admitting God to be a ** reipecter of penonis,'' and ako 
the cause of inooDcdvable injnstioei and injniies to some — yes, H 
would be naldng him a mntable Bmng. 

Let QB think of this proposition, — let os eonsidery {hat^ any 
detgyman, Qi may be the present Pope Fins,) thongfat by many to 
be a righteoas man, — suppose he pnqrs hr the iffoteda<Hi of the 
laag, for the enriehment of the kingdom, and toat the perpetoation 
of a monarchical or theocratical system of government And sup- 
pose that at the same time, a reprasentatiye of the people prays as 
Inrently for the downfSdl of the king, and for the estsbHshment of 
a repnbfio instead of a kingdom. Of conrse, these ojqpoeing snp- 
pScitions are addressed to one end the same Godi Now if the 
Drfty who roles the nniverse should grant the prayer of one of 
these individuals, the desires of the other would necessarily be un- 
gratified, — his particular favor bestowed upon the one party would 
perhaps result in immense evils to the other. Again, a righteous 
man, living upon the mountain side, may earnestly pray for rain, to 
cause his fruit-trees and agricultural productions to yield abun- 
dantly ; whilst another equally righteous man, living in the valley 
beneath, having already hid a great supply of rain upon his &rm, 
in consequence of water accumulating in his springs from off the 
adjacent hills, and knowing that any more, just then, would injure 
his forthcoming crops, be therefore earnestly prays to Gk)d for fiur 
weather. Now if the prayer of the one be granted, the other will 
sustain g^eat injury in his pecuniary interests, and so, vke versa. 
Hence, to be just and impartial, God must exist and govern accord- 
ing to universal and unchangeable principles. 

In considering special and universal providences with a belief of 
the understanding, the highest and greatest comfort flowing there- 
from is based upon the glorious and already (to me) demonstrated 
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iruthj that our earth is environed by a Spiritual World. And not 
only is our earth thus surrounded, but so likewise are all the earths 
or planets belonging to our solar sptem. In truth, there is a great 
sphere of spiritual existences, which, touching it, girdle the material 
sphere, a part of which we are at present existing in ; and again, 
encircling that sphere, is a galaxy of greater spheres, more refined 
and more magnificent ; which are inhabited by spirits, drawn on- 
ward by the eternal nuignet of Supreme Goodness. Thus there is 
a chain extending from man to Deity ! And all that we can desire 
in the form of attention and dispensation is abundantly supplied, 
and handed down to us, by and through the spiritual inhabitants 
of higher spheres, the links in that chain of Love ! 

The human soul is constructed upon musical principles, which 
impart to it a constitutional tendency toward harmony and happi- 
ness. The various attractions to which its tones respond are Self- 
Love, Conjugal-Love, Parental-Love, Fraternal-Love, Rlial-Love, 
and Univ<irsal-Love. But what I desire to impress here is, that 
these Loves are innate affinities which draw soul to soul ; which 
cause the human mind to feel attracted to corresponding loves or 
affinities in other minds, without reference to time, space, age, po- 
sition, education or circumstances. Theref<»re, should Conjugal- 
Love prompt an individual soul to pray for conjugal association, 
and should that souFs true associate reside in the Spiritual World, 
it is almost certain that the prayer of the yearning heart on earth 
will be certainly answered by the spirit, which is impelled by this 
irresistible attraction to seek its true companion. But here let it be 
remembered that all spirits and angels were once men ; lived in 
physical organizations as we do ; and died, as we die, previous to 
their departure for the spirit-home. And we all have relatives 
there — parents, sisters, and brothers, perhaps, and also relatives ac- 
cording to spiritual affinities. And the Spirit World is not far off; 
it is very near, around and above us at all times ; and that which 



vattvdj joined ban kEoliepaniledtiieM; deidi does noi divide^ 
Bor does it remoFe tiie loved ones beyond the leaA of the •piiit't 
detirei or pnjenu Ai Ckngagal-Lo?e k answered by some spirit 
bttving a corresponding attraction, so are other loves responded to 
by conesponding loves ; and thns there proceeds to ns, and that 
not nnfireqnently, a vast variety of goodanggestions and xigfateoiis 
impolsesy from scmie of our natural or spiiitaal relatives who now 
reside in hi^OT spheres. And thns^ Uks when the soul is earnestly 
praying for knowledge whereby to directsooial govenunenti or for 
U^hi upon the great problem of reoiganiiing and harmoniiing 
aociety, it is perfectly mfr and rmtt m aik ta believe that the noUe 
spirits who have lived among us on theeardiy and who ave now partie- 
uhrly educated in these questions, draw nigh, and, peihapa, insinu- 
ate some valuable thoughts kto the understanding of the praying 
spirit, — thk would be a response to the Kratemal-Love^ or the; love 
of the ndghbor. Hence we may trathfolly say that Providence 
imparts special information — not by direct and immed^Ue design, 
but by the operation of those natural and unchangeable laws 
whereby are governed the universal combinations of Mind and Mat- 
ter. Spiritual intercourse is developed and rendered universally 
practicable by the Law of Associatbo, or by the Law of Affinities. 
Therefore, whoever should truthfully and sincerely desire or .pray 
for light upon governmental and social subjects, whereby to reform 
society and develop harmony among men, he would, probably, if 
susceptible to interior impressions, receive something, it might be, 
from the now educated Moses— or Lycurgus — or Solon — or Plato ; 
for each of these individuals had their Flraternal-Love considerably 
developed and rudimentally educated by the friction of sodal and 
other circumstances previous to their departure for the Superior 
Country. So also, should any individual earnestly seek to be en- 
lightened concerning spiritual and religious truths ; should he i>ray 
to know more of God and the Universe, it is more than possible, it 



COKCBBNING THB DBITT. 358 

18^*0^5^, that the now advanced Paul — or David — or John — or 
Fenelon — or some departed relative, having the Filial-Love fiilly 
developed and in constant exercise, would impart sweet instructions, 
and satisfy the inquirer. 

I desire the reader to seek an illustration and confirmation of this 
£act bv disciplining and unfolding the mind to the influx of spirit- 
ual impressions. 

Responses from the Spirit World will never be conflicting ; and, 
therefore, should an individual pray and receive what he considers 
a reply, and should this reply contradict what othei^ have said or 
revealed, then the only criterion by which to judge of its truth or 
falsehood is the unfailing standard of Nature and Reason. For 
instance — ^if a person should affirm, after earnestly praying, or while 
in what is modemly termed the magnetic state, that he had heard 
or perceived that the sun and moon were stationary during the 
period assigned by Joshua, then the statement must be tested by 
Nature, and Nature must be tested by Reason. Again, if an indi- 
vidual (Emanuel Swedenborg or Jacob Beman, for instance) should 
affirm that he perceived in the Spiritual World that the Bible is the« 
Word of God — that it is a sacred embodiment of Truth — ^that it 
contains no errors — ^then the truthfulness of such an affirmation 
must be tested by referring it to the unchangeable and immeasura- 
ble standard of Nature and Reason. 

Nature and Reason are the only mathematicians who can per- 
fectly demonstrate and unfJEulingly exhibit the true or &lse character 
of every statement which the profoundly ignorant, as well as th« 
educated mind, may be moved to make, imder any conceivable cir- 
cumstances. 

The embracing nearness of the Spiritual World, and its aocessi- 
bleness, furnish the spirit with every advantage and gratification 
it should desire, through the mediums of providential dispensations 
or Divine interposition. But if the ambitious and aspiring ChristiaD 

30* 
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hbut is dkutkfted witli the tiMdialf and- hidir^et muamt in yAoA 
iti prajen to God are antwered — diiaatiiiiied becanae the Deitj 
lumaelf does not more direcUy heaiken to its invocationai tli^ I 
denre to impren tbat beart with ihia truth : that no hnman qpirit 
has yet conodyed a tkauffhij or uttered a wort?, as it eoneeives of 
the Faihisr, iujffieimiiiy magnamoioas, sublime, or expraanve^ to be 
applied to even one of the exalted individuals, who, thoogh onoe 
a residoit upon some Earth, now treads the beautiful palhs and 
flbwering valleys of the Bpnt Home. 

Think liot, because €k>d is so inooncdvable in his Greatness, so 
elevated above special prayer, and special action, that he is &r re- 
moved from our spirits — ^no, he 

" Liret in tbo soul, infonni our mortal put" 

And so near is he, that in him we daily and hirariy '^live, move, 
and have our being," — ^we are in him and c^ him ; and as the body^ 
branches, twigB^ leaves, buds, blossoms and fruit of a tree are un- 
folded and minutely developed from the essences and b^inning 
principles which were ori^ally deposited in its Germ, so does the 
Great Germinal Essence of the Universal Tree unfold and develop 
the minutest branches, buds, blossoms and organieations, which per- 
fume and adorn the Stupendous Whole. 

If a particular bud, or a chosen number of buds, should set up a 
daim to special blessings and attentions, and should they invoke 
and adjure the Germ to dispense a large share of its life and fluids 
to them, the other buds may remain perfectly satisfied that justice 
vnll preside over every dispensation of the moving principle which 
gave them birth. So, likewise, should any individual, or class of 
individuals, make pretensions to righteousness in consequence where- 
of they presume to invoke, importune, and adjure the Deity to grant 
them special, immediate, and eternal favors, other individuals may 
rest perfectly satisfied that the Deity and his Laws are EquaUy b^ 
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^nd the possibility of Chance, Suspension, or Separation; and 
hence, that Eternal Justice will preside over the distribution of Di- 
vine life and happiness to every flower and spirit, to every atom 
and seraph, that has an existence any where in the wide-spread 
gardens of God ! 

Let us now return to our investigation — ^viz. : The Electrical ac- 
tion of God upon the Universe. Electricity is a medium of univer- 
sal relationship. It originally resided in the Mighty Vortex of un- 
created worlds, undeveloped. •In the beginning of the present 
structure of the Universe, all matter was in a state of diffusion and 
a^tation in consequence of the inconceivable preparations and rare- 
Actions that were necessary to the formation of a universe superior, 
to the preceding structure. The four great developments of matter. 
Fire, Heat, Light, and Electricity ; these conditions spread them- 
selves from the Great Center through the realms of infinitude^ pre- 
vious to that association and organization of materials which we 
call planetary systems. Mre was the most inferior form of matter ; 
but it contained the element of all those diversified objects and 
principles that beautify and vivify the earth which we inhabit, as 
well as all the earths or planets that begenmied the innumerable 
heavens of infinity. From Fire was developed JSeat ; from heat 
came Light ; from light was developed Electricity ; and from the 
aggregation and organization of these elements was unfolded the 
stupendous system of Nature, of which system mankind is a portion. 
Thus, it will be perceived. Electricity tww the most superior and om- 
nipresent principle in Nature ; it came out of other elements, and, 
having gravitated to the highest point of primeval perfection, was 
necessarily mvested with the power of perpetually pervading and 
inter-penetrating the vast universe of matter, which, like a shoreless 
ocean, rolled in boundless waves around the Supernal Mind. 

So now with electricity. It is being constantly eliminated from 
various and innumerable founts of matter ; and from them it flows 
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into ft gnnd MA of demenli^ and pttradoi noionfyall eazih,M 
aU the ioedenUUe qritemt of inmienBfcjr. And M^beoooMtie- 
fined hi duuMler and minilniitatKwi, ve dhaofla itanane. Tluii^ 
one modification of eleotnoify we tenn liagnetianiy another Qalvan* 
inn, another Nervo-vitalinfliienoe, Ac; yet these tenoaa aie meiely 
eiqpreHifeof thepr<qgieinTe refinement and anperiarmanifiwtationi 
of the One gnat principle. The Divine Ifiad emjdaya eleotrioity 
as a medium of ^ " " "'i iniffatifffi to all parts and partiolea oi ^j»a ma* 
▼arse. Evety instant of time, the Great Positive Ifind oanses tlm 
dem^t to eipress the nndumging pnlsations of hia Bool thnrai^ 
all the varioiis ramifications of Natnrei Those immptnUe Iaw% 
which govern the piiisaticms of divine vitalify throng^ the imiveqMy 
are so ndnnte and righteous that the tiny flower and revolving oih 
alike reeeive life, diredaon, and ppotectim, aoeordin|^to tluAr re- 
spective capacities and requirements 

It should be duly understood that electricity is not the cause of 
planetary motion, but the a^enty or vehicU^ of the great anatomical, 
physiological, mechanical, and chemical principles which emanate 
from the Divine Mind, and expand, equally operative, throughout 
the boundless universe of worlds. It has been already femarked, 
that, what is meant, in the Harmonial Philosophy, by attraction, 
gravitation, condensation, <fec., is an association ofparUcks possess- 
ing mutual affinities. These affinities are aided in their multifari- 
ous arrangements by the universal element Electricity. This is 
illustrated by the £Eimiliar phenomena of rotation. The little 
germ, which is deposited in the earth, is redolent with affinities f<»r 
surrounding forces and particles of matter. It draws earth, and air, 
and water, and heat, and light, and nourishment, from the invisible 
elements, into its constitution ; hence a single grain of wheat will 
usher into existence multitudes after its own sort, several represen- 
tatives oi like nature — ^but Electricity is not the cause of this attrac- 
tion among the particles, it is the agent by which these phenomena 
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are accompUslied. And so tbe mighty worlds, that are distributed 
throughout the immensity of infinitude, are incessantly reciprocat- 
ing particles and substances with each other ; and, in accordance 
with their density or rarity, with their lower or higher degrees of 
development, with their grosser or more refined conditions, are their 
(the worlds') magnitude and distances from each other determined, 
and their motions established. Thus, it is not owing to positive 
and negative electricities that the positions and motions of planets 
are determined ; on the contrary, the law of associative or elective 
affinities, which law resides in and operates upon all things, is 
the primary cause of all planetary harmony. Hence, in accordance 
with the density or rarity of a planet, is its magnitude and orbit 
determined, and the space intervening between it and the sun 
around which it revolves. In this manner the Universe of worlds 
was originally unfolded ; but (as is related in Nature's Divine Rev- 
elations) these was no disconnected force or impetus applied to the 
bodies thus formed, to set them in harmonious motion ; no foreign 
-power impulsed or guided them in order in their respective planes 
of revolution; but inherent laws — ^the spontaneous development 
and operation of God's involuntary powers ; capable of controlling 
these great planetary manifestations, were progressively developed 
and brought into action, being always beautifully adapted to the 
forms to be thus acted upon. 

Some philosophers have long contended for, and defended the 
theory which asserts the electrical origin of the imiverse. And it 
must be acknowledged that, in accordance with the rules of indue- 
tive philosophy, there are many seeming reasons upon which the 
Tast superstructure of such a theory may be made to temporarily 
rest ; but a deeper and more analytical investigation into Nature's 
immutable principles, which emanate from God's celestial constitu- 
tion and control all the mighty operations of the universe, would 
cGrectly convince the mind that there is no positive retrogression in 
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waj ihing, m any division of the ttapendow Whole. Hie law d 
uuTenal and eternal Prograwioa is impraned upon eveiy thing! 
spon the apparently lifeless and inert stone, upon- plants and tree% 
and animals, and man — and the free-born, untnunmeled hmnan 
spirit,— expanding with the indwellings sentiments of an eternal ex< 
isienee fraught with endless joys, made ever fresh and eternally 
welcome by virtue of their immmerahle and progressive diversificfr* 
tions, — yearns to be emancipated from earths restraintn, and toyidd, 
with an the confidence and simplicity of a diild, to the snUime. 
wotkings of this onward and upward prindple 1 A mind that has 
experienced the insjAring emotions which a fall realization of £te^ 
nal Progress inevitably awi^Lens in the soul, can not admit the elee- 
trical origin of matter. It can not admit the proposition, that dec 
tricity, being subject to the laws of matter, was gradually condensed, 
bec(»niDg less and kss rare, imponderable and mipartided, imtil 
finally it became dense, ponderable and partided, and formed all 
the animate and inanimate objects and substances of which creation 
is composed. No ! such a mind would say : I am ready to express 
my convictions — ^a £uth go strong and so well supported by all Na- 
ture, as to be identical with absolute knowledge — ^that all animate 
and inanimate objects and substances, inwrought in the mighly net- 
work of Nature, will gradually be refined, and advanced, and ulti- 
mately merged into electricity ; but the reverse conclusion can not 
be true. The electrical origin of matter is contrary to the law of 
eternal and infinite Progression. The theory asserts a positive de- 
terioration or retrogression (which means a backward or downward 
tendency) of the great developments of Nature. Electricity is made 
to descend from imponderability to ponderability — ^from a fluid to 
a solid, and from an element it is supposed to be condensed into a 
granite rock. While, in truth, the reverse is the law of Nature : 
ponderability progresses to imponderability — solids to fluids — ^and 
the most inanimate substance is destined to go through the great 
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etherizing and spiritualizing processes of Nature, and finally to take 
a high position among the all-pervading elements of infinitude. 

The innumerable effects which flow from the action of electricity 
upon the wide-extending fields of Creation, and the many mighty 
purposes which this element subserves in the countless realms be- 
yond our limited perceptions, are too vast and overwhelming for 
human comprehension. But let us be duly grateful for the ability 
to go so far into the amazing wonders and ineffable sublimities of 
the Universe as to be inspired, like Dryden, with the comprehen- 
sive thought, that — • 

" One common Soal 
Inspires, and feeds, and animates the whole." 

Such a thought is antagonistic to supematuralism, and is fatal to 
all the doctrines of special creation ; this is, then, a very powerful 
reason why such a conception of God and his Universe should be 
cherished. And the great reason why mankind should entertain 
expansive conceptions of God, of Nature, and of Heaven, is this : 
noble and benevolent sentiments flow from noble and generous 
minds, and the higher our conceptions are of God and his methods 
of creation the more are we kind, and just, and wise, in our actions 
toward the different classes which compose mankind ; and these 
classes gradually receive the good results thereof; and their hearts 
are made joyous and their homes happy. 

The revelations pf the telescope, combined with the perfect accu- 
racy of mathematical demonstrations, have done much toward aug- 
' menting the development of human wisdom. JBj these means su- 
perstition has been unmasked, and its horrid deformity presented 
to the much deceived but presumptive devotee ; and Truth has 
been permitted to utter her divine and eternal revelations, more in 
this century than in any preceding one, but her disciples are unfor- 
tunately trammeled by popular custom and the powerful restraints 
of social and civic life. In the secret recesses of the soul, however— 
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in the closet of the spirit's sanctuary — ^the student of Nature may 
not bo disturbed. His thoughts, there, may dwell long and ardent- 
ly upon the Goodness immense, the GkK)dDess infinite, the boundless 
Love and Wisdom of God, with which the great realities of exist- 
ence are beautified and adorned. And, yet, what an additional 
joy ! what an inestimable blessing! it is to have, beating in har- 
mony with his own, an honest, superiorly-enlightened heart, which 
readily listens ^d responds to the glorious results of his rapturous 
contemplations ! In view of this happiness, which always should 
be possessed, I can not but earnestly admonish the married to seek 
and preserve a congeniality of Mih and thought. Unless its pre- 
vention is absolutely impossible, never tread dissimilar paths in your 
search after salvation and truth ; especially never be proud or unright- 
eously high-minded toward one another; because discord is generated 
thereby, and your ^ house is divided against itself;" which is a cer- 
tain prognostication of the destruction of something — it may be a 
rupture in your afiections or in your efforts to do good — and your 
shattered " household gods" may lie in ruins upon the family altar 
whence the light of home has departed. If you are a supernatu- 
ralist, (technically so called,) you will most likely cling (for instance) 
to the chronology of Moses with regard to the earth's age, and will 
peremptorily refuse to look at any reasons or ailments to the con- 
trary ; and if your companion be a free-thinking, honest investiga- 
tor of truth, then there can not exist much pleasurable communi- 
cation of thought between you — ^you are, in these things, unfortu- 
nately alienated. Oh, as you value the jojrs of life, the sacred home 
delights, let this not be ! While you would repel all arguments 
against the correctness of Moses' chronology, your more generous 
and enlightened companion excuses, but, at the same time, deplores 
your ignorance and dogmatism. According to Genesis, Moses 
makes the age of the creation about six thousand years ; yet, in ad- 
dition to a vast array of geological and zoological demonstrations to 
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tiie ooptranr, the glorious'sdence of astronomy mfonns us, that even 
at the inconceivable velocity with which light travels from point to 
point, it would require from one hundred thousand to three hundred 
thousand years to pass from the (so called) fixed stars to our earth ; 
indeed, there are planets in immensity — -planets which belong to imr 
circle ofaune — ^whose light has not yet reached us, and of whose 
existence mankind has, as yet, acquired no knowledge, except 
through the agency of spiritual perception. " Well !" exclaims the 
supematuralist, **what does it all amount to?" The philosopher 
replies: 'Hhese astronomical revelations prove incontestibly, that 
our earth has been in existence certainly three hundred thousand 
years, because, (granting that ^ the Lord made the heavens and the 
earth, and all that in them is," at one spedfic period,) it would take 
the light that number of years to reach our material senses ; hence 
to compute the age of the world we must abandon the idea of count- 
ing by hundreds and thousands of years — ^we must add many mil- 
lions of years together in order to bring the age of the world any 
where within the positive declarations of geolo^cal, zoological, and 
astronomical science. 

By the xmceasing operation of immutable and changeless princi- 
ples the universe has been unfolded, and bedecked with motion and 
life, sensation and .intelligence; together with all those countless 
varieties of forms and organizations which indicate the- innumerable 
ramifications and omniprevalence of the Divine Essence. But hu- 
man comprehension is too limited to form any thing like a just esti- 
mation of the time which that Divine Essence consumed even in tlie 
development of our earth ; how much more oblivious, therefore, is 
Uie chronological history of the infinite Universe, whose vast dimen- 
sions no mathematician can compute, whose startHug grandeur and 
harmonious magnificence no language can express ! Yet, useless 
and imaginative as the inquiry may appear to some intellects, the 
questions — ^what is time ? what is space ? what is Eternity ? what 
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B m tiie inTesligalmg miiidi ail 
r, attempt dieir aofaiticMi. 

HharfKBtrnk m&Miitai andgenni- 

■ool k endiywed witk powen and 

ptioA and imdentandrng^ wliidi ea- 

p«BA-i9|MdMBded ictMBB mto YaliiaUe>iK(i, 

lOBUBoeB mio tibe snblmieBt rtal- 

; aad, oa tlie other lumd, it k equallj forta- 

^biit lij lb* esBcise <^ tibe same endowments^ he can 

pil ispiatJwBdtjd htdA into Jiedomt^ and man j sup- 

lefiBed and expanded, the individual ^itertains cor- 
It inlMgtd peioeptions of Time^ and of thoee things 
to an jmrnnttal enslence. . Time is onl j a tenn which 
cwiployed to sonify the distance between one 
or ervnt and another. Events, occorreDces, circiiinstan- 
€iB& a&d olfeieC!&» are Si^]«rated bj spaces of vaiioos lengths, and 
thjist^ $f«^as. oottsthnte what we call Tims. Therefore, Time and 
sriK^ a^( >ksiticaL Time is divided, and infinitdj subdivided, in 
ctoer to rsnder ii expressive of the length of the spaces which exist 
V go^g^m ciwcts and events^ Thus Time is converted into space by 
dmdai^ il inu> wmtk. tmomtkt^ weekt, days^ hours^ minutes^ and sec- 
«■«* : Iwi the leas^Mi why the human mind entombs lime in that 
Ciib£Tk>«i j^pniehie called eCeniity, is, that events, objects, and cir- 
cftKfe$4ank.ve^ hav« b^en abandoned as applicable to the spiritual 
nx^ v"^ exbl^iMe : — consequently nothing and eternity have sus* 
taiifted sneh intimate lelanons in the general mind, that to pro- 
them unqualinedlr synonymous is but aUowing their usual 




As I^me is divided and classified, in the same propi^rtions, so is 
Thiks^ : i^fMkre is measured by miles, rods, yards, feet, and 
C and, in oider to asc^tain more minutely the relation or dis- 
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tanoe which exists between objects and localities, miles and rods, 
feet and inches are divided and super-divided, or multipUed, and 
this may be done to an extent beyond the power of mind to com- 
prehend and appreciate. Thus, also, is Time divided into years, 
months, days, hours, minutes, and seconds, and these arc multi- 
plied to an extent wholly inappredable. Time and space are con- 
$equentltf identical. 

It has been ascertained by optical experiments, that light travels 
two hundred and thirteen thousand miles in a second. This inter- 
esting discovery communicates simultaneously two distinct, yet in- 
separable ideas to the mind — an idea of Time^ and an idea of space. 
Light, in its instantaneous passage from one object or locality to 
another, necessarily employs and develops time and distance. The 
element of light travels from the sun of our solar system, to the 
human eye, in about eight minutes ; consequently we should see the 
sun as it was eight minutes ago, and not as it is at the moment of 
observation. Light travels from one of the distant suns or stars of 
the seventh magnitude, to the human eye, in one hundred and 
eighty years ; consequentiy, should we gaze at one of them now, 
we see it as it was one hundred and eighty years ago ; and if, through 
the most powerful telescope, we should gaze at one of the more dis- 
tant suns (or stars) of the twelfth magnitude^ we should see it as it 
foas four thousand years ago, and not a^ it is at the time of obser- 
vation. There are now existing Suns in the depths of immensity 
of such immeasurable magnitude and inconceivable grandeur, as to 
set at defiance every mathematical conceptive power of the human 
mind. And notwithstanding our earth has been in existence, and 
revolved upon its axis for millions of years, yet, of its inhabitants, 
not an eye has caught a ray of the hght which emanates from one 
of those distant suns ; but it is altogether probable that those of our 
brethren who shall be dwelling upon the earth ten millions of years 
hence, will discovejr another new planet or fixed star, which they 



THK GREAT HARMONIA. 



-nL «BBE&r %> Ve «f tW tveBtr-eeraith nu^mtode ; because, then, 
^ J^kL i<QK ^ae of t^iOBe &laiit Orbs shall Lave, for the first time, 
9aKa»i cor ^sti. ! T&ereive die astroiKxiier who first perceives 
'am ^ev ^^msc wiZ Me h as it was manj mOfions of years ago ; 
SkL nncwv x ^ Ve blbafciied with ben^ poasessiiig powers of 
'TBin «roL V ^cr o^v. they, if obserrix^ at the same time, would 
>!duti£ :ar ^aezk s h$ ptaneral state — in the first stages of con- 

^ vsifeicka v^ :2iese ssainiieiits» let the lead^ suppose himself 
a Tca&sBfi «f y<w TcHl and his bfotho' firii^ at Pekin, in China* 
If a 9a^:Kd: «<»«^=ar& extead^l between these two cities, over the 
<ar:k. Ui«t sc^^ H- ^bat nseaiis, enjoj personal commnnication. 
^'.^ V sIbuHiui ;lftf ;«aier commimicate to his brother intelhgeDce of 
ifi^ snS&s 5IiK» a£ db^ Ddxient he was taken, that brother would 
'axT zc\s^ o:fB£d» msi as k wxMiild be when the message reached 
r.-kz* re: a %: ff*sj ilirtr secoods bdore, whidi would be the time 
Am,Ti*^I r T ^ tjloctrc 0QrT«:: to perform that particular mission. 

7: .vcrcvirfoi tl« riil.'e^.^y of Time and Space, of Eternity 

iic 'Tfzirr. ib* nizd ni:25t reflect systematically. Time sustains 

:^ str^ T^laifcii v Etcmirr as space does to Infinity — ^the relation 

> iiijczu-c S>ec:x-al izseparxbJe. Eternity is composed of ^Time — 

>rir^ 2< .vdr^-^ed oif 5po!T. Inasmuch, therefore, as Etenuty is 

.vcTosfC :c niftf. ibe ««Cittson can not be esa4)ed, that events, 

,vvrtr?*cx>Wv oi-<^"Cs^ az:^i cbvnmstances* will continue to exist and to 

V Sf^Ckwi — JL?r :: is c«i!y by these developments that Eternity 

v-ats Sf ir airy way laeascied and comprehended. Also, it is im- 

rv«?£Vt»? :o e?caf^ the coocxusion that objects, distances, localities, 

x3i^ V«^ azd iac^>«s« will continue to exist ; because it is only by 

xr txiTir^erabrie sacvession and contrariety of spaces that any thing 

^>; a vVQcer^'^ can be fonned of Infinity. Hence, it is proper to 

tar •♦ita: El^ndty » a sucv>?tssion of mighty and universal events. In 

i^widctt K" th». I re^ the reader to that part <tf Nature*s Divine 
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Revelations, ivliere it will be seen that I was impressed to contemplate 
an Event or change in the universal arrangement and constitution of 
things which should be termed the end of one time^ which time, accord- 
ing to human conception, constitutes Eternity. On the other hand, 
it is proper to say, that Infinity is a succession of conceivable and in- 
conceivable spaces or localities^ which, owing to their number and 
magnitude, extend beyond all human powers of measurement, and 
consequently beyond all human comprehension. 

Eternity is composed of time, or events, as the ocean is composed 
of drops of water ; and Infinity is composed of spaces or localities, 
83 miles are composed of inches, or years of minutes. Therefore, it 
may not be said " Time is no more." 

Comparatively speaking, there is such a thing as conceiving of 
Eternity and Infinity, and of the annihilation of time and space ; 
but strictly speaking — employing language in its absolute and un- 
qualified sense — there is no conception in the human mind which 
answers to an Eternity or Infinity, nor to an annihilation of time and 
space. Therefore, when thinking of Nature and Qod as existing 
from all eternity, the mind can not resist the impulse to inquire — 
when did they (God and Eternity) b^in to be ? 

Accustomed to, and educated by, days and hours, feet and inches, 
the human soul can not think nor exist without them ; but through- 
out the immeasurable spaces^ obfects^ and localities of Infinity, and 
the timesy events, and circumsiances of Eternity, the immortal reader 
will perceive and imderstand, that — 

" Witb God Time is not ; nnto Him all is 
Preseht Eternity. Worlds, beings, years, 
With all tbeir natures, powers, and events, i 

The bounds whereof he fashions and ordains, 
Unfold themselves like flowers. Time mnst not be 
Contrasted with Eternity; — ^'t is not 
A second of the Everlasting Year." 

Eternity is an infinite ocean, and this life is but a single drop of 
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iti everlaBtii^ wsteis ; and if tint drop be laed a mOlioa of taioei 
hj millioi» of indiyidiiaki it iievertlielaB remains a part d tlw urn- 
?enal ooeaiif indestructible. So afao is Liiinity an eternal expanse, 
and ibis bfe is but a single inch thereof; and if that inch be tta?- 
ersed a million of times it still remains a part of the illimitable 
whole, dntinct, identical, inseparable. Thns Time and space, Eter- 
nity and Infinity, are identical One is the measure and ixunpen- 
ion of the other; and, like Love and Wisdom, Truth and Virtue, 
Harmony and Heaven, they reside in, and proceeded from the uni- 
versal constitution of the Great Positive Ifind whose cdestial essence 
moves and makes the whole alive ! 

The inconceivable rapidity with which terrestrial electricitj travels, 
and the instantaneous manner in which it propagates itself by vir- 
tue of its positive and native proli&ations with kindred elements 
on superior planes of action, render ^e problem of how the Dety 
** acts upon the universe electrically" one of difficult solution. De- 
istical and Christian philosophers have done much toward establish- 
ing a broad and almost insurmountable distinction between the ope- 
rations of laws in the external universe and those manifestations of 
special attention and particular providences which are supposed to 
emanate from God alone ; and the very different sciences that have 
been erected are mainly shaped and modeled — espedally their vari- 
ous classifications of external effects and phenomena — to suit the 
elaborations of christian thinkers and speculators who are ever dis- 
trustful of that bold and comprehensive philosophy which declares 
and demonstrates the truth that Nature's varied and stupendous op- 
erations ar« but the involuntary manifestations of Deity, as, by \'ir- 
tue of analogical reasoning, we behold demonstrated in the phe- 
n\vnH>na of digestion, circulation, assimilation, (fee, which, by the 
i^pmtV involuntary powers, are known to transpire in the economv 
i>f ntanV constitution. By analogical investigation and deduction 
tlw cvMwbtent n^asoner can not but conclude, that, inasmuch as. 
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IhKmgh tiie instramentality of different material agencies, the mind 
of man ean actuate the blood, and the mnscles, and can come in 
palpable contact with inanimate substances (as for instance, the 
handling of stone, coal, ^c.,) it is, therefOTe, also reasonable to 
believe that God can and does come in constant contact with the 
lowest element known in physical Nature through the medium or 
agency of innumerable intermediates. 

Hiere is as much confusion of impressions concerning the omni- 
present and voluntary omnipotence of God as he is su{^)osed to 
have caused in the languages of those &bled ambitious tribes who 
attempted the erection of a flood-defying tower high enough to ele- 
vate them above the fluctuations and vicissitudes of present life ; 
and tlie consequences of these antagonistic apprehensions of God\t 
diaracter, and his method of being and doing in his universe, are, 
alas ! too conspicuous in liie world^s sectarianism — ^in the miserable 
skepticism and the profound superstition of different minds among 
the earth's various nations. The most erudite and enlightened in- 
tellects — ^those who profess great faith in Divine proiadence, and 
pray for &vor and the merciful bestowment of salvation — entertain, 
gienerally speaking, no well-deflned and exalted views of that Super- 
nal organization of celestial elements and attributes, called Deity. 
Should the reader ask the most intelligent Christian, or even ques- 
tion his own mind, as to what conceptions he has formed of the 
Almighty, the reply would doubtless be — "' He is an all-wise, all-per- 
vading essence.'' Yes, but what does this mean ? If the Deity is 
an all-pervading or omnipresent principle, then is he not '* as full 
as perfect in a hair as heart** ? — ^in the granite rock as in the hu- 
man soul ? — can this be true ? Nay, verily ; because the lowest 
element in the soul of man contains more of the Divine life of Deity 
than can be found in all the granite of a hemisphere ; though the 
latter \a not altogether destitute of the all-animating Principle. 

It is righteous to approach the investigation of this subject with 
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1m vofwenoe ; niBang lliat ire an treading iqponMGred giomid 
■oiiting to aoquaint our aSBClioiiB and remcming pnnfiiple iritii 
the Holj Pk<(q[m0U)r of Nafantfa imgniiifwit Teni|Je ; but therek 
BO reMon why, beeaine the aoljact k vasti and, in a great degne, 
jneo mp tehenaihle to human minds, ve ahoold abandon Hie rig^ ^ 
eoiiis eflbrt to eipand oor ooiiooptioiiB by honest inquiry and ezal^ 
contemplations. Mcveover it is not rig^t to affimiithat tfaesutgoct 
ii too high and altogether incomprehensible tx finite miads — that 
fiaits beings can not comprehend the Infinite — beeanse the reader's 
mmd is mgtbh of reoogniiing the traflifalness of the pn^poaitiany 
that God's emeaaee is not as fall in the aenaetess stone as in man's 
throbbing, thinking, loring, immortal aonL Nor can it be tmth- 
fidly affirmed, that God manifaita the same amount of VHadam^ 
o£ anatomical and physiologioal ddll,' ao to speak — in the oonstitit- 
tioQ «f the stone or the plant as he displays in the constmotion of 
animals and the hnman type. Let me be rightly apprehended. I 
do not assert a lack of Divine Wisdom in any department of Gk>d's 
boundless empire — ^for I behold marvelous intelligence in the for- 
mation of the insect's eye ; in the throbbing of its tiny heart ; in 
the construction and rainbow tints of its frail wing ; and I recognize 
the«ame skill, unity, system, order, form, and harmony in all things 
which adorn the material universe. But I do affirm that there is a 
distribution of the Divine Essence, and Wisdom, and Power, in pro- 
portion alwajrs to the capadty and position of the receptacle ; and 
hence that Gk>d is not omnipresent nor omnipotent in the sense 
in which those terms are ordinarily employed. 

Now let us pursue this analytical investigation still further, and con- 
fess the conclusion to which it legitimately conducts us — ^for Truth 
is the SouPs highest escort and guardian. If it be conceded, that 
God M no< '^ as full as perfect in a hair as heart," will it not also be 
conceded that he dwells more in the spiritual, than in the natural. 
Universe ? — that he particularly resides in the resplendent centet 
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flf the Univerooelum — ^which central location may be termed the 
Chreat Sensorium of the Infinite Mind — and that from thence he 
imparts and expands his Love-essences and Wisdom-attributes 
throughout the great infinitude of life and animation ? In view oi 
this truth it is no longer right to speak or think of God as being 
equally diffused through all things ; on the contrary, when speak- 
ing or thinking of his attribute of onmipotence, we should admit, 
that, though the Infinite Mind has a fixed, local habitation, he, 
nevertheless, enlivens and actuates all existences by the unceasing 
emanation of his essences of Love, his principles of Will, and his 
attributes of Wisdom. 

The Great Vortex of Positive Power, the Great Sensorium of the 
Divine Mind, is, therefore, the Central Spring of all action and 
vitaUty — ^the celestial Fount of unspeakable magnificence and in- 
conceivable Perfection. He Uves through all things, but more 
particularly in the great seventh spiritual sphere or Sun of the Uni- 
verse. The elements and attributes, principles and essences of His 
inexhaustible Soul, are perpetually flowing to, and in, and out of, 
every thing, whether material or spiritual, that exists in the immeas- 
urable domain of being. His Spirit fills all existence ; but the 
most interior, and, to human minds, the most inconceivable quali- 
ties and properties of his celestial and infinite constitution have 
their source deep in the Center of universal being. 

God is the Soul of the Universe ; hence the Universe must 
necessarily be the Body of God. And unity and system are man- 
ifested every where. In the Great ^' stupendous whole" there can 
not possibly be any contradictory or antagonistic displays of Divine 
principles ; a perfect and unbroken chain of correspondences or anal 
ogies must of necessity run through and unite all things — ^givin^ 
them coherency and harmonious proportions ; and, therefore, since 
unity, order, and system, are universal, the human mind is justified 
in reasoning analogically, and apprehending man as a minute rep- 
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Aey idbsiii togelker; Imt laisiinMli as man, in 

an! r«£nKfiial state of bong, m Yety nndeveloped 

Uw aifectioital and inonl poftions 

L e i wise n him and tlie Infi- 

onir lo Us eonstitntional eonfimnationy on- 
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of the UniT^ae ; and, then, also, is 
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T\!K k is mni( manifest that all maiefial things are forms, each 
^^ v^Kk i» VKTCiT an extienuii mode br which its intmcnr essence 
e<cscei!Q>» a ccflsannSecaoa Ketvei»i itsdf and the outer world, the 
i'cax MxtT obIt a mediam of commnnication between the inner and 
:a»; ,*<SKr. Xjcxkl tken. k oompoeed of these innnmerable oombina- 
tv'iK ce iaK%r. aad k a manifest type of the whole Universe. The 
I'-f^ftiUt Pvtsch« Maid k ike Interior and Divine Essence — ^is the crea- 
L^^ v\mis« ct aH «x»nal edfec^ Hie Great Divine Mind is a Soul, 
ei^cotr as a p«*ifei.-t of^aniation of essential properties, essences, 
and a«Hl«;i» : and the JfaJe by which this Essence or Soul exists, 
i$ tke Fv>rm or ootwaid dev^lofonent of the whole UKiYERcaauif. 
Tke IXvnse Essence Kac^r the Soml, the Univeitxelam is the Body, 
lioiwv^wr* iho latter » a perfect representative, or, in other words, is 
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H bold and dear expression of the interior po88e88i(His of the IMvkitt 
Mind. The Universe is the Mode by which th^ Divine Essenee 
exists: and the latter could not exist as an Organization with<mt 
being made peifect by a cortespondihg exterior Form, such ias Is 
displayed in the mighty, grand, and inexpressibly harmonious 
Univerte. 

Thus it is that fcn^m, is the express image of its interior or first 
principle of life and being. And the use of every thing is deter- 
mined by the specificness of its own interior possessions, and espe- 
dally by its relation^ — in form, in series, and in degrees of perfection 
— ^to all other living essences in Nature and the Universe. 

It is on the same principle that the human form is an exprei^ 
likeness df the quality of its interior soul. And it has been abso- 
lutely demoniBtrated that man materially is a perfection of all mat 
ter in K'attbre, and that man spiritually is a perfection of all Molion. 
Therefore man as a whole, constitutes a complete system of organ- 
ized spirit and matU»' ; and thus it is that the spiritual princij^ of 
man is individualized, and is expressfd by the human form, to the 
outer world. And thus likewise is the body unfolded by the spedfic 
and potential essence of its interior soul. Man is above all forms 
in being, and all congregations of forms ; for he is the point, center, 
and goied, to which all other forms flow and are perfected, refined, 
and made useful to the whole constitution of Nature and the Uni- 
verse. Meanwhile man, in reality, is invisible to the material senses ; 
but all that sensuous observers know of man is derived only from 
hu exterior representative and express likeness, which is the outward 
form that his inward being assumes. 

From these considerations it is made dear that every human 
form possesses an organized interior prindple by which the exterior 
is determined and developed. And as the body performs its use 
considered as a medium by which the inner man oommunieatei 
with the outer world, so does the inner prindple perform a use in 
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ctUbli&hing a connection ynih the interior world. So ihe human 
bodj individualizes the spirit in its relation to the outer world, 
while the spirit, now connected with the body, determines the per- 
petuity and identical existence of the spirit in its connection with the 
inner wwld, — ^the spiritual form being also an expression of its inte- 
rior soul. Thus it is that the soul is.a prior organization ; and when 
unfolding itself to the outer world, it only assumes a coating, a 
body, a form, suited to its existence in this rudimental sphere ot 
oiateiial and spiritual creation. 

I have been {juthful to my impressions concerning the intellectual 
wants of mankind, and have, therefore, premised thus somewhat 
elaborately the proposition of God's electrical action on the Uni- 
verse in which he immutably resides. It is all-important that the 
mind conceive of Deity as Uving in the vortical Center of existence 
— ^which glorious center is resplendent with holy aromal emana- 
tions, and with brilliant manifestations of inconceivable perfection — 
and as being, as He is, the focal concentration and celestial organi- 
zation of all motion, all life, all elements, and essences, all attributes 
and principles, which exist in the constitution of things. 

It is essential to conceive of the Divine Personality ere the intel- 
lect can comprehend how God — ^being the superlative perfection and 
organizatioA of all elements and substances — can maint^n such 
minute and inseparable relations, to comparatively inanimate and 
gross forms and combinations of matter, as are indicated by the 
universal and changeless processes going on in all departments of Ex- 
istence. Moreover, this definite conception of God is essential to a 
clear and logical understanding of what constitutes his voluntary 
and involuntary powers, — I mean the constitutional manifestations 
of His interior nature, which are unchangeable, and as distinguished 
from the exercise of those more exalted elements, which give rise to 
the emotions of harmony and happiness — to those deep, fathomless, 
boundless, inexpressible sensations of lyrical harmony — which the 
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miBncal operations of the XTniveise, and the consonant joys of count- 
less spirits awaken in his divine constitution. 

A dear understanding of these great truths may be more easily 
obtained by contemplating them from a higher plane of thought. 
Hence, I pass to the consideration of a superior proposition. 

Sixthj God acts upon the Ukiyerse MAaNsricALLY. 

Exalted contemplation improves and happifies the soul. High 
thoughts invariably exalt the mind which entertains them. And 
the more the soul dwells and meditates upon divine themes the 
more ^ ite capacity be enlarged and its affections refined and 
chastened. To be good, or God-like, man must make goodness his 
constant companion, and Deity a subject of calm, deUberate con- 
templation. Justified by these indisputable axioms, let us strive to 
contemplate the Divine Mind more definitely-^—to fix, if possible, in 
the understanding a clear and comprehensive conception of Deily 
— ^though it is, and always will be, impossible for the human finite 
mind to solve the problem of the Divine Existence, or even to fiilly 
a{^ieciate the capacity and ever-varying manifestations, of a single 
attribute of Omnipotence. But ^' the pure in heart see God," and 
the enlightened and enlarged understanding may, in a degree, com- 
prehend him. The pure, undefiled nature beholds God in every 
thing and every where ; but the sound reason-principle must attempt 
to investigate his mode of Being, through scientific and philosophi- 
cal instrumentalities. 

As I have already said, it would be an act of supererogation to 
attempt to demonstrate the existence of a supreme, all-wise, good, 
and perfect Being ; because every thing — every form, every combi- 
nation and organization of matter — ^furnish a full and perfect evi- 
dence, which may be termed a demonstration, that there is a 
Divine intelligent Mind — ^a Ruler of the Universe. Man's feith in 
God is, however, /ubject to change and modification ; it is too fire 
qua[itly an of&pring of his religious education — too often "an 
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Uie goodness anil wbdom, and, even in tbe exiatenee of God, groir 
we»k, Biid aometimea they desert him when his trials are great, and 
when a tnic fiiith ia moat desirahle and necessary. In truth, there is 
no safety in a feith, or in an opinion, which has not a sdentific and a 
philosophical foundation in the mind that entertwns it Sdenee 
and philosophy form the basis of all true religion. But man coti 
not altogether rely upon his senses for truth ; for the senses may be 
defective, misused, and easily deceived ; even the assertion of as- 
tronomical science, that the earth performs a complete revolution 
upon its aiis once in twenty-four hours, can not be believed on the 
evidence of the senses ; but it must be, like every other important 
problem or wonder in Nature, demonstrated to the understanding 
by a process of metaphysical reasoning and argumentation. 

So likewise, in order to have a true fiuth and confidence in the 
&kteTice, Wisdom, PoVer and Lore of tihe Sopreme BdB^, tbo 
mind must iuteir^atd its own dep^ and iratdi the mysterioiu 
^rortdngB of its ovn properties and prindj^. 11» seiueB, aloiM, 
iMQ not recognize Qod in the forms, processes, and otgsnixatitns of 
Kature, in the outer vorid of efibcte and pbemanetu ; Init tbe 
HiFD can, throngfa tlte ageni^ of tbe senses, behold these miihi&- 
rions imJicfttioDB of the Divine Frindple ; and in its own ulterior 
consciousness, the sool experiences a sweet and immovable Uth, 
based upon knowledge, the nature and ingredients of which d6 hin- 
g:nage cati properly express. Consdoasnees, when allowed its fbll 
and faarmonions action, is a source of fiuth and knowledge. Pfait&- 
Mphically speaking, bith is a ooKnnxtron in that irtiidk we stmng^y, 
and yearningly desire, or a series of desires, which may be natural 
and intuitive, or edncationa] and habitual ; but Vnoiriedge is tiiat 
which is incontestibly and unequivocally Known to tiie rewoo- 
prindple, in which Beason sits, or should Nt, on his throne, bdng 
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th6 JJoftd and Qoveraor of all the affections which live in the sonTs 
dominion. 

It is certain that ^ perfect Loye casteth out fear,'' even as t>erfect 
health repelleth disease ; so, in accordance with the vaUditj of this 
analogy, it is as certain that perfect knowledge and spiritual devel- 
opment will displace all doubts and anxieties concerning the enst- 
ence of a Supreme Personality. And how necessary it is, to men- 
tal culture, refinement, happiness and progression, that the mind he 
crowned with Wisdom, which is more reliable and abiding than 
knowledge ; because the former is unfolded from the most interior 
elements of the mind, as flowers are developed from the earth ; but 
the latter (knowledge) is acquired through the senses ; and, though 
it resembles the features and manifestations of Wisdom so exactly 
as to be frequently confounded together, and judged indiscrimi- 
nately, yet it is a comparatively ephemeral illumination of the in- 
tellect, being-eminently useful and ornamental in this life, but which, 
when Wisdom extends his ever-abiding influence over all the territo- 
ries of the soul, disappeareth like clouds before the Sun ! Wisdom, 
therefore, is preferable to knowledge; but the two combined — I 
mean spiritual illumination and insight, in connection with the ad- 
vantages flowing from a ridi possession of what is called "woridly 
wisdom** — will surely shield the soul from all anxiety and sk^- 
ticism concerning the existence and character of the Divine Mind 
and the truths of immortality. ^ Woridly vrisdom," when exclu- 
sively possessed, may be defined as consisting of practical discern- 
ment ; an unexaggerated estimate of things, events, and carcumstan- 
ces which enter into the sum of human experience ; a clear, dis- 
criminating or scientific judgment— capable of perceiving the mo- 
tives and weighing the characters of men ; accurately calculating 
the ways and means of ph3r8ical existence and subsistence ; and in con- 
forming prudentially to the popular or existing modes oi life, educa- 
tion and habit, to the end that a superficial and temporary harmony 
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mcf , «i l0Mt| be piewnped m the variout eommmiitiet. Hmds of 
ihit strnctoe sddoiiit or never, attempt any specalalions of a poeti- 
cal ormetiqfdijneal oharaoter; they never indulge themselves in the 
MipracticaMe or incomprehenmble ; hat are highly versed in the 
eommeroe and bpsinflss of ordinaiy, eveiy-day life — bang, in every 
iUii^sti<U«n for the exaet scienoesy fiur the extemp<xraneoi]aIy nse- 
fidy and for those things which yield great emolument^ and make 
noh. 

On the other hand, interior Wisdom or imoght^ when ezdnsivefy 
possosBod, may be known by the eminently relij^ons and profound 
eentempbtiops in which the individoal isdiiefly immeraed; hiscoo- 
etant thintings after the interior, the deep^ the inaccewible, and the 
infinite; his meditations, cogitations, illnminations ; and he is 
• always uneasy, and nervonsty aflfected, nnder. the mnltitodinons em- 
barraaBmentinnd perplexities which flow from the selfish and cor- 
rupt Bodal state in which mankind are existing. Butit is a beauti 
fol combination — the union of interior Wisdom with ^ worldly wis- 
dom," or acquired learning and knowledge. For the individual 
. thus talented, is adapted to the spiritual and the natural — ^to an in- 
terior as well as to an exterior mode of existence ; and thus he is a 
righteous man — a supporting and ornamental pillar in the outer 
world, among men — ^patient, temperate, industrious, hospitable, reli- 
gious and superiorly enlightened. The man of " worldly wisdom** 
may be termed a man of science ; because sdence in its broadest 
sense and most accurate definition, is a system of external effects 
q^ phenomena^ with which an individual is usually well acquainted. 
And the man of " interior wisdom" may be termed a philosopher ; 
because philosophy according to its true definition is a system of 
Causes and Principles, in the investigation of which the spiritually 
minded individual is, at all times, more or less engaged. Now, 
therefore, should the worldly minded or external man attempt a 
conception of the Divine Existence, his thoughts would surely tend 
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to an inspection <^ the ^ eyents and phenomena'' of external Nature. 
His mind would acknowledge the existence of " a power — a princi- 
ple — or something" which the senses can not perceive; yet he 
^ does not know" but this Great unseen, invisible Power may be 
^ a law inherent in the constitution of matter*' ; he does not know 
but all nature is the effect of ^ a fortuitous concourse of atoms," 
because he '^ sees no special or supernatural action any where in 
nature or among men," which, he thinks, would probably be mani- 
fested were there in reality a self-subsistmg. Supreme Being. 

But the spiritually minded or internal man investigates, and ac- 
quires a conception of Grod, through the instrumentality of '' causes 
and principles," which conduct him from one sphere of manifesta- 
tions .to another — from this series of effects to that group of causes 
— ^until he arrives at the Divine Cause of all existences, wherein 
his searching soul finds sweet tranquillity and abiding satisfaction. 
'He deems all arguments, adduced to prove the existence of an all- 
ivise, good, and powerful Principle, as useless — irrelevant — superflu- 
ous — ^imaginary and supererogative. He thinks it folly to discuss 
a subject "so self-evident" God lives in his soul — ^inspires him with 
blissful thoughts and heavenly contemplations. He " walks with 
Qod** in the fields of nature and meditation. His " pure heart" 
sees God in every thing ; — ^yes — ^in " summer and winter, seed time 
and harvest," in the siderial systems, in each and every department 
of nature's great cathedral, the spiritually minded man sees the im- 
mutable workings of Omnipotence, and hears the lyric harmonies 
of the invisible spheres. To this structure of mind a belief in God 
and some conception of him are easily formed. The, so called, im- 
practicable, incomprehensible, and inaccessible in existence are con-« 
templated with a familiar, adoring vision ; and the true soul — ^yearn- 
ing, yet passive ; thirsting, yet satisfied — goes within, without, and 
above itself searching that Ix>ve and Wisdom which imparU life 
and beauty to all forms and personalities in the Universe. 
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Accompanied by the pure in spirit — ^bj the interior,, meditaitivd 
ind philosophical intellect — ^let ns proceed, with all dne reverence 
and humilitj, to a jnst, though not complete, com]»%hension of the 
Deitj as he exists in the constitution of Nature, — ^that we may the 
more easily understand how Qod acts upon the utlfverBal organism 
magnetically. 

Conceive of a boundless, infinite, eternal ocean of superlatively 
perfect elements ; conceive of those elements as entertaining the 
most perfect and indestrtictihle affinities one for the other ; conceive 
of the cr}'stalization, interpenetration or blending of each and every 
atom of which those divine elements are composed ; conceive of 
Use, Justice, and Power — of Light, and Life, and Love, aiid Wis- 
dom — of all that is inexpressibly pure and celestial ; conceive of all 
essences— qualities — properties — principles — ^forms — motions — ^for- 
ces— tendendies — ^beauties and harmonies ; conceive of all these 
celestial possessions as being embosomed in tbose superlatively per- 
fect elements just contemplated; conceive of these refined, per- 
fected, etherealized, celestialized properties and principles as being 
harmoniously arranged and organized into one Eternal Mind ! 
Conceive of this Mind as the perfect crystalization of all thought 
and feeling — of all sentiment and affection — of all love and wis- 
dom — of all power and purpose ; conceive of it as having existed 
and subsisted from all Eternity — as being eternal, pure, perfect, un- 
changeable, infinite. Conceive of this MIND as residing in the most 
interior and superior portions of this illimitable Universe ; conceive 
of it as capable of seeing, not with a physical wgan of vision, as 
man sees, but by an immutable principle of perception ; and as 
hearing, not as we hear, but with a principle of hearing whoso 
sweep is boundless as infinity ; conceive of this Eternal Mind as be- 
ing surrounded by a Great Spiritual Sun composed of innumerable 
elements, resplendent with auroral tints — with emanations of im- 
mortal life and beauty, pulsating with indescribable emotions, indi- 
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eating the eternal life-priticipleB whidi catese the Gteat Heart ef 
Nafcttre to throb perpetnallj, Wisdom being its coronation ; conceive 
of this snperlatiTely perfect Mind as giving cff, *^ without variabie^ 
ness neither shadow of tnmiiig,'' and as breathing, throi^ the 
wondrons Univme, without change, suspension, or interruption, idi 
the essences, principles, properties, forms, motions, forces, beauties 
and harmonies which exist in its indestructible and inconceivably, 
perfect constitution ; conceive of the divine li£d and ess^itial princi- 
pies of this Mind as flowing — uncommanded, unobstructed, unlim* 
ited — ^through all the oiganism of Nature, as the blood and princi- 
ples of life and sensation flow through man's body ; conceive of aU 
this, ye seardiers and worshipers of the Infinite^ and then it mxf 
truthfully be said that the human mind has, for the first time on 
this earth, formed a philosophical conception of the structure and 
diaracter of that Holt Being, whose re^dence is fixed, eternal in 
the Heavens I 

Let the mind expand its powers ^of imagination to their utmost 
capacity, and let its thoughts of Deity propagate and multiply them- 
selves into countless numbers ; let the feelings of the mind — ^those 
sentiments and emotions which stir its depths— unite and swell 
themselves into the sublimest conceptions of all that is celestial and 
heavenly ; and yet the soul shall have obtained but a rude outline^ 
a mere mdimental and imperfect idea of the Great Positive Ifind— * 
of the Eternal God of Nature !-^the Inventor, Sustainer, and Per- 
fecter of all things 1 — of die Everlastti^ Soul of the Universe I-^-of 
our Father who art in Heaven 1 F<Mr there never was a sound 
formed or a word Uttered that oodd convey the least conception of 
tbat all-pervading Essencs, that Great Spiritual Puitoipije, that 
Great Positive, Onmipotent Mikd, which dwells in the Yobctz 
firom which flow millions on millions of Suns, of Systems, of Urn- 
verses, that extend out into indefinable space almost to the filHi^ 
of space itself — and yet all constituting nothing more than an ex- 



tm THS OBXAT HAEMOiriA. 

iwicinn of «m nnfik Tkonaaf emwittiiig fiom the inszhmiliUi 
Voctex of Infinite Parity «pdPeifiwtao^ NowordorphrHe]iase?8r 
been uttered eai I do not except the phnae irbkh I hsve beee 
diiected to employ — duiibaBefereoiiyeyedtotlienimdof inenia 
thie, ite firit ephflte of eiMtenoe, the leait poeei^ 
nrnum, Dirnn PBnroiP£K» 

But the oontiwt — how greatl how ineiiNreeeibljpainfidI I 
meea the6Mq^flNa»MM^asoompaiedwiththeCk>D ovNatdbbI 
Edncted from the tombe end ucred pynmidB of antiqiiitf, the 
mythologioel traditions of allseeti end nations conoeimng a Jdio- 
▼eh he?e .been moUed into anngleldol, whi& is sought and feared 
by nearly wery inhabitant <tf the civiliaed oonntiiee ci the earth. 
This idol — this imaginaiy ^£ng of kings and Lord <^ kxda"— 4s 
aoughi diiefly throng interoessots or attorneys ; throngh creeds 
and priests, and chnrdhes; throngh the avenue <d ^&i&^ (and 
sometimes worics) — a fiiith measored out by those whose aoknowl- 
edged occupation it is, to stand between the people and their Ma- 
ker. If mankind were elevated and truly enlightened — ^if men en- 
tertained high and holy views of Nature and Heaven — ^they would 
never sacrifice their reason and understanding upon the altar of 
popular theology and authority — ^ihey would never seek salvation 
through those instrumentalities that are now deemed so essential 
to immortality and future happiness. Mankind, being immersed in 
profound ignorance and superstition^ regard the existence of certain 
^ means of salvation'' as evidences of ^ Divine mercy'' ; but how in- 
significant or mythological this opinion, or faith, appears to the en- 
larged and enlightened understanding I Yea, when from the con- 
templations and conceptions of the Gk>d of the Universe the free- 
bom mind is called away, then the imperfect and oriental beliefs of 
mankind, concerning what they term God, pass before its vision like 
the distorted images of unhappy dreams ! 

The Fetichism and Polytheism of all nations and ages, and the 
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tlionglits and the varioTis religions and sentiments wliicli those forma 
of faith excited in the human mind, are beautifully modified and 
organized into the Monotheism of modem days ; — ^No I not Mono- 
theism, (which signifies a belief in one God,) but rather that all the 
superstitions, speculations, and religious sentiments of bygone ages, 
are condensed (and sanctioned by the authority of King James) 
into a system of Dualism, which signifies two — or a belief in an aft* 
solute Good, and in an absolute Evil, Personality or principle. 
And it is to redeem the race from a einful state (into which this 
supposed " absolute Evil" personage is alleged to have enticed and 
plunged mankind,) that the scheme of salvation was, by the exceed- 
ing mercy and forbearance of Jehovah, originally instituted. Let 
us, however, inquiie into the details of this belief in an evil spirit^ 
to the end that knowledge may be increased, and wisdom unfolded, 
among the inhabitants of earth. 

Probably throughout the illimitable expanse of human inquiry, 
there are no questions considered so dreadful, so solemn, and unap- 
proachable, as those which pertain to what is conceived to be the 
Supreme Gk)pd, and His eternal antagonist, the Devil. And it is 
both impossible and unprofitable to disguise the conspicuous fi^^ 
that, on our earth, a belief in, and fear of the De\il is almost univer- 
sal ; but let it here be impressed that all conceptions of the Devil, 
or unseen spirit of Evil, are as different among different nations as 
are their diverse complexions, customs, and government. But the 
most perfect conception of the embodiment of an Evil principle — 
the most splendid concentration and personification of hatred, of 
envy, of a voluntary love of evil, of the most unalloyed vice, of ev- 
ery intrinsically wicked and fiendish principle — is the entailed prop" 
crty of the Christian Church, If the reader's interior perceptions 
were opened, and his spirit would interrogate the labyrinths of my- 
thology, and the mazes of heathen speculations upon Cosmogony, 
Theology, and Demonplogy, he would perceive that the most ex- 
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Unmgaai ttanm of Derflt and Demons indigesnons to Ifaa F^igHi 
W01I4 do not equal Uiereal De?fl which it goppoaed to pwaida orar 
Uie Ihaologj of ChriitendonL Iiideed» thia aii^»erior Demon ia doI 
only pfeeidmg omt, hot ia eonsideied an uidiqpenaahfe ingredieiii 
t»| the Iheologj whieh ia promvllgaled hywhaliaat^ledtheEvaii- 
gdical Order of teachen and cleigyipeii. 

The umraafity^ of a belief in a Principle of Enl ia aiiaoeptiUe 
of the cleareat and moat rational explanation. Avumg the eariiefl(t 
inhal»lanta of the earth, theie were minda who apeoolated npon the 
oanaea of evil and diaoord; and the love of aj^probadon being a 
powerfol paaeion in the oonatitution of the hnman mind, it beoaiw 
both agreeaUoi and convenient, to refer the canae^ of petaooal defi- 
eiencca, and nnrighteoosneaa, to inviaihle beinga or apuitat At first 
it waa anggeiled that the Winda were the indicationa of the prai- 
enoeof Evil Spirita; itwaanotlongbclorethiaaiiggeBtioQ^ocoiWk* 
ion^ became oonndered aa an eatdbfiihed^^; and in the eoone 
of a few generations, this tupposei fact was not only beHeveid and 
taught because of its romantic and mysterious character, but, also^ 
foit its antiquity or ancient origin. And th^a it was, when Para- 
mah, Vishnue, and Siva, had their respective positions assigned them 
in the Eastern and most ancient cosmogony ; and Siva was settied 
npon as the cause of human wickedness and misdirection. The gen- 
eral relief afforded by this discovery of the arch-enemy of mankind, 
can be easily imagined and appreciated. 

In consequence of this discovery, the early inhabitants e]|[peri- 
enced a kind of self-justification in whatever they attempted to per- 
form. It was not long after Siva was made to rule over the Infernal 
Regions of evil atmosphere, that his name was changed, and he waa 
promoted, from a mere principle, or breath, (spiritus,) to be a strong 
and influential chieftain of evil persons, hosts, and empires. This 
was done by Zoroaster — ^who, in his systematic speculations upon 
Cosmogony, and Denoonology, styled him Ahriman. 
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From the Hindoo and Chaldeanic-Peraian mjtbology, the Spirit 
^ Evil was introduced into the Ejgjptian, the Hebrew or Jewish 
Bpeculations, under the more mild and indefinite name of Belial and 
Diabolus — the former signifying simjJj a libertine ; and the latter, 
an acctuer^ or caiunmiator. Here it is well to observe, that the He- 
brew or Jewish scHptures contain but very few intimations of a be- 
lief in a personal Devil. The Jews beUeved in no Devil more wicked 
or more potent than BelicU and his sons. And it will be conceded 
that an individual can not have a more troublesome, and, perhap, 
direful enemy, than a libertine or a calumniator; and, from what I 
can learn oi the Jewish and old testament writings, no other Devils, 
than Beliid and Satan (whidbi signify Libertine and Accuser) were 
ever incorporated in the Theology (tf ihe Egyptians, the Romans, 
and Jews. Notwithstanding the Old Testament is silent on the ex- 
istenoe of a. personal Devil, it is evident that the Jews believed in a 
spirit, or principle of Evil, not unlike the opinion entertained by the 
early inhabitants. The Kew Testament is more explicit upon this 
subject — indeed, there are several allusions in it, which give the im- 
pression that the historians and followers of Christ were thorough 
believers in personal Devils. They describe many experiments upon 
Devils ; such as casting Satan (or Devils) out of pers(»is into swine, 
causing the latter to run madly over preeipces into the sea ; and 
several other demoniacal demonstrations are recorded— ^each bearing 
sufficient evidence that the writers of them were believers in Satanic 
influences and evil perscmalities. 

The disciples of Mahomet are believers in a personal Devil bear- 
ing the name of EUis, who corresponds to the Christianas Lucifer. 
The Mahometans, also name their Devil Azazel, vrho is made men- 
tion of in the Old Testament, in the book of Enoch,* and which sig 
nifies refractory persoTis^ and wicked spirits, and also perdition. It 
is evident that refractory individuals, (those who are badly organ* 

* One of the rejected books, »t the time oar present Bible was made. 
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bed in mind and body,) pve the more ftdranoed nations of the 
earth an idea of wbat a Devil nonld be in bis own locafitaes and 



Thui th$ IhvUqfthewhohwaMiiapermmJIcatkmoftheef^ 
d$§i$ pfmekedly duposed individwdt^ — and the reason vbj he is 
promoted to peraonaH^ and infloence eveij wbcnre, is, that the hu- 
man mind can not easil j think of piinciples withoat a body, and 
locality; and becaope, also, it is fennd conrenient to have a person 
with whom to contend, and gratify the snpei&aal and nnamiaUe 
propennty of combativenees and destmctiyeneas. This is called, 
overcoming the Devil, and putting his temptations nnder your feet 

Thns, at first, the Winds were conridered Devils, and were termed 
^'Breaths"; then the multiplicity of Devils were Bystemised, and 
made to concentrate in the mythological peraonage who figures 
largely in the Sndoo, and still more ancient cosmogony, and who 
was named ^ Siva^ ; then came the Zoroasterian system of a Gbod 
Spirit, and an Evil Spirit who had innumerable and subordinate 
devils under him, and he was called ^ Ahriman?* Then came the 
various names and modifications of Devils, flowing through the Per- 
uanic, Egyptian, Grecian, Roman, C^ermanic, and Anglo-Saxon chan- 
nels of legendary and theolo^cal speculations ; and the consequence 
JB, that, now, the Christians have the whole contribution of evil 
principles and personages manufactured into a single '' DevU^ which 
is the very quintessence of past imaginings ; and this amalgamation 
renders the Christian's Satan the most omnipotent, the most dread- 
ful, the most insinuating, the most wicked Demon, and, atthe same 
time, the most magnificent and powerful Prince that exists in any 
theology, as an antagonist to Good and the Deity. His names are 
various in sound and significance. He has been progressively named 
Siva^ Ahrimanj Genius, Belial^ EhliSy Azazel, LwAfiT^ DrcLgon, 
Serpent, Satan, Devil, Demon, Mephistopkiles, and other names of 
a more or less fiendish sound and signification. 
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Chiistians, having the superior advantages of wealth and ednca* 
tion, have succeeded better in defining the appearance, habitation, 
and disposition of the fabulous Devil, than any other nation on the 
earth. And I can not but think, that, were it not for the mytholo- 
' gical suggestions of a serpent Demon in the beginning of the Old 
Testament, the confirmations o^ and serious allusions to him, in the 
New ; and the independent speculations upon a Devil derived from 
other theological books — ^were it not for all this, assistance to the 
fancy — Christian poets would have £uled in their attempts to ren 
der Satan what thej have, in their various classical productions. 

Assisted by mytholo^cal and theolo^cal systems and suggestions 
Milton imagines a splendid Pandemonium, illuminated with 



.»* a row 



Of stany lamps, and blazing creasets, fed 
With naphtha and asphaltus,** — 

where resides the majestic Prince, or 

" Chief of many throned powers 
That led the embattled seraphim to war.' 

This conception is nothing more than, a civilization and promotion 
of the powerful Zoroasterian Devil, together with his subordinate 
angels, the genii. The most splendid and accomplished Satanic 
Prince, ever described to the world, is the Miltqnian Devilj the ma- 
terials for the manufecturing of whose physical oiganmtion, and 
innumerable supernumeraries, were supplied by the Persian mythol- 
ogy. The Persians generally believe that there lives somewhere a 
powerful Evil Being, whose rich possessions are too vast to be im- 
agined, and whose servant-spirits are stationed at the various lakes, 
mines, mountains, caves, forests, and stars, which belong to the 
earth, or which can be seen by its inhabitants. In evidence of the 
truthfulness of this statement, I refer the reader to that w(M*ld-wide 
celebrated collection of Persian tales, known as the " Arabian Nights' 
Entert^nments.^' The genii represented in this remarkable work, 
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are the inienial hosta which Milton describes as peoj^ng his Pan- 
dckmonium; and Lucifer (the splendid ^ Prince of darkness^) is Ah< 
riman, the Prince of the genii, who is made to govern in opposition 
to Ormuzd (or God) in an empire of fire, wealth and mi^nificence. 

In order to satisfy the mind that Christian poets have infinitely 
sublimated and perfected all Hindoo^ Arabian and Jewish conoep- 
ticHis of a Devil, the reader may consult PoUok's lucid description 
<tf his character — he describes Satan as having 



-" his bosom filled with hate, his face 



Made Uack with enry, and in his soal begol 
Thoughts guilty of rebellion 'gainst the thione 
Of the Eternal Father, and the Son." 

And still further proo& that Christians have the most perfect 
conception of the mythological Devil, may be gathered from that 
profoundly ima^nary and classical, work, the ^Pilgrim's Progress,** 
written by the imprisoned John Bunyan. This book, probably, next 
to the Bible, is the most influential representative of oriental super- 
stition, and systematic mythology, ever published in Christendom. 
It is influential, because it possesses many of those attractions which 
have insured the sale of the Arabian tales, and because it faithfully 
impresses upon the youthful mind the whole philosophy and mys- 
tery of the Christian theology. Here I would like the reader to 
understand that I do not confound religion with theology. 

I think it will appear that the Devil of the Christian world is man- 
ufactured out of those kindred and homogeneous materials, which, 
in parts and fragments, are to be found among all nations. 

The reason why a Devil, or evil Spirit, was first conceived of, is ' 
explained in the mythological tale of the " Garden of Eden." . It Is | 
related that Eve was disobedient, and, having done wrong, desired ' 
to excuse herself by introducing a foreign and extenuating cause 
therefore, to subserve the purposes of self-justification, she accused 
the serpent Adam also sinned and knew it, and he sought to ex \ 



case himself by weakly ftttributitig the cause of his evil deed to th^ 
woman ; bo likewise, did the early i&habitants excuse theoisdyes l^* 
referring their personal, soda], and other distiffbanoes to unheal 
causes, and infernal beings. This system isi referriog the origin of 
human naffidirection to foreign influences has for its foundation two 
causes — Dishonesty and Ignoranu* Some minds are not sufii- 
dently hcmest to acknowledge thdr own Toluntary feuHa, and cchi* 
stitutional weaknesses ; and other minds are not sufficiently philo- 
sophical to trace effects to their legitimate causes ; and thus, between 
the two caiKes (dishonesty and ignorance) we hare the profoundest 
disclosures and the suUimesI descriptions of a magnificat Devi^ 
and of his incalculably numerous yictimized subjects. Surely, no 
system can equal that of Swedenbotg on the philosophy of infernal 
influences; but even the materials of this system are to be found 
among the Persians, especially with the fire-worshipers, who be* 
lieve that every individual is constantly attended by Evil ^nrits or 
Grenii. This habit of individuals, this fact in history, this system <rf 
nations, of referring human, social, and constitutional evils to un* 
real and imaginary causes, instead of searching out and ttmomng 
their real ones, Uinds the understanding, whilst it relieves personal 
responsibility to attribute all errors to the dangerous enemy <rf 
mankind, intent upon destruction, whose work upon the earth is 
admirably illustrated by PoUok. He describes the Devil as dia- 
olteying the will of Gk>d, and not consigned to utter punishment^ 

but as being 

** Left to fill the measure of his sin* 
In tempting and seducing man — ^too soon, 
Too easily seduced ! And from the dajr 
He first set foot on earth, — of rancor iiiU, 
And pride, and hate» and malice, and revenge,— 
He set himself, with most felonious aim 
And hellish perseverancet to root wA 
AUg9od, and in ito place to pUmt all ilV* 

lifilton and PoUok illustrate, in the most ezplidt and beautifid 
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hmgiMge, the fiict that the human mind has pnt forth nnsuooes^fql 
efforts to become aoqnainted with the source of its many and diver- 
sified afflictions. Eyery human description of a Devil, and his 
pemidoos influence amoDg men, adds only another evidence in 
fiiYor of the proposition, that Ignorance and Dishonesty (or a 
want of candor) have impknted in the Theology of our earth, 
erroneous and unphilosophical explanations of evils and existing 
misdirections. 

I feel impressed to remark that to the spiritually enlightened 
mind, to the clear and true-sighted intellect, this subject presents a 
powerful contrast between the Errors of Theology, and the Truths 
of Nature. On the right is seen Nature with all her beauty and 
loveliness ; and on the left is Theology with its deified objects and 
priuciples. Theology makes all night. Nature illumines every 
thing with the light of day. On one side are visible the ghostly 
pyramids of Error; on the other the stupendous mountains of 
Everlasting Truths. Oh, could the reader stand upon these im- 
measurable mounts of intellectual elevation and divine truth, with 
his spiritual perceptions so opened as to scan the worlds of mind 
beneath, he would behold on one hand an awful night of mental 
misdirection; — colossal errors, residing in costly temples, bound 
together in sacred books, and having for their advocates and devo- 
tees the most talented minds. He would see forests of heathenism 
turned into the most seductive gardens of Christian errors — revered 
errors of the past^ — dressed up with the garments of education and 
wealth, and potentialized by the spirit of antiquity. He would 
perceive that the hjrpothetical ideas and realities of the East, have 
been (and are) sublimated, systemized, Deified, and magnificently 
supported in the West ; that the inhabitants of the Easteni Hemi- 
sphere supplied the germ of modern Theology in their mythology, 
and that the inhabitants of the Western Hemif^phere religiously 
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noumh the germ and perfect the flower. Upon the other hand, 
he would see Nature's golden Truths of Heaven gliding from mouat 
to mount, from spirit to spirit, from flower to flower, and gilding 
with immortal loveliness the weakest and the strongest works of 
God ; — ^he would behold that everj thing declares the character 
and Divinity of its mission by doing its legitimate work, bj obey- 
mg the prindples of Nature, and consequently th^ Will of its 
Creator ; and that Freedom, Truth, and Harmony, are visible in 
every direction. 

Instead of mythological Devils, are visible the sublimest realities ; 
and instead of false adoration and idolatry, are exhilntions of the 
profoundest deference and admiration. Instead of ghasUy phan- 
toms, the valley of awful shadows, and lakes of liquid Are, |»^egnant 
with frenzied children of the Most High, are visiUe most beauteooe 
and unchangeable truths — the fragrant mountains of eternal pro- 
gression ; and the diamond ocean oi Infinite Love, whose muvenuJ 
tide of Spiritual Life flows up^ from out of ev^lasting £>untB, and 
which, imlike the tides of earth, bbbs not aqavs ! 

Verily, the God of this sublime Universe has no antagcoiistic 
being, i^rit, or principle, with which to contend ; he is All m AU 
— breathing his hife-elements and essential prindples throughout 
the re^ma and labyrinths of Infinitude — ^bathing the innumerable 
stars in the light of his nature, and sanctifying every thing l^ 
makii^ each and all a p(»*tion of himself — an indispensable ingre- 
dient in his superlatively perfect ccmstitutioB. He can not experi- 
ence those fluctuations and turbulent commotions c^ passion which 
characterize man's undeveloped, undisciplined, misdirected soul. 
He can not be vexed and disconcerted, as man is ; lor he contains 
the prindples of all harmony, all perfection and unchangeablenen 
within himself, and is, therefore, ^ without variableness or shadow 
c^ turning^ — ^is incapable of changing himself or bein^ changed ; 
he is the great ToTALmr<rf being; the CoioAatioB of the nrnTefse t 
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But the theology of Chnstendom is replete with opposite con- 
eeptions of €k)d. In it, God is represented as a changeful, regret- 
ful, capricious being; as saddened when mankind are rebellious 
and sinful ; and as gladdened when his '^ means of salvation^' are 
received by the multitudes who prefer his kingdom to that of 
Satan — ^the alleged antagonist of the Deity. Surely, this theology is 
exceedingly mythological in its each and every assertion. It relates 
how, by a direct exerdse of his own hands, God created the land 
and the sea ; made animak to inhabit the land, fishes to people 
the sea; planted a garden with beautiful trees; formed a pair 
of immaculate human beings ; placed them in the midst of irresist- 
ible temptations ; and finally turned that pair firom the garden into 
the wikl fields ; and repented — deeply, heartily repented him — ^that 
he had made man, and drove him forth to die, and cursed the 
ground for his sake I Thus, this theology deprives God of the 
attribute of omniscience, because it acknowledges that subsequently 
to his seeing and pronouncing every thing as " good,*' he fervently 
desired to retrace his steps and undo what he had done — especially 
in the creation of the human species. Surely this seems very 
Oriental ! If this theological, or rather mytholo^cal. Deity, had 
possessed the attribute of omniscience, he certainly would not have 
made the creation of mankind a mere matter of experimental experi- 
ence ; in which attempt he did not, in all respects, succeed as well as 
he desired ; his failure proving a source of deep regret and repentance 
to himself, and, to myriads of human souls, the cause of endless and 
unmitigated misery ! To deny the experimental and hazardous 
character of man's creation by the special action of the Deity, as 
described in this modern mythology, would be to deny the plainest 
truth on the page of history. For, when it was discovered by the 
Maker, that, though perfect at first, man was disposed to go astray 
and people the earth with wicked tyrants and murderous tribes, 
then he "repented" himself that he had made man, and was com- 
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pelled by the direful consequences thereof, to institute a new plan 
whereby to depopulate the earth of both man and beast, saving 
only germs (or two of every species) wherewith to commence the 
process of creation afresh, under more pure and favorable circum-" 
stances. Verily, this seems altogether unlike the " handiwork" of 
an Onmiscient or Omnipotent Principle, or Mind ; but it perfectly 
resembles the operations and dispensations of the Oriental Deity, 
who, according to the early Fersianic and Egyptian conceptions (or 
stories) of a great, capricious, transformatory, ever-present spirit, 
was the special author of material tilings. From existing records 
we learn that even after man was removed from the earth by the 
universality of the deluge, and a new order was begun, the human 
species continued rebellious and abominations were innumerable. 
And to provide man with ^'means'* whereby he might ^wash 
away" his deeply-seated and ^ scarlet sins," and be restored to the 
&vor and friendship of that God who authorized J<)6hua's soul- 
revolting wars and cruelties, and destroyed the multitudes of earth, 
by water, a still greater scheme was instituted — even the crucifbdon 
of an innocent individual 

To the sound, enlightened, intuitive intellect, this system appears 
like the early dreams of imagination, combined with the fabled en- 
chantments of the chronology and peculiar history of ancient tribes. 
Because the God of the Universe is unspeakably and inconceivably 
superior to imperfect manifestations of his formative power — ^in 
truth. He is the very essence of infinite Love, Will, Wisdom and 
Perfection ; and from the inherent elements and prindples of his 
perfect constitution flow forth all the form and order, activity 
and intelligence, which grace 4he fields of nature. But the God of 
mythological theology is the very essence of changeability and 
fickle-mindedness I he creates and destroys ; institutes plans and 
repents having done so ; establishes laws and repeals them ; de- 
clares that '' whosoever sheddeth man's blood, by man shall his 
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blood be shed," mad himsdf oommands his favorite armies to pat 
nations to the sword ; gets joyous and angry ; teaches lore to ene- 
mies, and then is impatient to put all enemies under lus feet ; " will 
have mercy on whom he will have mercy,^ and whom he will he 
hardeneth'' ; declares himself ^ past findii^ out," but says "^ aU 
thaU know him^ from the least to the greatest ; proclaims '^ peace 
on earth,'' but bringeth ^ ^ sword" ; says ^ thou shalt not IdU," yet 
maketh the kiUing of the man of Nazareth the last, indispensable 
act in the moral tragedy of salvation ; professes to be the friend of 
all men, but plunges the victims of his anger into profound, eternal 
misery ; sends his rain and blessings ^^upon the just and the un- 
just" here, but lets frdl the withering curses of his dj^sadsfaction 
upon the latter, in the life to come ; causes prophets to prockum his 
omnipresence, yet acknowledges a portion of infinitude to be occu- 
pied by the prince of darkness ; inspires men to assert his power 
to be above all, — greater than all powers and principalities, all 
kingdoms and governments,^-and yet permits quintillions upon quin- 
tiUions of spirits to be irretrievably lost in a lake of fire prepared for 
the devil and his angels. Surely these conspicuous contradictions, 
in the theology of mankind, unequivocally prove ita mythological 
origin. Strip from the present popular theology its great Hterary 
beauties and classical decorations, with the superficial or inuiginary 
harmony of the interpretations given to its teachings — the work of 
Romish scholars and modern translatcns — and it would not recom- 
mend itself to any man's reason, which even now it does not, except 
through the agency of custom and education ; but put away its 
costly drapery, and the God which it presents to the human mind is 
not less capricious, or more worthy of religious adoration, than the 
God of the Danish mythology, which ultimately became the system 
of sacred cosmogony, adopted by the ancient Indian tribes, and 
more civilized nations of Central America. 

In this cosmogony, as in modern theology, the Deity is supposed 
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to have created the snn, and moon, and stars, and the earth, and 
man, and every thing which is visible and invisible. But in conse- 
quence of the disobedience of one man — who builds a gorgeous 
palace to gratify his own ambition, instead of erecting a sacrifidal 
monument on which should be burning a perpetual fire, as the 
Lord directed him to do — ^the Deity, glowing with terrific vengeance, 
sent a mighty deluge, which rose so high and was so universal that 
it not only swept from the earth every living thing, (including man, 
but extinguished both the sun and the moon! When the Deit^ 
beheld what he in his excessive rage had done — ^the earth and the 
heavens being thereby deserted — ^he wept bitterly for several ages ; 
while thus he grieved, a seraph, the wife of a heavenly king of great 
power, came to him and promised, in exchange for some valuable 
gift, to repopulate the earth and restore the orbs in the heavens. 
The offer being acceded to, she transformed one of her own sons 
into a dagger of steel and hurled it down to earth. ^ 1/Vhen it struck 
the ground it separated into fifteen hundred knights of great beauty 
and valor. These knights forthwith waged war with one another, 
and built a great fire wherein to bum whichever one of them should 
first &11 vanquished. At length, after a long combat, the most 
beautiful of them, him named Zolotl, yielded ; he was cast into the 
flames, and as his body disappeared in the consuming element, the 
exulting knights saw rising in the east a beautiful, effulgent sun, in 
which they recognized the features and translation of their supposed 
vanquished brother. This circumstance made them doubly adven- 
turous, and ambitious of a still greater promotion. They, therefore, 
grew clamorous as to which one of their number should next pass 
through fire to glory ! And whilst they were contending, one of th 
most chivalrous and beautiful among them, without waiting for th 
question to be decided by battle, plunged into the flames. But the 
heat being greatly diminished, the young knight's body burned, 
very slowly, away. As it consumed and vanished, however, there 
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omer must be mad" ; how mach more insaney therefore, must he 
that man, who, by studjring the hiws and principles — ^the elements 
and attributes — which make him one with Nature and €rod, can not 
9ee and feel more true religion than is known to the idolatrous devotee 
of any book, priest, or temple existing on the earth ! To harmonize 
*• Nature with revelation" — to make the chronological history of our 
earth, as written by its geology, confirm precisely what is theolog- 
ically asserted in sacred history, as written by Moses — to do this, 
much valuable time and talent have been unfortunately employed 
and expended. And yet I do not regret this expenditure ; because 
past errors are powerful monitors to the sensuous observer in his 
search after truth ; but, I feel impressed, it is now a proper age to 
confess that ** revelations" of Gk>d in the material and spiritual 
universe and in the Soul — ^in our deep consciousness — ^are the only 
Tcvealments which can be made to perfectiy ^ harmonize'' with the 
mighty declarations of Nature. And how cheering and encourag- 
ing it is to the seeking, yearning, investigating mind, when it dis- 
covers its sacred intuitions and honest convictions beautifully and 
concisely expressed, by human language, in any book which some 
illuminated min4, or minds, may have written. With the free, 
heaven-bound soul, the truth is precious wherever found — whether 
**on heathen or christian ground" — and perfect love for truth 
wsteth out all fear of error ! 
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